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Inleidingsartikel:

Reaksies op n g))oac{séap_

Noudat die eerste bercering cor die S.A. Raad
van Kerke se , Boodskap aan die Volk van Suid-
Afrika” bedaar het, is dit insiggewend om te let
op diz reaksies wat dit aan dese en gene ontlok het,

En dan is dit dadelik opvallend dat daar byna
onmiddellik wel so 'n groet en hewige mate van
reaksie was — sells tot in die hoogste regerings-
kringe, Dit iz tekenend van die ioestand van seli-
leenstrydigheid waarin ons hier in Suid-Afrika
onssell bevind dat so 'n relatie! eenvoudige stelling
van ocoglopend Bybels-evangeliese waarhede =0 'n
opskudding moes veroorsaak, Ons bercem ons dan
van ouds daarop dat ons sn ‘n Christenland is
wat nog steeds regeer is volgens die maatstawwe
van die Christelike sede. Vanwaar don nou hierdie
plotzalinge verontruszting cor die eenvoudige her-
haling van die sentrale waarhede van die evangelie
in die taal van ons tyd? Of goan dit vir ons as
Christenvolk nie meer om die werklike evangelie-
waarheid nie, maar =legs om wie dit verkondig en
met watter sanksie — om die persoon, nie meer
om die ook nie?

n Tweede verskynsel wat opval, is dat die grota
gros negatiewe reaksies tol dusver van die kant

van politici en joernaliste gekom het, nie wan die

kant van kerke of kerkisiers nie, 'n Alwysing of
verwerping op eg Bvbelse gronde moet nog deur
die opstellers van die |, Boodskap” ontvang word en
word ook met spanning ingewag, omdaot dit aonlei-
ding kon gee tot die long agterstallige geestes.
gesprek wal sou kon lei tof minslens 'n mate van
eenstemmigheid onder ons tragies verdeelde kerke,
Dog dit wil voorkom of daar, waarskynlik vanseli
sprekend, geen Bvbsalsteologiese besware teen die
boodskap" in te bring is nie; sodai dis diepgaande
teclogiese | kommentoar” oor die Boodskap” wat
kort op sy hakke uvitgereik is, nouliks nodig goan
blvk te wees. Op Bybelse aronde, in elk geval, skyn
hierdie stuk dan snaanvegbaar te wees,

Die mees diepgaande kritiek teen die , boodskap™
wot tot dusver nog noa vore gebring is, is dat dit
nie ver genosg gaan nie en nie ock, naas die
aondui van die Christelike lewensrigling vir ons
land, ingaan op die leitelikhede wvon ons rasse-
situasie en praktieze alternatiewe vir dié wan-
toestande ‘en -praktyke waarteen dit op beginsel
gekant iz, verskal nie,

Hierdie zkynboar grondige beswaar berus egter
op ‘n misvaiting, Die ,Boodskap” het vir eers nog
‘n beperkiz doel =n beweeg gevolglik slegs op één
vlak: die vlak van die prinsipigle, As eenvoudige
herkonstatering van die evangeliese gehoorsaam.
heidsideaal rig dit hom feen die byna lynreg teen-
oorgesields apartheidsideclogie. Die ideologie wan
apartheid dui as valse evangelie vir Suid-Afrika
'n bepaalde en duidelik omlynde heilsrigting aan;
die , Boodskap”, doarenteen, herinner slegs aan die

ware evangelie wvan Christus wat 'n eweseer
duidelik omlynde heilsrigling candui wat {eiflik
direk die teencorgestalde is a=s dié wat deur die
pm!gie van ,alsonderlike ontwikkeling” verkondig
word.

Wanneer dit egter by die praktiese toepassing
van albei hisrdie | lewensrigtinge” kom, is die saak
lank nie so eenvoudig nie.

Daar is oorgenceq en steeds toenemends bewysa
dat die apartheidsidsclogie in die praktyk net
eenvoudig nie slaag nie — tot teenemende onstel.
tenis van sells sy getrouste voorstanders en aan-
hangers. Die heilstoat van apartheid is n ydela
hersenskim bedag op 'n Suid-Afrikaom ze hemel-op-
aarde of Ulopie, wat soos alle Utopies bestem is om
in duie te storl sodra pogings aangewend word
om dit le grondves op die harde rots van die
werklikhaid,

Met die Christendom is dit anders gesteld. Ook
hier bestaan daar 'n skynbaar encorbrugbare kloof
tussen die ideaal en die werklikheid, Dog in die
Christelike geloofsleer word dit ook in canmerking
geneem en word daarveor voorsiening gemaak, Die
Christen word immers enersyds nie gelzer om 'n
hemel op aarde te verwag nie: Gods koninkryk
kom nog in sy volheid, Andersyds egter glo hy
tog dat die kloof tussen ideaal en werklikheid reeds
in Christus oorbrug is, dat sells die prakticse werk-
likheid van die sonde met sy verdelends mag reeds
deur Hom oorwin is. Ons Christelike lewe kan dus
slegs e=n wees van geleidelike heiligmaking gerig
op die voleinding, wat anvermydelik ook implisser
n doaglikse en voortdurende kormpromis tussan
geloolsideaal en praktiese werklikheid.

Dit 18 egter ongetwvield waor dat die kerk in
Suid.Afrika — in direkte teenstelling met die verwy!
wat onlangs deur die Eerste Minister na hom ge-
slinger is — in die versceking verval het om gans
te wveal aundag te wv aon die op die cog aof
aonwéreldse geloofsideaal, en gans te min aan die
sondige praktiese werklikheid, En waar die geloofs.
wdegal nou weer eens so klinkklaar en finaal gestel
15 in die , Bocdskap”, sal daar van nou af met
mening werk gemaak meet word met die praktiess
werklikheid in al sv sondigheid en onvelmaaktheid,
al moet doar ook hosveel kompromisse in die
proses verduur word,

En dan zal die eersle stap seker moet wees vir
Christene In Suid-Alikg om, as Christene, hulle
eie huis in orde fe stel: om daarop gon te dring
dat die kerk in Suid-Afrika so spoedia moontlik
sal aphou om uit sovele wverskillende monds e
spreek; en om ioe {e sien dat die gzwone Christen-
lidmate van ons Christelike kerke in die praktylk
begin beoelen wat hul geestelike lelers nou al vir
sovesl jare knaend besig is om te predik,
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Dat daar nog ernstige en uiters vercordelans-
waardige leemtes bestaan in ons pruktiese beoele-
ning van dit wat gepredik word, durf egler onder
geen omstandighede a5 'n verskoning congevoer
word vir die verstomming van die prediking nie.
Met profetiese ywer moet die kerk die onalge-
waterde evangelie van Christus bly verkondig en
ook vreesloos en ondubbelsinnig die enigste lewens.

rigting bly aandui wal op die evangelie gebaseer
is. Dié kerk wat, om watter rede ook al, ophou om
duidelik en onomwonde te spreek in die Naam van
die Here, sells dan ook teencor die owerheid, hoal
nog n erger oordeel cor homself en stoan ver-
oordeel voor die oé van God en van die mens,

W.B. de V.

Editorial:

Reactions to

Now that the first stir caused by the S.A, Council
of Churches' "Message to the People of South
Africa" has quietensd down it is instructive to taks
note of the reactions which it eliciled in various
quarters,

And then one is immediately struck by the fact
that almost at once there was indeed such consider.
able and intense reaction -— even in the highest
circles of government. It is typical of the state of
sell-contradictoriness in which we here in South
Alrica find ourselves that such a relatively simple
statement of obviously Biblical end evangelical
truth should have coused such a minor uprear.
Surely we have been priding ourselves from time
immemorial on ours being a Christion country
which has, right aleng, been governed according to
the standards of Christian morality, Why, then, this
sudden agitation about the simple restatement of
the central truths of the gospel in the language of
our time? Or are we as a so-called Christian pecple
no longer concerned about the real truth of the
gospel, but only with him who proclaims it and with
the sanclion with which he does so — with the
person, no longer with the principle?

A second phenomenon that strikes one is that the
large majority of negative reactions thusfar have
come from politicians and journalists, not from
churches or church leaders, The authors of the
“"Message” must still receive a denial or rejection
on genuinely Biblical grounds, and are anxiously
awaiting it because it could give rise to the long
sverdue spiritual dialogue which might lead to at
least @ measure of unanimity among our sadly
divided churches. It would, however, seem as if,
probably as a matter of course, no Biblical and
theological complaints are to be lodged against
the "Message”, but only political objections; so that
the profound theological "commentary” on the
“Message’” which was issued shortly afterwards is
going to prove to be hardly necessary, On biblical
grounds, in any case, this document appears fo
he unassailable,

The most profound criticism of the “Message”
which has been brought to the fore thusfar is that
it does not go far encugh and that it does not also,
apart from indicating the Christian way of life for
our country, go in upon the practicalities of our

a message

racial situation and provide alternatives for those
evils and malpractices to which it is opposed on
principle.

This ostensibly well-founded objection is based
on a misconception, however, The "Message” has
a limited objective for the time being and conse-
quently on one plane only: the plane of principle.
As a simple restatement of the Gospel's ideal o
obedience it sets itself against the almest directly
opposed ideclogy of apartheid. The ideclogy of
apartheid as a lalse gosel points towards a parti-
cular and clearly defined way of salvation for
South Alrica; the "Message”, by contrast, is merely
a reminder of the true goszpel of Christ which points
towards an equally clearly defined way of sal
vation leading in an almest directly opposite direc-
tion to the one proclaoimed by the prophets of
“separate development”.

When, however, it comes to the practical appli-
cation of both these "ways of life”, it is by no means
such o simple matter.

There is more than encugh and steadily mounting
evidence that the ideoclogy of apartheid simply does
not succeed in practice — to the mounting dismay
ol even itz most loval proponents and adherenis.
The perfect society of apartheid is o silly ligment
of the imogination aimed at a South Africon
heaven-upon-earth or Utopia, which, like all Utopias,
is destined to crumble as socon as attempts are made
to base it upon the hard rock of reality,

It is a different situation in the case of Christian.
ity. Here, too, there exisis an apparently unbridge-
able gull between ideal and reality. But this is
taken into account and provided for in the
Christion doctrine of faith, For, on the cne hand,
the Christian is not taught to expect a heaven upon
earth: the Kingdom of God is still to come in all
itz fulness. On the other hand, however, he never-
theless believes that the guli between ideal and
reality has already been bridged in Christ, that
even the practical reality of sin with its divisive
power has been conguered by Him, Our Christian
life com, therelore, only be one of a gradual growing
in grace directed towards the ultimate fulfilment,
which inevitably alzo implies a daily and continuous
compromize between the ideal of Ilaith and
practeal recality.
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It 13 undoubtedly true, however, that the Church
in South Alrica — in direct contrast to the reproach
recently flung at it by the Prime Minister - has
succumbled to the temptation to give far {oo mlll.'..ll.
attention to the ostensibly unworldly ideal of [aith,
end far too little to siniul p“*:-.:hc:ql reality. And
where the ideal of faith has now once again haazn
so clearly and linally outlined in the "Message”,
practical reality in all itz sinfulness and imperlection
will hencelorth have to be dealt with in all serious-
nass, however many compromiszes will have lo be
endured in the process.

And then the first =tep will surely have io be for
Christians in South Alriea, as Christians, te pul
their own house in order: to insist that the Church
in South Africa should cea=e as soon as possible
to speak with so mony different voicas; and to see

PRO VERITATE

te 1t thot the ordinary Christian laymen aof our
Christian churcher should really start proctising
what their spiritual leadsrs have monotonously
been preaching for so many vears.

That there are still zerious and utlerly condemn-
able deliciencies in cur practising what is preached
dare under no circumstances, however, be advane-
ed as an excuse [or the silencing of preaching, The
Church must keep on proclaiming the ungdulterated
Gospel of Chrizst with proghetic zeal and must keep
on poinling feorlessly and unambiguously towards
the only way ol life which is based upon this
Gospel, That church which, for whatever reason,
cecses to speak out clearly and candidly in the
MName of the Lord, even to the government, brings
an even gredter judgment upon itsell and stands
condamned belore the eyes of God and of men,

Some Frustrations

One of the myths of the Cook family concerns one of its five year old
members. He was carrying in one hand a ball; with the other hand he dragged
a train on the end of a string. Ahead loomed a closed door, It did not open as
he approached. So he kicked it and cursed: “Idamn that door”. Neither of his
parents swore, in his presence or out of it. They were startled. Secularization
had thus made its appearance in the language of the lower deck. It had been
revealed by frustration and issned in violence. But the violence opened no

doors.

The Christian Instwte 15 five
tonight. We give thanks for this mule-
stone, and for the road behind us
But we should also use the oppormuni-
ty to think abour whart has been learn-
ed during this time, or at least
revealed by the time, even if not
learned. The present language of the
Institute might startle some of its
founding fathers. The Institute was
born to the strains of Woolwich's
idyll. We now march to James Philip
Moulder. This is a sign of growth and
of development; 1t may or may aot
be progress. What I would like to
do this cvening is to review our
growth in terms of cerrain frusira-
tions we have mer, because with Paul
I believe that we (along with cre-
ation) have been subjected to futility
in order that we (along with creation )
may also be subject to hope. First,
then, some of the frustrations we can
sce all oo clearly; thercafter, when
our cyes have become accustomed to
the light {or dark), some of the

hopes,

1. Inter-church relationships

One reason for founding the Christ-
ian  Institute was the feeling thar
since direct inter-church relationships
had broken down, there might be
some means of communication via
the backstairs of personal influence
and contact. We had scen both the
possihilivics of inter-church  co-ope-
ration, and the great difficuliwes,
particularly the very narrow  limits
within which denominartions were pre-
pared to work together. Could the
Insttute go further, individually and
unofficially than where the church-
es had bogged down?

Qur cxperience has been frustrat-
ing. Churches are stll bogzed down.
Union committees find their drafts
like hydras: lop off one difficuliy and

two  take s place. God has not
fimished  his  reckoning with  the
churches, They face changes a good

deal more drastic than those they
hope to get by with. But meanwhile,
we work not only with denomination-
al peculiarity, but with denominagion-

W. B. de V.

and Hopes of This
Five Year Old*

— DR cﬁ.Lw'M ‘COOK

al wdwocy as well, The frustraton of
the Institute is by no means as acute
as that of the South African Council
of Churches, which, despite its recent
change of name finds itself in the
position of a nervous system that has
been  dissected out of its body., It
twitches to all manner of external
and internal  stimuli, but  seldom
moves the body into action. So far,
we have been shielded from such a
fate by novelty and inspirarion. But
no one can assume that the sensations
which have kept us on the front page
on Sundays will continuc. We shall
oradually drift from eminence and
notoricly 1o the bottoms of columns,
This slump may cause the frustration
of some to grow,

2. Inter-racial aims and intensions

The second hne of frustration aris-
cs from our inter-racial aims and in-
tentions. We have discovered how
cffectively  apartheid  blocks  inter-
racial contact, even with the best of
good will. My pass o Soweto lapsed
through my carclessness. [ forgor o
rencew something I had not been call-
cd 1o use anyway., The fellowship
in our groups is strictly limited by
almost incompatible time-tables, In
spite of our belief that we whites were
ready o learn and needed o know,
we have not found an unending
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stream of black or colourcd tutors,

Yet the most important develop-
ment is also the most potentially frus-
trating of all. We looked towards
inter-racial rapprochement  between
races in mainline  denominations.
Unexpectedly, most of our develop-
ment has occurred in the opposite
direction — towards the independent
African Churches. Since their raison
d'ctre is in part the failure of our
missions to represent the gospel ade-
quatcly, we can cxpect a good deal
of frusrration. particularly when we
find that our assumption, that in-
crensed contact with these groups or
further  education will tone down
some of the “wilder” theologics
blows up on facts. The demand may
well be that we change, not they.
Attempt for instance a defence of the
current practice of infant baptism be-
forc a group of such ministers, and
the conclusion they draw about us 1s
that perversely we prefer cultural tra-
dition to scripture. Even if they have
never heard of him, they have on
their side the greatest and most in-
fluential of all contemporary theolo-
gians!

3. A third arca of frustration is our
eroups. These have not achieved all
we hoped of them. Each step they
take towards more real fellowship and
solidarity, they give grounds for sus-
picion that they are taking over the
proper work of the church, What elsc
is to be done when churches claim
this ground yet leave it undeveloped?
At present, there is no denomination
that can be anvthing more than a
scct: yet this admission would be
disputed by all. How can we expect
meaningful repentance until this s
faced? The church is where two or
three arc gathered in his namc and
he meets with them, His presence
and that of a brother arc the essential
cempoenents: to them belongs the
whole kingdom. Meanwhile, we face
the frustrations of fellowship brought
about by our failure to recognize this
or to admit the causes that limit our
fellowship, Because charity is mis-
sinp, we cannot discern the body with
clarity; and for all the appearances
of roistering good health, the true
condition is sometimes one of sick-
wess and death.

4 Then there 15 our Cconnexion
with churches overseas. The Institute
hoped 1o help preserve this  link
which was in danger of being lost.
Here we have met frustration too:
from being the bright hope on the

ccumenical horizon, the Institute has
slumped to the problematic status of
being the least bad of a poor bunch.
We have been given a great deal of
financial and moral support. How
frustrating to those who have shown
such faith thar we have produced so
littke to justify their hepes. Some
hoped for explosions: we have engi-
neered none. Others hoped that we
might get things moving. The Na-
tionalist party has done at least as
much. There is a growing suspicion
that our influence was like King Log:
one big splash, then a few ripples,
and finally a tranguil pond oncc
more. Despite the Institute, South
Africa remains the most stable
country in  Africa: a financiers’
drcam, Again, the close scrutiny of
the Institute’s affairs showed that the
frars of Professor Pont were com-
pletely unjustified: what he saw in
the dark was not even a paper tiger;
it was a domestic tabby. We seem
headed for the limbo that awaits the
politically unsuccessful: will Beyers
Naudé end up in some niche along-
side the shades of Tielman Roos and
Robey Leibbrandt? We have simply
not matched the mixed cxpectations
of overseas churches, and so their
interest is not what it was, while we
have found their unilateral pronoun-
cements and actions similarly frus-
trating to our interest.

5. Finally there is the frustration
of realizing that the Kingdom of God
remains as hidden as cver in the
Republic. We have been as certain
that it could not be identified with
apartheid as our brethren have been
certain that this is the indispensable
factor for its coming. They continue
to urge, despite our contentions, that
not only have mountains to be level-
led, and valleys filled, but walls need
to be built in preparation for the
kingdom.

In turn, we have had to realize that
the preaching of equality is not ne-
cessarily the way to finding commu-
nity with another. Equality can only
be applied to artificial and formal
situations such as standing before the
law. Everywhere eclse we face the far
mere cxacting demand that we be
aware of differences and able to dis-
criminate. Which has been the source
of more frustration: the assumption
that people who share the same labels
may be treated alike, or that thosc
who have different ones must be
trcated  differently? The Institute,
along with other groups, despite being
cquipped with the four-wheel drive

of knowledgable intent and lightness
of structure has found uself bogged
down no less certainly in the sands of
our false social assumption than any
of our morc ancient or venerable
institutions. We have heard the pa-
rables of the kingdom, and like others,
not understond them, nor known
where or how to turn and be con-

verted.
g k1] *

I hope that this picturc is not
exagmerated. Weigh up our activitics,
and a cynic would discover that our
income and expenditure approximate
a smallish lingerie firm, and its pro-
ducts are hardly less flimsy or sec-
through. Is there any sign of the hope
that is the purpose of futility and
frustration?

1. The first consequence has been
the destruction of shallow and falsc
optimisms. At first, every army takes
the field in dress uniform, with flags
waving. Then it discovers the enemy
is tougher, braver, clevercr, meancr
and more purposeful than it ever gave
him credit for being. The walls of
apartheid have not collapsed, despite
repeated blasts from “Pro Veritate™
We face a real crisis, because we can-
not continue as we are; NOr can we
be certain of support as hitherto on
the road ahead, since this secms to
Jead to an abyss. Anyone within the
sccurity of an institution can fire un-
answcrable questions ar us concern-
ing our methods and goals. We can
take cover in instirutional futility. We
can blow up in frustration. Or
through our frustration we may comc
to understand true hope, and be
haunted and inspired by it.

What then is this glorious liberty
of the children of God which Paul
calls our hope? Quite clearly it takes
us far beyond the sharknets we have
erected so that we may swim without
risk in the ocean of grace. The hope
of such a liberty will take us a good
deal further in the struggle both with
and for the church and state than we
have so far gone. Not so much by
what we say, but by what we are by
the grace of God, we shall threaten
existing structures of both institutions
in so far as these are not formed by
grace. Denominations at the moment
arc bent on preserving denomination-
al differences and their own iraditions
while at the same time claiming to
be the church. A party claims to be
the state. Because cach lacks whole-
ness, it lacks liberty as well. And as
long as it fears liberty, it will lack
wholeness.
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Churchwise, for instance, no one
15 vet in a position to say whether
Bishop Burnett, functioning as secre-
tary of the South African Council of
Churches is a figure of hope for ihe
future, or an anachromism like the
Britannia: an ccumcnical turbo-prop
in a time when denominational air-
lincs are all investing in jets. The
role of the Institute is to remind those
who live as if their denomination were
the church, thar this is not true. For
the position ¢ven of Rome against the
scemingly most headstrong  African
sect 15 only one of a relative, and not
of an absolute wholeness.

2. Will ccumcnical frustration
drive us then to recover our hope of
a unmiversal mission? Here we may
note that South Africa habitually
thinks of itsclf as a receiving rather
than as a sending nation. The govern-
ment believes we have reached satu-
ration point with religious workers
from abroad. Perhaps we should
agree, and not only deny ourselves
these visitors, but also make available
some of our own people for service
abroad. Compared with certain arcas
of the world, we arc overstocked.

We may think of the amazing
work of an carlicr generation of
DD.R.C. missionaries who were active
throughout Africa. The present pic-
ture is of a failure of nerve that has
affected not only this great church,
but oursclves as well. One indisput-
able perversion that can be attributed
to apartheid is that it has narrowed
the obligation to go to all nations o
going to ong’s own, God may indeed
send us to our own; but we cannot
prescribe  this for ourselves. In a
world war, enlistment for one conti-
nent simply will not do.

We arc told that there is a new
outward look. We have discovered
ncighbours on our borders. But where
are the people to be found who can
staff the superior peace corps for
which “Current Affairs” pled the
other evening? Why should anyone
renounce the incomparable benefits
of this country for anywhere clse? It
took persecution to drive the Christ-
ians from Jerusalem to Samaria. We
almost need such a credential again
these days. But who thinks of this as
hope?

3. This brings me to a third point.
For a long time now, disciples have
quarrelled with one  another, We
have compared our fates. We have
also indulged in prescribing  crosses
for others. This is a mania of con-

temporary ccumenics. We still need
criteria  to  distinguish  evangelical
theology from Afro-Asian politics, as
much as our D.R.C. brethren need
criteria to distinguish evangelical the-
ology from nationalist politics. Christ
pointed to his presence in the claims
of the needy. Are they then identical?
Evangelical theology begins not at the
point of the sclf-righteousness of the
poor, but at what God has done, and
nceded to do, for the sin of rich and
poor alike.

The demand that others sacrifice
is not the way of Christ. He emptied
himself freely. The one who denies
himself and takes up his cross must
do so of his own accord if he is 10
be a disciple. In such sacrifice lay the
origin of the Institute. The work of
the Institute will only continue as
long as this 1s practised by its mem-
bers. We can neither choose our
crosses, nor prescribe  them  for
others. We may be certain however,
that the demand will come in his ume
and his way to cach of us, and to all
of us.

Some of our members are deeply
troubled because they live so com-
fortably while others have so little.
But the word o John differs from
the word to Peter. After the meeting
with the Risen Lord at the lakeside,
Peter could be sure that one day he
would literally have to bear the cross.
But to his last day, John wondered
what would happen to him. Last of
the twelve, he most probably died
in his bed. Nothing is more difficult
to handle within any community than
this diversity of gifts and diversity of
destinics. It so easily degenerates into
complacency and cnvy. Yet it also
holds the possibility and hope of a
fellowship and a partnership as wil-
ling to give as to receive. Here perhaps
is a word of hope in our relationships
with overseas churches. They are as
frustrated by their impotence as we
arc by ours. We must not complicate
the situation further by becoming
exasperated with them as some of
them arc with us. Exasperation is the
companion of frustration in the same
way as patient love is of hope. We
must press on till cxasperation gives
way to patience, and frustration to
hope.

4. A fourth point concerns our dis-
incarnation. Words are short-circuited
from the realities they signify. So life
becomes increasingly theatrical, List-
en to our language: drama, role-
play, acting, performances, curtains,
Being is dissociated from acrion. All

forms of community are affected.
People arc thus crirical of all kinds
of community and seck to unmask
the facade. The problem is not new:
Jesus took the ordimary word for actor
and wrned 1 into the strongest con-
demnation: hypocrite. A hypocrite is
someone who only acts: he is not
what he plays.

This is a standing temptation for
us all. We meet together, and can be
just so many actors. Concern ccases
when the show is over and we go
home.

What 1s the remedy? It is obe-
dience to the Spirit. The Spirit incar-
nates. He alone brings word and flesh
together. For all our talk of involve-
ment, we are in danger of thinking
that being concerned with  God
means only being concerned with our
neighbour., Only the disaipline of the
Spirit can ensure that the body fol-
lows the lcad of the Spirit instead of
the lead of the flesh. We muse face
more realistically than we have done,
the fact that our brethren have re-
jected us because we secmed hypo-
crites. We acted as if we were con-
cerned with their whole being, their
cternal destiny: we may only have
been concerned with their votes.

5. My final point I hardly understand
mysclf, It is the invisibility of truc
hope. “Who hopes for what he sees?”
Could it be that cxpectations and
hopes arce all too visible and thercfore
false? Note the problem. The
D.R.C.s identified themsclves with
political, social and cultural aspira-
tions of their people. They moved
towards highly visible hopes, which,
now largely attained, have left the
church almost goalless. Tt secks 1o
protect what has been won rather
than to press towards the mark of ihe
upward call of God in Christ. How
can we define our hope and make it
credible without ar the same time
making it visible and therefore not
hope? This is perhaps the most urgenr
task of theologians today — and
that means us all. We assume that
visibility means credibility;  Jesus
blessed the faith that did not sce
yet belicved.

Such a word sends us back 10 a
realm where our lives are once again
exposed to guestioning. (The five
year old is in danger of having arriv-
ed: we still enjoy a dangerous pros-
tige overscas; and we arc h{‘glnlnqg L0
be listened 1o at home.) To sct our
minds on an invisible hupn. CXPOSCS
us to much Criticise: woe are neurotic,
cscapist, otherworldly, irrclevant, and
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all the rest of the contemporary swear
words. But if we arc going to be
faithful to our witness to the Word
Incarnate, we must speak as he did,
of a kingdom that was invisible to the
practitioners of real-politik, assured
of its power more certainly than of
any manifestations of power on carth;
certain encugh to suffer to the end
for its glory. Certainty is demonstrat-
cd more surely in suffering than in
violence, since violence is always un-
sure of itself.

In this way we witness to the hope
that the glorious liberty of the child-
ren of God is liberty formed by
Christ himself; his freedom to give
without reserve and without coercion.
Morc: we shall have to insist with all
our being as well as with our words,
on the sovereignty of grace as the
prime clement in the sovereignty of
(God. For the only way we can b

sure of the sovercignty of God is
when we meet this in grace. For
where sinners arc, and where death
is, there we meet God for sure. We
wait then for the redemption of our
bodies, for the resurrection of the
dead. Because this is our hope, wc
need not bz as fearful of the possi-
bilitics of things present or things to
come as are those whose hope is only
in the visible and the present. We
know that nothing can separatc us
from the love of God in Christ. Nor
need we be se set on the achievement
of wisible hopes because we know
that it does not profit a man to gain
the whole world, if by doing this, he
loses a life whose hope was of an
eternal destiny, and finds that Beclze-
bul has allowed him his little game
of revolution within a safely defined
sphere of demonic influence.

Is this vague? All I know is that
if T try to make such a hope more

specific or more visible, I become
another speculator offering you a
leasehold, jerry-built shack, in which
your tenure depends upon conformity
to present fashions, when our God-
given privilege is a dwelling place in
the city of God. But as to which of
these is preferable: gospel, or pseudo-
gospel, is a choice that depends upon
our own meeting with the living God.
We know that he is alive because he
raiscs the dead; that he 15 God, be-
cause he docs this for us. It is he
that has made our frustration the
measure and the demonstration of the
magnitude and the substance of our
hope. .

(* Address delivered on the occasion
of the annual genceral meeting of the
Christian  Institute  of  Southern
Africa, Johannesburg, 13th August,
1968.)

Gospel or Ideology in South Africa?

In this article we turn to the
second false principle on which the
ideological offer of salvation 1s
based, namely that of physical raciul
separation. In doing so 1 would first
like 1o provide a hrief outline of the
extensive attempt lo segregate people
on the hasis of their racial identity:
then =how why this attempt is reject-
edd by the gospel of Jesus Christ,

Until 1948 the people of South
Africa were seeking a way of life
together., After that the search was
abandoned together with the idea
of sharing a common homeland, The
new government instituted what we
might call divorce proceedings which
were designed to bring about the
total separation of the family mem-
bers of our society. This divorce
would result in the division of our
COIOen homelamd  into about  six
mini-tribal states. Somehow, life to-
gether in the same home was con-
sidered too much of a threat to some
members of the family, so the rest
had to gel out,

I THE GREAT DIVORCE

The foundations for the divores
were laid by the comprehensive sys-
tern of tace elassification deseribed
in the previous article. On  this

hasis the high legal walls were rais-
ed  that would separate  races in
South Africa at every coneeivable
level. This process is best demon-
strated by focussing on the major
legislation in the five basic struc-
tures of =ociety.

{at Interpersonal -

The process was introduced in
1919 by the Prohibition of Mixed
Marringes Act. It curtailed the free-
dom of South Africans to marry
whom they desired, and barred them
from ever living in their own eountry
should they marry against this legis-
lation, Henee a gifted Afvikaner poet
and enlural  leader like  DBreylen
Brevienbach can never return with
his wife hecause she is Vietnamese,

We note that the act embodies a
principle which is rejected by all
major  Christian  churches in the
world, The Cottesloe conference as
well as the council of vecent e-
formed churches” meeting in Lunte-
renn, Holland. stand Ly this theologi-
cal position.

The Tmmorality Act followed in
1050, making it an offence to solieit,
or conspire, or to have carnal inter-
comrse between White  and - none
White. The great tragedy about this

_ THE REV. JAMES A. POLLEY

by pocritical attempt at sexual sepa-
ration is that each vear the number
of prosecutions 1s about double the
number of convietions,

i Socio-Cultural :-

The most agonising piece of legis-
lution in the entire divoree is aptly
deseribed by the title of Alan Paton’s
hooklet dealing with it:- “The People
Wept”™! The Group Areas Act of
1950 provides the machinery, “hy
compulsion, if necessary, for phy-
sical separation of defined groups
[or residential purposes and trade”,
L'nder the same authority Africans
have been divided on a tribal basis
in the townships. In 1957 the Act
was amended so as to prohibit non-
Whites from attending a publie ci-
nema. licensed restaurant, tea room,
or visiting any club in a particular
croup area except under permit.

It is quite impossible to give an
wdequate deseription of the massive
movements of people which this act
set in motion. There is even less
chance of providing an honest pic-
ture of the great suffering brought
upon thousands of its vietims; for
the human  destruction  involved in
the luss of frechold property. family
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homes, trade, careers and security,
is simply indescribable. Indeed, this
act has been monstrously effective,
making it virtually irn{:ussihlc for
White and non-White to have general
social, eultural or religious contact.

The Reservation of Separate Ame-
nities Act of 1953 made possible the
segregalion of any public premises
or public vehicle. Such action was
not to be nled invalid on the ground
that provision was not made for all
races or that the separate facilities
provided were not  substantially
equal. So the doctrine of “separate
but unequal” became enshrined in
South  African law., In 1960 an
amendment provided for the enforce-
ment of apartheid on beaches,

In 1955 the Motor Carrier Tran-
sportation Amendment Act provided
the means to enforce apartheid on
transport services, An amendment in
1959 extended this ruling to taxi
services in the Cape and Natal. Such
dizcrimination already existed in the
().F.S, and Transvaal. On 12 Febru-
ary. 1965, the State President issued
a Proclamation R26 which amended
the 1960 Amendment to the Group
Areas Aet, under Section 1, sub-
seetion 4. This Proclamation virtually
imposed complete apartheid on “any
place of public entertainment”™. This
covered sporting activities, cinemas,
concerts in civic halls, agricultural
shows, ete. An occasional exception
is allowed by special permit and
non-Whites are allowed to watch
provincial and international cricket
and rugby matches if separate faci-
lities are provided.

Towards the end of 1962 the
Government  informed  professional
and scientific organisations which
were in receipt of subsidies that un-
less they amended their constitutions
in such a way as to exclude non-
Whites from membership their sub-
sidies would be terminated. After
protest and consultation a compro-
mise was reached. Those societies
which wished to aceept non-White
members would continue to do so,
but would help the non-Whites to
eventually form their own associa-
Lions.

(e Educational :-

The Bantu Education Aet of 1953
cave the Minister unrestricted pow-
ers Lo decide what schools should
exiat, what eonditions of serviee for
teachers should be and what the con-
tent of Afriean education should be.
It is quite clear now that this legis-

lation has not raised the standard of
education and that it has destroyed
all possibility of non-racial educa-
tion.

The Extension of University Edu-
cation Act of 1959 was a tremen-
dous blow to higher education, hu-
man relations and qualified leader-
ship in South Africa. It excluded
non-Whites from the open universi-
ties and made possible the establish-
ment of segregated colleges (on eth-
nic lines) for non-Whites, Not only
did this act destroy academic free-
dom in South Africa, but also the
possibility of fruitful academic and
cultural contact and dialogue be-
tween white and non-White students,

(dy The Economic:-

The Native Building Workers Act
of 1951 provided for segregation in
the building industry. The Native
Labour (Settlement of Disputes)
Act of 1953 redefined the term “em-
ployee” in the Industrial Conciliation
Act of 1924 to exclude all Africans.
It thereby prevented registered trade
unions from having African mem-
bers and prohibited strikes by Afri-
can workers or sympathetic strikes
by workers of other racial groups. It
also provided for separate industrial
structures by which Africans were
to settle labour disputes.

The Industrial Conciliation Act of
1956 prohibited the registration of
any further “mixed” trade unions
(catering for white and Coloured
or Asian members). It was also laid
down that any mixed unions which
continued to exist must create se-
parate branches for white and non-
white members and hold separate
meetings. Provision was also made
for “job reservation”, that is, for
specified types of work to be reserv-
ed for persons of a specified racial
aroup — used mainly as a =afeguard
for white workers,

An amendment in 1959 laid down
that mixed trade unions could not
extend their interests unless they
did so in respect of one racial group
only. It was also rendered illegal
for employees to collect trade union
dues from Africans,

The Nursing Act of 1957 laid
down that the Nursing Council,
which deals with the registration,
training and discipline of nurses,
must consist of white persons only.
The Nursing  Association was  re-
quired to set up scparate hranches
[or each racial group and to arrange
separate meetings, The Council was

to keep separate registers of nurses
according to their race.

The Factories. Machinery and
Building Work Amendment Act of
1960 provided for the rigid segre-
gation of factory workers. It there-
fore completed the pattern laid
down by the original act in which
provision was made for separate
accommodation, facilities and con-
veniences,

ey Political:-

Political separation took a drama-
tic turn in 1951 with the passing of
the Bantu Authorities Act which
abolished the Natives Representative
Council and provided for the estab-
lishment of tribal, regional and terri-
torial Bantu authorities in the re-
serves. In 1959 a further Act was
passed which abolished Parliamen-
tary representation of Africans and
provided for the appointment of ini-
tially five commissioners-general to
represent the government. The Tran-
skei Constitution Act of 1963 provid-
ed for the election of a Transkeian
Assembly.

In 1951 the Separate Representa-
tion of Voter's Bill was introduced
to remove the Coloured vote from
the common roll and place the voters
of these 55 constituencies on a se-
parate roll. After a shameful six year
constitutional battle in which the
constitution was virtually wrecked,
this goal was achieved. The Bill was
validated by way of the High Court
of Parliament Act of 1952, the Se-
nate Act of 1955 and the South
Africa Act Amendment of 1956,

The Prohibition of Improper
Interference Act of 1968 brought
the entire process of political sepa-
ration to its final conclusion. It pro-
vided for rigid racial segregation in
terms of membership of political
parties, assistance in voter registra-
tion. finance, propaganda, or any
of the activities featuring in a poli-
tical party or similar organisation.
As a result the multi-racial Liberal
Party dishanded and the Progressive
Party had to become a “Whites only’
body. In this way the vast pyramid
of a legally segregated society has
been built up on the basis of racial
identity. Furthermore, it is quite
elear that the entire legal system of
racial separation has put fresh
emphasis on racial, tribal and ecul-
tural differences, focussing the at-
tention of society on these factors
The race-consciousness of South
Africans has thus been inereased by
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thiz, giving hirth to increasing pre-
judice, fear, false images of the other
aroup and consequent estrangement,

However, whoever takes the gospel
of Jesus seriously is placed in an
exiremely serious dilemma by this
system: for the followers of fesus
simply cannot do the ‘mental trick
demanded of all South Africans. [t
is a preposterous demand — that
is. to call this cinemascope-sized
divarce being played out daily on the
vast fiiman screen of our sociely, our
salvation! To do so would be bla-
sphemy! For the gospel of Jesus
rejects this system as immaorel on
al least five grounds. Let ug now
exammine them.

II THE GOSPEL AND
SEPARATION

We begin by noting that it is
simply not good enough to object
to the svstem of enforced racial se-
paration on  the grounds that it
forces men apart, whereas the Christ-
ian gospel brings them together. The
idenlogy’s reply to this is that it
separates men for the sake of recon-
ciling them. It insists on having the
sume objective as the gospel, name-
ly reconciliation. Whilst its final pic-
ture of reconciliation differs from
that of the gospel, it argues strongly
that the reason for this is as follows:
the only way to stabilise and recon-
cile vaee relationships in a situation
of manv nationalisms is to put each
national group on an equal footing
of independent nationhood.

This then is the ideology, and we
note that {(whether the government
likes the word or not). this is a form
of partition. 1t is a concept which,
as John Dugard recently pointed out,
“is especialiy inherent in its (the
Government's) Bantustan policy”
{New Nation, July, 1968, p. 2). It
i= also a concept which has enjoyed
the support of some of the most pro-
minent  Afrikaner intellectuals and
theorists!' It has often been con-
firmed as the ideal by many govern-
ment leaders. including the late Dr.
. Verwoerd. He said {in the Assem-
Iy on 5 February, 1965,) :-

“ ... the crux of the poliey of =sepa-
ration is political separation . . .
Territorial separation is important
in the sensze that the further one can
develop it, the greater are the chane-
es of having good relations and of
avoiding confliet.” (Hansard 2, cols.
153-:030).

Clearlv the aim is still a form of
partition.  although  the territorial

practicability of it is in some doubt.
Nevertheless, the basis of the ideo-
logy is that conflict between the races
can be avoided by total political
F«'l"']:]llrﬂ.li.ﬂ[l H.I](l H ]'I'lll'cll tﬂ‘l‘il.{:n'izll
separation as possible. This argu-
ment. rests on the =ociological prin-
ciple of removing one of the parties
from the  conflict-situation so that
the ensuing separation may facilitate
vood relations,

However, parlition, in whatever
“party dress”, rests on two principles
ol equal significanee. First, the socio-
logical principle of separating the
conflicting parties [rom ene another
so ae to avoid further conflict.
Second, the socio-political prineiple
of ensuring a just division of terri-
tory. opportunity and  resources
acceptable to both parties, that is,
the implementation of the extensive
socio - political  commitments  on
which the separation is based.
According to Professor Gwendolyn
Carter there are three basic require-
ments to this2, [ will mention them
in a rearranged order, first partition
i= only to be brought about on the
basis of extensive consultation be-
tween the leaders of all groups con-
cerned, and not by white determina-
tion alone, (This would invelve
dialogue with the real national lead-
ers of the African people, most of
whom are in prison). Second the
cquitable  distribution of land, of
existing urban and economic resourc-
es, of port facilities and communica-
tions. Third, all areas to have access
to the outside world by means of
air rights ete. It is at this point that
we can bring the gospel to bear on
the system and identily the reasons
why the latter is rejected. There are
bhasically two sets of reasons — the
moral-pragmatic and the theological
— hoth sets related to Christian mo-
rality. We will note four moral-
pragmatic reasons and one theologi-
cal, in that order.

1. There has bheen no consullation:

The Whites in power have not
consulted with the real leaders of any
of the other racial groups. Now
consultation is a basic necessily in
terms of the New Testament concept
of reconciliation — what M. Duber
calls “meeting” or “dialogue”.

It is a blatant [act that the con-
ception, development and imposition
of apartheid, and the Bantustan
policy particularly, is a product of
the caucus of the Nationalist party.
So for example, the most emineni

-

loaders of the African people were
refused consultation when LII:{‘}' wenl
o see Dr. Eiselen, the new Seeretary
for Native Affairs, in 1948, He made
it clear to them. the Native Represen-
tative Couneil, that they had no right
o disecuss matters of a  political
nature, Apparently no Alrican lead-
ers could make political representa-
tions, The Methodist Church had a
similar experience in 1900 when il
appealed  to the Government 1o
arrange for consultation in the form
of a national convention. Is was
refused in shocking terms! As a
consetuence. this authoritarian atti-
tide and irresponsible use of power
has led to the poliey having to be
enforeed. Its continued existence is
clearly not due to the consent of
the people but to the abundance of
totalitarian legislation and the effi-
ciency of the police, security branch
and the military.

2. There has not been an equituble
distribution of land, resources
or political power.

There has been an attempt at this
but it has been woelully inadequate.
Whether one takes the requirements
of the Tomlinson commission or any
of the last twenty budgets as a stan-
dard of judgement, the conclusions
arrived at are exactly the =ame, and
all of them gloomy. The 1968 budget
for example diseloses that K376
milion will bhe spent on defence,
police and prizons, whilst a mere
BR13 million will go to the Transkei-
an government {including the sala-
ries of white officials).

With regard to the land question,
60% of the people have been given
only 13.79 of the land; and the
political power given the non-whites
is severely limited by the over-arch-
ing authority of the white govern-
ment. which still has the final sav.
As there has been no realistic shar-
ing of urhan. industrial and econo-
mic resources., we cannot but con-
clude that there is no intention of
taking the second principle of parti-
tion seriously. It has been ignored.

What has happened is that the
first principle has been implemented
o the full, whilst the second has
I'!'{,l‘i\f"ll ey 1Tmare I.h-:l”. lﬂk["“ H|||.]"'
port. After twenly years i power
the ideologists have honed  their
sword of separation to a razor edge.
splitting  every possible  sraw  of
inter-racial contact in the process,
But almost nothing has been done
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about the sccond principle in com-
parison, and that is clearly immoral,

3. Partition is not laken seriously
hecause it is either im practicable
or merely a “front”, or both.

The evidence above stubstantiates
these as the only possible two rea-
sons for the abandonment of the
second  prineiple of partition. We
note that there is strong and mount-
ing  evidence  which  demonstrates
conclusively that the ereation of six
more mini-states is quite impossible,
I"actors like the Tailure of influx con-
trol to stop the Tlow of Africans to
the eities, the acute labour shortage
and the great difficulty involved in
eonzolidating the reserves into Bantu-
stans are prominent factors. At the
1967 congress of SABRA, for
instance. the Deputy Minister of
Bantu  Administration, Mr. A, H.
Vosloo. acknowledged this problem
when he pointed out that as a con-
sequence, “various {(Bantu) groups
might have more than one geo-
sraphical territory as their home-
land”. This was confirmed by Mr.
(. 1. van [. Froneman M.P.. now
a Deputy Minister, who stated that
cultural consolidation was more im-
portant than geographical consolida-
tion®. Add to this the fact that the
ideology was still faced with a total
of 438 black spots covering 757,137
morgen in June 1963, and you recog-
nize that the Transkei was probably
hoth the first and last Bantustan.

It may Dbe that partition is not
taken seriously, not only because of
these pragmatic problems, but be-
cause the real objective of the ide-
ology is not the salvation of the
“nations” of South Africa at all, but
rather the for-alltime survival of
white supremacy, There is a good
deal of persuasive evidence in govern-
ment statements and in a zociological
analysis of the policy to show that
the real ohjective is in fact the main-
tenance and  development of white
ceonomic interests and power. This
ohjective is only possible by way of
white supremacy as the honest Dr.
Verwoerd  often  stated. It is an
ohjective  lhowever, which clearly
needed a sophisticated front so as
l give it the credibility needed in
terms of international and public
relations, The front selected was that
of an ideology cloaked in the poliey
of separate development. and behind
which the interests of white ceonomie
power could be religiously worked
for. This highly sophisticated front

has made possible the complele con-
trol of the entire process of social
change in South Africa, and in turn
has enabled those in power to con-
solidate their position and influence.

If this is true (and I suggest that
it is), i means that the respectable
policy of separale development is in
fact no more than a system of raciol
discrimination and ecxploitation in
support of white supremacy. This is
clearly rejected by the gospel. So
algo is the pursuit of an ﬂﬁjecth'ﬂ
known o Ilm impracticable  (the
Bantustan policy | — for to do that 1s
immoral.

4. The extent of human suffering
causcd by the system of racial
separation is fotally unjustifi-

able.

There is a reasonable point in any
moral system where it i1s clear that
“noble” ends simply do not justify
the meanz and their grievous conse-
quences,

The reason for this is that recon-
ciliation is generally only possible
where the parties concerned respect
cach others dignity., Whilst the go-
vernment claims to do this, it iz not
evident in practice. The means used
by the ideology dehumanise so many
thousands of people and destroy so
much human dignity, that reconcili-
ation iz virtually impossible,

We recognise that those of us
whose present security is tied up
with the preservation of the status
quo may not be aware of this; but
those whose lives have been scarred
by the system know that their dig-
nity has been destroyed. And it is
no comfort to tell them that one day
their “lost”™ dignity will be restored
as it has only irpn temporarily sus-
pended by the “pinpricks” of the
system. That is just so much white
:-,'uprﬁmani:-:.l rhetoric!

[ have not quoted any of the many
statistics to make this point because
it has been done many times before,
Organisations like the 5.ALR. and
Black Sash, writers like Alan P'aton
and Laurence Gandar, have supplicd
ample firsthand information to make
the idictment a shocking one. How-
ever. | want to emphasise instead
how fruitless these excellent attempts
have been; fruitless because white
South Africans generally find the
facts so overwhelming that they have
an impulsive reaction to them — re-
jreting them, Most ol us find the
facts =0 frightening that we cannot
cope. Like Buchenwald of old they

zape at us with challenging hovror
— erying ont at our ll]].‘.ll}l}'., sich-
ing to cut through our inditference
w0 ag to reach our humanity, But it
is too much for most of us, for such
knowledge brings with it the obliga-
tion of action . . . and we fear that
kind of involvement. The tragedy is
that it is precisely this kind of in-
action that is seen as justificalion
for the continued pursuit of racial
separation, in spite of the terrible
toll of sulfering involved,

5. Finally, the Christian concept of
reconciliation is committed (o
overcoming all barriers, whether

of partition (in Cyprus or the Tran-
skeil, race ot class ete. The Christian
has been given the task of reconcil-
ing men to God and to one another.
He knows that these two forms of
reconeiliation are actually indivisable
in reality. His mandate for this task
is found in passages like 2 Corin-
thians Chapter 5, verses 10-19. He
i= compelled to let the fact of this
reconciliation, already accomplished
by God in Jesus Christ, happen in
his own life and relationships. How-
ever, in South Africa the law will
not allow him to be such an agent
of reconciliation. He is forced in-
stead to abide by a humiliating sys-
tem of separation that makes contact
and the free interplay of luman
lives (in spite of racial differences)
impossgible, He iz therefore in a
seripns  dilemma: for to be an
authentic servant of Jesus in hiz so-
ciety faces him with two options —
either dislovalty to Jesus because of
the abandoning of his reconeiling
task, or possible civil disobedience
hecause of fidelity to Jesus and his
goal of reconciliation. We know that
this is no imaginery dilemma.

At the recent LLCA. conference
for example, strong exception was
taken to inter-racial fellowship by
the Afrikaans newspapers. The ex-
pressions of reconciliation, humanity
and friends=hip ol those present was
seriously distorted by the press and
has led to the U.CM. being investi-
gated by the Prime Minister. Yet this
was no more than a conference of
genuine Christian reconciliation.
born out of an interpretation of the
wospel of Jesus which clearly differs
from the ideological translation of
the same gospel. Henee the dilemma.
Do we stick with our interpretation
ar o we toe the ideslogieal Tine?
We have no doubt about the answer
to that one, but the next question is
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the tough one. How do we find faith
to believe that fidelity to Jesus and
hiz gospel iz worth it — when it
may cost us our security and free-
dom? What guarantee have we that
such a l:mhnhlp crucifixion will be
of anv use in our situation? What
right have we to ask for such a
cuarantes ? It seems that all we have
are the words of Jesus in Mark
8:34-38. Do we understand them
correctly 7 Here we have the counsel
of our fathers and brothers in the
faith to gwmide us, Our plea to them
is: Spealk lo ws honestly for God's

sake, before we lose what is left of
our integrity! Tell us whether trust-
m& fesus s fﬂﬂ!.l!l{..h and whether 1
has worked for you?

For the one thing we know is
that the svstem of physical racial
separalion is immoral and wnclirist-
an. It is a front for self-interest and
a lie that will never produce recon-
ciliation in South Africa. We are
therefore hound fo CX pose and m;’-trﬂ!
it as such — and then fo obey his

word, “go and be reconciled”,

In doing this Christians will also
have o decide whether to press for
senuine  parlition as  outlined, or
alternately for an open democratic
=pcicty with minority rights guaran-
teed.

. Cocrtze, Language and van Ecden:
Die Oplossing van die Naturefle-
vraagstuk, p. 11, quoled by N. L
Rhoodie and H. 1. Venter in Apart-
heid (HAUM, Prctoria, 1960),
p. 22 f.

2. Hoecmle Memorial leclure on the
Transkel, 1967, UL.CT., Cape Town.

3. A Survey of Race Relations in
South Africa, 1967, p. 15.

Prophetic Christianity in the Congo

— DR R. MARIE-LOUISE MARTIN

3. The Kimbanguist Church and Politics

1. Political and economic situation
of the Congo

When I left in mid-April for the
Congo-Kinshasa, many friends here
in the South asked me whether it
was safe for a white person to go to
the Congo in order to do research
Now, after having spent nearly three
months in the Congo, I can say that
it is perfectly safe. We know there
had been serious political upheavals
in the Congo and there were a num-
ber of reasons for them. The wvery
trcatment which the Kimbanguist-
Church had received from 1921 to
1959 at the hands of the Belgian
Ceolonial Government alone could
prove to what extent bitterness could
have grown in circles outside the
Christian Church where the message
of forgiveness and reconciliation 15
not known and not put into practice.
It is a miracle, a miracle of the grace
of God, that the Kimbanguist Church
never indulged in any xenophobia
and never reverted to “Apartheid in
reverse”. Wherever we went, were it
in the Lower Congo, in the Katanga,
in the Kiva Province, in the Province
Orientale where we stayed for several
days in the half-destroyed city of Ki-
sangani (formerly Stanleyville), we
were in no way molested. On the con-
trary, people, hunbangmsts and non-
Kimbanguists, showed us great friend-
liness when we once lost our way in
Kinshasa or when we looked in vain
for a certain office or shop in Ki-
sangani or elsewhere, Those less
friendly were unfortunately people of

my own FEuropean race who resent-
cd our staying with an African com-
munity. That there were even west-
ern missionaries among them, made
me very sad indeed.

I got the impression of a country
making tremendous strides forward,
especially in the field of agriculture.
This year, 1968, is the “year of agri-
culture™; every citizen is made re-
sponsible for the development of agri-
culture because it is the backbone of
a country whose census shows that
it has a population of at least 18 mil-
lion. A new census may well reveal
that there are many more. This was
certainly the case with other African
countries, where the latest census
showed that the population was up
to 409 more than onc had expected
it to be.

The State President himself has an
experimental farm ncar Kinshasa,
next door to Lutendele where the
Kimbanguists have their Kibbutz, He
trics out the best methods and en-
courages citizens to plant as much
and as rationally as possible.

Furthermore, there are at present
negotiations to  establish  industries,
cspecially in the textile branch, be-
cause it is unrcasonable to export
cotton to Britain and to import wov-
cen and printed material at a high
price. There is at least one factory
in operation that produces very good
and cheaper material than that im-
ported from Britain or clsewhere.

All over the country storage centres
for the local communitics will be

cstablished where they can sell their
surplus products and from which they
will be exported. The great problem
15, however, transport as there is no
railway to the Interior and the roads
arc partly in a very poor condition.
Road-improvement will be one of the
great undertakings in the near future,
But even despite this the Congo-
Kinshasa is already in a position to
export.

The financial basis is sound since
a monetary reform took place a year
ago. The International Monetary
Fund gave the Congo 18 months to
achieve a reform. However this re-
form was achieved in only 12 months
and today the Zaire is one of the
soundest monetary systems in Africa,
apart from the South African Rand.
This reform implied great sacrifices
on the part of the Congolese people.
Wages are low, and people sull ex-
pericnce difficultics in making ends
meet.  Nevertheless the expanding
agriculture helps with the result that
malnutrition is being eliminated.

Furthermore there arc prospects of
more improvement in the near future,
In his sensible and practical speech on
TV which the State President Gener-
al J. D. Mobutu gave on the eve of
Independence Day (29th June 1968)
he specifically insisted that every
citizen is responsible for the econo-
mical progress of the country. He
thanked all those who made sacrifices
for it and wok new and extremely
strict measures against any form of
corruption. Tourists are received with
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fricndliness and encouraged to comce
and ecnjoy the beauties of the country.
Only those with a “mercenary” or
“neo-colonialist” spirit who want 10
meddle in politics are kept out.

To what extent the Congolese State
President is concerncd with the wel-
farc of the population as a whole
was revealed to me ac the end of my
stay in the Congo. He set three days
apart on which to receive delegations
of the three main churches: the
Roman Catholics, the Protestant
Council in which 45 churches are
morc or less united, and the Kim-
banguists. I had the privilege of at-
tending his “dialogue” {as he called
it) with the Kimbanguist delegation as
an obscrver. He did not want circular
talk, but straightforward speech.
“You, the church leaders, are in con-
tact with the people. You know what
is not good in our country. You know
the mmplamts he said. “I am herc
to learn”. The delegations were not
afraid of telling him, a practising and
very open-minded Roman Catholic,
whatever complaints the people had
o make. Immediately the sccretarics
had to take notes and he promised
that he would give special atrention
to the matter. From what he said I
concluded that he has great confi-
dence in the spiritual head of the
Kimbangusts, H. E. Mr. Joseph
Diangienda, and in difficult matters
he repeatedly asked him for his ad-
vice. He knows very well too that the
Kimbanguists reject any kind of vio-
lence or war to settle conflicts be-
tween nations and tribes and indivi-
duals. He trusts them because they
are, with their religious fervour and
their practical Christianity, a tre-
mendously uniting and reconstructing
force in the whole country. They
themselves have already the expe-
riecnce of re-unification yetr this is
one of the great problems in the
Congo with which politicians have 1o
grapple since the unfortunate scces-
sion of the Katanga.

The Congo is a one-party state and
clections will take place in 1970 to
re-establish the parliamentary system
and to replace the present mﬂitarjr
rcgime. The party is called “mouve-
ment populaire revolutionnaire™, but
“revolution” does not imply force but
a peaccful cvolution. The French
word “‘revolutionnaire”™ has a much
wider and less political meaning than
the equivalent English term. In this
onc party all kinds of different opi-
nions arc tolerated but tribalism 18
not allowed. Through the school sys-
tem the French language becomes

more and more a medium of commu-
nication in a country where over a
hundred different languages and dia-
lects are spoken.

2. The Basic statement on Church
and Politics of the Kimbanguists

On April 7th, 1962, H. E. Mr.
Joseph  Diangienda published the
following statement which I trans-
latc from the French text { and add
some comments): “In its public de-
clarations concerning its attitude to
the authority of the state, the EJCSK
(Eglise de Jesus Christ sur la terre
par le prophéte Simon Kimbangu)
cannot and will not ignore the prin-
ciples established by Christ himself
when he said: ‘Render to Ceasar
what is Ceasar’s and to God what is
Ged's’. According to our understand-
ing we have to make a distinction be-
tween spiritual and temporal autho-
rity (i.e. the church and the state).
For this reason the EJCSK will never
interfere directly in problems that
must be examined and solved by the
state. This will, however, not hinder
us from drawing a line that indicates
the atritude of our members because
as citizens of the state they are con-
fronted with problems of a temporal
(i.c. sccular, political) nature. This
line that indicates the attitude which
our mcmbers ought to take flows
from the tecaching and heritage of the
founder of our church, the prophet
Simon Kunbangu.”

“The EJCSK is opposed to any
idcology, doctrine or political, cco-
nomic and social theory that denics
the ecxistence of God who is the
source of life and thus of human pro-
gress. A faithful member of the EJ-
CSK cannot agree to propagate or to
adhere to an ideology, doctrine or
theory upon which a political, eco-
nomic or social system is built which
tends to explain the historical evolu-
rion of mankind by denying divine
intervention”. This sentence shows
clearly that the EJCSK is opposed to
any Marxist theories.

“The members of the EJCSK are
bound to fulfil their civil duties ac-
cording to the laws of the country in
which they reside”. This is a point
which the Kimbanguists emphasisc,
and though they reject violence,
members of the Kimbanguist Church
do their military service and on sc-
veral occasions I saw soldiers coming
to the spiritual head for advice and
for his blessing.

“Knowing that the destiny of all
the regions of the world is dependent

on co-operation and the aknowledge-
ment of our mutual interdependence,
the EJCSK condemns any policies
which tend to restore in any country
or region of the world political struc-
tures bascd on tribalism, regionalism
or racialism, becausc the spirit of
tribalism, regionalism or racialism
does not only damage, but kills all
cfforts of bringing men together
(rapprochement) as  Christ has
commanded it, and also opposes all
economic and social progress which
allows the full development of the
human personality. The EJCSK thus
condemns tribalism, regionalism and
racialism. It desires the building up
of a world in the spirit of a new
humanism which fosters co-operation
of all men whatever their race, tribal
and cthnic affiliation may be, of
whatever colour they are and to
whatever social class they belong. Our
anti - regionalist, anti - tribalist and
anii-racialist attitudes do not wmply,
however, that we are opposed to the
creation of politico-judicial units (or
communitics) which enable the group-
ing of people according to viable
conditions becausc these people have
the =ame ethnic affinities, similar tra-
ditions and the same culture. But
these units must fit into a framework
which allows to establish links be-
tween them so that they contribute to
the full development of the people
as a whole, first in a given country,
then in a region of the world and fi-
nally on earth.”

“As all men are created in the
image of God, all men are bound to
treat one another as brethren. The
E]JCSK considers the application of
the Universal Declaration of Human
Rights in all countries appropriate
and necessary cspecially in relation
to the fundamental libertics of men.”

“The EJCSK prohibits its mem-
bers from getting involved in contro-
versies on denominational issues and
belicves that all Christian denomina-
tions arc moving towards the samc
aim, namely to serve God in the mte-
rests of men, There is nothing that
will hinder all religions whose foun-
dation is the doctrine of Christ, from
taking parallel roads to attain this
aim”. This statcment is a proof of the
truly ccumenical spirit that prevails
among Kimbanguists.

“The EJCSK wishes that among
citizens of all countrics a sense of
political and civil rLspnnsihlhty be
developed with a view m bringing
men closer to one another.™

“The Church condemns the use of
force in order to solve problems
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which scparate peoples.” This state-
ment is of utmost importance and has
brought the EJCSK into serious
difficultics in Kisangani. Kimban-
euists refused first of all 10
side the “Simbas” ic. the re-
bels and suffered as a consequence
of it. When the Simbas were repell-
cd, the Cengolese army muvcd1 in
and found the Kimbanguists praymng
under a structure of palm-leaves,
Bombs were falling all around but
the congregation simply persevered
in prayer and nobody was hurt. Fi-
nally the army-commander came In
and asked what book the pastor was
holding in his hand. He gave him the
Bible from which he had been preach-
ing. Thereafter the commander told
his soldiers that they should not
melest these innocent people as they
were not siding with either party.
Nevertheless, a number of Kimban-
guist hostages had been taken by the
rebels and suffered beyond descrip-
tien at their hands,

We come now to the final state-
ment of H. E. Mr. J. Diangienda, the
spiritual head of the EJCSK: “The
church has no desire to voice an opi-
nion on political systems which 2
country ought to adopt. But it rejects
any political system which deprives
its citizens of the privilege of cnjoy-
ing its fundamental human rights: the
liberty of thought, of free cxpression,
of religion and worship, the freedom
of press and the voicing of onc's
opinion as well as the freedom of
moving to any place.”

3. A national Church

From independence in 1960 to this
day, Simon Kimbangu has been hail-
cd by politicians as “the first great
African nationalist in the Congo™.
Now this is truc in a very limited
sense, since Simen Kimbangu had no
nationalist tendencics. e was a man
who had received the command to
preach and heal in Christ’s name and
the movement he began is in the first
instance religions. If from this reli-
sious movement a desire for national
independence emerged, we can under-
stand it very well in the light of the
40 wears of persccution. But at no
time did the Kimbanguist Church
indulee in nationalistic propaganda
and tendencics.

After Independence the offer was
made to the EJCSK to become the
“National Church of the Congo”, but
the leaders sirongly disapproved and
declined 1o be dependent on the state,
They claimed rightly that the church
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can only be the servant of Christ and
must remain in a position to proclaim
his message in scason and out of
scason; it must bz independent in
such a way that it can raise 11s pro-
phetic voice against any practice and
ideology of the state of which it dis-
approves on the basis of the Gospel
of Christ.

As a consequence Kimbanguist
leaders such as Emmanuel Bamba
broke away from the EJCSK and
founded their own nationalistic Kim-
banguist movement. This breakaway
movement almost led to a catastrophe
in 1966 when Bamba, then a minister
in General Mobutu'’s cabinet, planned
to assassinatc the State President.
The plan was discovered before he
could put it into action and a mili-
tary tribunal condemned him imme-
diately to death. But as Bamba had
claimed to be the true representative
of Kimbanguism, the EJCSK was
confused with Bamba's breakaway
movement and enraged people began
to burn down chapels and schools
belonging to the real Kimbanguist
Church, Fortunately for the EJCSK
the error was discovered and Radio
Congo rtepcated every few minutes
that the EJCSK was completely in-
nocent and that people should imme-
diately stop molesting Kimbanguists
and their property. Indecd God did
have his protective hand over the
EJCSK and this cpisode passcd with-
out having done harm to the church.
On the contrary, the Congolese people
realized that the EJCSK stood with
its principle of non-violence.

This principle does, however, not
mean non-involvement. The Kimban-
guist Church is actively involved in
the reconstruction of the Congo.
Kimbanguists, as Christian individu-
als, take part in party-activities, in
clections and other political spheres,
but they know that they can do so
only as Christians and that their
Christian conviction must rule all
their  political actions and  their
words. This is a very sound restraint.

CONCLUSION

As a conclusion to these three arti-
cles on Kimbanguism I would like to
suggest that this movement deserves
our full attention and sympathy here
in the South. We have over 2600
Independent African Churches in our
own country but nonc of them could
be compared in size and  spiritoal
power 1o the Church of Christ on
carth through the Prophet Simon

Kimbangu. They are split in two
many groups. There are similar small
splinter churches also in the Congo
but rhey are of liule concern com-
parcd with the truly evangelical and
in no way syncretistic Kimbanguist
Church. Its spiritual power and inte-
ority stems cerrainly from the fact
that Sunmon Kimbangu was not a man
who had in any way “broken away”
from an existing Church — this had
never been his intention. He received
quite simply a call from God, a call
he found too great for him, and cven-
tually accepted to obey. His short
activity of a few months was follow-
ed by 30 years of martyrdom in a
I.ubumbashi prison and these years of
suffcring and faithfulness 1o Christ
have released spiritual powers whose
dimension we western Christians have
somchow forgotten with our intellec-
tual approach.

This Kimbuanguist Church calls it-
sclil “Church of Christ on earth” and
is stretching out its hands to Christian
brethren all over the world. Is it not
perhaps our duty to stretch our hands
our to them since we share the same
continent? They would like 1o learn
from others, could we not learn a
lot from them? Onc of the great les-
sons wc can lecarn from them is their
readiness to forgive in Christ’s name
and to be reconciled to their encmies
even if these enemics arc of a dif-
ferent tribe, language-group or racc,
In Christ we are one — this is truc
universalism, and vet we do not deny
hereby our own cultural heritage. The
Kimbanguists have kept it as far as it
is in tunc with the Christian message.
They would be the last ones to deny
any other group of men the same
right, if only we remain one, united in
Christ, sharing our concerns and our
joys i a real practical way.

Finally, a last word: white mcrce-
narics from South Africa have gone
to the Congo tw fight and harm

ple’s lives, From the Kimbanguist
Church in the Congo the message of
peace and reconciliation comes to us.
What should be our answer? Sym-
pathy? But is there net more needed
than feelings onlv? The Kimbanguists
need help for their work of recon-
struction; they need real friendship.
Could our friecndship and our true
ccumenical spirit not also be express-
ed by some practical help? This
would show them that we in the
South worship and serve the samc
TLord Jesus Christ whom they praise
attdd worship so fervently in words and
deceds.
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DIE KERK BUITE SUID-AFRIKA

IHE GEREFORVMEERDE KERKR AN NEDERLAND EN INE GEREFOR-
WEERDE EKUMENTESE SINODE

Dt =al seker nic van belang onthloot wees nie om te verneem wat die
alwevaardizdes it Nederland o o vitveerige rapport oor die verhondinge
tussen dic rasge ingedien het by die Gerel, ERkumeniese Sinode wat in Augustus
in Lunteren byeengekom het, i0On= ontneem die rapport aan Gereformeerd
Woeekblad . Dit =al ten minste ons laat verstaan waarom dic Hollanders nic
el mes vie ons in” sehad het nie, (=002 2oms verklaar word) maar tat
hulle: veral besorgd was dat die Skril tot sy reg sal kom,

e rapportenrs bel met die oog lierop nostodierels na Suid-Alrika

onelerneemn. Hieraan het ook dr,

_I. l‘IrFr[]ILITIIiE'! LELNS l“.l': l:_'.hriﬂ-[&lil-;r

Gerelormeerde Kerk deelzencemn. As veug van hul studie het hulle die volgende

aanbeveling aun die Sinode gedoen:

l. Die gehovie van God aan die mens
dat hy lielde moct openbaar en gereghg-
heid moel booefen, is geen teensirydige.
maar  mel  mekoar  porcemstemmende
norme  vie sy individuele en  gemeon-
shaplibe handeling en sy loepassaing op
rasseverhoudinge.,

2 Waaraptipe naastelicfde verneis, dat
ans ons nasste eer, ongeag sy ras of
kulluue. as iemand wat geskape is na
Gioeds beeld; dat ons hom in sy per-
soonlikheid respektoer as shepsel van
God: en dat ons bereid is om ons in @
lewe in sy posisie, om so le kan begryp
hoe ons ons teenoor hom moet gedra
in persoonlike en maatskaplike verhou-
dinga,

i Die motiel van selfbchoud, mits
dit erken dat die mens beelddraer van
God is. 18 'n oweltige antwoord op dic
tweede liefdesgebod en is nie slegs van
togpassing op dic mens se individoele
handeling nie. maar ook op sy gemeen-
skapsverhoudinge en op diec verhowding
tussen die rasse,

4, Aanpesden die mens cerder sy cie
belange nastrewe as diec welsyn van % [T
medemens. behoort die kerk die nadruk
te 1& op dic plig van die mens, sowel
individueal as koilektief. om hom op te
offer vir die welsyn van ander mense,

i Win die juiste begrip van die regle,
die gelvkheid en die waardigheid wvan
die mens. behoort ons alle mense e
sien as skepsels van God, gemaak na
sy beeld. Almal het gesondig. s rehen-
skop vershuldiz aan God en hel die
verossing nodig. In ons verhouding (o
medepelowipes moct ons die conherd en
pelvkheid erken waarin alle Christene,
ongeag hul ras, deed, dunksy hul wver-
lossing in Christus. en moct ons dic
vershille in taak, alente en veraniwoor-
delikhede  sowel  tussen  individue  as
rasse corivedip,

fi. In sy woordverkondiging moet dic
keik moedig en toepaslik spreck oor dic
akluele maatskaplike en sedelike pro-
bleeme, sowel tot opbou en vernmning
as, itndien nodig. tot toeising van  dic
werhssanthede en die beleid van ower-
hede en organisasics.

7. It is die taak van die kerk om
riglyoe aan te gee vir ‘n Christelike
ctick in die rasseverhoudinge, maar aller-
cers die taak van die Chrstelike poli-
tiche groepe om dit tog le pas op dic
terrcin van dic burgerlike owerheid.

A. e kerk dra "n verantwoordelik-
heid je#ns. in kulturele opsig. onderont-
wikkelde volke waarmee hy in aanraking
kom. By die uitocfening van sy laak
behoot hy bewod te word deur die Tiefde
tot die noaste, en behoort dsarna e
strewe om die onderontwik kelde naasie
tot valle Christelike groei te bring; alles
langs dic weg van oorreding en nie deur
dwang nie,

9. In sy pastorale diens behoort die
herke beprip in rassevraagstukke te be-
vorder deur sy lede tot volle Christelike
wasdom op die punt van rasseverhou-
dinge te bring. It moet peskied met 'n
sterke dranz. en met volhwrding, maar
nie 50 dal onnodig aanstoot aan enipe
hid van die kerk pegee word nie

. In gehoorsaamhbeid aan die sen-
dingopdrag van Christus moet die kerk
die evaneelic wan alle volke verkondig,
i¥e beginsel wvan nassteliefde eis dat
higrdie sendingarbeid die aard en kul-
tuur van hulle wat die blyve boodskap
onlvang, eerbiedig vir sover dil dewr
Gods genade in stand gehow is. en die
iong kerke so pou moontlik tot "n eie
kerkreering  bring. Aan hiordie  sen-
dingarbeid behoort alle lede  decl te
NEe,

11. FElke rasscgroep mocl die reg his
o bid voldledige en omafhanklike ont-
wikkeling te kom, sclfs as hyv saamleef
met ander rassegrocps in dieselfde land.
Terwy] die wyse waarop so 'n ontwikbe-
ling nlaasvind wvan plek tot plek kan
vierskil, s dit 'n oeis van die Christelike
etick dat alle erocne dic afsondering
vermy on ‘n verhoudine van wedersydse
behulpsaemhbeid bevorder,

12, Wanneer iemand  verlang  om
gaam met Christeng van ‘n ander s
op te gaan na die plek van aanbidding
in ‘n ogemoenskap waar hy die geleent-
heid het om saam te aanbid met sy cie
rasgenote. moet daar by hom aangedring
word dat hy saamkom met die gemeente

— PROF. B. B. KEET

waar hy die meesie han bydra tot opbon
van Gods volk en ot cie sSlgLng.

13, Die cenheid van die kerk moet
s spocdig en so volledig as die om-
standiphede en die kulturele ontwikke-
ling dit toclaat, tot uilinj_ kom in ge-
samentlike viering van die credienste,
met inbegrip van dic heilige Nagmaszl
dewr Chrstene, ongeag hel ras,

14. Dig Heitige Skrif spreck hom mie
it oo huwelike  tussen  persoac vian
verskillende rasse nie. Kerk en Staat
behoort hulle dasrvan te onthow  om
sowgl  sulke  howehike te verbicd as
Mindelings te bevorder; die huwelik is
immers cnersyds in wese 'n Tamilie-
anngeleentheid, terwyl andersyds kinders
wal pebore is uit die cgvereniging van
persane van verskillende ras die maat-
skaplike en kulturele aansluiting by albei
rasse wiaarnit hulle kom. Lan mis.

Teen hierdie bogaande gedagiles
=al n men: geen nocmenswaardige
heswaar kan aanteken nie. Togz het
prof. Van den Berg by die Sinode
die volzende _kanttekeninge™ inge-
dien. Ik teken 'nopaar daavvan aan:-

Hv wvrees dat die onderskeid in
die Skepping in die rapport 'n ie
sterk aksent gekey het. In die leer
van die Skepping is ook met hetrek-
king tot rasseverhoudinge die cen-
heid van die menslike gesag funda-
|'|'II"‘I'|tF1"'.|, }I'I {liﬂ ﬁ"\'ﬂ“ﬂ‘ 'h'EI‘I:‘lII,]. .I'“'\'t
daar rasseverskille ontstaan, maar
daaraan moet geen le swaar tenlo-
miese gewig oehes word nie. Ook nie
biologies en  kultureel nie. Hand,
17:26 & wel dat die prozes van dic
veskiedeniz nie buite Gods leiding
AT nie. maar dit wil nie = dat
ulle verskeidenhede van volke en ras-
sr sons dit nou bestaan, moet beskon
word as deur God gewil nie. Nog
minder dat ons daarasn eliese norme
mag ontleen nic,

Terwyl die ollisigle rapport in
baie  ops=igte nogal negatief  staan
teemonr die strewe na gelykheid, wat
vandag =0 sterk op die voorgrond
tree, merk prof. Van den Berg hierhy
ap: Hoewel teenoor God geen mens
regle kan lnat geld nie, is daar wel
onvervrecembare reste van die cen
mens leenoor die ander. Die kerk
moet mel skaamte erken dat =ommige
rogte van die mens eerder buite as
binne die kerk erken word (vel die
strewe na sosiale  geregtligheid  in
e 1% e

Ten opsigte van die reg van sell-
behowd ook as groep of nasie: dit
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is Buvbels gewettiz, maar alleen wan-
peer it pepoard gaan en =0 nodig
beperk word deur die Bybelse vise
Vil Ijl"'rl_ll" Lal ]| ;‘."J'r-l'gﬁ;_.'!]tl‘ill._ ]l.i“ Willl=
neer dié selfbehoud nagestreef word
ten koste van gercgverdigde verlan-
gens van ander Troepe na normale
intermens=like kontak en gemeenskap
nie. it kan ook wees dat 'n mens
witeindelik homsell” die beste | be-
]lilll.l [.ll""l,lr IlE"lH,]El.ldl" 1-’(111['.'[‘{;';'.1" |'|-'t'_‘!."i I.F'
pee on daardenr nuwe relasies skep
met mense van n oander kultuur en
ris,

Dic rapport =& dat die mens die
volste rez het om hom te verset Leen
pressie. van buite af om hom mas-
sagl te antegreer, Hierop merk prof.,
Van den Berg op: Dit iz nie duidelik

PRO VERITATE

wat hedoel word denr . Jrre sl Vi
buitc” on mel massale inte Erasie
nie. 1 '::l_"l“l"l:"l‘l‘}-..kli like erediens kan
noteken wees wat positiel waardeer
moet word as n teken van die deur
God pegewe cenheid van die kerk,
dat die eenheid van die kerk s6 ge-
:.II'_"I'I'II_:I'I'IF‘IIT'{'T “-[}rd {ﬂ‘UL .]l IH"'{’.-'II'IIIHHT
van die Suid-Afrikaanse kerke), Wat
kan daarteen wees? Die eenheid van
die ligganm van Christus moet sig-
haar wees voor die forum van die
wereld {Joh, 17:121.

Eindelik, az die rapport =& dat elke
grocp die reg moet heé om binne sy
cie grense ol volledige en onafhank-
like ontwikk eling te kom, teken prof,
Van den Berg aon: So 'n onafhank-
likheid as verskillende rasse saam O

—
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s grendselied lewe, is onmeontlik,
Nu:umml mag gedwing en nicmamnl
mag  Jwe lemmer word om menslike
kontak te hé met medemense wat nie
alleen dieselfde land, maar ook die-
sellde geloof het nie. Dit sou 'n
gocie ding wees as die kerke ‘noont
moetingsplek van verskillende rassc
daarstel. En waar die stryd om o
eie kultmur te hekom, bitterheid cn
vervreemding  dreig te veroorsaak,
het die kerk die taak van versoening.
Dt kan hy doen op verskillende ma-
niere: cen daarvan is dat hy duoide-
lik laat sien dat rasseverskille slegs
n ondergeskikte betekenis het in die
liz van die komende Koninkryk,
waarin alle dinge nuut gemaak sal
Wwitrs,

Christian-National Education, the Conscience
Clause and the Church

Group identity grows and expands with history. Its image plays an
important part in the formation of the self-meaning, self-identification and
sense of belonging of its members. It exposes them however to group forces
that, in periods of super-heated nationalism, violate their individual ego
boundaries and rob them of objectivity and self-direction. They are likely to
find themselves at such time litile able to resist the extremist mfluences that
exploit the image group identity for political, personal or purely emotional ends.

Rationally regarded, the Afrikaner
should by now have persuaded him-
self, as he has the rest of the world,
that his identity is irrepressible, To
have survived the tendentious legis-
lation, blandishments and the social
pressurcs of the English presence
through scveral centuries and have
come out on top is proof enough.
And yer, ar this time, when he should
feel able to meet the world of peoples
on cgual terms, learn from them and
make his contribution of intellectual
and spiritual experience to them, he is
adjured by many of his leaders to
stand on guard over his identity and
not permit its contamination by close
association with others of different
specch, views and persuasions, In any
and all ficlds.

PHOBIA OF CONTAMINATION

The insccurity of centuries is un-
derstandably not casily allayed, but
if anything is going to foment it, it
is the phobia of contamination. A
phobia bespeaks insecurity, and
whilst it purposes to dispel it, in
fact sustains it. The phobia, unhap-

pily, 15 reinforced by the exclusive
and narrow Christian-National bias
(marrow in its cxclusively Afrikaner
interpretation of both Christian and
MNationaly which nationalist-Afrika-
ner leadership 15 secking 1o give to
its group identity.

However instinctual and natural it
is to seck to preserve and protect a
group’s identity, 1t cannot be achiev-
ed by confining its image to the past.
To reject newer influences and ex-
pericnces becauwse they challenge and
threaten to extend the confines of
the image 1s like the response of the
pstrich that proverbially buries 115
head in the sand, not o see oncoming
danger. If group identity cannot
withstand the pressures of a challeng-
ing cnvironment it will certainly not
survive insulation from them by the
group’s withdrawal into a laager.

It is not without reason that a con-
siderable section of the Afrikaner
people refuses to accept the reality of
facts and numbers that confront it
The Afrikancr people are outnum-
bered within the geographical boun-
daries of the country that they must

— DAVID PERK

sharc with others, and their policy
of cxclusivencss is morally opposed
outside them. Nor will they look
the future, with its frightening possi-
bilities, in the face. Instead they turn
their backs on it and stand spcilbound
by the past.

The sclf-defensive  exclusivencss,
that makes everyone appear an out-
sider, will ncither win them friends
and allics nor strengthen their iden-
iy, On the contrary, it could, soon-
er or later, alicnate the nun-ﬁfnkn—
ners,

CATASTROFPHIC

Even more catastrophic will be its
cffect on the Afrikaner himself. The
image of herrenvolk generated by
cxclusiveness contradicts the humility
that characterized their God- fearmg
forebears and can only aggravate the
antagonisms provoked by the cxclu-
SIVENESS.

The introduction of the Christian-
National bias in the cducational sys-
tem at school-level would have the
unfortunate effect of reinforcing the
separateness of the language groups
cstablished by the principle of secpa-
rate schools for the two groups. It
would do even morc harm to the
cducarion and unity of South Africa's
white population, if such a bias were
to result from a widespread omission
of the conscience clause from the con-
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stitutions of South African universi-
LiCs.

By the time a swudent reaches uni-
versity his ideas on religion and
Afrikaner identity have already crys-
tallized. To give a Christian-National
character 1o a university can hardly
add to them in a positive manncr.
On the contrary, at a time when
young people become aware of the
wider horizons in which the indivi-
dual and community operate and are
moved to re-evaluate their beliefs and
attitudes, to be denied the freedom to
review values and reorganize them-
selves afresh, under pain of being
considered heretics and betrayers of
Afrikancrdom, could boomerang in
the rejection of the restrictive philo-
sophy  and policy that prohibits
knowledge of ideas that challenge or
contradicrt it.

Freedom of thought and speech is
denied young men and women at the
cost of their maturation. Where there
has been repression of aggressive re-
sponses to the authoritative father-
figurc in childhood the adult may
continue to submit to the regime of
restriction and  prohibirion and  be-
come a  sycophantic  extremist. He
may, on the other hand, become
cmancipatcd from the vetoes estab-
lished in his childhood, and in his
newly-won  freedom  rebel  apainst
such a regime, rejecting the good with
the bad in it. A policy intended to
save a generation from progressive
ideas and to win their unswerving
loyalty and dedication 1o a past iden-
tity is likely to backfire and produce
the very results it was secking to
prevent. Youth has the curiosity and
compulsion to cxamine knowledge
and only in the exercise of this in-

Il Cod made all clureh buildings
disappear, what would be lelt of
many churches?

What if next Easter morning every
elerayviman was greeted at the place
where his chureh had stood, by an
wigel who said “God has removed
all buildings dedicated to Him, He
i not to be found in buildings made
with hands, He haz risen and is gone
bufoare Vo i the world. Go and
reveal Him 1o your people”™.

herent right will it learn w appreciate
the meaning and value of its spiritual
heritage.

A university should not be like
a stagnant pool, never renewed with
fresh water. Rather it should be a
meeting place of enguiring minds,
burgconing ideas, recurrent expedi-
tions into the unexplored (for the
student ) areas of the intellect and
the spirit.

At university the student should
be given the opportunity and en-
couragement to meet men and
women of other persuasions and out-
looks. It would thus prepare him for
the challenges he will mect afte
leaving university and for the larger
world in which he will have to find
his proper place. Without such prepa-
ration he will continue the isolationist
estrangement from people and ideas,
o which a narrow university life
conditioned him.

The abscnce of religious tolerance
at a university is likely to discourage
not a few suitable teachers from
seeking appointments there, with the
consequence that it will not be able
to enlist the best lecturing talent
available. The student will thus be
deprived of the lack of opportunity
for free dialogue and of superior
tcaching talent.

It is inconceivable that a university
lecturer would attempt to influence
students away from their religious be-
liefs and to deflect them from their
church affiliations. If a lecturer
should express progressive ideas, that
is to say, ideas that reflect a different,
larger or more universal outlook, the
student has the oppormunity of con-
fronting and discussing them in an
atmosphere of cultural objectivity. A

GOD SOUGHT

Where would the elergy start 10
lind Him? Would 1]11':. stirt prayer
meetings in homes az a substitute
for church services? Would this re-
'|1'E|.| {.:1"] I'l'll':lrl,"l;.';I

Where s the best evidence of
God's presence? Where around us
can we point and say, “THERE is
evidenee of God's grace moving in
the warld

Would the disappearance of all
chureh buildings be a tragedy of the

university  should provide a forum
for the unfettered debare of different
views and ideas, so that a swudent
may learn to correct his prejudices
and acquire fresh values.

CHURCH AND STATE

The Christian faith, worship and
ethic has been an ourstanding feature
of the Afrikaner way of life and
identity in the past, but if the state is
w use this expression of the Afri-
kaner spirit to support and reinforce
an extreme brand of political
Afrikanerdom, as it is sccking to do
with Christian - National education
and the exclusion of the conscience
clause from university constitutions,
it will alienate all those, amongst their
own people and others, who will
surcly sce 1 these manceuvres the
collusion of church and state to bring
about narrow political cnds.

If the church and state are to sup-
port cach other in a policy of exclud-
mg other creeds and racial groups
from the South African policy, they
stand the risk of enlaagering a con-
siderable secrion of South Africa’s
population, aloof from the rest of it
and out of touch with the larzer
world beyond.

South Africa faces the gigantic
problem of uniting its diverse races,
creeds and colours in a2 common
loyalty, without which its present
peace and prosperity will sooner or
later be threatened by the disharmo-
nics that inhere in the present social
structure of South Africa. If the
church is to play its proper role, it
should scek to embrace all the diverse
elements in the understanding, unity
and universalism that express the
spirit of religion.

first order — a zecond driving forth
from the garden of Eden? Or would
it be a blessing — the breaking of
the invisible prison which separates
the living chureh from the world ?

\re the many dwindling congrega-
tiom= o sign that God has indeed
‘removed the building” as the eentral
meeting place bhetween Himself and

T ¥

ROSEMARY E. ELLIOT
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Op U Hebben Onze Vaderen Vertrouwd

Opskrif op die hocksteen van die ou Hugenoten-Gedenkteken, Koningin
Vietoriastraat, Kaopatad, waar die Sinode van die Kaapse Kerk in

Tioe alie {oites

1961 byeen was,)

Der Hugenoten IIng’l‘*tii.IChh"ﬂ.i.‘i |;:4*1.1.'1'j||
e hun geloolz en vrijheidstrijd,

staat de

Synode-Zaal, op hechte Tundamenten opgebouwdd:

O U hebbe onze vaderen vertrouwd.”

Wien zal.

Toen 2prak er cen: . Hoort, broeders, gij moet weten.
cen al te stout gezproken woord wordt ons alliecht verwelen
door hen. die op de hoge Kussens zijn gezeten!
Wie heeft. als z1j, de patie opgebouwd?
Wicn i= de tockomst beter tocvertronwd ?

Vorst er cens na, en kijkt. of ooit de vorstelijke deuren

voor ons gesloten waren. Zowdt gij dat nu verheuren
door steeds maar over conscientie en getuigenis te zeuren?
Vraagt naar hun oordeel! Spreekt niet boud!
Dat is de weg tot zelfbehoud!”

i zwerz: en heel darena werd in duisternis aeluken
door gwartgerokte armen, schier eenstemmig i!l.lgFﬁll}}ii"l'l
{schoon velen niet-en-wisten, waarover was gesproken.

Toen zag ik in de duisternis bedroefde schimmen paan:

k Zagr dominee Pierre Simond en Ouderling Villiers,

en doude Guilliam du Toit, die tegen Willem Adriaan

van eonstientie sjsrak. en dapper dorst te staan,

... Zij gingen droevig daar vandaan,

Thshoel van Adam Tas,

18 Februarie 1706,

Desen avond reeds te kooij zijnde
wierde aan onse denr geklopt, de
zelyve gooprenl '..r.'l_ilulv was er Mr, van
der gl en Mretorins voor, binnen
ockomen zijnde. wierde mij een briel
vertoont van Mr. van der ”Pijlll‘ﬂ.
die Van der Bijl en mij serijlt als
dat Cuillinm du Toit op gisteren bij
dien gouvernenr was  geweest,  die
I aanstomds in cen kamer alleen
hadden geroepen, daar hem van den
couverneur was afgevraagt, of hij
mede zijn hand  hadde  geteekend,
toen er over hem geschreeven was,
waarap Mons, du Toit hem volmon.
dig op antwoorde: Ja ik mijn heer.
toen  vraagzde de  gonverneur, wie
heeft w daartoe gedwongen? Du Toit

loc-rapport tydens die sitling van die Kaapse Sinode
(e i fn'ncprr'r'ﬂ' is. het cen van die rrf;;ﬂr'f!frf!’lrllﬁdf'i faan dee Froen
tafel) wewaarsku dat. as die aanbevelings van Coltesloe deur die
Sinode aanvaar sou word, dit die regering in verleentheid sou bring.
‘n Lidmamt van die Koapse Kerk is daardeur tot hicrdie gediggie
geinspireer. Om dit beter te verstann, moet die aanhaling wit die
Dagboel van Adam Tas daarby gelees word, Ons plaas dit omdat dit
sedert 1961 nie minder nie manr steeds meer toepasiik geword het . . .

Hervormingsdag 1961

zal tot antwoord: Mijn conscientie
mijnheer, hierhij voegende, ik heb
deesen morgen een legger wijn bij
de weneraale pagter gebragt, die
volgens koop nog 13 leggers moest
ontfangen, maar in plaats van wijn
te ontfangen, heeft hij mij wijtge
scholden slimmer als of ik cen gauw-
dief waz. De gouverneur zeijde ver-
der. waarom hebt ge mij niet ge-
waarschouwd als het u met wel en
ging. eer dat ge over mij fquam
schrijven, ik zoude u dan wel le
regt geholpen hebben. Du Toit ant-
woorde, 't sounde dan =oo veel ge-
weest hebben als nu. en of th al ge-
holpen was, zoo was de heele ge-

meente nog niel geholpen, ik ben een
oid man, mijn brood zal haast ge-
hakken #ijn, ‘t schrijven dat ik ge-

AL HL

daan hebbe is wijt liefde voor de ge-
mecnte j'_’l"!:l:,'h'll'lﬂ. Den  gouverneur
was over dit rondborstig seggen ver-
haast. en seijde hierop tegens hem,
heb ik v niet een stuk land gegec
ven? Du Toit antwoorde: Ja mijn
heer.  die  drooge  post over  de
Berg rivier. Daar op zeijde den gou-
vernenr weder: Du Toit ik hely suls
aon u niet verdient. en dat wel tot
drie maal toe, en ik had dit van u
niet verwagt, ik hoop God zal bij
u doen als ghij bij mij gedaan hebt,
waarop du Toit antwoorde, ik hoops
i 1r|ijt'| heer. Hier o '-'!'I_-|l1 e vVanh
malkanderen  geschijden. Do Toit
heelt hier in getoont dat hij een
cerlijk man is, en 't was te wenschen
datter wat veel sulke patriotten waar-
en.
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| Engelse vertaling).
“This evening, we being already in
bed, there came a knock upon our
door, the which being opened there
stood without Mr. van der Bijl and
Mr. Pretorius, who being come with.
m. there was showed me a letter
from Mr. wan der Heijden, the
which do write 1o Mr. van der Bijl
and me how that yesterday Guilliam
du Toit had been to the Governor.
that did straightway eall him singly
into a chamber, and did there de-
mand of him if he had set his hand
with the rest, when the paper con-
ecerning him was made out, to the
which Mr. du Toit did answer flatly,
Yes, =ir, | odid, Then the Governor
questioned him, Who did constrain
von unto this? Du Toit returned

ofetters — @newe

REPLY TO MR. COOKS

The Rev, Edmund Hill O.P., S5t, Nicho-
las Priory, Stellenbosch.

[ have been asked to comment on Mr.
V. I. Cooks' letter (Pro Veritate, 15th
August). 1 wonder how far comment is
necessary  in yvour columns. 1 imagine
that the supporters of apartheid as a
Christian policy will find Mr. Cooks
arguments in  their favour far more
emharrmassing  than vou will. Perhaps
vou should ask Dr. Vorster or Dr
Treurnichl 1o comiment.

Still, here is my comment for what it
it worth. Mr. Cooks fails to make the
elementary distinction between data and
the interpretation of data; one of his
eccumenical references is also a  little
havwire. He writes ‘For in the days of
Moah the descendants of Adam the Son
of Ciod (chap. 3:38) entertained the
scerepated descendants of Cain’. 1 do
not know what chap. 3:38 refers to, but
I take it that the biblical reference he
has 1 mind iz Gen. &:1-8 There we
are told ‘that the sons of God saw the
daughters of men were fair’; but to call
the sons of God Adamic (T presume he
means descendants of Seth; even Cain.
after all. was a son of Adam) and the
daughters of men Cainite. is pure gues.
work. Later on he goes cven further
with his guesswork when he calls the
Adamic race white and the Cainite race
black. There are no biblical data what-
ever to support this fantasy.

If Mr. Cooks is a fundamentalist in
his approach to Scripture, then he ought
to leave Cain out of his argument, as
all Cain's descendants, on a fundamental-
ist literal interpretation, were wiped out

answer: My conscience, sir: adding
thereto, 1 did this morning carry a
||u.g'mr of wine to the contractor
ceneral, that by the bargain do have
13 leaguers still to take of me, vet
woulld he not receive my wine, but
railed upon me worse than 1 had
been a thief. Then said the Gover-
nor, Why did vou not advise me, if it
fared not well with you, before you
come to write concerning me, for
so 1 should surely have holpen vou
aright. Du Toit answered, Then had
it been the same az it now i.%., and
albeit 1 mvself were presently reliev-
ed. not so for that the whole communi-
tyv. | am an old man, and my day will
soom be done; so 1 have written any-
thing, it hath been for love of my
people. At which round manner of

bv the flood. He would be beiter advis-
ed to look for the ancestor of the black
race in Ham. ome of Noak's sons. |
believe that is the traditional apologetic
for aparthaid.

If. however, he is not a fundamentalist,
then perhaps it is worth pointing out
to him that Cain (Qain in the Hebrew)
appears o be the eponymous ancestor
of the Kenites (Hebrew Qeniim). Now
this was a tribe which was verv closely
associated with Israel. Moses’ father-in-
law is called a Kenite, Judges 1:16.
Other references to them can be found
in Judges 4, Nom. 24:21, T Sam. 15:6.
I Chron. 2:55 So il they were a black
race though none of these references
sugpest they were — thev were not se-
grezated by the Tsraelites. Incidentally,
guite apart from these Kenites, into
whose tribe Moses married, Moses did
also marry a hlack wife. a Cushite {i.e.
Ethiopian) woman. Num. 12:1. His
brother and =ister, Aaron and Miram
strongly disapproved — and God punish-
ed Miriam for her racialism by striking
her with leprosy and making her white
ingdeed!

But in any casé. it is hard to see what
any of this has to do with the mospel
of Jesus Christ, which it to be preach-
ed. for the remission of sins, to all
nations under heaven, T canmot follow
Mr. Cooks” areument by which he ap-
rears o make Elijah the connecting link.
and s00 T cannot comment on 1l

WARNINGS IGNORED

Waorried Christian, Cape Town.

According to a columnist in today's
Cape Times {315t Auguost), the Rev. I, P,
Botha, who represented the M. G, Sen-
ding Kerk at the Reformed Ecumenical
Synod at Lunteren. Holland, said, in an
interview with ‘Die Burger', that the cri-
ticism of South Africa, on theological

speech the Governor was amazed,
and with that did say to him. Did I
not give you a slice of land? Du
Toit made answer, Yes, sir, that dry
station across the Berg River. There-
upon the Governor said again. Du
Toit, 1 have not deserved thiz of
vou (repeating the same three
times)., nor had 1 looked for this
from you. | hope that God will deal
with you as you have dealt with me;
to the which Du Toit replied, T hope
so, sir; and with that they did panrt.
the one from the other. Herein hath
Du Toit witnessed that he iz an
honest man: it were to be wished
there was patriots a many like him.”

i Translation by prof. A, €. Paterson.
1914}).

grounds, was the llercest ever encounier-
ed. He suggested that “Discussions will
have to be held in South Africa about
the necessity of some discriminatory
measures for the successful execution of
the policy of separate development. Con-
sultation between White and non-White
in the church field is an urgent ne-
cessity in the Republic.”

The columnist. Gerald Shaw, com-
ments: “It is sad to think that something
rather similar was said eight vears ago,
after Sharpeville and Langa, by the men
of Cottesloe; and that discriminatory
micasures have subsequently multiplied
apace.”

One alse recalls Mr. Justice Snyman's
stern warning after he had investigated
the causes of the Paarl riots in 1960

These were also ignored. As were also
the warning of the Cape Synod of the
N.G.K. that the diabolical migratory
labour laws were a ‘cancer’ 1n our
system. When the day of retribution
eventually dawns for our present go-
vernment, as il inevilably musl, they will
nol be able to say that they were not
warned. But they WILL be able to
realise that thev were too stubbom
and arrogant to heed the wamings.

ANTWOORD OP VRAE OOR
ROOMS-EATOLIEKE KERK
Mnr. J. A Duigan, Privaatsak 175,
Pn:l:nria.

In die Auvgustus-uitgawe van  Fro
Veritate 18 ds. Van Loggerenberg weer
aan die woord teen die Roomse, Ek
weet dat hy nic bercid is om die waar-
heid oor my kerk te aanvaar nie, maar
ck =zal probeer om op sy besware te
antwoord. Ek beskik oor die feite, maar
die ruimte ontbreek,

Ds. Van Loggerenberg begin deur te
verklaar dat die Rooms-Katolicke Kerk
deur sy volhardende afgodery en pous-
like hoogkerklike glorie Jesus Christus
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in die hemel en op aarde verdring en
dat die kerk se mistisistiese verering van
Maria die alleenheerskappy van ris-
tus in die hemel verklein. Dan gaan hy
voort teen die deur die eeue wéneld-
beroemde teoloog Thomas van AQuino
wie se teologie nie met dié van ds. Van
Loggerenberg ocoreenkom nie: dus 1s
Thomas verkeerd!

s, Van Loggerenberg is dankbaar dat
ek in my onlangse brief na 11 Petrus
1:200 en Cial. 1:8 verwys, maar in - hierdie
stadium wil ek sy dankbaarheid - toets,
Hy aanvaar dat di¢ tekste die onfejlbare
Woord van God is. Petrus waarsko teen
.eie vitlegging” en Paulus waarsku leen
n .ander evangelie”, Lees nou watl daar
in tekste soos Titus 2:13-15, Matt. 16:27
en Jak. 2:24 staan cor die betekenis van
Lgocic werke”. Hierdie tekste (en daar
is meer!) is dic Woord van God. Maar
wat s& Martin Luther? Hy sé dat geloof
sonder die werke genoeg 15. Wie is nou
reg. die apostels van Jesus Christus of
Luther met sy eic uwitlegging?

Nou kom ons by ds. Van Loggeren-
berg sc vier wvrag oor die Rooms-
Katolicke Kerk.

1. Oor Maria-aanbidding. Ek ant-

woord: Ons Rooms-Katolicke roe
Maria aan maar aanbidding in die
sin van die Engelse woord ,adora-
tion™ word streng verbied en is 'n
ontoelaatbare sonde. Calvyn en Lu-
ther het ook met die hoogste ver-
ering van Maria gepraat. Is dit ver-
keerd vir Rooms-Katolieke maar reg
vir Calviniste?

| PRO
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Dic Bybel-bewyse vir die onfeilbaar-
heidsleer. Sien Matt. 16:18-19, Luk,
22:31-32, Joh. 21:15-17. Weet ds.
Van Loggerenberg ea. dat onfeil-
baarheid i:ic selde deur pouwse ge-
‘bruik 157  Ensikligk-briewe is by,
nic onfeilbaar nie. Petrus het nooit
iels vir homself tocgeBien nie. Jesus
Christus het Petrus verkies.

1 -Vilse” Roomse tradisie, Lees ‘Tl
CThes. 2:15 en It Tim. 2:2,

Rl

4. Die Bybel-gronde  vir Mafy as
mede-Verlosseres en WiEr vergod-
deliking. Daar is geen Bvbel-gronde
mic en dit & 'n groot sonde {, mortal
sin”) om Maria goddelik te noem.
Jesus  Christus 15 natuarhik  die
Hoogste Verlosser, maar Mara as
Mocder van Christus en mede- Ver-
losseres kan baie vir ons doen, nel
soos sy vir die jong getroude paar
te Kana in Galiléa gedoen het. Lees
ook Luk, 1:46-49: . . . want kvk,
van nou af sal al die geslagte my
safie moem. Want Hy wat magtig is
het groot dinge aan my gedoen, en
heihe 15 sy Naam™,

Ons Rooms-Katolicke weet dat Alfonso
van Liguori in die oordrywende Italiaanse
styl oor Mara geskryl het, maar hy het
ook geskryl: ,.Ons erken dat God die
enige oorsprong van ons welsyn is en
dat Maria nvaar net ‘n skepsel is: al
wat sv onfvang hef, is deur die genade
vt Grod”.

PROPHETIC CHRISTIANITY
IN THE CONGO

by Dr. Marie-Louise Martin

twith two supplements on ““Docu-
ments of the Kimbanguist Church”
and “Special Considerations for Mis-
siology  and  African Chorch  His-
tory ) will shortly be available in
a brochure form. The price will be
announced in our next issue,

Order from The Christian Institute
iof Southern Africa.
P.0O, Box 31134,
Braamlontein,
Johannesburg.

T e —

CHRISTIAN UNITY AND
PRIVATE JUDGMENT

Mr. V. G. Davies, 89 Kloof Road,
Sea Pont, Cape Town,

I found the article entitled *Prophetic
Christianity  in  the Congo” (August
issue) most depressing. What hope 1s
there for visible Christian unity if indi-
viduals are Ening to continue to claim
the right, and the calling, to set up new
“Churches”™ and thus increase  still
further the already lamentable number

of divisions within Christendom? The
Christian unity  for which our Lord
prayved to His heavenly Father — a

unity based on divinely revealed truth

cannot be achieved as long as the
principle of private judgment holds
sway., Human nature being what it 1s.
fallen and wayward, cannot rely on
private judgment as a means of attain-
ing to revealed truth, and it is precsely
for this reason that Christ has establish-
ed on earth an  Apostolic teaching
authority (magisterium) as the one ce-
tain way of cenveying Chnstian truth
to all generarations of mankind, If so-
called prophets such as Simon Kim-
hangu are prompted and guided by the
Holy Spirit, then it means that the Holy
Spirit is working. not for Christian
unity, but for increasing Christian di-
viston! Such a conclusion however, 15
whsurd.

Clearly the Holy Spirit is not prompi-
ing and guiding Simon Kimbangu and
his like — they may be sincere, but
obviously they are woefully misguided.
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