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INLEIDINGSARTIKEL—

Q)ie %jeurjinge se g{euse en G/trf'stejiée ‘g}ﬂl{-ﬂ.ﬁ*é

Hoe die uitslag van die onlangse verkiesing van
die Verteenwoordigende Kleurlingraad ook al gein-
terpreteer mag word, daar kon in alle eerlikheid
tog net een gevolgtrekking uit gemaak word, Dit
is dat die corwinning wat die Arbeidersparty by
die stembus behaal het, 'n duidelike ,nee” beteken
van die kant van die Kleurlingbevolking vir die
gedagte dat hulle eie heil, en daarmee die heil van
gans Suid-Afrika, geleé sou wees in 'n politiek wat
ons landsbevolking verdeel in aparte, eksklusiewe
en teenoormekaarstaonde nasionalismes.

Tog stacn 'n mens verstom ocor die manier wadr-
op blanke nasionalistiese politiske skrywers die
anloeénbare feite, met ‘n onbeskaamde brutalileit
teencor die waoarheid, presies die teencorgestelds
laat =& as wat dit klaarblyklik sé. Daar is sells van
hierdie nasionaliste wat die Arbeidersparty dit met
uitgesprokenheid kwalik neem dat hy as party be-
staan. Aangesien die Kleurlingraod kraglens sy
daarstelling en uit die aard van sy beslaan n
apa:theidskepping is, word dit beskou as 'n teen-
spraak in sigsell dat daar ook 'n party kan wees
wat die hele gedagte van apartheid verwerp. Nog
ernstiger word hierdie anomalie deur die feit dat
hierdie party verreweg die grootste steun vanuil
die Kleurlingbevolking ontvang het, en op grond
daarvan daarop aansprack gemaak het dat in die
banoaming van 20 lede vir die Road deur die blanke
regering, hiermee rekening gehou moes word,

So ‘n vertolking van die leite is natuurlik, van-
git ‘n  Christelik-etiese ocogpunt gesien, uiters
bedanklik. Eerstens is die ontkenning wvan
die waarheid altyd presies aan die leuen ge-
lyk. Tweedens ontsé dit mense wat ook n
sie mening doarop nahou, die reg om hierdie
mening uit te spreek. Dardens maak dit van die ge-
dagte wat acn die bestoan van politieke partye
ten grondslag 18, 'n klug deur van die veronder-
stelling uit te gaan dat, gangesien die Kleurling-
raad ‘n uitvloeizel van die apartheidspolitiek is,
dit aan alle Kleurlinge die verpligting oplé om pro-
apartheid te wees. Gewetensdwang, in watler vorm
ook al, is nie slegs 'n vergryp teen die grondgedagte
van die demokratiese partye-stelsel nie, maar in
sy wese is dit onchristelik. Sou hierdie nasionalis-
tiese politieke skrywers, wat hulleself ook Christer_le
noem, nou werklik verwag dat gewetensvryheid
die prys is wat ons Kleurlinge bereid moet wees
om te betaal vir die reg om te slem terwyl
hierdie stemreg wat aan hulle gegee is, bannap
nog doarop bereken is om hulle permonent uit
te sluit van medessggenskap in die sentrale regering
van ons land? Dit is immers al erg genoeg dat die
blanke regering met sy voorbehoud om self 20 v
die 60 lede van die Kleurlingraad te bencem, n
voorsorgmaatrecl getrel het om te verseker dat, hoe
die Kleurlinge seli ook mag veel, sy beleid deur
hulle gevolg sal word.

Dat die uitslag wvan hierdie verkiesing wvir die
blanke naosionaliste 'n ontnugtering was, laat hulle
self maar net duideliker blyk hoe meer hulle dit
probeer wegpraat en verdoesel Tog is die
duidelike keuse van die Kleurlinge iets waar-

oor Suid-Afrika  dankbaar behoort te wees,
Fleks wan om dit te interpreteer soos wat dis
blanke nasionaliste dit graog wil  interpreteer,
sou dit tog wvesl verstandiger wees om ag te gee
op die ernstige vraog wat doormee deur 'n nie-
blanke bevolkingsgroep van gedugte betekenis op
hierdie tydstip aan Suid-Afrika gestel word, Dit
12 nl. die vraog of daar ooit enige goed vir ons
lond kan wvoortkom uit " politiek wat hom dit ten
doel stel om binne dieselfde landsgrense 'n aantal
exsklusiewe nosionalismes te kweek, Dit is tog on-
gelooflik naief om te verwag dat so ‘n politiek tot
‘n vresdsame soambestoan en naasbestoan wvan
die verskillende bevolkingsgroepe in ons land sal
lei. Dit is tog voor die hand liggend dat dis dis-
kriminerende en veraederende wette wat die weg
is waarlangs hierdie doel bereik wil word, niks
anders bewerk nie as dat die blanke bewindhebbers
daarmee besig is om 'n tydbom te bou wat vroeér
of later, katastrofaal vir die hele Suid-Afrika, moet
bars.

Die uitslag wan die Kleurlingverkiesing het aan
die lig gebring dat hier ten minste een nie-blanke
groep is wot hom nog nie deur die begeestering
van n nasionalistiese sellbewussyn laat beelneem
het nie. En die blanke bewindhebbers moet hulle-
selt afvra of daar maar 'n greintjie wysheid in is
om hulle eie eksklusiewe nasionalistiese ideologie
op die nie-blonke bevolkingsgroepe van ons land
al te dwing en sodoende iets wat nie behoort te
bestaan nie en wat miskien nog verhoed kan word,
op ‘n kunsmetige wyss te forseer,

n Mens huiwer om daoaraan te dink wat die
uitslog sou wees as 'n dergelike verkiesing op hier-
die tydstip onder al die Banioe bevolkingsgroepe
in ons land sou plaasvind. In nabetragtings oor die
Kleurlingverkiesing is daar deur blanke nasionalis-
te o.m. met voldaanheid verwys na die Transkei,
waar die ideologie van aparte nasicnalismes deur
al hoe meer mense aanvaar word, Hierdie selide
proses word met vertroue voorspel wat die Kleur-
lingbevolking betref, Daor is ongetwyleld ook on-
miskenbare tekens dat 'n masionalistiese selfbewus-
syn nie slegs in die Transkei sterker word nie, maar
dat dit besig is om onder die Bantoe in die hele
Suid-Alrika te ontwaak. Apartheid is besig om in
hierdie opsig 'n latale sukses te word. Fataal, want
— daarcor hoef ons geen twyfel te hé nie — nasio-
nalistiese selfbewussyn onder die Bantoe sal uiteia-
delik nie uitloop op m Suid-Afrikaanse vrederyk
waarin nege of tien volke as eksklusiewe nasiona-
liteite rustig sal saamwoon, elkeen tevrede met wat
hy het, elkeen gelukkig onder sy wingerdstok en
onder sy vyeboom nie, Ons beleid van afsonderlike
nasionalileite en identiteite het Suid-Afrika gewis
nie immuun gemaak teen die Black Power-bewe-
ging wat die nie-blankes cor die weéreld heea wil
verenig, aanvuur en besiel nie, Inteendee!, niks kan
die grond daarvoor so goed voorberei as juis hier-
die beleid nie, Daarby dien juis ook die Afrikaner-
nasionalisme en alles wat dit bereik het, vir die
nie-blankes as die inspirerendste voorbeeld van die
weg waarlangs hulle ook uiteindelik tot volle zelf-
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verwesenliking kan kom. Maar watter blanke sal
dit durf waag om die onvermydelike deurwerking
van die Black Power-gedagte en 'n nie-blanke mogs-
konsolidasie os 'n opgaande daeraad vir Suid-
Afrika te sien?

Cie hele apartheidspolitiek getuig wan die
grootsts gebrek qan realisme wat daar maar onder
mense denkbaar kan wees. Dit is die politiek van
stiksieaiges wat deus hulle eie nasionalistiese harts.
togie en die obszisie om hulle eie ,identiteit” (en
el die voordele wat dit inhou) t2 beskerm, sé ver-
blind iz dat hulle nie meer kan merk wat hulle
bhosig is em te skep nie, Die keuse van die Kleur-
linge tydens hulie onlangse wverkiesing, moet ge-
sien waord as ‘n hemd wat voor die blanke bewind-
hebbers opgehou word om hulle tot halt te roep.
Gaan hulle hulle dagraan stewr? Of gaon hulle
blind en domweg op hulle ingeslane weg volhard?
(3~an hulle mel hierdie onrealistiese en roekelose
politiek volhou totdat hulle Suid-Afrika in die al-
grond gacn stort?

In ons opskrif hierbo het ons in verband met die
Kleurlinge se keuse gepraat van Christelike poli-
tiek. Dit slacn nie slegs op die eise von waoarheid
cn geregtigheid waaraan die politiek te alle tye
mos=t beantweord nie. Politiek as sodanig is 'n hei-
lige saak. In die politiek, by uitnemendheid, is die
mens modewerker van God, Op die politicke leiers
rus die verantwoordelikheid om Gods wéreld so in
te rig dat dit vir almal bewoonbaar en die lewe vir
almal leefboar sal wees. Politiek mag geen oppor-
tunistiese spel wees nie. Dit mag ook geen roeke-
lose geéksperimentesr wees nie, Waar dit wel die
geval is waar realisme en verantwoordelikheid
ontbrezk, doar kon géén politiek, al is dit, socos
cpartheid, neg so .Christelik-nasionaal”, doarop
aanspraak maak om Christelik te wees nie. Die koers
wat die Kleurlinge laat blyk hst dat hulle nie wil
gaan nie, is 'n gevaarliks koers — vir almal in Suid-
Alrika Vir blank en nie-blank meet dit op conheil
uilloop. Dagrom iz dit 'n onchristelike koers,

CEDITORIAL

Fhe Coloureds” Choice and Christian Politics

Mo matter how the oulcome of the recent election
ol the Coloured Paople's Representative Council be
interpreted, oaly one conclusion can in all honesty
b drawn irom it. That is that the victery gained
at the polls by the Labour Party implies a clear "no”
on the part of the Coloured population to the idea
that thair salvation, and with it the salvation of the
whole of South Alrica, is to be found in a polities
dividing the population of our country into separate
and mutually exclusive nationalizsms,

Yot one is dumbiounded by the way in which
white nationalist political pundits are twisting the
facts into saying precisely the opposite of what they
shvicusly signity. Some of these nationalists are even
sutspokanly holding it against the Laobour Party
for existing os a party. Since the CPRC. is a
crastion of apartheid both by virtue of its estoblish-
ment and the nature of its existence, it is regarded
~z roli-contradictory that there con be a party which
rzjacts the whole idea of apartheid, The anomaly
is hoightened by the [fact that this party has re
-sived by for the greatest support from among the
Toloured pepulation and then demanded that this
should be taken into account in tha nomination of
the twenty members of the Council by the white
government.

Seen from a Christian ethical viewpeint, such an
iatzrpretation of the focts is, of course, utterly ques-
tionable, In the first place, the denial of the truth
iz always equal to the lie. Secondly, people who
hold their own opinions are theraby denied the
right to express this opinion. Thirdly, it reduces to
4 faree the ides which lies at the root of the emer-
gence ol political parties by basing itzelf on
the presuppesition that, since the C.P.R.C. emanated
from the politics of apartheid, it compels all Colour-
eds to be pro-apartheid. Coercion of conscience,
in whatzver {o-m, iz not only a violation of the root
idoa of the democratic party system, but is unchris-
tiem in its essence. Do these nationalist political pun.
dits, who also call themselves Christians, really ex-

pect our Coloureds to be prepared to pay the price
ol freedom of concience for the right to vote, whilst
this vote which has been given them is calculated
permanently to exclude them irom a share in the
control of the central government our our country?
Surely it is bad enough that the while government,
with its proviso of itsell appeointing twenty of the
sixty members of the CR.P.C., has taken the pre-
coution of ensuriag that, whatever the Coloureds
themszelves may feel, its pelicy would be followed
by tham,

By their attempts at explaining it away and
glessing it over, the white nationalists themselves
are only giving clearer evidence of their disillusion-
ment at the outcome of this election, Yet the clear
chaico of the Coloureds is something for which South
Alrica should ke grateful, Instead of interpreting it
like the white nationalists would like to interpret it
it would surely ke far wiser to pay attention to the
serious queshon thereby posed to South Africa ot
this junciuze by a non-white population group. [t
is the question whether any good lor our country
can ever issue from a politics which sets itself the
curpose of nurturing o number of exclusive nao-
tionalisms inside the same national boundaries. It
iz zurely naive to expect that such a politics will lead
to o peacaful co-existence of the various population
groups in our couniry. It is surely quite obvious
that ae discriminatory and degrading laws with
which it iz sought to elfect this purpose will achieve
nothing more than the construction of a time-bomb
by the white rulers which musi sconer or later,
catgstrophically for the whole of South Alrica, ex-
plode. i

Tha cuicome of the Coloured election has
hrought to light that here is one non-white group
which has not yet allowed itsell to be carried away
by the eathusiasm of a naticnalistic sell-conscious-
ness, And the white rulers must ask themgelves
whether thero iz the slightest grain of wisdom in
th-usting their own exclusive nationalist ideclogy
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upon the non-white populalion groups of our coun-
try and thus artilicially enforcing something which
cught not {o exist and which can perhaps still be
prevented,

One hesitates to think of the cutecome if a similar
election were to take place gt this juncture among
all the African population groups in our country.
In their reflections upon the Celoured election zome
white nationalists have relerred with satisfaction to
tha Transkei, where the ideclogy of separate na-
tionalisms is being accepted by a growing number
ol peaple. This same process is confidently being
predicted with regard to the Coloured population.
Thers are undoubtedly also unmistakable signs that
nationalistic self-consciousness is becomiag stronger
aot only in the Transkei, but that it is busy awaken-
ing among the Alricans in the whole of South Alrica,
In this regard, apartheid is busy becoming a fatal
success. Fatal, for nationalistic self-consciousness
among the Alricans will not eventually lead to a
South African reign of peace in which nine or ten
people will peacefully co-exist as exclusive nationa-
lities, each one satisfied with whet it has, each cne
happy under its vine and under its fig tree. Qur
policy ol separate nationalities and identities has
decidedly not made South Alfrica immune against
the Black Power movement which is uniting, in-
spiring and firing the imaginations of non-whiles
all over the world, On the contrary, nothing is de-
signedd to prepare the way for it so ellectively as
prec cisely this policy, What is more, Alrikaner na-
tionalism itsell and everything it has attained
serves as the most inspiring example lor 1319 non-
whitez of the way aloeng which they too can ulti-
mately attain to full seli-realisation. But which white
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man will dare to see the inevitable penetration of
thie Black Power idea and a non-white consolidation
of might o3 o rising doawn for South Africa?

The whole pelities of apartheld gives evidence
o! the greatest lack ol realism imaginative among
men, [t is the politics of myopics who have been so
blinded by their own nationalist passions and their
obsession to protect their own “identity” (and all
the advantages it entails) that they can no longer
ocbserve what they themselves are creating. The
cholce ol the Coloureds during their recent election
mus! be zeen as a hand held up before the white
rulers, calling them to halt, Are they going to take
any notice of it? Or are they blindly and foolishly
caing to persist in the course they have token?
Are thev going to continue with this unrealistic and
reckless politics until they push South Africa over
tne precipice?

In our caption above we have spoken of Chris-
tian politics. This does not only refer to the demands
of truth and righteousness 1o which politics has to
correspond at all times, Politics as such is a holy mat-
ter. In politics, par excellence, man is the collabora-
tor with God. The responsibility rests on political lea-
ders so to arrange God's world that it will be in-
habitable by all and lile be livable for all, Peolitics
dare never be an opportunist game. It dare also
never be reckless experimentation, Where this is
the case, where realism and responsibility are ab-
sent no politics even il, like apartheid it be called
“Christian National”, can claim to ke Christian, The
course which the Coloureds cbvicusly do not prefer
iz o dangerous course — for everybody in South
Africa, [t must lead to disaster {or both whites and
non-whites, Therefore it iz an unchristian course.

'n Boodskap aan die Kerk in 1937
— of in 1969°?

‘n Teologiese profe SSOT Vi die Ned. Geref, Kerk het op .’ Desember 1937 in "n loe-
w;JH!{:f et J"'} !_}n!'-: s Lerllile Ilrm Lh.l'n"'._n'!.le el g fow hel, n ernslige I,-;I'y;,l: gﬂ 0oer tir

die ckumenicse beweging van ons iyd. 'olgens "n fjfng in Jdhe Kerbodde”

T :J:

Desember 1937, is danr wmel grole aanduag en soos later FJe*mrg. met instemming
daarna geluister, Ons I,ufrm-. n gedeelte van hierdie f;:*frmgn ehlende toespraal hier-
onder, onveranderd, omdaet die aktualiteit doarvan nid byna 32 jaar onveranderd
g-r'lr.lf} het, ii'Hu i sl e Eroler i5 ds {3 fi die .!'_', "i|ru".l foe .r.h.! gr-.urr.rm: 15, Die noam van
die persoon wat dic rede gevoer het, noem ons eers aan die einde, Lees asseblief wat
hier staan en profiecr om vir uself wit te maak wie dit tog kon wees wal reeds in

1937 so “n Mobkeldvre setnienis on laad hoor,

Sa ben ons hom immers nog. Maar

fen ons die Ned, Geref. Kerke, woarin dit mr.f;'nf]rd et grote .u.,rmdng en mel instem-
ming” aangehoor (s, ool nog so? N is stellig nie so seker nie,

DIE ALGEMENE CHRISTELIKE KERK

Wat moet ons vorbwuding wees tot die ckumeniese beweging van ons tyd? *n
Kant-en-klare antwoord wil ek nie uitspreek n:le., maar ek wil probeer om die
rigting aan te dui waarin ons, na my beskeie mening, behoort te beweeg. Hiertoe
sal dit nodig wees om enkele begrippe eers nader te verklaar,

WESE VAN DIE KERK n helige,
Ons bely in Art, IX van die Apos-

toliese Geloofshelvdenis: (Ek glo aan antwoord 54

aleemene,
Kerk™, Van hierdie kerk sé ons Hei-
delbergse Kategismus in vraag en
~Wat glo jyv van die

heilige, algemene Christelike Kerk?
Dat die Seun van God uit die ganse
menslike geslag vir Hom “n gemeente
wat tot die ewige lewe uitverkies is,
deur sy Gees en Woord in die cen-
heid van die ware geloofl van die be-
in van die wereld af tot aan die
einde toe vergader, beskerm en on-

Christelike



derhou en dat ek daarvan ‘n lewende
lid is en ewig =al bly" Hiermee stem
ook aoreen wat ons Nederlandse Ge-
loolshelydenis in Art, 27 sé: .Uns
el en Dhely ‘o enige, katolieke of al-
semene Kerk wat ‘n heilige vergade-
ring is van almal wat waarlik in Chris-
s elo. wat hulle hele saligheid in
Jeeus Christus verwag en gewas is
deur sy bloed, geheilig en verseél
deur die Heilige Gees.”” Hieruit hlvk
dat volgens ons belvdenis die wese
van die kerk bestaan uit almal wat in
Christus glo: waar daar ‘n vergade.
ring van ware gelowiges is, daar is
die kerk. Protestante is dit in hierdie
apsig cens: selfs Luther, wal die wese
van die kerk gesoek het in die suiwere
verkondiging van die Woord, het tog
in werklikheid nie hierdie opvatting
verwerp nie, want v het daarby ge-
vorg dat Gods Woord nooit sonder
Gods volk sal wees nie, Die ware wese
van die kerk word dus gevind in die
oelowiges van alle tye en geslagte,
tale en rasse, in hemel en op aarde,
die groot gemeenskap van die heiliges
wat in Christuz Jesuz hul enigste
Saligmaker  wvind. In hierdie sin
apreek ons van die onsighare kerk
wal weestelik is en saak van gelool:
maar daarnit moct allermins afgelei
word dat die sighare kerk uit iets
anders sou bestaan, Inteendeel. die
sighare kerk vir sover dit Christelik
is. kan alleen die openbaring wees
van die geestelike. onsighare werklik-
heid, Dis waar, die praktvk laat ons
dikwels iets anders sien, maar dit
neem nie weg nie dat die wese van
die kerk bepaal word nie deur die
ongelowiges, skynheiliges en hipro-
kricte wat in die kerk is nie. maar
deur dié wat waarlik in Christus glo.
D vermenzing van gelowiges en on-
eelowiges in die empiriese verskyning
van die kerk sal in die teenswoordige
condize hedeling bly  voortdunur:
daarvan spreek onse Heiland in die
selykenisse van die onkruid ander
die koring en die slegte visse in die
net. Die skeiding kan alleen plaas-
vind v die voleinding. Ten spyle
cater van dié vermenging is daar tog
ooh waaragtize, geestelike lewe wal
tot openbaring kom en dit is dié wat
die wese ook van die sighare kerk
bepaal. Alles wat daarmee in sty
v, 1= geen kerk nie. maar skyvnkerk.

'|.i|.|!'-"|‘ IH.II"FL-

EENHEID
Die vraag is now. hoe moet ons
die zeestelike cenheid wat in Christus
onder alle gelowizes bestaan, ook tot
viterlike verwesenliking hring? Daar
is sommige wat meen dat wanneer
ons maar die eenheid van die kerk

bely as saak van gelool. ons dit dan
tot die skimmervk kan verwys as iets
wat wel tol ideaal dien, maar wal
nooit die rustige gang van ons aard-
s¢ lewe moet kom versteur nie. En
as n mens soms die skrille teen-
stelling tussen hicrdie artikel van ons
algemene, ongetwyfelde, Christelike
seloof en die werklikheid waarneem,
dan verwonder jy jou nie daaroor
dat iemand ironies verklaar het dat
ons verplig =al wees om die artikel
a6 te amendeer: Ek glo aan "n heilige,
algemene Christelike Kerk, maar ck
is jammer dit bestaan niel U sien
die strekking — wat sou ons =& van
iemand wat bely: ek glo aan n ewige
lewe, maar ok is jammer dit bestaan
nie! Die [eit was ons moet besel. is
dat die eenheid van die Christelike
Kerk nie iets is wat geskep of bewerk
moet word nie; dit bestaan recds en
dit moet alleen tot witdrukking kom,
[¥e vrang na die vorm wat die uit-
drukking moet aanneem, stel vok met-
cens die probleem waarvoor die eku-
meniese heweging van alle tye staan.
Laat ons nie smalend spreek van die
verskillende, dikwels  mislukte  po-
vinge wat aangewend iz om hierdie
cesensiele eiz van die Christendom te
vervul nie, want eis bly dit. hoe ver-
geefe die poginge ook mag gewees
het en hoe onoorkomelik die moeilik-
Lede ook mag skyn, Die sighare kerk
moet almeer in ooreenstemming mel
sv onsighare argetipe hervorm word.
moet ol suiwerder openbaring wees
van die onsighare werklikheid. Die
verdeeldheid wat daar op Protestant
s hodem bestaan. bly “n aanklag teen
ons, 1 sonde wat nie goed te praat
is met mooi woorde soos [1|1|rilur1|1i-
teil nie,

VERSKEIDENHEID

Daar is twee moontlike wee in
hierdie verband, Ten eerste kan dil
betoog word dat die onsighare kerk
sy volkome verwesenliking vind in
con enkele kerkformasie en dat alles
wat daarbuite val, huite die kerk is
en derhialwe ook buite die saligheid.
it is die oplossing van die Roomse
Kerk on van dic meeste sektes on sek-
taries-gesindes in alle kerke, Hierdie
oplossing hoef ons nie op te hou nies
dit is te maklik en dit stry met die
[eite. Die ander moontlikheid is dat
ons nitgaan van die standpunt dal
Jie een kerk sv uitdrukking vind in
die talrvke, byna ontelbare kerke en
woktes on Christene wat buite alle ver-
hand staan. ‘n bonte verskeidenheid
met baie meer kleure as die rok van
Tosef uit ong ou Statevertaling, wal
sv eenheid dan nie in eenvormigheid
maar juis in die verskeidenheid vinad.
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l.}ilﬂr]]:ﬁ' waord ;.'r*wuul'llik vok die iy
sigsell baie juiste opmerking gemaak
dat alle ware skoonheid bestaan uit
identiteit te midde van verskeiden-
heid. Dhe moeilikheid hier is egler
dat die ondervinding ons wel veel
vin  die  verskeidenheid laat  sien,
maar so weinig van die eenheid. Ons
glo aan ‘n algemene Christelike Kerk,
maar ons sien verdeelde, verskeurde,
mekaar benydende en  bestrydende
kerke wat =elfs in hierdie haglike tyc
mekaar nie kan vind nie. Verskeiden:
heid iz wel noodsaaklik om die een-
heid nie te laat ontaard in dooie een-
vormigheid nie. maar dan moet die
verskeidenheid nie tot teéstellings op-
vevoer word nie. Daar moet egler 'n
weg wees om die eenheid tot witdruk-
king te bring. Hoe dit tot stand ge-
bring moet word, is die probleem
WaATvoor ons staan.

LEER EN LEWE

(ns verwerp al dadelik die rigting
wal meen dat as alle leerstellige
vraagstukke uitgeskakel word,  die
centheid dadelik bereik =al word op
arond van gemeenskaplike sedelike
doeleindes wat ons kan nastrewe. Laat
ons die Christelike lewe bevorder, sé
hulle, en al die spekulasies aangaan-
de die leer laat ros. So alleen sal ons
n gemeenskaplike taak kan aanpak
en volbring, Hulle vergeet egter dal
op die gebied van die sedelike eise
van die Christendom daar ook groot
verskil kan hestaan, verskille  wat
suambang met die leerstellige onder-
arond daarvan. Dit is wonderlik hoe
moeilik dit vir sommige mense i3 om
te verstaan dat leer en lewe nou ecn-
maal nie van mekaar geskei kan word
nie. As niks anders ons daarvan oor-
tuig nie, dan behoort die opkoms
van Bolsjewisme en Fascisme vir die
mens van die twintigste eeu dit tog
hegrvplik te maak., Wat sou hierdie
magte beteken het sonder hul filoso-
fies-leerstellige (of moet ons sé gods-
dienstig-leerstellige ) ondergrond? By
name is die Christelike lewe ondenk.
haar sonder n leer. want die Chris
tendom is evangelie, is die hlve bood-
skap van Gods genadige ontferming
in Christus Jesus, en n boodskap
moet geformuleer word. Word daar-
op geantwoord: goed. maar laat ons
die hoodskap in sy eenvoudigheid ver-
kondig soos dit in die Skrif voorkom
en alle dogmatiese hesinning daar-
ot vermy. dan is my wederantwoord:
Sodra die huodskap tol ons kom, gaan
dit deur ons verstand en ons hart en
spreek ons uit hoe ons die hoodskap
verstaan. Dit is ons belydenis en van-
daar die verskille, al gaan ons almal
terug na een en dieselfde Skrif. In
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een woord, ons kan nie anders nie:
ons is so gemaak. Maar nou is dit n
feit wal nie vergeet moel word nie,
dat geen enkele kerk daar aanspraak
op kan maak dat hy ‘o volmaakte
weergawe van die Skrif in sy kon-
feszie  besit nie: hulle kan  alleen
spreck van meer of minder suiwer-
heid in die verklaring wat hulle daar-
van gee, En net soos ‘n Christelike
Kerk in sy lewe vele zebreke en
sondes kan hé en tog nog Christelik
kan wees (vgl Paunlus se briewe aan
die gemeente van Korinthe) so kan
dit ook in sv belydenis gebreke en
selfs foute hé en tog nog Christelik
wees, In alle geval is dit nie moontlik
om te bepaal net hoeveel wel en hoe-
veel nie suiwer moet wees in sy bely-
denis om die aanspraak van n kerk
op Christelikheid te regverdig nie.
Dit is met die kerk gesteld soos met
die enkele gelowige. Op die vraag,
hoeveel 'n mens moet weet om salig
te kan word, het Rome met sy be-
kende lecr van die fides implicite ge-
antwoord: ten minste twee dinge -
dat God is en dat Hy ‘n beloner is
van dié wat na Hom sock, Daarin
word dan implisiet begrepe die ganze
inhoud van wat die kerk leer om-
trent die weg van saligheid. Die Re-
[ormasie egter het hierdie kwantita-
tiewe. intellektuele berekening  ver-
werp en in die plek daarvan gestel
‘n kwalitatiewe. persoonlike verhou-
ding. Die saligheid van die gelowige
hang nie afl van hoeveel hy weet nie.
maar van sv verhouding tot God in
Christus Jesus., En hier is dit een-
voudig onmoontlik om kwantitatiewe
herekenings te maak —- dit verskil
ook in die afsonderlike gevalle so
wyd as die enkele persone van mekaar
verskil. Nie dat die kennis, ook na
sy intellcktuele kant, nie van die
grootste belang is nie. Vir die nor-
male mens altans 15 dit die weg waar-
langs hy tot geloofsvertroue kom:
ons geloof is nie ‘n blinde geloof nie,
maar rus op n sckere, ontwylelbare
kennis. Insonderheid vir die kerk is
die belvdenis noodsaaklik. omdat die
verwaarlosing daarvan =o maklik kan
lei tot valse leer en gevolglik tot valse
lewe, Alleen moet ons beklemtoon dat
die wese van die kerk nie gele# is 1o
die suiwerheid van sy belvdenis nie,
maar in die feit dat dit ‘n vergadering
is van ware gelowiges,

MINIMUM-GRONDSLAG

Diesellde vraag wat in die Hefor-
masie-tvd opgekom het ten opsigle
van die mintmum van kennis wat die
rnkele g('-luwi;_fp ol |u‘z=~il1 anslann
notl weer ten opsigte van die eku-
meniese kerk in hierdie vorm: wat 1=

die minimum wat in die leersiellige
grondslag vereis word vir Christelike
kerke om met mekaar te verenig in
hul gemeenskaplike taak? Moet dit
nie ten minzte die fundamentele waar-
hede van die Christendom wees nie?
Waar die vraag is juis: wat is die
fundamentele  waarhede  van  die
Christendom ? Wat vir die cen Tunda-
menteel is, kan vir die ander van by-
komstige aard wees, Goed besien, is
alle waarhede van die Christendom
fundamenteel; die onderskeiding wat
ons maak, hang eenvoudig saam met
die mate van insiz wat ons in dié
waarhede \'-ftrl-.;r}' het, Dat daar weing
sal bereik word deur die vasstelling
van 0 minimum as voorwaarde vir
samewerking, bewys die ontwikke-
linge op kerklike gebied. insonder-
heid op gereformeerde bodem. Want
dit is die bedroewende feit wat ons
moet konstateer dat daar op gerefor-
meerde erf almeer verbrokkeling en
versplintering intree, Fk wys u slegs
op die skeiding wat tot tweemaal toe
binne enkele jare in die Preshi-
teriaanse Kerk van die Verenigde
State plaasgevind het; op die afsy-
digheid van alle Christelike  hewe-
sings wal tie van onverdagle gerefor-
meerde karakter is nie. hoewel daar
aok stemme opgaan om teen die iso-
lasie te waarsku, Ek verwys u na dr.
H. H. Kuyper se woorde [Heraut, 12
Seplember 193700 Metterdaad, we
loopen gevaar als Gereformeerden te
veel ons op te sluiten in ons eigen
huis en te weinig rekening te houden
met hetgeen in de wereld om ons
heen ook op kerkelijk gebied zich al-
speelt’™: en dit van dr. G, Keizer
(D¢ Bazwin) na aanleiding van Ox-
ford en Edinburgh: En die drie-
honderdvijitiy  afgevaardigden i
honderdacht  verschillende  kerkge-
meenschappen zijn ook onze naasten!
Indien Kalvijn #ich zoo afzijdig had
sehouden van de anderen in zin
1|11y,r']1. noait zou het Kalvinisme die
invloed hebben  verworven die het
cerst na hem verwierf". M., sal dit
altvd gebeur wanneer 'n gereformeer-
de minimum  gestel word as voor-
waarde vir nouwer aansluiting. Want
dan sal daar sells skeiding kom oor
die vraag wat gereformeerd iz of nie
oetuie die onverkwiklike stryd tussen
broeders van dieselfde huis rondom
die Internasionale Kalvinistivse Kon-
ares in Amsterdam enige jare gelede,

GRENSE
Miskien  sal  dit reeds  vir u
duidelik geword het wat die rigting
15 waarin ons, na my beskeie mening.
moet bewees, Daar staan zeskrywe:
WHicraan sal almal weet dat julle my

dissipels is. as julle Lefde onder me-
kaar het”, en kragtens hierdie band
van eenheid sal die wéreld ook =ien
en glo dat Jesus die Here is, Daar
moet dus in die eerste plek die goeie
wil wees om mekaar te verslaan en
te waardeer, Ongetwyleld tog is daar
n baie hreé gemeenskaplike terrein
look leerstelligl waarop ons mekaar
kan ontmoet sonder om die dinge te
Leklemtoon wat ons van mekaar skei.
Vandaar uit kan dan voortgewerk en
voortzebou word. Klaarblyklik 1& die
Lkonfe=zionele vraag dus nie soseer
aan die begin as aan die end van die
weg wat die ckumeniese kerk moel
hewandel: dit moet fie 4% VOOrwaar-
de nie maar as doel van sy arbeid
cistel word, Daar moet n geluienis
ook van die kerk as geheel uitgaan
en die inhond van daardie getuienis
is decl van die taak wat hv moet vo
hring, Hierom moet gehid en gewerk
word totdat God op sy tvd en op s
wyse die volkome witerlike eenheid
tot stand bring, Want net soos alle
vawes van God ontvang word, maoet
ons na dié ecnheid strewe, daarom
bid. daarop wag. Begryp my goed.
ek pleit nie vir die vervaging of ver-
viakking of uilwissing van alle ver-
ckille nie. maar ek pleit vir verdraag-
saamheid, vir liefde tussen die lede
van die een lizgaam van Chrisius: en
dit is as ok my nie heeltemal bedriey
nie. ook die standpunt van die eku-
menese beweging van ons tyd. Elke
kerk behou en waardeer sy eie bely.
denis. arbei selfs tot verrvking daar-
van en bring die veug van sy arbeid
tenn dienste van die kerk as geheel,
As Paulus skrywe: . Daar is nie meer
Jood of Griek nie, daar is nie meer
slaaf of vryman nie. daar is nie meer
man en vrou nie: want julle is almal
een in Christus Jesus , dan wil hy
scker nie te kenne gee dat al hierdie
verskille nitgewis is nie, Wat hy wel
s, is. dat did verskille geen beletsel
moet wees vir die cenheid wat daar
in Christuz  Jesus moet wees nie.
Daarom, geen nitwissing van grense
nie. maar ook geen optrekking van
mure wal die een van die ander vol-
kome afsluit nie. Vir interkerklike
camewerking moet ons iets hé om Iy
1> dra — dit iz ong eie: maar om te
kan byvdra. moet ons die aanraking
met ander soek anders bly hulle al-
tvil onkundig omtrent wat ons het en
ons omtrent wat hulle het. Laat ons
veral ons wag om elke beweging ot
terkerklikheid met argwaan e be-
jeEn en le spreek asof so icts sonde

i< wal ons teen ons eie kerk pleeg.
Dit het onder onz mode geword om
elke teken van interkerklike same-



=

PRO VERITATE

werking te probeer smoor met die
lelike, grammatikaal onjuiste term
.interkerkisme” wat eintlik 'n con-
tradictio in terminis 5. Wanl waar
Jkerkisme”™ bestaan word die inter”
volkome uitgesluit, en dit is juis
hierdie kerkisme waarvoor ons op ons
hoede moet wees, Laat ons nie ver-
zeet nie, dit 1= deel van ons kerklike
belydenis wat ons elke Sondag uit-
spreek: Kk glo aan' 'n heilige, alge-
mene Christelike Kerk, die gemeen-
skap van die heiliges.

SEKTARISME

As iemand miskien nou onder die
indruk gekom het dat met hierdie
uiteensetling weinig waardering vir
en liefde o1 ons eie Ned. Geref, Kerk
aan die dag gelée word, dan is ons
antwoord : dit is juis omdat ons die
ryke en heerlike gawes dankbaar op
prvs stel, wat God aan ons kerk so-
wel op die gebied van die lewens-
praktvk as op die gebied van die
leer in sv skone gereformeerde erfe-
nis geskenk het, dat ons op hierdie
deel van sy roeping met alle erns die

nadruk 1&, Want die gevaar is me
denkbeeldig nie dat in hierdie land
waar God ons kerk geplant het en
waar dit in die verlede soveel heil-
same vrugte gelewer het, dit nou die
weg van ddie afgeskeie sektarisme
caan bewandel: dat dit nit vrees of
wat ook al sy roeping nie wil aanvaar
om Lot =ein te wees vir die hele kerk-
like en volkslewe nie, maar hom gaan
afsluit in sy eie kring, sclfgenoeg-
saam en selftevrede, terwyl hy ver.
oeet dat wie sy lewe wil behou, dit
sal verloor. Die houding van wat ek
sou wil noem goedwillige neutraliteit
wat deur ons kerk teenoor die Chris-
lenraad van Suid-Afrika  ingeneem
word, strek hom nie tot eer nie en
maak dat sy invloed al meer gaan
verminder in ons vaderland en in die
groot wéreld daarbuite. Maar dit is
nie die vernaamste rede waarom ons
so spreck nie. Die groter of kleiner
invloed wat ‘n kerk uitoefen, kan
nooit die kragtigste beweegrede vorm
van sy optrede nie. Die motief lé
haie dieper, 1)it is nl. dat so 'n hou-
ding in stryd is met die waarheid
wat ons bely, Dit is in stryd met die
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Christendom wat nie 'n saak is van
bloed of bodem, ras of kleur nie;
die Christendom is wéreldwyd in sy
omvang. .30 lief het God die wéreld
eehad”. Dit is by name in stryd met
die gereformeerde Christendom wat
hom nooit in 'n hockie met ‘n boekie
opgesluit ket nie, maar van die be-
ein af internasionaal en interkerklik
opgetree het. En as daar ooit 'n tyd
was dat die Christendom 'n eenheids-
front moet vertoon, dan is dit stellig
nou, In die woorde van Adollf Keller
is dit vir die Christendom van Midde-
Furopa {nie alleen nie, maar van die
hele wereld) vyl minute voor mid-
dernag”. Ons kan ons nie losmaak
van daardie deel van Christus se lig-
caam nie; wat daar gebeur, gaan ons
almal aan. Dit word hoog tyd, het
wmand verklaar, dat die Christelike
kerke in cen kamp kom — dit kan
wees 'n konsentrasickamp!

(Rede uitgespreele deur prof. B.
B. Keet by die sluitingsplegtigheid
ran  die Teologiese Kweekskool te
Stellenbosch op Woensdag, 1 Desem-
ler 1937 ).

Traditionalism and adaptation in Israel

There can be few places in the world that cvoke the degree of curiosity
about the place religion occupies in a community as Israel does, for religion
has been so much part of Israel’s past that it is difficult to think of a purely

secular Israel.

The diaspora is stiil inclined to re-
gard Isracl as a national entity up-
holding and transmitting ancient Is-
racl’s spiritual heritage, even knowing
that the individual there is free to
respect it or not, as he may wish,

At a time when Israel is facing
threats to its very ecxistence, it may
seem inopportune to discuss the in-
fluence of religion on its way of life.
The sacrifices in life, energy and ma-
terial the present war of attrition
exacts imposes a strain on her that
would break a nation having as little
of these things to sacrifice, without
her strength of mind and will to sur-
vive. Her daily life goes on, however,
and at the same time she is bending
her resources to survive she is cn-
gaged on a programme of nation-
building that conveys Israel’s mean-
ing and message to the world.

COMMON REVERENCE

Formal religion is as irrelevant to
the majority of Isracl’s citizen’s as

it is to most people in other coun-
tries. Israel, however, is one of the
few countries in today’s world that
has a party representing its religious
clements both in its parliament and
cabinet, and, as a consequence, legis-
laticn never reaches the statute book
before the religious standpoint has
been considered, even if it 1s not al-
ways accepted. And when legislation
gives effect to it it may not have the
support of the mass of the people.
What then is the value of a way
of life that to the extent that it is
shapad by religious traditionalism has
not necessarily the consent of the
majority of people? The strange, and
perhaps not so strange, situation in
Isracl is, that the attiudes to formal
religion mostly belong to the extremes
of the ultra-orthodox and the irre-
ligious. The gulf between them is
bridged, however, by a common re-
verence for the ancient historic and
religious origins of Israel, and for the
monuments that remain to this day

DAVID PERK

as an undying record of their past
glory and influence.

Thart the religious person daily pays
homage to the spirit of the past in
his prayers and in his religious way
of life may appear to distinguish him
from the irreligious. But deep in the
soul of the Isracli, whether religious
or not, stirs a feeling for the past that
is not only revealed in reverence for
its history and monuments, but which
comes to expression in times of na-
tional crisis and jubilation in a man-
ner that can only be described as re-
ligious.

No one who witnessed the scencs
at the Western Wall, when East Jeru-
salem fell to Israel, could doubt that
the wordless emotion displayed there
by the so-called irreligious sprang
from, and expressed, the same sense
of religious awe and submission as
was conveyed in the prayers of the
religious.

Isracl has grown into a modern
state, with all the paraphernalia that
eocs with modernity. Nothing, how-
ever, can obliterate, or even seriously
obscure, the religiously-inspired tenor
of Israel’s communal life. The spiri-



October 15 Oktober 1969

PRO VERITATE

tual heritage of attachment to Israel
and of a godly way of life that the
tribe of Abraham initiated when 1t
came to rest in Palestine has been
transmitted from gencration to genc-
ration through the centuries, and is
responsible not only for the Jewish
resettlement of Palestine, but for the
social code it has evolved.

REAL

Hoewever fictional the association
between God, Israel and Jewry may
appear to some to bz, it has been real
enough, in part, at any rate, even to
the non-religious Jew, to revive his
interest and urge to retrace his steps
to the land of his forefathers. It was
to Palestine that the Hebrew felt di-
rected by divine will o proceed, at
the beginning of Jewish history, and
if the non-religious Jew cannot accept
the concept of divine direction, he is,
nevertheless, the inheritor of the fruits
of the nspiration that did accept It.

The belicf that God destined the
Jew to inheric Israel, uniting Jewry
to God and to Israel, laid the foun-
dations of the Jewish nation and of
Jewish history. Israel owes its exis-
tence today to the religious impulse
which originally gave it life and to the
tenacity and traditionalism of the Jew
which has sustained the religious in-
spiration and Jewish association with
Israel through the centurics.

If the religious Jew has kept alive
the Jewish associaton with Palestine
through the centurics of the Disper-
sion, so that in the fulness of time
Jews from all corners of the earth,
without distinction, have been enabled
to return to their ancient homeland,
he 15 today rewarded by a homeland
that has been constructed and de-
fended by the zeal, devotion, exertions
and sacrifices of them all. They share
equally in the spiritual heritage which
gave birth to it at the dawn of time,
and in the tasks of today, which give
it a physical shape to conform to the
times, and a meaning and message,
for Jewry and the world, that links
it with Israel’s spiritual past. Every
authentic Israeli is a contributor to
the spirit no less than to the body of
modern Israel.

TRADITIONALISM

The religious Jew may wish that
life in Israel was more traditional, and
the non-religious Jew that it was less
governed by religious imperatives and
prohibitions. But in their common
love of Isracl and its past they accept
cach other in mutual regard and re-
sponsibility, as integral parts of Is-
rael’s past and present.

When the Six Day War broke out,

in 1967, the religious as the non-
religious elements knew  that their
fates hung together. Whilst the onc
placed it in God’s hands, and the
other in the care of their courage and
cquipment, they were equally pre-
pared to defend Isracl to the death.
And when victory came, orthodox
and non-orthodox Jews flocked to
the Western Wall to join in thanks-
giving to God, the one immediately
rcady with the formulac of prayer to
give expression to i, and the other
zladly joining in the holy community,
created, like a flash, by the occasion.

If any single influence has pro-
voked a revolt against rcligion in
Isracl, it is the unbendingness of
the rtraditionalist, who, because he
hallows past inspiration and precept,
tends to sce the new and present views
and modes as profane. The sanctity
of the original inspiration and im-
pulse cannot, however, be preserved
and protected by embodying it in un-
yielding formula and procedure.

Adhesion to a past which rejects
advances in knowledge and the ac-
companying changes in living tech-
niques shows a fear of change that
betrays a lack of faith in the lasting
meaningfulness and vitality of the
Jewish religion and tradition, how-
ever much the traditionalist may deny
such a lack.

Reference is recurrently made to
the dictum in Ethics of the Fathers
(1, 1%, “make a fence round the
Torah,” to support orthodoxy's un-
compromising stand against change.
But all that this artitude has succeed-
ed in achieving is the alienation of
the masses, who have found it ecasier
to adapt to changing lifc around them
than to adhezre to unevolving forms
and formulae.

Whether the individual has remain-
ed in the ranks of the orthodox and
has bent Jewish traditional religious
life to fit in with his living and per-
senal conditions, or has gone over to
the Reform Movement, to establish an
authority for adaptation, adaptation
custains religion. If the individual can-
not adapt he divorces himself from
religion and the synagogue.

This is as true of orthodoxy in Is-
racl as elsewhere. But in Israel the
individual who frees himsclf from the
shackles of religious dogma and ritual
remains in the country of Judaism’s
origin and in the community that
carries on Jewry's life that originated
there.

CONTINUOUS INSPIRATION

Inspiration is as continuous as life,
and as creative. There is no finality

to inspiration. The creativity that be-
longs to inspiration reshapes ad adds
to the heritage man receives from his
forebears.

The enfencing of tradition in sanc-
tification of it, and to prevent irre-
ligion, robs man, however, of the op-
portunity to grow in spiritual recog-
nitions and expressions, and, in the
ultimate, fails in its purpose.

Man's relgion is essentially the re-
cognition of the divine order and the
place and responsibility man has been
vouchsafed in it. The acknowledgment
of this recognition, that should shape
daily life, has been so routinized by
unvarying religious practice that the
spirit of religion tends to get lost in
formula and ritwal, and man leaves
religion, because he can no longer find
the spirit in it, and not because he
has no belief in the spirit.

The irreligion that can be seen in
Israel, as elsewhere in the world, has
the same origin. It is, to no little ex-
teni, the mass response to the rigid
dogmatism of institutional religion.

If it is not possible to capture and
translate the spirit of religion into
static terms, it does not help the ap-
prehension of the spirit by sanctifying
the terms, nor by characterising as
profanities the changes in them de-
manded by developments in man’s
living circumstances and comprehen-
5I0MS.

To sustain his identity, the Jew of
the diaspora, in the past, clung to
shadowy images of a historic past, to
a sense of bzlonging to a historic and
religious entity and to fixed religious
custom and performance that had,
however, lost its inspiration for most.
Teday, he can obtain support and re-
inforcement of it in a sense of identity
with modern Isracl. And no less in
the life and outlook of the Israel,
who, in outward form, does not sub-
mit to Jewish traditionalism, than in
that of the religious Jew in Isracl, will
h= find that he is once again in the
stream of continuous inspiration from
the spiritual heritage of ancient Isracl.

Israel is so bound up in the Jewish
rind with the Jewish religion and
Tewish religious history, that, however
irrational it may bz, the Jewish visitor
from the diaspora unconsciously ex-
pects to find a religious people in-
habiting it. When he has got over the
surprise at finding that it is not so,
he will be free to recognise that the
spirit of history and of religion can
be expressed in living terms that are
no less meaningful to the individual
than ancient custom and practice.
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(Weergawe van 'n voordrag gehou tydens 'n onderwyskonferensie van die
Morawiese Kerk op Mamre, K.P., op 28 September 1968).

Die 2lste eeu 15 net om die draai.
Nog net derlig jaar, nog net een
mensegenerasie — dan is die 20ste
eent verby ; dan is ook hierdie tweede
millennium van die Christelike era
verbyv, en dan staan die wéreld op
die drumpel van die derde millen-
nium na die geboorte van die Salig-
maker,

Az die Romeinse digter Vergilius
in ons dae kon herleef, sou hy wellig
opnuut ‘n profetiese gedig kon maak
oor die nuwe een wat gaan aanbreek,
net soos hy destyds gedoen het,

~Magnus ab integro saeculorum
nascitur ordo.”

Groots begin weer van nuuts af
aan die wentelgang van die eeue”.

Maar het dit alles enige besondere
betekenis? Moet onz ‘n bygelowige
vree: (of hoop) koester, net omdat
'n nuwe een en n nuwe millennium
gaan hegin?

Dic geskiedenis vermeld dat, toe
die einde van die eerste millennium
op hande was, in die jaar 999 na die
geboorte  van  Christus, die nasies
van Furopa vreeshevange was. Die
cinds van die wéreld was daar! En
an verskriklik barbaars was die tyd.
so verwilderd was die volke, so diep-
sesonke die kerk. dat ons hulle nou-
liks kan blameer dat hulle zo0 gevoel
het.

Dok in ons dae is daar baie mense,
ook kerkmense en selfs teoloé. wat in
die verwildering van ons tyd die ge-
wisse tekens van die naderende oor-
deelsdag meen te bespeur. Met sulke
gedagtes moet ons egler baie versig-
tig wees. al bely ons met ons hele
hart dat ons in al ons handel en wan-
del steeds gerig moet wees op die
wederkoms van Christus, op die toe-
koms van die Here. Dit is egter nie
die rede waarom ek vandag o be.
paaldelik wil praat oor die 21ste ecu
nie,

Fk doen dit cenvoudig omrede van
die feit dat die seuns en dogters wat
nou op die skoolbanke in u klas-
kamers sit, almal — as hulle gespaar
bly — die aktiewe jare van hul vol-
wasse lewe sal deurbring in die 21ste
een: in die jare 2000, 2020, 2030 ..
vreemde jaartalle om aan te hoor.
vreemde syfers om op papier te sien!
Ja, vir ons is dit vreemd, maar vir
hulle sal dit nie vreemd wees nie
Ons leerlinge van tans gaan burgers
wees van die 21sle een,

SUID-AFRIKA

In watter =oort land =al hulle dan
lewe? Hoe sal Suid-Afrika van die
21ste eeu daar uitsien ?

Laat ons argumentshalwe aanneem
dat daar in die jaar 2,000 in hierdic
mooi land nog altvd plek sal wees
vir bruinmense en witmense, en dat
dit teen daardie tyd nog nie ‘n land
vir swartmense alleen geword het nie.
Dan staan dit soos ‘n paal bo water
dat Suid-Afrika 'n veel voller land sal
wees as wat dit tans is, en daarom
ook ‘n land waar daar nog veel meer
kontak tussen die verskillende rasse-
groepe sal wees as wat nou die geval
is. Ek sal dit kortliks toelig.

Dertig jaar gelede het ons nog op
skool geleer dat Suid-Afrika n totale
bevolking van 100 miljoen het, Van-
dag staan die syfer op 19 miljoen,
en binnekort sal dit 20 miljoen wees,
Dit verteenwoordig ‘n vermeerdering
van 1009 in dertig jaar, dow.= binne
een geslag, Hoe gaan dit vk in die
jaar 20007 Na konserwatiewe skat-
ting sal ons dan ‘n bevolking hé van
35 miljoen, en sommige praat selfs
van 42 miljoen. Aangesien die werk-
like toename van bevolking meestal
vinniger is as wat verwag word. kan
ons seker met veiligheid voorspel dat
ons in die jaar 2000 n bevolking
van om en by die 40 miljoen mense
zal hé — maar eerder meer as min-
der. Dit verteenwoordig dan weer
eens n toename van 1009 binne
30 jaar.

Die van ons wal gespaar sal bly
om daardie tve te belewe, sal dan 'n
bevolkingsdigtheid sien waarvan ons
op hierdie oomblik geen benul het
nie. Vir elke mens wat vandag hier
rondloop, sal daar dan twee wees.
Klein dorpies soos Mamre en Darling
sal dan groot dorpe wees, Groot dorpe
soos Paarl, Wellington, Worcester en
Stellenboseh sal dan stede wees, Kn
ons stede sal uitgegroel het ol groot
metropoleis wal soos reusagtige viek-
ke in die landskap sal 1& Dit is nie n
baie aangename vooruitsig nie, Grool
dele van die Westelike Provinsie wat
vandag nog oop ruimte en wilde veld
i=, of fraaibewerkte plaasgrond, sal
dan toegebou staan met duisende en
nogmaals duisende huise, met  fa-
brieke, skole, garages: om van groot
{ll_[}]!u'llrm':i:' maar lie swyg, ”F} die
Kaapse Vlakte zal geen oop gaaljie
meer wees nie. Hierdie kusgebied

CHRISTENBURGERS VIR DIE 21ste EEU

PROF. DR. A. M. HUGO

langs die Atlantiese (seaan sal "n
arool bevolking dra.
KONTAK

Om aan hierdie groot bevolking
van Suid-Afrika 'n bestaan te ver-
skal. spreek dit vanself dat daar
minstens tweemaal soveel industrieé
=ul wees as wat daar vandag 15, Uns
land sal, meer nog as wat tans die
eeval is, die industriéle reus van die
Afrikaanse vasteland wees. Maar in-
dustrie beteken altyd arbeid: en in 'n
veelrassige land =oos Suid-Afrika be-
teken dit ook onvermvdelik: daag-
likse ontmoeting tussen die verskil-
lende  rasse, Geen  apartheidsheleid
sal dit ooit verhoed nie. Industrieé
heteken verder ook kantore, duisen-
de kantore; en dit sal voorwaar nie
net witmense wees wal in daardie
kantore =al werk nie. Wat dan nog
van al die administratiewe werk wat
noodwendig saamhang met die be-
stuur van groot dorpe en stede? Wat
van al die skole? Dit mag wees dat
sekere sektore ook dan nog altvd op
die lees van rassegroepe geskoei sal
wees: ek weet nie, Daar kan in der-
tig jaar so geweldig veel gebeur,
Maar een ding staan vas: daar sal
meer kontak tussen die rasse wees,
en nie minder nie. Die blote feit van
die digtheid van ons bevolking sal
dit vansell meebring, Geen apartheid
kan voor hierdie prosges standhou nie.
Woonbuurte kan geskeie wees; maar
as die geskeie woonbuurte naderhand
tot op mekaar =e grense uitgebrei
het, wat dan? As die geskeides rug
aan rug op dieselfde bed l&, wie sal
hulle dan nog uwitmekaar hou?

Op die lange duur word dit dus
cenvoudig n kwessie van  getalle,
Hierdie getalle vra ruimte, En ons
ruimte iz nie onbeperk nie. Dit is
onvermydelik: die Suid-Afrika waar-
in ons kinders oor dertig jaar sal
woon en werk, sal ‘n land wees wat
nie minder geintegreerd sal wees as
wat dit now 15 nie, maar meer ge-
integreerd.

BURGERS VIR SUID-AFRIKA

Nou iz die vraag: Hoe moet ons
ons  kinders opvoed vir daardic
groter, voller en meer geintegreerde
Suid-Afrika van die 21ste een?

In die eerste plek is dit duidelik
dat ons hulle sal moet opvoed vir die
hele Suid-Afrika, met almal wat daar-
in woon., As ong hulle opvoed in 'n
eeestelike weéreldjie wat begrens word
deur die rassegroep waartoe hulle
behoort of dit nou bruin, wit of
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swart 15 — dan is ons hopeloos on-
realistiez. Meer nog, dan is ons besig
om hulle 'n groot en onherstelbare
onreg aan te doen, Az ek my studente
sou oplei vir n sogenaamde .wit-
mansland™ en u sou u leerlinge en
studente probeer oplei vir ‘n L kleur-
ling-tuisland ™, met L kleurling-dit™ en
Lkleurling-dat”™, dan iz ons arbeid
tevergeefs, want dan lei ons hierdie
jongmense op vir n wereld wat nog
nooil bestaan het nie en ook nooit sal
bestaan nie.

OF Suid-Afrika in die jaar 2,000
uit ‘n losse versameling van klein
splinterstaatjies sal bestaan, en of dit
‘n unie sal wees, of ‘n federasie. of
wat ook al. een ding is scker: die-
splfde oseane sal nog altyd teen die-
selfde kuste aanspoel, en agler hier-
die selide land breed en solied le
in al sy uitgestrektheid: en die M)
miljoen mense van al die rasse en
soorte wat in hom woon, sal nog al-
tvd, maar dan ook meer as ooil. ge-
noodsaak wees om met mekaar klaar
te kom,

Dit is =0 eenvoudig, en tog word
word dit so uiters selde deur ons
staatsliede duidelik aan ons voorge-
hou dat, ongeag watter staatkundige
ontwikkeling daar in die tockoms
hier mag plaasvind, ons in elk geval
as groepe en rasse en volke met me-
kaar sal moet klaarkom: dat daar
n gesonde verstandhouding  tussen
ons sal moet wees, En hoe kan daar
poit ‘0 goeie verstandhouding bestaan
as daar nie begrip, waardering en
respek vir mekaar is nie? Hoe kan
dit daar wees as dit nie van jongs al
by ons kinders ingeskerp en aange
wakker word nie?

Ek hoop en vertrou dat daar skole
is waar dit wel gebeur. Ek wéét egler
dat daar baie skole is waar by ons
kinders 'n houding gekweek word nie
van begrip en waardering nie, maar
van angs: waar voortdurend (en ook
predikante doen  dit dikwels!)  ge-
praat word van ,.die vyande wat ons
omring”, van die .stryd” wat gestry
moet word, Daar word dan meestal
nooit duidelik gesé wie die vyande
is en walter stryd dit is wat die arme
bloedjies veronderstel word en een-
dag te gaan stry nie. Maar juis deur
hierdie vaagheid word by die kinders
n gevoel van bedreig-wees aange-
kweek — en dit i3 gevaarlil:] Hitler
het ook jarclank aan die Duitse volk
voorgehou dat hulle van alle kante
bedreig word. Die Duitse jeng s
jarelank ingeprent dat daar vyande
rondom iz, En ons weet waarop dit
alles uitgeloop het. watter ontsetten-
de prys daardie groot volk daarvoor

betaal het en nog steeds betaal,

=al ons nie liewer aan ons kinders
leer dat ‘'n mens eers waarlik mens
word deur die waaragtige onlmoet-
ing met jou medemens nie? Lat
menslikheid alleen kan bestaan waar
daar ook medemenslikfeid 15 nie? Sal
ons nie liewer aan hulle die lewens-
houding van entmoeting voorhou as
di¢ van afsondering nie? Van toe-
nadering cerder as van afsvdigheid
nie? So sal ons hulle ook Lln leer
dat die ware ontmoeting met die
medemens alleen kan plaasvind wan-
neer ek nie oor die ander man, of
die ander man cor my, wil heers nie,
maar waar ¢k bereid is om hom te
laat wees wat hy is. en hy bereid
om my te laat wees wat ek is, en ons
wedersyds mekaar kan  respekteer
200% ONE 18,

Hierdie dinge het almal ‘n direkte
hetekenis vir die situasie waarin ons
ons op hierdie oomblik in hierdie
land bevind.

WERELDBURGERS

(Ons mag ons egler nooit beperk
tot die dimensie van  hierdie land
waarin ons woon nie, Hoe dierbaar
hierdie land ook vir ons is, hocseer
ons ook mag voel dat ons ons eerste
plig en lojaliteit aan hierdie land
verskuldig is. ons mag onssell nooil
sien as burgers slegs van  hierdie
land nie, Want of ons dit wil weet of
nie, die 20ste eeu het alrecds van ons
almal wéreldburgers gemaak, en die
21ste eeu sal dit nog veel meer doen.
Toe aan ‘n Grick wat 2,300 jaar ge-
lede geleef het. Antisthenes die Cyni-
cus, gevra i=: YVan waller land is jy?
het hy geantwoord. Ek is n burger
van die wereld”. (Polites eimi tou
kosmou b, Wereldburger, kosmopoliet
in die 4de een voor Christus!
Maar dit is 'n woord wat vandag hier
in Suid-Afrika nie erg in die guns
iz nie: want pastonalisme en kosmo-
pulitisme kan mekaar nooit baie goed
verdra nie. Ek wil natuurlik nie sé
dat ons alle nasionale gevoel by die
jeug moet uvitroei en dit met ‘n kos
mopolitiese gees moet vervang nie:
maar ek wil weél beweer dat, as ons
onz kinders nie ook vir die groot
wereld daarbuite opvoed nie, ons

hulle nie realisties opvoed nie,
Suid-Afrika sal steeds meer sy plek
in die wéreld moet inneem. en —
mag ek sé met meer welslae as
tans, D)t =al nie kan gebeur as ons
nie die jong Suid-Afrikaners van alle
rasse hewus daartoe opvoed nie, It
ix met ander woorde nie net die
groepgrense wal in ons opvoeding
deurbreck moet word nie, maar ook
die nasionale grense. Van jongs al

moet ons hulle leer dat 'n mens se
verantwoordelikheid as mens en as
burger nie eindig by die grense van
jou eie land nie, maar dat ons ook
internasionale  verantwoordelikheid
dra. Ons dra ook as volke verant
woordelikheid vir mekaar. Uns kin-
ders moet van kleins af daaraan ge-
woond word om mense van ander tale
te sien en te hoor, mense uit ander
lande te ontmoet,

Onder hreé lae van die Alrikaanse
volk heers vandag ‘n vrees vir al wat
buitelands is. Daar is sommige leiers
wat ons wyemaak dat dit vir ons stu-
dente gevaarlik is om hul studies aan
porsese universiteite te gaan voortsit,
Benrse wat deur die Wereldraad van
Kerke aan teologiese studente toege-
ken is, sou dan kwansuis . beurse vir
heinvloeding” wees, Ons studente sou
dan almal daar ocorkant 'n _.brein-
spoeling” ondergaan. ensovoorts, Dit
is patuurlik onsin, Maar waar kom
die onsin vandaan? Dit spruit voort
uit ‘n geestesgesteldheid wat kramp-
agtiz wil probeer verhoed dat ons
jong geslag hul eie land en volk in
‘n wereldperspektief sal leer sien:
wal wil probeer bewerkstellig dat al
ons denke en doen en aspirasies in
eng-nasionale bane gekanaliseer sal
word, Meer nog, dat dit binne die
nog enger grense van die groepdenke
ingeperk sal word.

Hierdie denkpatroon is helaas be-
sig om sy heillose stempel af te druk
op die zanse onderwys in Suid-
Afrika, Daarteen moet ons tot die
uiterste weerstand bied. Ons mag nie
toelaat dat dit ‘n houvas op ons kry
nie, Ons moet ons eie denke suiwer
how, en ons moet die kinders in ons
klaskamers leer om suiwer en helder
te dink: dat hulle nie gaan leer om
hullezelf allereers as witmense of
hruinmense te sien nie, maar een-
voudig as mense — as mense met n
medemenslikheid wat  geen  grense
ken nie, en wat op die vraag . Wie
is jou naaste?” die antwoord sal gee
wat onse Here aan ons gegee het in
die zelvkenis van die barmhartige
Samaritaan.

CHRISTENBURGERS

Ten slotte wil ek graag iets sé oor
Clristenburgers vir die 21ste cen.

Wyle dr. G. B, A, Gerdener van
Stellenbosch het eenmaal gesé. . Die
pad van Suid-Afrika loop of deur die
evangelie van Jesus Christus ol an-
ders loop dit dood”, Dit iz ‘n uil-
spraak wat ons almal kan onder-
skrywe, As Christene kan ons geen
heil vir die tockoms van hierdie land
en van die wéreld sien as daar nie
in gehoorsaamheid geluister word na
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die woorde van die evangelie nie.
Daarom kan ons ook byna geen ge-
wigter vraag stel nie, as dit. Hoe
kan ons C frrmmhurgws vorm vir die
2late een? Let wel, ek =& nie net
Christene nie; ek sé L'.&n'mmhmg::r.ﬁ-
Want die Christen 12 juis geroep om
=y deel te doen en sy lig te laat skyn
in die burgerlike lewe en in die poli-
ticke lewe. Daar was tye in die ge-
skiedenis toe groot dele van die
Christendom hulle bewus afsydig ge-
hou het van die openbare lewe en
hulle teruggetrek het in stille oor-
peinsing van die ewige dinge. Soos
die ou gesangvers dit mtgedrul-. het:

Leer mij stil op' paden wandlen
Waar ww oog alleen mij ziet,

Sted verdragen, swijgend handlen,
Al ziet mij de wereld niet. { Ges. 67)

Maar daardie dae is vir goed ver-
by, Jesus het ons immers ook geleer
dat ons, wat sy dissipels is, die .=zout
van die aarde” moet wees: en dit Ivk
waarlik asol sy kerk vandag ontwaak
het tot 'n nuwe besel van wat dit be-
teken. Dit beteken deelname. it be-
teken  heiliging van  die  openbare
lewe deur ons persoonlike, aktiewe,
leidende  deelname  as  belydende
Christene, Ook  hiervoor wil ek 'n
ou gesangvers aanhaal, Ges, 78, ..De
ware Christen de beste Hurger™:

0, dat Uw voorbeeld elk, en mij,

Als mensch en burger, heilig zij!

Dan wordt nooit, in den burger-
slaal,

U naam om mijnentwil gesmaad.

Miskien sal u nou =&: Ja. dit as baie
mood, maar wat moet dié¢ menze doen
wat geen seggenskap in die landsre-

gering het nie? Dan wil ek ant-
woord: Dt is natuurlik verkeerd. en
dit sal ook nie ewig so bly nie. Maar
deelname aan die openbare lewe be-
teken oneindig veel meer az net die
direkte deelname aan dic hoogste
landsregering, Iht sluit i duisend
dinge in. hoog en laag, groot en klein,
waaraan u kin deelneem en moét
deelneem. Die groot =aak 1s dat u nie
in moedeloozheid en defaitisme die
hande laat F’|H1: flmlg nie, maar dat

u deelneem, en waar moontlik ook

feiding gee. As daar ‘n regverdige

stryd te stry is, dan moet die Chris-
ten in die voorste linie staan, met die
kruisbanier in die hand. As un as

Christen nie die leiding neem nie,

dan gaan ander dit doen wat nie

{hristene 1s nie.

Daar is nood in Suid-Afrika, Ver-
censelwig u daarmee en probeer iets
daaraan doen.

Daar is nood in die wéreld, Laat
ons on: almal daarmee vercenszelwig
rn na die beste van ong vermoé ook
dadaraan iets doen.

In hierdie gees moet ons ons kin-
ders vorm tot ware Christenburgers
van die 21ste eeu. Dan sal hulle
MENSE Wees
Wat nie hul ras of kleur of nasionali-

teit belangriker sal ag as hul mens-

WOPs nie:

Wie se geestelike horison nic beperk
sal wees tot die grense van die
land waarin hulle woon nie:

Wat geen vrees vir, of vooroordeel
teen mense van ander rasse ol
volke =al koester nie:

Wat met gemak sal kan omgaan met
menze¢ wat anders is as hulleself;
Wat begrip. waardering en respek vir

ander mense sal hé;

Vir wie die ontmoeting lussen mens
en mens iets heiligs sal wees, waar
heerssug geen rol mag speel nie;

Wat hul naaste sal sien daar waar
Christuz hom gesien het, en nie
waar die razse-ideoloé van onz dag
ons wil leer om hom te sien nie;

What as Christene ‘n aktiewe rol sal
speel in openbare sake, elkeen na
die gawes wal hom of haar toebe-
deel is:

Wat deur hul deelname en leiding die
openbare  lewe en  die }IﬂII.IH‘Lf‘
lewe sal heilig, sodat die Naam van
God ook daar verheerlik word, en
hiul medemense die genade en die
waarheid van Jesus Christus ook
in daardie dinge sal ontdek;

Fn ten slotte, mense wat as Christen-
hurgers van hierdie land hulself
cen 2al weet met die huisgesin van
God oor die ganse wéreld, sodat
hulle wéreldburgers sal wees in die
nuwe betekenis wat Chriztug aan
daardie woord gegee het toe Hy
gesé  het: .My moeder en my
broers is hulle wat die wil doen
van my Vader wat in die hemel 157,
Onz almal wat onderwysende werk

doen, dra ‘n groot verantwoordelik-
heid, maar ons hel ook n unieke ze-
leentheid om iets van blywende bete-
kenis doen vir die tockoms van
hierdie land en van die wéreld. Laa
ong God bid om onz of oop te maak
en oop te hou, sodat ons met helder
blik aan hierdie evangeliese waarhede
kan vashou; sedat ons ons nie deur
mensgemaakte ideologieé op allerle
dwaalspore laat lei nie; en sodat ons
ons kinders en jongmense kan op-
voed tot vrve, verantwoordelike, ak-
tiewe Christenburgers vir die 21ste
eell.

STRUCTURING OF THE CHURCH FOR A NEW AGE

A Working Paper for the Section of the Renewal of the Church, at the Abidjan
Assembly of the All Africa Conference of Churches, 1969.

INTRODUCTION

Our understanding of structure is such that there can never be a final state-

ment written about it. In this paper I only trv to suggest some directions for
the structuring of the Church in Africa today, and as such it is indebted to the

various studies on the siructure of the Church which have been done in recent

years.

NOTES ON STRUCTURE.

1. By structure we mean the shape
or form which the Church has
within society. The Church can-
not avoid such structure because
the very nature of the Christian

faith requires historical and insti-
tuticnal form rooted in the Gos-
pcl and the life of the world.

2. Some structures can be detrimen-

tal to the life and mission of the
Church. It is the conviction of

~ JOHN W. DE Gnﬁm

many today that many Church
structures have become static and
incapable of serving Christ today.
This convicticn is based on ex-
perience and research, and it
makes our study an urgent one.

3. The structuring of the Church re-
quires theological and sociological
insight. Structure must be faithful
to the Gospel and related to the
situation in which the Church
exists. The same structures can-
not be regarded as relevant in all
situations, nor in any situacion
indefinitely, and so the task of
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structuring is a continuous one and
needs to be done in a variety of
situations and places. Guidelines
and the experience of others are
available, but must be interpreted
and related in each situation.

4. The structuring of the Church can
only be done by those involved
in its life and witness, and it re-
quires the insight of both laymen
and ministers, theologians and so-
ciologists, pastors and administra-
tors.

GUIDELINES FOR THE

STRUCTURING OF THE

CHURCH.

(I) God’s World: The Context of
Structure

1. The world as God’s creation is
the centre of His concern and the
scene of His activity. The Church
only exists because the world
exists, and for the sake of the
world.

2. The world is not here understood
metaphysically, but in terms of its
created life, its peoples. It is a
world in which evil and the de-
monic is powerfully present; it is
also a world in which God has
established His Kingdom of truth,
peace and justice, and secks to
bring it wo completion.

3, This world is the context for the
life of the Church. It i1s a context
which creates both a tension be-
tween the Church and the world
as well as a relatedness. As such,
the structures of the Church will
stand over against the demonic
structures of the world, but be re-
lated to the concerns, needs, hopes
and creative efforts of the world.

4. In structuring the Church in
Africa today, we therefore need
to consider:

(a) the diversity of the situations;

(b) the demonic elements in the
situations (some of which
are part of the Church!):

(¢) the concerns of people in the
situations.

(IT) God’s History: The Urgent
Demand for Changed
Structures

1. The world is not static, but the
context of events which shape and
and change it, sometimes rapidly
and radically. These events are
not to be identified as such with
the activity of God, but God
works out His purpose in and
through them,

2. The Church is irrelevant to the
world unless it relates to the
changes that take place. Some-

times this will mean confrontation,

sometimes uncertainty and risk,

sometimes positive alignment with
the changes.

Therefore the structures of the

Church need to be dynamic and

flexible, able to relate to change

in the situation, and able to relate
in time. Just to up-datc the

Church is inadequate, for by the

time such up-dating takes place

the situation has probably chang-
ed. The structures must be design-
ed to move with history.

In structuring the Church for

Africa today, we should actually

be concerned abour tomorrow,

and we should be thinking in
terms such as:—

(a) creative freedom in relation
to traditions;

(b) imaginative vision to enable
us o grasp opportunities
when they come;

(¢ structures which have a built-
in capacity for change I.ec.
ad hoc structures.

(ITI) God’s Mission: The Basis for

Renewal of Structures

The basic guide to structure rests
not in the world or in history, but
in what God is doing through
history in the world. God's mis-
sion 15 to fulfil His Kingdom.
This is a synonym for the redemp-
tion or salvation of the world.
God’s mission provides the ‘raison
d’etre’ for th: Church and its
structures. The Church cannot be
relevant to the world it if denies
its basic calling to share in God’s
mission. Only faithfulness to this
mission gives freedom to the
Church to live relevantly in the
situation and not become bound
to any one moment of time, or to
to some false goal such as cccle-
siasticism, denominationalism, se-
cularism (as distinct from the se-
cular). Structure must serve mis-
sion not vice-versa.

In structuring the Church to be
at work with Christ in Africa to-
day we must be aware of:

(a) the priority of faithfulness
and obedience to God’s mission
and Gospel;

(b) the Church emptying itself
in service and suffering, as well as
prerogatives.

(IV) God’s People: The Life of the

Structure

The relationship between  struc-
tures and the people who creatc
them and who are determined by
them is complicated. To simplify

it, we may say that people create
the structures, and thercfore it 1s
not the failure of structures but
the failure of people that concerns
us. At the same time, the struc-
tures that one group of people
create may effectively curtail other
groups from relevant and ade-
quate mission. Concern for rele-
vant structures, however one looks
ar it, requires concern for the peo-
ple who are the Church — Ilaity
and clergy together.

Those who administer the affairs

" of the Church have a particular

and awcsome responsibility at this
point. Administration or oversight
must be done with a certain de-
gree of competence, and adminis-
tratcrs normally develop a sense
of cautious responsibility that pre-
vents any rash mowve or decision.
This occupational hazard is no
doubt necessary, but it lends it-
self to a static conception of the
Church and its structure. Of more
importance — without belittling
administrative competence — 18
pastoral sensitivity and care, pro-
phetic vision and leadership, and
an ability to handle tensions with-
in the Church in a creative man-
ner.It is fatal for the life of the
churches if those who in a sense
control the structures see their task
in terms of maintaining the ‘status
quo’ rather than moving into the
future. This leads to a breakdown
in relationship between the leader-
ship of the Church and those who,
perhaps under the leadership of
more charismatic persons, wish to
move more radically.

Those who make up the congrega-

. tional life of the Church, minis-

ters, lay men and women, young
and cld, need to be better equip-
pod. A trained congregation or ex-
perimental group is a ‘sine qua
non’ for developing relevant struc-
tures. Training involves commit-
ment and obedience to the Gospel,
as well as theological competence.
Theological competence  should
not be narrowly conceived, but
understood as an ability to dis-
cern God’s purpose and action in
the world and how to relate to it
Furchermore, it is essential that
the varicd gifts of each Christian
be utilizzed to the full, which im-
plics amongst other things that
these who are trained in  disci-
plines cther than theology have a
particular contribution to make to
the life and up-building of the
Church in mission.
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4. Much has been written about and
experimented with in regard to
theological education and lay
training. The following remarks
are Very cursory:

(a) Theological education in
seminaries seems to lack rele-
vance in many instances. It
would seem that the theolo-
gical competence of the tea-
chers needs to be complemen-
ted by greater understanding
of the situation facing those
they train, as well as a better
grasp of educational method.
It would seem that this im-
plies the involvement of lay-
men  and  congregational
groups in some of the ses-
sions and seminars held at
theological colleges.

(b) Much more needs to be
done about continuing the
education of ordained minis-
ters. Many ministers lose

touch with any real theolo-
gical encounter, and unless
they are particularly gifted
or charismatic tend to be
absorbed into static structures
and become part of the pro-
blem. Furthermore, Church
leaders often fail to under-
stand younger ministers sim-
ply because they have lost
touch with what is happening
in theological thinking.

(¢) Lay training is imperative,
and thinking on this subject
as well as experience, in many
parts of the world, is im-
pressive. But much more time
and energy needs to be ex-
pended in Africa. The teach-
ing ministry of the local
Church, the use of group dy-
namics, extension  SeMminars
from Universities and pro-
grammed learning, are all of
vital significance. Bearing in
mind that involvement 1is

part of true Christian learn-
ing.
Perhaps it is unnecessary to say
that all of this should be ecu-
mcnically conceived and orien-
tated.

5. New forms of ministry, especially
‘ad hoc” forms centred around
specific projects, seem to be indis-
pensable for the Church of today
and tomorrow. These forms must
not be seen with any false scnse
of romanticism, nor as a ‘cure-all’
for an ailling Church, but as forms
of obedience to Christ in chang-
ing  situations. It is unfortunate
that talk about and experimenting
with such forms creates tension
and misunderstanding within the
Church. A great deal of trust and
sensitivity is required by all, and
we need to remember that all
ministry  is  essentially one in
Christ though it may have dif-
ferent forms at different times and
in different situations.

Sexuality is a Moral Issue

There appears to be good grounds for believing that a careful study of
sexuality will give one a better picture about both the nature of racial prejudice
(which prepares the ground for) and the actnal practice of racial discrimination
in countries like Rhodesia, South Africa and the U.S.A.

Prejudice means literally prejudge-
ment {vooroordeel | und has the nasty
|mp||c.|11mn that one _]1||'r||li to a con-
clusion or makes up one’s mind with-
out having made a careful and ra-
tional study of all the issues involved.
In short, prejudice is irrational since
it does not have any roots in reason.
This is quite clear. That many fae-
tors are involved is beyond dizpute,
hut certainly prejudice is also a moral
i=sue not only in that it ean distort a
beautiful face with cold hatred. but
also because it can poison the eon-
sequences flowing from it and which
invariably lead to racial diserimina-
tion. Prejudiee can also instil a cold
refusal imto the one person which
prevents him  from  looking  upon
another as a human being,

HISTORY

As lar as miscegenation  (“mis-
cegenation” is itself a most unlortu-
nate and heavily loaded word) 1=
concerned. the historical records of
the 17th century make it fairly elear
that the early Dutel settlers hardly
raised any objections to marriages

with the local Kho-Khoin women
(“Hottentots”™ for ethnocentric peo-
ple.) In fact, Jan van Riebecck en-
conraged it for lack of Duteh women.
Furthermore, within less than ten
vears of the Duteh arrival in the
Cape, slaves were imported from the
Dutelr East Indies. West Africa, Mo-
zambique and Madagascar. The white
offered

vizilors  were  habitually
sexual hospitality in the form of
female slaves. In this wav, it was be-

lieved that the slave colony could he

increased —— as it was — and thus
fulfil more ethiciently their [unction
of —— whieh by definition was to be

economic units of the slave-mas-
ters, Colour prejudice as it is known
today hardly existed then but the
prevailing principle made the white
group dominant and all non-whites,
whether slave or [ree. subordinate.
Official apartheid was then not neces-
sary because the white man’s position
of superiority was unchallenged and
unthreatened. However. the point that
crics out to be made is that the fe-
male slaves were not elevated 1o the
level of human  beings by being

E. A. DU PLESSIS

showered with sexual hospitality, but
rather debased to the level of merely
satizfving these desires of the slave-
masters., Female slaves thus served
as pleasure instruments. Thiz prin-
ciple of superordination and subor-
dination (i.e. the notion that one per-
son i superior to another) iz still
the cornerstone of apartheid today.
This 1s after all what the whole wes-
tern world’s history of slavery and
colonialism is all abour,

IRRATIONAL

Now it is remarkable to note that
in a dizscuszsion of racial diserimina-
tion (which is the child of prejudice .
racialists invariably end up by asking
the [atal question: “Will you allow
your daug_rhtf'r or sister to marry a
black man?" It was Professor Gordon
W. Allport who suggested that the
startled  perzon thus  bombarded
should  reply, ""l"rrlmpﬁ not, but |
shouldnt want her to marry you
cither,” More seriouzly though, the
question implies that most white pea-
ple are either ineurably prejudiced
| which iz not true) or that even the
miost Iulf-r:mt person would reply

“Notovet!” It is the “not vet” which
gives one a very important cloe be
cauze it implies that the person may
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actunallv have no objections 1o such
marriages, but that she or he fore-
sees that problems would inevitably
arise for the children. The racialist
who has posed this highly emotional,
but irrational question assumes that
his argument has clinched the matier.
superficially it appears to be a
knock-out argument, but upon closer
examinalion it only serves to tell us
more about the mentality of the per-
son concerned and  the particular
society in which he happens to be
living. 1f this rather naive question
demonstrates anything then it only
shows rather dramatically to what
depths of degradation racialist so-
cieties have sunk. If sueh innocent
children who are also created in the
image of God are to suffer then they
would only suffer because of the pre-
vailing norms and practices of the
siven soviety, The only alternative
would he to change the very hases of
these societies so that they would
indeed become fit for the off-spring
of such marriages, Surely il a society
is not fit for some human beings
then it i= not fit for anyvbody to live
.

Societivs like these invariably value
praperty more highly than human
Leings, However it is not only pro-
perty which is highly valued, but also
in colour. Skin colour or rather
the possession of a fair skin has ac-
cuired special economie, social and
nolitical value. Thus if one does pos-
. gs a fair pigmentation [l'!l"l_'l One
ecnjoys these facilities or privileges,
but the woman or man who has a
dark skin almost certainly gets an
unfair shave of these things. That
this philosophy is uncthical and mo-
rally indefensible cannot be -1:=n!r:].
For the more one group acquires
wealth and power at the expense of
another. the more that group will be
the personification of =piritual and
maral impoverishment.

GUILT AND FEAR

It is therefore not surprising that
racialist societies have placed the
white woman on a pedestal — she is
o be out of reach of the brown and
black people. Now this attitude can-
not be divorced from guilt becanse
in all countries which have a history
of slaverv. the slave-masters  have
habitwally  deflowered  their  female
slaves. This is also part of the reason
that one hardly hears a person heavi-
ly weighed down by crippling pre-
judiees ever ask “will vou allow your
son or hrother to marry a black
woman?’ The human  conscience.

howeyer stifled., would  not Fl-l"rl'ﬂit
this question which i= also a revela-
tion of the dishonesty involved in the
matter, Persons blinded by prejudice
would hardly admit this hecause they
are almost always the ones who have
the whip in the hands and who have
special vested interests in the con-
tinuation and perpetuation of  so-
cieties which are unfit for some hu-
man beings to live in. This is unde-
niably a moral 1ssue.

Disseeted to itz bare skeleton, this
argument of prohibiting  interracial
marriages accounts to the faet that
the more black or brown people are
allowed to marry white women. the
fewer of |}1|= latter would he available
for the white man. The demand
would inereaze and the supply de-
crease. There would thus be too many
men chasing too few women. Apart
from the fact that ir iz conveniently
forgotten that there are probably as
many white men ready to marry
Mack women as is already happening
to an increasing extent in, for exam-
ple, Furope and independent African
states. What it really boils down 10
is that it is part and parcel of the
white man’s irrational fear of free
competition and therefore, while hie
has the law in his hands he wants
to make sure that brown and black
people would perpetually be deprived
of equal competion and equal oppor-
tunities in respeet of jobs and wo-
men. The same principle applies in
the Job Heservation Aet wherely
some  jobs are exclusively reserved
for whites. Guilt and fear, neither of
which is rational, are the twin prin-
ciples of racial prejudice and thus
diserimination. This makes i1 a moral
1SSUEC.

MYTHS

Various mvths have been built up
to justify these unsociable, immoral
and unethical  practices.  Matters
which are maorally indefensible al-
wavs need justification. Some  pre-
judiced people claim that coloured
people are more highly sexed and
potent than white people. Apart from
the rather nasly imp]imtinn that
white people must therefore he less
sexually active and potent {which is
extremely  doubtful  when one  ob-
serves the resnlts of the activities of
the slave-master and colonizer) there
is also no scientific hasis for this,
The fact that there are nearly two
million human beings in South Africea
who resulted from interracial sexual
interecourse, suggests clearly to what
extent this process has hecome the
traditional way of life. F. Findlay
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caleulated in 1930 already that more
than half a million so-called “colour-
eds” crossed the border and are now
“whites”, There are therefore un-
questionably more than three million
of these people in the South Africa
of today. Now, how can any human
heing take upon himself the extreme
moral  responsibility  of  deciding
exactly who is “coloured” and who is
“white 7"

ther prejudiced people elaim that
the off-spring of mixed marriages
would be inferior, but there is no
scientific basis for this myth either,
The reverse is more likely to be true
il it serves 1o prevent inbreeding
which is still common in some parts
of the world. Like the argument that
such children would suffer, it is the
prevalent norms and practices of a
given society that would make them
o appear superficially  “inferior™,
Fhus if such a child is subjected 10
continual mental persecution and de-
prived of the necessary education,
cqual opportunities, adequate food
and medieal carc. in other words il
the very environment conducive 1o
the child’s general well-being is lack-
ing then he would obviously be less
useful than his other ecompatriots wha
do in fact enjoy these basic require-
ments. The argument at issue is there-
[ore not whether such a child is in-
ferior or not (this should present no
problem for Christians in any case),
but rather whether the soeiety itsell
does not make him “inferior”, This
ton iz quite clearly a moval issue,

SEXUAL LEGISLATION IN
SOUTH AFRICA

Various laws relating to the con-
trol ol sexuality have been made in
South Africa. The question whic!
dominates one’s mind iz whether
there is in fact any moral basis for
them at all. They may have been ex-
pedient and even practicable under
the existing norms and practices of
i given socicty, but that still does not
give them a wmoral basis. Further-
more, less than tlwenty per cent of
the inhabitants are responsible for
these laws which increase rather than
decrease  the moral  responsibility
weighing down the consciences of
those responsible. The law of man
has bheen elevated to a level above
that of Christ which requires one
o love one’s neighbour az much as
onesell. The parable of the Good
Samaritan demonstrates very clearly
who one's neighbour is. namely
evervhody  in need, irrespective ol
race or religion, The sexual laws in
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South Alrica have certainly helped
o produce a society of bad Samari-
tans.

It is, however, interesting to note
that some of the very first laws which
the Nationalist Government made
sinee its advent to power in 1948
were those having a special bearing
on sexnality. Thus in 1949 the I'ro-
hibition of Mixed Marriages, whereby
marriages between whites and all non-
whites were forbidden, came into
force. Now in 1936 a law was already
enacted which rendered marriages he-
tween whites and Africans invalid.
However, in such an extremely race-
conscions country, there were not
many mixed marriages since the
nineteenth century, Between 1925 and
1936, for instance, there were
averages of only 19 marriages a vear
bhetween whites and Africans, 5 a yvear
hetween whites and Asians, and 77 a
vear  between  whites and  eolonred
people. Sinee then interracial mar-
riages in the rest of the world have

increased by leaps and bounds, People
who were not looked upon as racialists
i | ,'_{:*ni‘r.lﬁuu U =0 H.Hlll Aare t”{]ll_"l |.:||."'
finitely so by the modern standards
of the world.

In 1950 the Immorality Act which
prohibits sexual relations  between
whites and all non-whites wasz made
This law is probably the least sue-
cessful. 'ar from serving as a de-
tervent, there 15 a steady and stub-
born inerease in the number of trans-
eressors, Thus according to official
figures given for the vear ended 3(th
June, 1967, the state of affairs was
a2 follows:

MEN WORMBEN
Con= Con-
Charged victed Charged wvicted
Whites 671 149 1% 11
Coloured 20 5 264 1246
Asians 11 4 20 13
Africans 5 5 33R 180

These figures speak for themselves,
It is, |mwr'lr'1=.r._ safe to assume that
these ligures only represent the top of

Die Kerk Buite Sui

DIE NUWE MORALISTE

Af en toe gee , Ecumenical Press Service™ *n ,special article’ oor een of ander
onderwerp van algemene belang. In sy uitgawe van 17 Julie 1.1. het hy dit
aangaande die Nuwe Moraliste, waaroor in die jongste tyd soveel geredekawel
is tussen dié wat sé dat die Christendom suiwer ,religicus’ moet wees en ander

wat 'n ,sosiale’ Christendom bepleit.

In sy toespraak voor die Wéreld-
raad van Kerke in Uppsala, 'n jaar
eelede, het dr. W. A, Visser 't Hooft,
ere-president van die Weéreldraad, ge-
sit, . Die vraag tussen wéreld en Kerk
bly voortduur; ons kan nooit =& dat
die debat gegindig het nie; ons kan
alleen met die probleem saamleef en
daarmee worstel”, Dit is sy antwoord
aan Christene wat weier om die
vraag te beantwoord: wat is die man-
daat van die kerk met betrekking tot
die wereld? —— omdat hulle vrees vir
inmenging mel die politiek.

Maar tye verander. Terwyl som-
mige die kerke en die Christene kri-
tiseer, omdat hulle groter inspanning
oor die probleem van ekonomiese
groei openbaar as oor die suiwerheid
van die Christelike boodskap. iz daar
ander wat dit betrear dat politici
zeestelike” bemoeiinge vertoon.

In sy toespraak voor die Franse
Parlement op 26 Julie het Georges
Pompidou, die nuwe president van
Frankryk, gesé: .Ons beskawing is
besig om deur 'n nuwe geestelike

krizis te gaan. Ekonomiese veran-
deringe, groei in welenskap en teg-
nologie. die vernietiging van tradi-
sionele geloofsoortuiginge en die ver-
wyvdering van tradisionele verbooie,
die vernietiging van sedelikheid -—
almal dwing die gemeenskap in n
wanhopige jag op materiéle voor-
nitgang. Die einde van hierdie voor-
uitzang kan nie voorsien word nie,
maar dit skep node sonder om hulle
te bevredig, en dit bied geen ant-
woord op die diepe aspirazies van die
verbysterde mensdom nie.”

Albert Pinet, redakteur van die
weekblad Réforme, wat hierdie uit-
spraak  van Pompidou aanhaal,
spreek sy verbasing uit oor die .gees-
telike’ trant daarvan. Sulke probleme
kan trouens nie opgelos word binne
die perke van die taak wat aan Pom-
pidou opgedra is nie. Sy kommentaar
is gepas. Dit Ivk of ons die paradok-
zale situasie bereik het, waarin Chris-
tene aan politick deelneem en politici
aan teologie. Sou dit nie beter wees
om te sé. laat Christene hulle met
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the jeeberg for the vast majority pro-
lably evade prosecution. The problem
that should be causing extreme con-
cern is the humiliation and lack of
privacy to which an individual is
subjected. Furthermore, the ways in
which information about suspects are
aathered are so revolting that one
15 [oreed o ask onesell: “But how can
a ‘Christian’ or ‘civilised” country
permit such things to happen? The
point that one eannot sulficiently
emphasize is whether everything is
really healthy in the South African
zociety, Iz there really a moral basis
for these things? If yes: which?

The moral issues involved in mat-
ters relating to sexuality and legis-
lation are ervstal clear, It is certainly
a matter which eries out for more
careful  study  and  thoughtful  con-
sideration by Christians, In the mean-
time, while the world community
frowns, all South Africans are en-
titled to ask: What exactly iz the
moral hazis for these laws?

-Afrika

PROF. B. B. KEET

teologie besig hou en politici met hul
politiek ¥ Die probleem is egter nie
so eenvoudig nie. Lp.wv. hierdie toe-
stand te kritiseer, is dit miskien beter
om dit te verwelkom. Ons iz almal
hewus van die ontzettende gevaar wat
n regering bedreig, wanneer dit hom
enkel met politick, ekonomie, statis-
tick besig hou ten koste van die mens;
m.a.w, wanner dit vergeet dat die
politick vir die mens gemaak is, nie
die mens vir die politiek nie.

Soortgelyke gevaar word deur Vis-
ser 't Hooft beskryl, waar hy sé:
~Kerklede wat hul verantwoordelik-
heid vir behoeftiges in enige deel van
die wéreld ontken. iz net so skuldig
aan kettery as di¢ wat een of ander
celoofsartikel verwerp.” Miskien het
albei onbewus die samehang van ge-
hiede ontdek wat eertyds as heelte-
mal geskeie beskou is, )it is geen
prestasie nie. Ons moct begryp dat
n teologie sonder werklike inhoud
net so gevaarlik is as ‘n politiek son-
der menslikheid. Albei is vir die
mens gemaak, en dit is nie vreemd
dat hulle gemeenskaplike doeleindes
dien nie, Beide die politici wat met
hemelse dinge hulle besig hou, en die
teoloé wat belangstel in aardse dinge,
herinner ons daaraan dat die eintlike
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beloelte by die mens self bestaan, die
mens wial sy worlels in hierdie lewe
hiet, maar na die hemel streef. Daar
15 mense wat sal =6, dat =0 ‘n =tand-
Junt -alwrn }Jnlttnl-: o h]tglu huruglu
ten *fnulp' =al he, Moet 'n mens nie
'n  neo-sinkretisme  van  die  ergste
so0rt vermy nie?

Die gebeurtenisse wat Furopa en
die Verenigde State verlede jaar ge-
skud het, moct egter nie vergeet word
nie. As President Pompidou so praat,
dan is dit omdat hy iets uit die ge-
skiedenis geleer het. Hy onthou -'.l-.lT
die grool meerderheid van studente
en Paryse arbeiders in opstand gekom
het teen 'n beskawing wal geen siel
het nie en die mens niks anders as
n leé tockoms beloofl nie. Hulle het
die  beslissende vraag van die be-
tekeniz van die lewe op die voor-
srond gestel. Weliswaar 15 dit nie die
tank van die politieck om  hierdie
Vraag beantwoord nie, Wanneer
dit =0 iets sou probeer, iz die onheil
naby. Mens moet net die totalitariese
regimes in herinnering roep. Tog sou
dit gevaarlik weesz vir die politiek
om hierdie vraag heeltemal te ig-
noreer, omdat Ldie diepe behoeftes
van die verwarde menzheid” die
vorm van ‘n rewolusie kan aanneem,

Terselidertvd moet dit 'n droom-
bzeld wees om te dink dar die teologie
bekwaam is om wonderbaarlike op-
lossings vir politicke probleme te gee.
¥t is bokant sy bevoegdheid, en teo-
kiasied slaag nie beter as diktator-
cLappe nie,

Die belangrike is, dat clkeen moct
hesef hoe ontsaglik groot die taak is
om te verscker dat die wéreld van
vandag en more 'n menslike kant
het.

Ons moet dit dus nie betreur dat

CHRIST

THE PERSON OF CHRIST
(a) What we believe:

Christ is the second person of the
Holy Trinity. He is the Son of God.
This Son of God became man for us.
He was born in Bethlehem.

Furthemore we belive that Christ
died for us in order to redeem us. He
gave us salvation. He saved us by
dying on the Cross. This salvation
comes to us by receiving the sacra-
menis which were instituted by Christ.
On the third day after his death, he
ros¢ from the dead and after forty

———
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politiei  geestelik bekommerd 35 en
nadink oor die diepe aspirasies’ van
die mensdom nie. Ons moet dit ook
nie betreur dat teolog nadink oor
prableme met politieke  implikasies
nic. Wat van belang is, is dat Chris-
tene, deur hul getuienis, sal aanwys
dat hierdie .diepe aspirasies” die weg
open na die Man van Nasaret.

DIE REIS NA DIE MAAN

Uns Nederlandse neefs het soms
sulke pittige geseodes, dat ons die
viviieid neem om voorbeelde daar-
van le gee. Soos bekend iz, dink teo-
loé verskillend oor die reis van die
dric Amerikaners na die maan, Daar
is verleenwoordigers van twee teen-
oormekaarstaande  rigtinge, Dr. G
A, Tukker noem die aanhaling van
Gen, 1 en Psalm 8 ongeregverdigde
kultwuroptimisme. Dit baar hom sorg
vir die hele ontwikkeling van  die
wetenskap, Die groot nadruk  wat
fren. 1 en veral Gen, 2 in die Skrif
kry. is ‘n aanwysing dat die aarde
in die ruimste s=in van dic woord aan
idie mensekinders gegee is om te be-
how en te bewaar, Psalm 8 sé dat Gad
die mens laat heers oor die werke
van Sy hande: skape. beeste, die
diere: van die veld, die voéls en die
vizee, Maar daarby word die maan
nie genoem nie. . Hoe heerlik 1s u
Naam op dic ganse aarde™ —— gsse-
blief nie te ver daarvandaan nie, sé
dr. Tukker. Om nie cens te praat van
die verspilling van tyd en g.;*]r] nie.

Lynreg teenoor die m{'nm"' van
Dr. Tukker staan die van n oud-

Katolicke pastoor te Dordrecht, drs,
. 1. Blom. Sv konklusie iz dat on-
dersock van die ruimte glad nie in

strvel s met Gods wil nie: dit is juis
die uitvoering van Gods grote skep-
pings-, openbarings- en  ontwikke-
lingsplan.  Die teoloé moet meer
Kopernikaans dink, Die aarde met
sv mense ig nie per se die middelpunt
van die ruimte nie, en die evange-
liese boodskap het hetrekking op die

aarde.

Hervormd Perbureau haal aan uit
die Kruishanier, 'n Vlaamse ortodok-

weekblad, wat van die ruimtevaart
se: . Waarom mag dit nie? Soun daar
deur God érens n denkbeeldige grens
i die ruimte getrek wees? Tot sover
en verder nie? Waar sou die grens
dan 167 Op die hoogte waar die vliefrs
van ons kinders kom? Of waar die
straaljagters deur die lugruim snork ?
OF nog hoér miskien? Tog stel God
n grens: baie beslis. Maar nie die
wat gevind word in die ruimte van
die heelal nie! Ons leer God ken deur
sy wet. A2 ons dit oortree, gaan ons
huite ons grense. Az ons |n van die
ruimtevaart n afgod maak waarvoor
alles moet wyk, dan oorskry ons die
erens. Dan word dit sonde. Maar dit
geld net so goed vir alle dinge wat
op die aarde gebeur.”

Fn om met van Niftrik af te sluit:
Az ek =& dat ek na my dood hoop
om na die hemel te gaan, gee ek nie
die geografie van die heelal nie, maar
druk daardeur uit dat ek daar vas
van oortuig is, dat ek deur Gods ge-
nade opgeneem word in die eintlike
leef-ruimte van God. Die roimte is
daar omdat God daar is. Die ruimte is
immanent en transendent tegelyk net
sons God. Hoe hierdie geloofseker-
heid op enige wyze deur die ]andinﬂ
op die maan uung,rt.l-a word, iz vir my
n volkome raaisel.

AND CHRISTIANITY

days went back to heaven to sit at the
right hand of his Father.

These are the main points of our
belief, which can be found in any
catechism, even the latest.

We forgot some minor details:
Christ performed a whole string of
miracles, founded a church and even
a hierarchy.

Daocs this sound irreverend? Does
it sound sarcastic? Perhaps it does,
but there is one consolation: it is not
the true picture of Christ. It is to a
large extent our cercbral dogmatic
framework. All what we said above

FR. L. BALINK

tells us something about Christ, but
leaves out the real and most serious
reason for which Christ came amongst
15,

(b) Christ in the Bible:

Where then, do we find the real
picture of Christ? We find it in the
Gospels,

Ler us try to sketch a picture of
Christ according to Matthew,

In the first chapters of Marthew,
we sce a man being introduced in a
most extraordinary fashion, i.e. his
birth, baptism, and temptation in the
desert.



16

PRO VERITATE

October 15 Oktober 1969

If this is only the introduction, we
can expect quite something. And
sure enough, as soon as Christ starts
speaking, he starts by upsetting all
the established rules and values: “How
happy are the poor in spirit; theirs
is the kingdom of heaven. Happy are
those who mourn; they shall be com-
forted.” And straight after that
“Happy are you when people abuse
you and persecute you and speak all
kinds of calumny against you on my
account”. In other words Christ up-
sets our nice and cosy world and on
top of that he tells his followers that
if they believe in Him, then they can
expect some rough treatment.

We read on: “You have learnt how
it was said to our ancestors. .. but I
say this to you.” Again Christ upsets
the accepted standards.

In quick succession we are being told
by this man Christ: “Your almsgiving
must be in secret” — that hurts our
pride. “When you pray, pray in your
room” — that hurts our sense of
piety. “Do not judge” — that is 2 dig
at the gossip column. “Beware of false
prophets” — how political can you
zet!

Then we read in Matthew: “Jesus
had now finished what he wanted to
say, and his teaching made a decp
impression on the people.” I bet it
did, but that is not all. Christ then
starts doing something:

First Act: He cures a leper. An
outcast. A danger to public health.

Second Act: He cures the servant
of a Roman army officer, the arch-
cnemics of the Jews. This is as much
as helping a communist. Subversive
activities. Normally you ger 180 days
for that.

Third Act: He eats with taxcollectors
and sinners. This was highly irre-
spectable in those days. Just imagine
our bishop having a meal with a pros-
titute in a Johannesburg restaurant.
What a shame for the Church.

Matthew then reports Jesus saying:
“Do not suppose that T have come to
bring peace on this earth: it Is nol

ace I have come to bring, but a
sword, For I have come to set a man
against his father, a daughter against
her mother . .. Anyone who does not
take his cross and follow in my foot-
steps is not worthy of me.”

We could go on, but these exam-
ples should be quite clear 1o illus-
trate what type of man Christ was.

You may accuse me of having pick-
ed out some passages to suit my pur-
pose. My answer is, read Matthew.

WHAT TYPE OF MAN IS THIS
CHRIST?

The following paragraph can serve
as an introduction in order ro find
out who this Christ is. It can also
serve as a kind of condition in order
to push through to the real meaning
of Christ and the real meaning of his
coming in the world.

“When modern man tries to grasp
the true natore of Jesus of Nasareth,
he has to divest himself of many con-
ventiona] ideas: the loose interpreta-
tion which seeks to understand the
existential reality of Jesus in accor-
dance with preconceived patterns, the
worn-out phraseology which, with s
ready-made abstractions, hides rather
than reveals the true nature of Jesus’
being, the distorted picture of the
“loving saviour” which represents
him as a kitschy expression of human
sentimentality and turns his mystery
into a sugarcoated mediocrity. We
must remove every trace of what is
false, conventional and pretty-pretty
until we can feel how fundamentally
disturbing and mysterious Jesus was”
(“God 15 with us” by Ladislaus
Boros).

Let us try to formulate some ideas:
Christ came into this world 1o RE-
DEEM THE WORLD. Whar is the
meaning of this generally accepted
platitude?

There is evil in this world. Injus-
tice, hatred, war, suffering, pride,
lack of generosity, famine, threats of
more war, uncertainty, unfaithfulness,
murder, inflicted pain, selfcontent-
ment, poverty, social evils, lack of re-
spect, bureaucracy, red tape, official-
dom. It is in these arcas that Christ
took up his role to combat all this.
He wanted the world to be happy and
therefore he had to fight all evil
wherever it was to be found in his
days.

In other words Christ wanted 1o
change the world from an unhappy
place 10 a happy place. Christ rebelled
against all evil, all barriers, all in-
justice, all hypocrisy. His approach
championed a change — a revolution
— a turning around of the wheel from
injustice to justice.

People who pioneer a change, what-
ever the change may be, will get hurt.
They will be hurt because they de-
viate from an accepted situation, from
an accepted identity. The forces of
injustice and evil resent this change.
They will climinate such a person.

Christ was successfully climinated.
He was a rebel. He upset the cosy
world of accepted standards. He had

to pay a price. This is redemption,
net given, but conquered at the price
of his life.

Christ and his work therefore, be-
come only meaningful if the world
will be changed to an ever happicr
world. Redemption therefore will and
must involve a deviation from the
accepted standards in order wo make
this world a better world. This change
is resisted, and hence a price is to be
paid. This is the reason why Chris-
tianity can never be respectable,
neither will it be popular, because
truc Christianity wants to further the
work of Christ, that is to redeem the
world, that is to bring about the
necessary changes in order to create
a better world. This will be resented
by the establishment. Christ was a
man who attacked a shattered world,
to make it whole at the price of His
life.

This had some impact: We read
in Matthew 15.12: “Then the disci-
ples came to him and said: Do you
know that the pharisees were shocked
when they heard what you said?”
And in Matthew 11:5-6 it says: “Go
back and tell John what you hear and
see: the blind see again, and the Jame
walk, lepers are cleansed and the deaf
hear and the dead are raised two life
and the Good News is proclaimed to
the poor. And happy is the man who
15 not scandalised by me.”

Christ fully realised the impact of
his message and actions but he also
realised the consequences. Hence his
warning to his disciples which we
rcad in John 15:18-21: “If the world
hates you, remember that it hated me
before vou. If you belong to the
world, the world would love you as
its own. Bur because you do not be-
long to the world, because my choice
withdrew you from the world, there-
fore the world hates you. Remember
the words I said to you: a scrvant is
not greater than his master. If they
persecuted me, they will persecute
you”. The same warning is sounded
in Matthew 10:17-23.

Christ is also adamane that his fol-
lowers accept his message and mission
and make it their own: “Get behind
me satan. You are an obstacle in my
path, because the way you think is
not God’s way but man's” [ Matthew
16:21-23). And again in John 6:39-
67: “This is inwlerable language™.
“After this, many of his disciples left
him and stopped going with him.”
And Jesus said to his Apostles: “What
about vou, do vou want to go away
too?”
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For convenience sake we equate in
this paragraph terms like: the Church,
Christians, followers of Christ.

We are the followers of Christ. We
have been charged to proclaim the
message of Christ and to act accord-
ingly. We have all been charged and
sent, each and everyone of us ie.
those who call themselves Christians.
If we believe Christ and act accord-
ingly, then we do so at the risk of all
our hard laboured and hard fought
securities, at the risk of our own
existence, even at the risk of the very
existence of our own Church,

The following is a guotation and
my own translation of the words of a
German philosopher:

“The invitation of all churches to
their faithful, to take part in and to
celebrate the Sacrifice, becomes mean-
ingless  unless those wvery same
churches are prepared to make a sacri-
fice of themselves in the name of
Christ of whom they speak. To bring
the work of creation to its highest
peak, the churches cannot do less
than to offer themselves. If the
churches were prepared to take this
risk, involving their own existence,
then the voices of its ministers and
theologians would once more become
credible.” (The atombomb and the
future of mankind by Karl Jaspers).

Is it really surprising that this de-
mand is made on the churches? On
Christians? Are we better than
Christ? Is the Church, that is all
Christians, berter than Christ? Has
not Christ himself warned us? (Mat-
thew 10:24-25).

CONCLUSION

This lecture (as also this series of
lectures) was introduced and an-
nounced by a sermon given by one of
the parishioners. In this sermon the
purpose of these lectures was stated
as “A return to Christianity™. I think
a more apt expression cannot be found
at the present moment.

In conclusion let me try to make
this more tangible:

(a) Christ celebrated the Eucharist
as an expression of love and
unity. Is our Sunday Service an
expression of unity and love for
each other? Or is it a denomina-
tional and exclusive affair to
satisfy a Church law and our own
conscience ?

(b) Christ associated with all people
in order to make them whole.

Good ones, bad ones, sinners,

prostitutes, dignitaries and out-
casts. QOur society also has 1ts
outcasts and do we meet them:
Homosexuals, drunkards, Afri-
cans, Coloureds, misfits? Do we
treat them according to Christ’s
standards, or do we treat them
according to our own standards,
or government standards, or par-
tv standards, or economic stan-
dards?

(¢ Christ gave his life to help others,
the world, mankind, us. We give
our lives to save what? Our busi-
ness? Our good name? Our re-
putation? Qur identity? Qur way
of life?

(d) Christ had a message and acted.
We believe the catechism!

(¢} Christ was not satisfied with the
situation in which he lived. We
are satisfied — afrer all we are
baptised and have booked a seat
in heaven.

(f} Christ did not have any securities
at all. But we have: Building
societies, government, tOWn coun-
cils, servants, stock exchange, ar-
my, insurance policies — we
even secured heaven for our-
selves by belonging to a Church.

(g) We are good to our friends. So
are the pagans.

Christ was a man who attacked a
shattered world to make it whole at
the price of his life. The conclusion
is a question. Can we call ourselves
Christians — followers of this Christ?

BOEKBESPREKING

Prof. dr. G. Th. Rothuizen, Aristo=
cratisch Christendom. Over Dietrich

Bonhoeffer. J. H. Kok N.V., Kampen
1969. 392 Bladsve. Prys (geb.)
£.29.75.

Dit is ongetwyleld =0 dat Bon-
hoeffer aan die ekumene 'n erfenis
nagelaat het, nie slegs om daarvan
te geniet nie maar ook om daaraan
te arbei. Self het hy vir die dialoog
met die ekumene nie teruggedeins nie
maar indringende vrae gestel; en
daarmee ook perspektiewe geopen,
Die ekumene sal op sy beurt dan ook
nie vir die dialoog met Bonhoeffer
moet terugdiens nie. Prof Rothuizen
toon in hierdie hoek dat hy op 'n
voortreflike en uiters bekwame wyse
aan hierdie taak deelneem.

Die skrywer ag dit nodig om hom

te verantwoord oor die feit dat, te mid-
de van die steeds groeiende Bonhoel-
fer-literatuur, daar ook ‘n bock uit sy
pen oor hierdie merkwaardige marn
mel gy .aristokratiese Christendom”
verskyn. Ons is hom egter onvoor-
weardelik dankbaar vir hierdie deeg-
like en diepgaande studie, waaruit
dit ook duidelik blyk dat die enorme
hoeveelheid materiaal wat daarin ver-
werk i2, vir on2 aangebied word met
die gesag en rypheid wat uit 'n be-
langstelling en studie oor ‘n tydperk
van 20 jaar verkry is.
Bonhoeffer self kan stellig nie daar-
voor verantwoordelik gehon word dat
talle eksponente van dic teenswoor-
dige radikale ,vernuwingsteologie”
hulle regstreeks op hom beroep nie.
Feit is v"ft{r dat dit gebeur, en dat
die .dll-.lﬂlfllLIl' van l'.{IL linksheid”
(Van Ruler) wat teenswoordig ook
in die teologie die septer wil swaai,
in talle gevalle op een of ander wyse
na die teologie van Bonhoefler terug-
gevoer moet word. Daarom juis is die
taask om Bonhoeffer met grondige
erns te hestudeer, eenvoudig op die
ckumene afgedwing. Prof. Rothuizen
stel daarin ‘n indrukwekkende voor-
beeld. Die feit dat sy boek (klaar-
blvklik) die vrug is van jarelange
studie, dra sterk by tot die deskun-
digheid en betroubaarheid waarmee
hy skryf. 'n Mens is, by herhaling
oesi, dankbaar daarcor. En dis nie
in mindering van die dankbaarheid
nie maar eerder ter beklemtoning
daarvan as _]1 daar byvoeg dat dit
ten minste n jaar of ses eerder al
moes verskyn het. Tog het daar ook
juis die afgelope aantal jare so 'n
vloedgolf van (egte en onegte) ,.Bon-
hoefferianisme™ oor die tf‘nlnwlese
wereld gespoel dat die wrsl-:}’nmg
van prof. Rothuizen se studie juis
op hierdie tydstip daardenr tot 'n
hesondere gehalte gekom het.

Nie slegs die outentieke teologie
van Bonhoeffer nie. maar ook — en
mi. is dit veral belangrik — dié wat
daarop steun en voortbou {(of so
pretendeer ) word deur prof. Hot-
huizen onder die vergrootglas geplaas
en meesterlik ontleed, Ek wil hier
spesifick verwvs na sy heaprrkmg
oor Bonhoeffer en die teoloi, waarin,
naas die verhouding van Barth en
Bultmann tot Bonhoeffer ook dié tus-
sen Bonhoeffer en Tillich, Robinson
{..Honest to God™), Van Buren- Al-
tizer en Hamilton (die ..God is dood™
teologie) en die T.EDI'DEIE van die
.anonieme Christendom onder die
loep geneem word. Uit hierdie
deel van prof. Rothuizen se boek
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blvk dit dat dit inderdaad gron-
dig betwyfel moct word of Bon-
hoeffer ooit sou wou vader staan vir
die wyse waarop die teologie van die
religicloosheid, die mondigheid van
die mens en die medemenslikheid
teenswoordiz heoefen en voorgedra
word — en dit in weerwil van die
feit dat hierdie gedagtes wel die kern
uitmaak van insigte wat hy m.n. in
=y briewe uit die gevangenis (ge-
bundel in . Widerstand und Erge-
bung”) opper. Tereg sé prof. A. A.
van Ruler dat dit sonder meer n
ramp vir die teologie en die kerk, 'n
onbegryplike daad van God is dat
Bonhoeffer nie bly lewe het nie. Nou
word hy zo0s 'n geweldige stuk aas
deur die wolwe uitmekaar geskeur.
{Revolte in de theologie: Vragen
door Bonhoeffer aan de orde ge-
steld, 1968, Bl 120). En prof. Van
Ruler het m.i. nog gelyk met sy vraag
— altans, teenoor prof. Rothuizen
watl dit verdedig en selfs na die ver-
skyning van Bethge se biografie bly
dit 'n geldige vraag — of iit eintlik
goed en zelfs verantwoord was dat
hierdie partikuliere briewe uit die
sevangenis ooil gepubliseer is.

Hoe dit ook sy, dit is gepubliscer,
en nie slegs daarmee as zodanig nie,
maar veral met die gevolge daarvan,
deur die wyse waarop daarmee op
loop gegaan is, is die teologiese ar-
beid teenswoordiz gekonfronteer met
een van sv lastigste take en grootste
verantwoordelikhede  van Hﬁl‘: tye.
Uiteindelik kan daar wel veel goeds
uit gebore word (soos die boek van
prof, Rothuizen onteenseglik bewys),
maar dat daar reedz groot skade aan-
gerig is, staan tog ook vas, Vir 'n vrug-
hare verwerking van die teologie van
Bonhoeffer is daar ‘n veel kritieser
benadering nodiz as wat dit in die
radikale teologie teenswoordig ge-
skied, Dit 1s eenmaal te veelsydig dat
enkele elemente daaruit geisoleer kan
word en, soos prof, Van Ruler dit
stel, dit te verabsoluteer tot vitgangs-
punte van n geheel nuwe sistematiek.
Prof. Rothuizen het daarmee terdeé
rekening gehou in sy skitterende be-
zpreking van die teologie van Bon-
hoeffer en dit tewens ‘n indringende
kritiek wvanuit die tradisionele ge-
loofsposisies, (bv, op die punt van
Bonhoelffer se redusering van die
teologie tot chriztologie en van die
christologie tot theologia erucis) nie
gespaar nie. Besonder belangrik en
insiggewend t.o.v. die teologiese uit-
sprake van Bonhoeffer ag ek ook die
feit dat prof. Rothuizen telkens laat
uitkom dat {zonder om ook die kon-
tinuiteit wat daar in sy denke is, te

ontken!) selfs min of meer voor die
hand liggende konklusies wat daar-
uit gemaak kan word, hoogstens voor-
lopig kan wees in die lig van ander
nitsprake waaruit weer totaal anders
gekonkludeer kan word. By Bonhoei-
fer is eenmaal geen definitiewe, ge-
slote sisteem te ontdek of te konsta-
teer nie. Dit is bv. maar nie sonder
meer vas te stel dat alles onder die
noemer van theologia erucis gebring
kan word nie, en die eerlike ﬁritikus
moet homself dan tog weer op hier-
die punt ten minste enigsins korri-
geer as hy ,aan die rande” van Bon-
hoeffer =e christologie ligpunte sien
flikker wat 'n theologia creaturae
verraai. n Verantwoordelike bestu-
dering van Bonhoeffer se teologie
moet klaarblvklik (en dit behoort vir
my eweeens tot die waardevolle van
prof. Rothuizen se boek) tot die ont-
dekking lei dat hier meer vrae aan
die orde gestel en 6op gelaat is as
wat daar antwoorde gegee is — nie
alleen wat betref die betekenis van
die Christelike geloof in die wéreld
van vandag nie maar ook wat
die Bonhoeffer-interpretasie self be-
tref. Ons het hier nie met ‘n teoloog
le doen wat hom =0 maklik en so
eenvoudig laat napraat nie. Hy is ook
met homself in voortdurende dialoog.
Hyv eksperimenteer,

Ten slotte wil ek nog opmerk dat
ons met hierdie werk van prof. Rot-
huizen geen sappige stukkie | bedside
literature” in die hand gestop kry
nie. Die biografieze gedeelte, waarin
min of meer bekende hoofmomente
aangevul word met intressante beson-
derhede om so ‘n boeiende verhaal
te word, lees maklik en vlot. Van Bon-
hoeffer =e huislike agtergrond, sy
predikantskap, sy direktenrskap van
die illegale predikante-seminarie te
Finkenwalde, sy ,vlug” na Amerika
en haastige terugkeer, sy deelname
aan die verset teen Hitler, sy verlo-
wing aan Maria von Wedemeyer, sy
gevangenskap en teregstelling word
aangrypend vertel. Die skrywer is on-
getwyleld 'n besondere woordkunste-
naar, Maar geen joernalis nie. As
dit by die teologiese uiteensetting
kom waarin bowendien 'n magdom
van feite, gegewens en gesigspunte
in hierdie unieke kunstenaarstyl ver-
werk 1s, vra dit dan wel van die leser
ingespanne konsentrasie. Juis hierdie
besondere kenmerk van die boek laat
n mens dit tot op die laaste bladsy
intens geniet, en as jy daarmee klaar
is, het jy die bevredigde gevoel dat
dit dubbel die moeite werd was om
jou daarin te verdiep.

B.E.
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CHRISTIANS SHOULD BE
PRACTICAL

Mr. V. G. Davies, §9, Kloof Road,
Sea Point.

I hasten to point out to Mr. P. M.
Harker (Sept. issue) that the gist
of what I have said is that Christians
should be practical. Is Mr. Harker of
the opinion that they should be un-
practical?!

The best example of this sort of
thing I can think of is that Christ
did not demand the immediate abo-
lition of slavery in His time because
He knew that socicty was not vyet
ready for such a drastic reform. In
other words, our Lord took a prac-
tical view of the situation. All I ask
is that South African Christians take
a like practical view of the situation
and desist from demanding the im-
mediate abolition of apartheid.

UNDERGROUND CHURCHES

Under the heading “Notting Hill,
Black Power and the Christian in a
Period of Revolution™ (Sept. issue)
we read: “Individual wimess 15 no
longer meaningful, as is open action.
Hence the proposal to the W.C.C. to
encourage the formation of under-
ground churches.”

Does this mean that some members
of the W.C.C. now want to start a
sort of Holy War within Christendom
with Christian fighting against Chris-
tian?!

In the same article we also read:
“But what of the institutional
Church? Must one wait for it to free
itself from its obsolete theological
concepts . . . .

One wonders which theological con-
cepts are rcferred to here and why
they are regarded as obsolete. Talk
such as this is most unhelpful for it
Is mere negative insinuation, and it is
to be hoped that the W.C.C, will dis-
regard it

V. G. Davies.

CONFESSING CHURCH

In order to clarify a situation which
many good Christians must find some-
what bewildering, can we please have
a definition of the terms ‘“institutiona-
lized Church’ and ‘confessing Church’.

V. G. Davies.

(See Pro Veritate, August issue,
po 12, “Wat is 'n belydende kerk?”
- Ed.)



