PRO
VERITATL

BEYERS NAUDE
Die Christelike Instituut en die Kerk

ELFIE STRASSBERGER
A MNew Fellowship Becomes Relevant

DAVID PERK
Identity, Ecumenism and Loyalty

JAMES MOULDER
Whe's Afraid of Aggiernamento?

Volume VI, No. 8 [ Jaargang VI, No. 8
December 15 Desember



REDAKSIE

REDAKTEUR:
Dr. B, Engelbrechi.

REDAKSIONELE KOMITEE:
Biskop B. B. Burneii; Eerw.
J. de Gruchy; Eerw. A. W.
H r Eerw, E. E.
Mah e; Eerw.J E. Moul-
der; Ds. C. F. B. Naudé
{Voorsitter); Eerw. R_ Orr;
Prof. dr. A. van Selms.

ADMINISTRASIE/
KORRESPONDENSIE

SIRKULASIEBESTUURDER:
Dr. W. B. de Villiers.
Alle briewe vir die redaksie
en  administrasie aan: Posbus
31135, Braamfoniein, Johan-
meshiirg.

INTEKENGELD

Intekengeld is vooruit-
betaalbaar.

Land- en seepos: R1 (10f- of
$1 40) — Afrika; R1.50 (15/-
of $2.10) — Oorsee; IT/6 —
Engeland.

Lugpos: R2.00 (£l of $2.80) —
Afrika; R350 (£1.I76 of
£5.00) — Oorsee; £2 — Enpe-
Tarrd.

Tjeks en posorders moet uil-

gemaak word aan Pro Veri-

tate (Edms.) Bpk. Posbus

31135, Braamfontein, Johan-
meshirg.

LET WEL

Die redaksie van Pro Veritate
verklaar dat hy nie verantwoor-
delik is vir menings en stand-
purite wat in enige ander arti-
kel van hierdie blad verskyn as
die inleidingsartikel en redak-
sionele verklarings nie.

PRO VERITATE  verskyn
elke I5de van die maand.

{Prys per enkel-eksemplaar 10c)

PRO
VERITATE

CHRISTELIKE MAANDBLAD VIR SUIDELIKE AFRIKA
CHRISTIAN MONTHLY FOR SOUTHERN AFRICA

By die Hoofposkantoor as Muusblad geregistreer

Registered at the Post Office as a Newspaper

IN HIERDIE UITGAWE

Ds. Beyers Maudé bespreek die
noodsaaklikheid van die bestaan
van dis Christalike Instituut an
sy verhouding tot die kerke in
Suid-Afrika. Bl 4

Dr. Elfie Strassberger stel ons
lesers bekend met verskillende
metodes van Bybelstudie. Bl 8

David Perk beskou die ekume-
niese beweging as 'n ultdaging
aan mense en groepe om uit fe
kom uit die grense en bindinge
van hulle identiteit om, sonder
prysgawe van hulle identiteit, te
kom tot aanvaarding van dit
wat buife hulle l&. Bl 12

Prof. B. B. Keet baveel die eku-
meniese nuuspublikasie | Inter
Maos" [ds. W. A. Landman)
sterk aan, en bespresk enkele
aspekte van die sendingwerk van
die Christian Reformed Church
van Amerika in Afrika. Bl 13

DI. -Jﬂl'l'l!i Mﬂu]dﬂf dﬂﬂﬂ 'I"'H‘\l'llaq
van sy indrukke van die Derde
Wareldkongres van die Leke-
apostolaat wat vroedr vanjaar in
Rome plaasgevind het. Bl 14

'IN THIS ISSUE . . .

® The Rev. Beyers Naudé deals

with the necessity of the exist-
ence of the Christian [nstitute
and its relation to the Churches
in South Africa, P4

Dr, Elfie Sirassb-ergﬁr infroduces
our readers to various methods
of Bible study. P. 8

David Perk sees the ecumenical
movement as a challenge to in-
dividuals and groups te step
out beyond the bounds and
bonds of their identity and, with-
out relinguishing their identity,
to embrace that which lies be-
yond it P. 12

Professor B. B, Keet strongly re-
commends the ecumenical news
sheet “Inter Nos'' [the Rev. W.
A, Landman) and dwells upon
some aspects of the missionary
work of the Christian Reformed
Churech of America in Africa.

P.13

The Rev. James Moulder renders
an account of his impressions of
the Third Congress of the Lay
Apostolate which took place in
Rome earlizr this yaar, P. 14



December 15 Desember 1967

PRO VERITATE 1

Inleidingsartikel:

Die

In die joarlikse wéreldwye viering van Kerslees
is n verdeeide kerk en 'n verdeelde Christendom
telkens weer verenig. Eintlik is die hele ekumens
tot ver cor die grenze van die kerk heen daarin
verenig. En hoe cningewvd en angedissiplineerd,
hoe raar en koddig die meedoen aan die blye Chris-
tusfees in vele gevalle ook mag wees, tog is die
wéreld dan ‘n leesterrein rondom die middelpunt
van sy heil. Kerslees is by uitstek n Christelike
wéreldfees wat spot met ‘n verdeelde kerk en n
verdeelde Christendom; wat dit negeer, wat dit ver-
cordeel.

Dit sou notourlik ook gesé kon word von elke
ander Christelike feesday waarop die heilsfeite her-
denk word Goeie Vrydaog, Poasfees en Pinkster is
awe min as Kerslees in te pas in die patroon van n
verdeelde kerk en 'n verskeurde Christendom. Wie
by die kruis, die les gral of onder die menigle in
Jerusalem tydens die uitstorting van die Heilige
Cees staon sonder om die getuienis in sy hart te
voel det hy doar stagn met ol die heiliges, verenig
in die gemeenskap van een Here, een geloof, een
doop, staan daar tot 'n cordeel cor homself --
aonder bruilofskleed”,

Maar by die deleentheid van die viering van
Kersfees voel ons dit tog nog veel sterker aom. Mis-
kien is dit die evangslie sell wat deartoe aanleiding
gee. In die ander heilageheurtenisse is daar immers
'n sterk konnoiasie van die gewelddadigheid waar-
mee God in Christus gehandel het om sy heil cs
gawe van sy genade te laat vitstroom om die aarde
te vul ,.met die kennis van die Here soos die waters
die seebodem cordek” (les, 11:9 en Hab. 2:14). Op
Golgota is in die kruisdood van Jesus die oller vom
die versoening gebring woarkragtens die volke van
die oarde, dié wat ver en dié wat noby is, as
medeburgers van die heiliges en huisgenote van
God toegang verkry iot die vrede von sy gemeen-
skap: deur die krag van sy opstanding word die
wéreld die geregiigheid deelagtig wat Hy deur sy
dood verwerl het: met sv hemelvaart is hy |, uiter-
mate verhoog'. bokant a! die hemele as Here van
die wéreld voor wie elke knie =al buig en aan-
gacnde wie elke tong sy Heerskap sal hely; en in
die uitstorting van die Heilige Gees sien ons, welis-
waor nog binne die kring van die Joodse religie,
hoe dit na alle kante begin uitbreek.

Kruis opstanding, hemelvaart en pinkster spreek
van die onstuitbare krag waarmee God in Christus
sy geregtigheid opgerig het tot heil van al die
nesies,

Maar by hierdie heilsgebeurienisse wat die fonda-
mente van ons hoop en die hoekstene van ons gelool
i€, kry ons weinig te sien. Hier is dit eerder die
element van verberging wat die toon cangee —-
‘n kruis, dan ‘n graf, dan 'n le# graf, en die hemel.
Die vrede waearin alle dinge wat in die hemele sowel
as op die aarde is onder een hoof in Christus
verenig word, het in hierdie dinge sy ewige grond-
slag, die waarborg van sy realisering. Maar die

Urede van die Skumene

card doarvan vir die dunr van die tyd en van die
eeue, is ook hierdeur hepaal Die geloof staan cp
die hemel gerig vanwaar ons die Verlosser verwag,
en die gang van die geloofsweg is n opneem van
die kruis elke dag. Ons dra die hoop in die verbry-
seling von ons hart en ons hét die vrede nie anders
nie as daarin dat ons dit ngjaag tot op die jongste
dag. Uit die waoarheid deorvan leef ong, in 'n stryd
en in n worsteling wat duur totdat die geloof een-
maal corgaan in aamskouing, Die Christelike eeuc
en die geskiedenis van dis kerstening van die nasies
stoan in die leken van hierdie stryd en wersteling in
geleol en hoop.

En tog, fets van die vrede van die aanskouing,
iets von die aanskowng van die vrede wat Jesus
deur sy docd vir die etumens verwer! het, kom
reeds ocor ons as ons die geboorteberig in die
Evangelie van Matthéiis lees. Die teenwoordigheid
van die , wyse manne uit die Ooste” wat oor Jeru-
salem in Betlehem comkom om die Kindjie te can-
bid en met goud en wiercok en mirre te verser —
klaarblyklik uit die kotegorie van die |, wat vroser
ver was’ en ,vreemdelinoe len aansien van die
verbende van die beloita™ (Ef 2:12, 13) — 18 =soo0s
‘n handgeld van die ewige vrede in die vk van
heerlikheid Dit iz spos ‘n verruklike talereel uit die
apckaliptiese toneel van Jesaja 60. Dit 15 'n teken,
'n 3e&l en 'n ondercand von die vrederyk waarin
alle |, vyandskap” vernietig sal wees en God dlles
in almal sal wees.

En teg is dit niks anders nie as die beeld en die
omtrekke van die Thrisielike Kerk wat hier reeds
sigbaar word. In ‘n verskeurde wéreld waar vyand-
skap heers en middelmure van skeiding soos on.
deurdringbare versperringe in die weg staan van
die ware ontmoeting en demeenskap met God en
die naaste waarin ons die vrede vind, staon die
kerk as belolte en waarkorg dat Christus in ay vlees
die vyandskap tot niet gemaak het, die middelmuur
van skeiding algebresk het, Jood en heiden saom
in Homself tot een nuwe mens geskep het en vir
albei deur een Gees die weg int die Vader gebaan
het.

Die vrede van die ekumene is inderdoad apokalip-
ties van aard. As 'n realiteit in die verberging, nl
in die kruis en in die hemelvaart van die Heiland,
iz dit wesenlik ‘n vrede wal op sy openbaring en
op sy conthulling wag. Dog soos die wyse manne
uii die Oosta in Betlehem verskyn het om, terwyl
clles nog in diepe duisternis gehul was — die duis-
lernis waarin die Woord vlees geword het en die
Vredevors sy lydenswen van miskenning tot die
dood in ‘'n vyandige wéreld betree het — soam
met alle verlostes te kniel voor sy aangesig en te
jubel in sy ewige lig, so verskyn daor tog wel meer
sulke tekens van die komende heerlikiheid in hierdie
wéreld.

Rondom die perscon van Jesus word dit sighaar
—  onmiskenboar as  aankondiginge von die
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dagende lig, maar dit deel met Hom die miskenning,
die smaad wat Hy ,buitekant die lger” moet dra.
So verskyn ook die kerk in hierdie wéreld as 'n teken
van die ewige vredervk. Dit is die heerlikheid van
die kerk, dat die vrede van die ekumene in hom
sighaar word. In hom is die middelmuur van skei-
ding reeds algebreck. Die wat ver was en die wat
naby was is hier reeds in Jesus tot een nuwe mens
geskep.

In die kerk, dié vreemde ,apokaliptiese” versky-
ning uit die komende nuwe wéreld van God, is daar
geen Griek en Jood, besnedene en onbesnedene,
barbaar, Scith, slaal en vryman nie, maoar is almal
verenig in die aanbidding van die één Naam, word
almal saamgevoeg tot 'n heilige tempel in die Here,
saam opgebou tot 'n woning ven God in die Gees.

Dat dit die wese van die kerk uitmaak soos hy in
hierdie wéreld verskyn, is, in die lig van sy teken-
en beloftekarakter, ‘'n heerlike vonselisprekendheid.
Dat sy plek in die wéreld een van miskenning en
sy weqg deur die wéreld een van stryd is — hy

---------------

staan immers rondom Jesus geskaor — verminder
daar niks aan nie en versteur nie sy vrede nie.

Moar die smart van die eeue is dat die kerk in
‘'n stryd met homself gewikkel geraak het. Des te
dieper besel ons dit as ons daargan dink hoe dit,
soos dit reeds uit die geboorteberig van die Heiland
blyk, rondom Jesus wat sy Kerk vergader eenvoudiy
gebeur dat daar van ooste en weste” comgekom
word soos wat duiwe na hulle vensters aangevlieg
kom (Jes. 60:8) om scam met Abroham en Isak en
Jetkob con te sit in die koninkryk von die hemele,

,Hy is onz wrede” — dit is die wese van die
kerk en die evangelie vir die ekumene. Die kerk
is teken en belofte van die ewige vrederyk, Maar
waarvan kan hy in sy verdeeldheid en verskeurd-
heid, in onderlinge vervreemding en vyandskap die
teken wees? Soos telkens deur so baie eeue van
gy ontaarding heen, so stel die viering van die
Kersgebeure en 'n wereld wat met hunkering en
honger daaraan meedosn, die Kerk van Christus
weer vanjaar voor hierdie diep-beskamende, siels.
verootmoedigende vraoag.
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Die redaksie en direksie van DPro u?rfm.fe wens al ons lesers n

geseﬁnd'e g{c?rsfees toe. mag genmfe en vrede vir « almal
vermeerder word dear die hennis van Qﬂd: en gestss, onse Here!

Editorical:

O(ﬂte g)eace O]P t/ze 8cumene

A divided Church and o divided Christianity 1=
repeatedly united in the annual world-wide cele-
bration of Christmas, In fact, the whole ecumene
stretching far beyond the boundaries of the Church
is united in it. And however uninitioled and un-
disciplined, however stronge and odd the partici-
pation in the joyous iestival of Christ may be in
many cases, the world is then a lestival-sile sur-
rounding the centre of its salvation. Christmas is o
Christian world-festival par excellence which mocks
a divided Church and a divided Christiomity; which
denies it, which condemns it,

Thiz could alse be said, of course, of every other
Christian {estival-day on which the great lacts of
salvation are commemorated. Good Friday, Easter
and Pentecost are just as little to be flitted into the
pattern of a divided Church and a disrupted Chris-
tendom as Christmas, Whoever stands at the cross,
the empty grave or among the crowds in Jerusalem
during the outpouring of the Holy Spirit without

experiencing in his heart the witness that he stands
there in the company of all God's people, joined in
the community of one Lord, one faith, one baptism,
stands there as a judgment upon himseli — "not
having a wedding garment”,

When we celebrate Christmas, however, we feel
this far more strongiy. Perhaps it is the gospel itself
which gives rize to thiz. For in the other events of
salvation there is present a sitreng element of the
forcibleness with which God acted in Christ in order
to let his salvation stream forth as a gift of his grace
to fill the earth with “the knowledge of the Lord, as
the waters cover the sea” (Is, 11:9 and Hab. 2:14).
In the death on the cross of Jesus on Golgotha the
scerifice of reconciliation was made on the strength
of which the peoples of the earth, those who were
far off and those who were near by, galned access
to the peace of God's communion as fellow-citizens
with God's people and members of his household;
through the power of his resurrection the world
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becomes a participant in the rightecusness which
He eamed through his death; at his ascension He
was “raised to the heighis”, abeve all the heavens
as Lord of the World beforer whom every knee
should bow and concerning whom every tongue
should confess his Savereignty; and in the out
pouring of the Hely Spirit we see, though stll within
the circle of Jewish religion, how it starts breaking
out in all directions.

The cross, the resurrection, the cscension and
Pentecost — they all speak of the irresistible power
with which God estoblished hiz righteousness in
Christ for the salvation of all the nations,

But in the case of these blessed events which are
the foundations of our hope and the cornerstones
of our faith, there iz little for us to behold, Here it
is rather the element of condeclment which strikes
the keynote — a cross, then a grave, then an empty
grave, and heaven. The peace in which all things
which are in heaver. as well a3 upon earth are
united under one head in Christ finds its eternal
basis, the guarantee of ils realisation, in these
things. But its nature for the duration of time. and
of the ages iz also determined by them. Faith is
directed at the heavens whence we expect the
Saviour, and the course of the way ol ldith is one
of taking up the cross every day. Hope lies con-
cealed behind the shattering of our heart and we
have no peace other than in reaching towards it
until the end of time. We live by virtue of its iruth,
in o process of turmoi! and in a struggle which Jasts
until one day laith gives place to sight The
Christion centuries and the history of the Christian-
isation of the nations stand under the sign of this
airuggle and turmeil in faith ond hope.

And vet, something ol the peace that will come
with the immediacy of sight and something ol the
experience of the peace which which Jesus gained
for the ecumene through his death, already
descends upon us when we read the birth report
in the Gospel of St Matthew. The presence
ol the "wise men from the East” who arrived in
Bethlehem via Jerusalem ito worship the Child and
to bring homage to Him with gold and incense and
myrrh — obviously gentiles from the category of
those “"who once were lor off” ond “strongers to
the community of lsrael, outside God's covenant
and the promise that goes with them” (Eph, 2:12, 13)

. is like o first instalment of the eternal peace in
the kingdom of glory. It is like an enchanting scene
from the apocalyptic picture painted in Iscdoh B0,
It is o sign, a zeal and a pledge of the kingdom of

She editorial .w!rrff and directors ﬂf Pro Veritate wish all our
readers a blessed Christmas. (jmﬂp and peace be nmfn}mffcrr{
unto all nf you Iﬁmugﬁ the ignﬂwfec!gﬂ n[ﬂ Qoa{ and
nf ‘gﬁ;us our oLord

pieaca in which ail “enmiiy” shall be destroyed and
God shall be all in all.

And vet it is nothing else than the image and the
outlines of the Christian Church which are here
already becoming visible, In a world torn casunder,
where enmity rules and dividing walls stond like
impenetrable obstocles in the way of the true
encounter and communion with God and the neigh-
bour in which we find peace, the Church stands as
promise and guarantee that Christ destroyed this
enmity in his flesh, broke down the dividing wall,
created out of Jew and gentile a single new
humanity in Himself and provided access to the
Father ior both alike in the one Spirit.

The peace of the ecumene is indeed apocalyptic
by noture. &s a reality in concealment, to wit, in
the cross and in the ascension of the Saviour, it is
essentially a peace which owaits its own revelation
and unveiling. Yet, just as the wise men from the
Fast appeared in Bethlehem to kneel with all those
saved before Him and to rejoice in his eternal
light, while everything was still veiled in the
deepest darkness — the darkness in which the
Word became flesh and the Prince of Peace entered
upon his suffering of misjudgment unto death in
an inimical world — 25 more such signs of the
coming ol the glory inte this world do indeed

CIpedr.

They become visible arcund the person of Jesus
— unmistakable as heralds of the dawning of the
light, but they share with Him the misjudgment, the
seorn which He must bear “ocutside the camp”.
Thus also the Church in this world appears as a
sign of the eternal kingdem of peace. his is the
glory of the Church, that the peace of the ecumene
becomesz visible in it. In it the dividing wall is
already broken down. Those who were far off and
thaze who were near by are already created into
a single new humcmity in Jesus,

In the Church, this stronge “apocalyptic”
phenomenon from the coming new world of God,
there is no Greek and Jew, circumcised and uneir-
cumcised, barbarian, Scythian, slave and freemaon,
but all are united in the adoration of the one Name,
all are beunded together into a hely temple in the
Lard, built with all the rest into a spiritual dwelling
for God in the Spirit.

It is gloriously obvious that this constfitules the
mosence of the Chureh as it appears in this world,
in view ol its nature os sign and promise. That its
place in the world iz one of misjudgment and its
way through the world one of struggle — for it
stands gathered cround Jesus, to be sure — do not
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detract from this fact ot all and do not disturb iis

peace,

But the ajony of the agesz is that the Church
became embroiled in o struggle with itself. This we
realize o much more intensely when we think how,
as already becomes evident from the birth report
of the Saviour, it simply happens that people flock
around Jesus who gathers his Church, "lrom the
east and west' as the doves to their windows (Is.
£0:8) to sit down with Abraham and Isaac and Jacob

in the kingdom of heaven.

December 15 Desember 1967

"He iz our pecce ' — this is the essence of the

Church and the gospel for the ecumene. The Church

is a sign and a promise of the eternal kingdom of
peace. But of what com it be the sign in its divided-
ness and disruption, in its internal estrangement cnd
enmity? As has hoppened so often throughout the
centuries of its degeneration, the celebration of the
Christmas event and a world which participetes in
it with yearning and hunger once again this year
confronts the Church of Christ with this deeply

embarrassing, spiritually humiliating question,

DIE CHRISTELIKE INSTITUUT EN DIE KERK

{Toespraak Steflenbosch, 21 September 1967 )

INLEIDING : DIE EKUMENIESE BEWEGING

~Alles het sy hepaalde uur, en vir elke saak onder die hemel is daar
‘n tyd”, Met hierdie woorde het die wyse Salomo die waarheid vertolk wat
die geskiedenis bevestig het dat die lewe van Kerk en gemeenskap gekenmerk
word deur hesondere vraagstukks wat in besondere tydvakke na vore tree
en om 'n antwoord roep. Een van daardie vrae wat die aigelope halfeen die
voortdurende aandag van die Kerk opgeéis het, was die vraagstuk van die
ekumene: die eenheid en die verskeidenheid van die Kerk.

Somntige kerke en Christene sien
hierdie Bybelse eis om eenheid bloot
as 'n onsighare gesteldheid van gees-
telike verbondenheid aan Jesus
Christus wat nie noodwendig wil-
drukking in sigbare vorm vereis nie.
Ander weer sien dit as 'n eenheid
wal beide sighaar en onsigbaar kan
wees en waarin kerklike geskeiden-
heid nie as sondige verskynsel gesien
hoel 1e word nie. Ander weer ver-
tolk die Skrif so dut die Kerk van
Christus nie net 'n onsigbare, maar
ook duidelik sigbare eenheid moet
vertoon —— 'n eenheid waarbinne die
rvke wverskeidenheid van tale, kul-
ture en nasionalileite tot harmo-
niese openbaring kan kom deur die
alles oorheersende gemeenskaplike
seloof in en liefde tot Christus, die
Here en Hoof van sy Kerk. Die oor-
erote deel van die Kerk van Christus
in die weéreld aanvaar vandag dat
loasgenoemde siening die suiwersle
vertolking bied vun die Bybelse eis
van eenheid soos eerstens Lol uil-
drukking gebring in Christus se ge-
bed (.dut almal een mag wees nel
soos U, Vader in My en Ek in U:
dat hulle ook in Ons een mag wees,
soulat die weéreld kan glo dat 17 My
gestuur het™) en soos verder belig-
paam in die samestelling, lidmaat-
skap en lewe van die Nuwe Tesla-
mentiese Kerk.

Uit hierdie worsteling met die
nitsprake van die Skrif het daar die

afgelope dekades in alle Kerke van
alle wérelddele beweginge ontstaan
wat die herstel van die eenheid van
Christene en die eenwees van dic
Kerk van Christus gesoek het. Daar-
uit het gevloel die organisatoriese
eenwording van baie Kerke met oor-
eenstemmende  belydenisse en  die
voorigaande onderhandelinge van
baie ander Kerke om te sien of een-
wording op grond van hulle onder-
skeie belydenisse moontlik is. Daar-
uit het gevloei die totstandkoming
van talle ekumeniese rade en lig-
game in baie wérelddele wat soek
om, in gehoorsaamheid aan die
Skrif, vitvoering te gee aan Chrisius
se sebed en gebod.

In gehoorsaamheid aan die wil
van God vir sy Kerk is daar dus oor
die hele wéreld n beweging van
Kerke en Christene wat soek om die
verbrokkeling van Christus se lig-
gaam soo0s 0.a. so duidelik kenbaar
seword het in eeuelange kerklike
verdeeldheid en Christelike afsydig-
heid, te prober heel. Sommige van
hierdie bewegings het al groot vrug
en seén afgewerp: ander was minder
peslaag omdat hulle vorme van een-
heid wou soek ten koste van Bybelse
waarheid. Maar in sy geheel gesien
is daar die dankbare erkenning in
die Kerk wvan Christus oor die
wéreld dat ons hier aanskou en be-
voorreg is om deel te hé aan 'n be-
weging van die Heilige Gees watl

BEYERS NAUDE

besiz is met vernuwing van die Kerk
van Christus. En daar is geen enkele
kerk in watter wérelddeel ook al wat
mie deur hierdie beweging van Gods
Gees geraak word nie — ook nie in
Swid-Afrika nie.

DIE EKUMENE EN
SUID-AFRIKA

Wat Suid-Afrika betref is die
patroon van kerklike geskeidenheid
basies dieselfde as in meeste ander
lande van die wéreld behalwe dat in
drie opsigte ons posisie anders en
miskien meer gekompliseerd is:

. In ’n groot sektor van ons Ban-
toegemeenskap het hierdie pgeskei-
denheid vir die gesonde voorigang
van die Christendom uiters nadelige
afmetinge aangeneem in die voort-
gaande versplintering onder die
Bantoe Omnafhanklike (Separatiste)-
Kerke, Waar daar in 1913 ongeveer
30 van hierdie Kerke was en in 1918
sowat 76 het hulle in 1932 gesive
tol 320, in 1948 tol ongeveer 8(M),
in 1955 tot 1,286 terwyl die skaiting
is dat daar vandag meer as 2.200
sulke Kerke en groepe bestaan. Lid-
maatskap het gegroei vanaf 9.690
van die totale Bantoebevolking in
1946 (761.000) tot 200196 (of
2.188.303) van die torale Bantoehe-
volking in 1960). Ons kan dus sonder
vrees vir ledspraak sé dat daar geen
ander land is waar so 'n versplin-
tering in aparte Kerke bestaan as in
Suid-Afrika nie.

2. Die ekumeniese beweging as
sodanig (veral soos verteenwoordig
deur die Wéreldraad van Kerke) is
in ons land, hoofsaaklik om politicke
redes, deur volgehoue propaganda
oor die radio en ‘in geskrifte (veral
van Afrikaans-kerklike Kkant) s0
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verdag gemaak dat die Bybelse cen-
heidsopdrarte waaraan deelnemendg
Kerke en kerkleiers soek om gehoor-
saam te wees grootliks verberg word
agter die stofwolke van suspisie wat
s0 behendig deur die vvande van die
ekumeniese  beweging  opgewerp
word. Dit gebeur 60k in sommige
ander lande — met egter dié¢ verskil
dat waar Kerke en hulle leiers daar
bewus word van sodanige valshede
en verdraaiinge wat binne-in die
Kerk in die naam van waarheid aan-
gebied word, déadar onmiddellik dic
geleentheid gesoek en gebied word
om deur gesprek, debat en geskrif
hierdie dinge reg te stel terwyl in
ons  land., wveral aan Afrikaans-
kerklike kant, die vreesbevangen-
heid om dalk met dic Wéreldraad
en alles wat eg ekumenies is geasso-
sieer te wees ‘n diep betreurde stil-
swye oor die Bybelse eis en getuienis
by die meerderheid van teoloé en
predikante in ons Afrikaanse Kerke
teweeghring wat 'hulle mede-aan-
dadig maak in die bestendiging van
sodanige  sondige  geskeidenheid
waardeur die saak wvan Christus
ernstige skade berokken word.

3. Dat. waar in meeste ander lande
Kerke en hulle leiers soek om die
veskeidenheid en gevolglike ver-
vreemding wat deur die feit van
aparte kerke, tale. kulture, en rasse
seskep en bevorder word, te deur-

reek, daar het ons in Suid-Afrika
te doen met die bedroewende ver-
skynsel dat hierdie apartheid meer
en meer as pseudo-evangelie, as ge-
loofsoortuiging gepropageer en ge-
implementeer word op alle terreine
van die lewe met die gevolg dat die
<6 noodsaaklike ekumeniese kontak,
gesprek en gemeenskap steeds min-
der verwelkom, gesoek en beoefen
word. En weer (en ek sé dit met
groot droefheid) is dit 'ons drie Afri-
kaanse Kerke, wat in die opsig die
grootste  onwilligheid  openbaar.
Hierdie houding is histories ver-
klaarbaar en op menslike viak mis-
kien verdedigbaar — maar dit laat
ons as Chrislene vir geen oomblik
vrykom van die duidelike eis en op-
drag van Christus vir sy Kerk nie.
En dis hierdie eis en opdrag wat ons
van Afrikaans-kerklike kant in so
baie opsigte so angsvallig ontwyk.

Oor die lidmaatskap van die N.G.
Kerk van die Wéreldbond van Gere-
formeerde Kerke sowel as die Gere-
formeerde Ekumeniese Sinode is ek
innig dankbaar en vir di¢ mate van
kontak wat dit met kerke van oor-
censtemmende  belydenis  in die
huiteland bied, hoewel dit nie as

ware ekumeniese arbeid beskryf kan
word nie omdat dit net binne die
raamwerk van ‘n enersluidende be-
Ivdenis beoefen word. Afgesien egter
van die feit dat hierdie komakte
baie sporadies is en net 'n paar
kerklike wverteenwoordigers betrek,
bly dit die sentrale uvitdaging ontwyk
van die noodsaakkikheid dat Kerke
wat Christene van verskillende kon-
fessies, kulture en kleure verteen-
woordiz, in hierdie land hulle gesa-
mentlike bestaan en roeping moel
uitwerk in gehoorsaamheid aan
Gods Woord. In hierdie mood land
van ons het God ons saam geplaas,
ons lotgevalle saam verbind, ons 'n
roeping gezee om saam te vervul —
en hoe kan ons hierdie godgegewe
roeping vervul as 5296 wvan die
blanke bevolking behoort aan kerke
wat volhard in hulle weiering of af-
sydigheid om in direkte Christelike
gemeenskap te staan met Kerke wie
se lidmaattal 419 van die blanke,
62% van die Banloe- en 619 van
die Kleurling-bevolking uitmaak?
Kan dit die wil van God vir sy
Kerk en sy volk wees?

DIE BELEWING VAN DIE
FENHEID IN ONS KERKLIKE
SITUASIE

Die beweging van die Kerke ma
cenheid moet as ‘n noodsaaklike deel
van die opdrag van die Here aan sy
Kerk gesien word. Daar behoort nie
in enige kring van teologies-verant-
woorde leierskap van enige kerkge-
nootskap in Suid-Afrika enige on-
duidelikheid te wees oor die nood-
saak van die opdrag nmie. Dat daar
verskil van mening kan wees oor die
finale vorme wat hierdie eenheid be-
hoort aan te neem, is baie goed ver-
staanbaar, Ook oor wat presies die
inhoud en omvang van die gemeen-
skap van Christene van verskillende
kerke en konfessics moet wees, kan
daar nog baie gedebatteer word.
Maar by al hierdie verskillende be-
naderinge en gesigspunie — ja juis
omrede van die wye uitcenlopend-
heid daarvan — is die minste waft
Codd van sy Kerk en sy kinders ver-
wag dat hulle die Bybelse waarheid
vreugdevol sal bely en beleef dat ons
alles saam sal doen behalwe wat ons
in eehoorsaamheid aan Gods Woord
geroepe is om apart te doen. En dan
s die allerminste wat met reg ver-
wag kan word dat kerke alle moont-
like geleenthede vir gesprek en ge-
meenskap sal skep en bevorder. Een
van hierdie kanale wat vanselfspre-
kend in enige land behoort te be-

staan en aktief behoort te funksio-
neer, is 'n nasionale raad van kerke
waarby soveel moontlik van alle
kerke geaffilieer behoort te wees.
Opk in Suid-Afrika is dit ‘n saak
van dringende noodsaak. Hierdie
ideaal vir die kerke in Suid-Afrika
is tvdens die Cotiesloe-beraad in
die vooruitsig geslel maar is deur die
reaksie van Afrikaans-kerklike kant
verongeluk.

Intussen het die Christenraad van
Kerke waartoe 28 Protestantse Ker-
ke en sendinggenootskappe in Suid-
Afrika behoort (en wat 'n lidmaat-
skap van ongeveer 4 miljoen lidmate
verteenwoordig) sy ekumeniese taak
met hernude ywer aangepak. Ook
die Christelike Instituut is geaffilieer
mel die Christenraad en gee sy steun
waar enigsins moontlik aan alle on-
derneminge wat die saak van die
ekumene kan bevorder. Die Christe-
like Instituut geniet dan ook die
morele steun van die corgrole meer-
derheid van die bestaande Suud-
Afrikaanse kerke en hulle leiers met
uitsondering van die drie Afrikaanse
kerke — soos die uitsprake van
kerklike liggame en kerkleiers in cen
van die Christelike Instituut se pam-
flette getiteld: ,,Die Christelike Insti-
tuut: 'n Kort Beskrywing” duidelik
adnloon.

DIE BESTAANSREG VAN DIE
CHRISTELIKE INSTITUUT

Van tvd tot tyd is die vraag gestel,
hoofsaaklik vanuit ons Afrikaanse
kerke, of die Christelike Instituut
Skriftuurlik en kerkregtelik 'n be-
staansreg het, en uiteenlopende ant-
woorde is daarop gegee. Die Chris-
telike Instituut het 'n duidelike en
ondubbelsinnige antwoord  hierop
gesee soos ook op die aunklagle ¢n
heskuldigings vervat in die besluit
van die Sinode van die N.G. Kerk
(Oktober 1966). Laasgenoemde ant-
woord is aan die Breé Moderatuur
pestuur waarin punt vir punt die
aanklagte weerlé is en duidelik
daarop gewys is dal die Christelike
Instituut geen buitekerklike organi-
sasie is nmie, maar dat dit in die kerk
gebore is en daar wil werk; dat dit
nie mededingend met die Kerk wil
optree nie. maar juis ondersteunend;
dat dit nie voorgee om die taak van
die Kerk beter te verrig as wat die
Kerk dit self doen nie, maar juis die
Kerk daarin wil bystaan; dat dit nie
die belydenisskrifte verlo€n nie maar
juis bevestig: dat dit nie die Kerk
se skrifverantwoorde sendingbeleid
weersirewe mie of die Skrifgefun-
deerde kerklike gesag wil ondermyn
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nie en ook geen valse ekumenisiteit
bevorder nie.

Wat die bestaansrer van  die
Christelike Instituut betref, was ons
standpunt nog altvd dat in 'n situa-
sic van onverdedigbare, sondige
kerklike en Christelike geskeiden-
heid die Christelike Institunt se be-
staan  volkome . geregverdig  en
dringend noodsaaklik is en dat dit
ook onder normale omstandighede
(al is dit dan in gewysigde vorm) die
ckumeniese arbeid van die Kerk kan
dien. Daarom by, sal daar noodsaak-
like aanpassinge gemaak moet word
sodra ‘n kerk soos die Ned. Gerel.
Kerk amptelik meedoen aan ‘n om-
vattende Ekumeniese Raad wvan
Kerke in Suid-Afrika. Die oomblik
dat dit gebeur wal die Christelike In-
stuut in alle waarskynlikheid 'n
volwaardige Ekumeniese Instituut
vir leologiese studie, navorsing en
organisering van kursusse en konfe-
rensies word onder beskerming van
sodanige Raad van Kerke, terwyl sy
besprekingsgroepe dan as plaaslike
studiegroepe of van die Ekumeniese
Instituut OF van die Studie-afdeling
vian so 'n Raad kan funksioneer om
die ekumeniese bewuswording op
die vlak van die lidmate te bevorder,
terwyl volle geleentheid tot vrye
deelname geree moet word aan alle
lidmate van dié kerke wat nog nie
amptelik by so 'n Raad geatfilieer
het nie.

ONHOUDBARE POSISIE VAN
DIE ATRIKAANSE KERKE

Die volgehoue aksie van veroor-
deling van en verdagmaking teen die

Christelike Instituut en teen sy leier-

skap wat aan die Afrikaanse kerke
behoort onder aanvoering van poli-
lick-ekstremistiese elemente in die
MNed. Geref, en die Ned. Herv. Kerke
wal die Kerk as handige instrument
vir hulle eie oogmerke gebruik, het
daartoe gelei dat 'n aantal besluite
denr die Sinodes van dié twee kerke
aangeneem is wat nog op Skriftuur-
like nog op konfessionele gronde
verdedig kan word. Ten spyle van
alle versoeke van die kant van die
Christelike Tnstituut en van sy lede
wial hdmate van die N.G. Kerk is om
bekendmaking van die gronde vir
tlie Sinodale besluit van die N.G.
Kerk van Oktober 1966 hel dit nog
nie geskied nie — en sal hulle as
Bybels-verantwoorde gronde nie
voorsien kan word mie om die cen-
voudige rede dat sodanige gronde
nie bestaan nie. Almal van ons weet
dat die besluit die vrug is van die

onderskrywing van ‘n verkrample
teologie wat die skvn van Skriftuur-
Fikheid bied en soos veral voorged ra
en aan die Kerk opgedring deur
manne soos dr. 1. D. Vorster, dr. A.
P. Treurnicht en prof. A, B. du
Preez,

Deur hierdie besluit het dié twee
kerke tvdelik daarin geslaag om ak-
tiewe lidmaatskap van die Christe-
hike Instituut wit die kringe van pre-
dikante en lidmate van dié kerke ted
te hou met "n gevolglike verlies ook
vir die Christelike Instituut, Maar
die liggame wat eintlik — en veral
op die lang duur — die ernstigste
skade gaan ly is die Afrikaanse
Kerke self — soos ek nou sal aandui,

Wat die Ned. Herv. Kerk betref
hel hy homself in sy politicke ver-
blinding met sy besluite oor die
Christelike Instituut en ,,Pro Veri-
tate” so gekompromitteer dat ek net
nie kan sien hoe hy hom weer kan
loswoel uit die doodse wurggreep
van wereldse lojaliteit waaraan hy
hom so gewilliglik oorgegee het nie.
Daarom  die gewetenskrisis  van
manne soos prof, dr. A, van Selms.
dr. C. J. Labuschagne en ds. J. A.
Swanepoel wat tot hulle uitirede uit
die Ned. Herv., Kerk gelei het. Wat
die Ned., Geref. Kerk betref het hy
homself deur sy besluit in die hoogs
onbenydenswaardige en aanvegbare
posisie geplaas waarin hy alles wat
die¢ Christelike Instituut as in oor-
censtemming met Gods Woord aan-
dut of moet veroordeel Of moet
negeer. Veroordeel hy Bybels-ver-
antwoorde studiestukke, standpunte,
uitsprake en optredes wvan die
Christelike Instituut, dan verloén hy
daarmee sy Hoof, Christus Jesus, as-
ook sy ware wese as Kerk van
Christus op aarde met al die ontset-
tende gevolge wat dit inhou vir sy
lewe en arbeid. Negeer kan hy die
Instituut moeilik want die Christe-
like Instituut wil en moetl in gehoor-
saantheid aan God voortgaan om 'n
Bybels-verantwioorde  getuienis le
pee oor vraagsiukke wat die indivi-
du en die gemeenskap op elke ter-
rein van die lewe in Suid-Afrika
raak — en keer op keer sal die N.G.
Kerk geroepe word om hierdie ge-
tuienis te becordeel. En selfs al sou
die N.G. Kerk die Christelike Insti-
tuut om rede van sy numeriek klein
ledetal vit N.G. geledere ignoreer —
is sodanige houding Christelik-ver-
antwoord? En as stadigaan -— en
hoe stadig ookal is dit onvermydelik
dat dit moet kom -— predikante en
hdmate van die N.G. Kerk deur
Ciods Woord en Gees gedwing word

om openlik te erken dat die Christe-
like Instituut se doeelstellinge en ar-
beid nie strydiz is met Gods Woord
nie en alleen bedoel is om die Kerk
te hevoordeel, wat gaan die N.G.
Kerk met sulke predikante en lid-
miate doen: almal vitban? Indien dit
ceheur, wie kan dan die gevolge van
sodanige Bybels-onverantwoorde en
onbesonne opirede voorsien?

- Maar die dilemma van die Kerk
Is nog ernstiger; deur sy standpunt-
nname en optrede teen die Christe-
like Instituut is die Ned. Herv. en
Ned. Geref. Kerke besig om die be-
ocfening van alle ter sake teologiesc
studie, debat en denke te benadeel,
te ontmoedig en bewustelik of onbe-
wustelik te onderdruk. Want alle
leologie wat dié naam waardig is,
moet hom besighou met vraagstukke
me net van die hiernamaals nie,
maar ook van die hier en nou. Alle
teologie wat betekenis het is ter sake
teologie — en in Suid-Afrika bete-
ken dit teologie wat bereid is om ook
die terreine van die omstrede en die
so  gevoelige kerklike, kulturele,
rasse- en menslike verhoudinge te
betree en die lig van Gods Woord
onhevrees daarop le laat val. En nou
weet almal van ons baie goed wal
cebeur het en nog altyd gebeur wan-
neer teoloé en predikante uit Afri-
kaans-kerklike kringe dit waag om
sodanige teologie te beoefen — hoe-
dat  onmiddellik die etikette en
brandmerke van kommunisme, libe-
ralisme. negrofilisme e.d.m. behendig
aangeplak word, gevolg deur verdere
tugaksies van optrede en aanklag as
die aanplakbiljette nie die verlangde
witwerking gehad het nie. Is dit 'n
wonder dat baie dan maar om den
vrede — of om den brode-wille,
swyg? Nie dat ek sodanige swye
woedkeur nie — ek is inteendeel oor-
twig daarvan dat hoe meer die ge-
twients vir die waarheid gehoor
word, hoe gouer sal meer lidmate
bereid word om daarna te luister en
in erns te oorweeg. Maar hoe groter
die stilswve, hoe groter die verwar-
ring en verarming in Christefike
denke en daad binne die geledere
van ons N.G. Kerk! In gesprekke
wal ek met Ned. Geref -predikante
gehad het, is die gedagte geopper dat
dig Christelike Instituut met die oog
op die stryd tussen die verligies en
verkramptes hom tydelik op die
agtergrond moet plaas omdat dit
moontlik is dat politieke ontwikke-
linge die Kerk kan help om ‘n nuwe
vevmoedirheid van spreke te wvind,
Afgesien van die vraag of so 1els sal
gebeur, is daar die beginselvraag walt
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vestel moet word: het die Kerk (ook
the NG, Kerk) as Kerk van Christus
dan nie die roeping om in gehoor-
saamheid aan God 'n profetiese ge-
tuienis te laat hoor wat nie afhanklik
gestel mag word van politieke of
kulturele strominge nie?

YERLANGE C.I. TOT HERSTEL
VAN VERSTEURDE
VERHOUDINGE

Miemand wal die Kerk as liggaam
van Christus kefhet (en dus ook die
bepaalde kerk waartoe hy behoort)
kan ooit gelukkig voel vor so 'n toe-
stand van sake nie. Trouens dis die
plig van elke hdmaat om sv kerk
met alle vermoéns te help om uit so
'n onhoudbare situasie te kom — en
dis presies wat die Christelike Insti-
tuut probeer doen het en nog doen.
As die verwyt aan die adres van die
Christelike Instituut gemaak word
dat hy deur sy optrede die taak van
die N.G. Kerk bemoeilik, dan moet
die Christelike Instituut die beskul-
diging ernstig opneem, homself af-
vra of daar waarheid in so 'n aan-
klag steek en die geleentheid soek
om deur openhartige gesprek alle
moontlike misverstand tussen hom
en emige kerk uit die weg te ruim.
Hiertoe was die Christelike Instituut
nog alvd bereid ten spyte van die
feit dat die N.G. Kerk hom nog
nooit daartoe geleentheid gegun het
nie maar hom onverhoord veroor-
deel het.

Baie duidelik wil ek dit vanaand
dus weer hier in die openbaar stel
dat die Christelike Instituut wit sy

sal gaan om Of by wyse van in-
ormele of formele samesprekinge
(vertroulik of in die openbaar) enige
van ons Afrikaanse kerke, hulle
leiers of lidmate te ontmoet om mis-
verstand uit die weg te ruim en die
versteurde verhouding tussen die
Christelike Instituut en die Afri-
kaanse Kerke te help herstel. En as
dit sou blyk dat die Christelike In-
stiluut in gesindheid of getuienis
fouteer het, sal ons alles in ons ver-
moé doen om sodanige foute te her-
stel. Want die Christelike Instituut
wil die Afrikaanse Kerke net so op-
reg ten diens wees as enige ander
kerk in Suid-Afrika.

Daarom is ek van oordeel dat baie
meer lidmate uvit die geledere van
ons Afrikaanse Kerke by die Chris-
telike Instituut behoort aan te sluit
en die Christelike Instituut moreel
en finansieel te ondersteun (ook
waar hulle nie as lede aansluit nie).
Sodanige aansluiting mag nie as ver-

sef teen of ongehoorsaamheid aan
die betrokke kerke gesien word nie
— - mie as dit geskied in gehoorsaam-
heid aan God en aan sy Woord nie.
En sodanige gehoorsaamheid is juis
wat die Christelike Instituut verlang.

Ek wil vir geen oomblik te kenne
gee deur wat hierbo gesé is dat daar
nie ook ernstige versuim en leentes
in die ekumeniese lewe en getuienis
hestaan van die kerke wat by die
Christenraad geaffilieer is nie. Ek
wil ook geensins te kenne gee dat
daar algemene instemming by die
blanke lidmaatkorps van die Engels-
talige kerke bestaan vir die strewe
en arbeid van die Christelike Insti-
tuut nie. Maar in tén minste twee
opsigte is daar 'n radikale en belang-
rike verskil: die meerderheid van
dié kerke se leierskap ‘het hulle
volle morele steun aan die Christe-
like Instituut toegesé en die geleent-
heid tot 'n cop gesprek tussen alle
Christene word deur dié kerke ver-
welkom en aangemoedig. En ek bid
dat die dag gou sal aanbreck dat
ten minste die Ned, Geref. Kerk tot
hierdie Christelike gesprek sal toe-
free.

DIE CHRISTELIKE INSTITUUT
SE DIENS AAN DIE BANTOE-
KERKE

Ek mag hierdie toespraak nie af-
sluit nie sonder om ook spesifiek te
verwys na die verhouding van die
Christelike Instituut met en sy diens
aan die kerke met oorheersend of
aleehele nie-blanke Ndmaatskap.

at betref die nie-blanke lidmate
behorende tot die erkende historiese
kerke en sendinggenootskappe uit
die Weste, is dit *n aleemeen beken-
de en aanvaarde feit dat die tot-
standkoming van die Christelike In-
stituut by groot getalle nie-blankes
die hoop gewek het dat vanuit die
Kerk daar op 'n suiwer Christelike
basis, op vreedsame en peordende
wyse, 'n aksie sou ontstaan wat dic
eis van geregtigheid, waarheid en
naasteliefde sou laat hoor het ook
t.o.v. die algemene posisie van die
nie-blanke in ons land. Vrees en in-
timidasie weerhou baie nie-blankes
van aansluiting en deelname. Hoe
verstaanbaar dit ook al is. s hierdie
touding in die lig van Christus se
opdrag vir sy volgelinge net so on-
aanvaarbaar as die angsvallige stil-
swve en onthouding van deelname
deur Christene uit die Afnkaanse
Kerke, Maar hulle weet (en ons
weel) dat die feit van die Christelike
Instituut se bestaan vir hulle "n lig-

baken is, 'n teken van h in ‘n
sitiasie wat vir dursende van hulle
al minder hoop inhou sover as dit
die Kerk se getuienis en optrede be-
tref. En daarvoor is ons dankbaar.

Maar saam met hulle is daar die
Bantoe-Christene uit die meer as
2,000 Onafhanklike (Separatiste-)
Kerke met 'n ledetal van meer as 2
miljoen wat die Christelike Instituu
kom versoek het om hulle voor-
gangers behulpsaam te wees met
beter teologiese opleiding en Bybelse
sholing. Uit 'n klein en nietige begin
van ‘n versoek afkomstig van 'n
handjievol Bantoeleraars het daar
tot stand gekom 'n Raad van onaf-
hanklike Bantoekerke genaamd die
ALCA.  (African  Independent
Churches’ Association) waarby tot
op datum meer as 200 kerke reeds
amptelik aangesluit het (met nog 'n
200 besig om aansluitimg te oor-
weeg) en onder wie s¢ beskerming
die planne vir ‘n vaste teologiese op-
leiding reeds baie ver gevorder het.
Ses teologiese funderingskursusse 13
ook reeds in verskillende dele van
die land gehou en bygewoon deur
altesaam 260 leraars. Niemand 1s
meer bewus van di¢ ernstige teolo-
giese en praktiese probleme ver-
bonde aan di¢ dienswerk as die per-
soneel en bestuursliggame van die
Christelike Instituut nie. Maar hulle
is ook terdeé¢ bewus van die groot
en geopende deur wat dit die Suid-
Afrikaanse kerke met blanke leier-
en lidmaatskap bied om die Evan-
gelichoodskap van versoening aan
miljoene Bantoe-christene uit te dra.
Ek beskou hierdie genadige beskik-
king van God as een van die mees
hetekenisvolle deurbrake na die hart
van Afrika — en al sou die Christe-
like Instituut net dadrvoor tot stand
mioes kom, was dit dubbel en dwars
sy stigting werd.

Hoe graag sou die Christelike In-
stiluut nie wou sien dat alle kerke,
insluitende die N.G. Kerk, hulle
kragte wil inwerp om hierdie reuse-
taak gesamentlik te volvoer nie! En
hier weer, soos In byna alle vorms
van ekumeniese arbeid in ons land,
staan ons Afrikaanse kerke daar-
buite — nie omdat die Christelike
Instituut, die Christenraad of enige
ander liggaam dit begeer nie, maar
omdat die betrokke kerke self die
isolasie begeer en bestendig. Hoe
groot en betekenisvol is die bydrae
nie wat die N.G. Kerk ook op hier-
die gebied van ekumeniese arbeid
kan lewer nie! Maar hoe groot 15
die verlies nie vir die N.G. Kerk so-
wel as vir elke ander kerk wat die
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gemeenskap met en die bydrae van
die N.G. Kerk moet ontheer nie!

Intussen moet die werk gedoen
word --- want dis Gods werk waar-
loe Hv ons rozp. En solank die
Christelike Instituut daartoe in slaat
is en die historiese kerke nog nie
hulle weg ocopsien om 'n gesament-
like hulpdiens te lewer met vrywil-
lige aanvaarding daarvan deur die
betrokke Bantoekerke nie — solank
mocl die Christelike Instituut hier-
die taak bly verrig. Alleen dan wan-
neer die bevoorregte kerke pgesa-
mentlik hierdie diens oomeem met
voorafgaande gocdkeuring deur die
deelnemende Bantoekerke kan die
Christelike Instituut hierdie arbeid
prysgee. Maar as dit die dag so ver
i (en mag di¢ dag gou aanbreek!)
dan MOET die Christelike Instituut
terugtree want dan het hy sy taak
in hierdie opsig vervul.

SLOT

So sal daar een na die ander be-
hoefte ontstaan waar die nood van
Cliristen én nie-Christen sal roep om
dringende aksie wat die kerk, as ge-
volg van die sondige verskeurdheid
en gesketdenheid van sy bestaan, nie
as noxd onderken of in staat of ge-
willig 1s om op le neem nie. En as
Ciod dan deur sy Gees individuele
Christene of groepe van Christene
aopwek om dit te doen, nie in onge-
haorsaambeid aan of opposisie teen
enige kerk nie. maar juis omdat
hulle len diepste gehoorsaam  wil
wees, dan moet die georganiseerde,
oe-instilueerde kerk dit nie teéstaan
of verocordeel nie maar in dankbaar-
heidd daarvan kennis neem en sy
deure en vensters wvd copmaak om
al wat daarin as die verfrissende
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winde van Gods Gees onderken kan
word, in te asem en in sy bloed-
sircom op te neem. Elke kerk wal
dit doen. sal daardeur verryking on-
dervind vir sy bestaan arbeid.
Maar ¢'ke kerk wat dit afwys, sal
uiteindelik ontdek dat daar in sy
higgaam "n verskraling en verarming
plaasvind wat sy getuiemskrag uners
nadelig moet beinvloed.

Daarom kom die Christelike insti-
tuut na elke kerk en na elke Christen
in Suid-Afrika in diepe nederigheid
en hesorodheid en sonder enige pre-
tensie dat die Christelike Instituul
iels meer wil wees of iels beter kan
doen as die Kerk self en roep hy
om die seén en die beskerming van
dic hele Kerk omdat hy niks mecr
wil wees nie as dienskneg van Chris-
tus en daarom ook dienskneg van sy
Kerk!

A NEW FELLOWSHIP BECOMES RELEVANT

A New Fellowship

The fact of our being members of the Christian Instituie or of other
interdenominational groups signifies an interest in the life of the Christian
Church and not only an interest in our own particular denominations, As
disciples of Jesus Christ we belong to His Body on earth. We recognise and
want to proclaim His Lordship over the whole of life in the whole world
for time and for eternity. This immediately implies obedience. It is com-

pletely illogical to acknowledge Christ’s Lordship

if we do not wish to obey

Him as Lord. His will is made clear in His Word. This is the miracle of
our Christian fife. We may know God because He has revealed Himself
and if we seek to know Him we will find Him revealed in His Word!

As we come tu;_{l*[l'u*r as Chrizlians
helonging 1o different Churches we
form a new type ol lellowship in
which the enly binding [actor is our
faich in Jesus Christ as Lord. Jesus
Christ became man, remained God,
lived a human life dedicated to God
in complete obedience and in serviee
to his fellowmen, died a purpozeful
death, was vaised Trom death by the
lifegmiving power of Gud, ascended
inte heaven as victorions God-man,
and i= eYen now prmmlt in this world,
working in a  life-giving  manner
Ihrr}u:rh Hiz Body, Il'u Iwh:*'n. ing con-
munity.

Soowe form a new Tellowship, a
new people, in which all the human
factors are shll aclively present —
factors like lanouage, race, customs,
colonr, phyv=ique, health, 1alenls. -
fellimenee, e el bl their im]l-::l'l-
ance s s-‘-uru‘r.-‘#dt*r] '|:jr' the: Tacl of our

belonging to a new Tellowship in
which Christ is Lord.

He is the Kingdom, and the eaore
He iz present within us the more His
Kingdom comes in this world,

And then we come logether as the
new fellowship, to be together, 1o
pray logether, 1o get to know God's
will tozether, Thus we swdy God's
Word together, not in order to be
pictistic or square or orthodox or
irrelevant or 1o form a “pic in the
=k¥™ club, but in order (o listen anew
to the ever-new will of (zod. And this
i5 the only relevant thing in the whole
world: God’s will, HI'-L will iz life
abundant for the whole workl,

‘And as we think and listen and
vhey  togcther, and  alone, we are
being re-made. Our ideas, our atti-
tudes, our plans are re-madde,  re-
enforecd. Tdeals and enthuosia=ms are
uncovered  as  the rubble of oor

DR. ELFIE STRASSBERGER

welves” B oremoved and as Chrisi
takes on human stature,

Towether and alone we van read
and stndy this Bible in various ways,

AROUND THE WORD

F. H. Robetson wrote a book
“Take and Read™ which is intended
“lio help those who wish to undertake
effective Bible study” as individuals
or as groups, And whether we like
it or not, prayerful, effective, relevant
Bible study and praver is the way to
lrue and  deep renewal within the
Chriztian Chureh,

Elfewtive Bible stody  Roberlson
deseribes as “that study of the Bible
whirh enables a man to go oui and
live fully in his world”. He sees both
the Pietist and the Liberal way of
Bihle study as inelfective. The Pietist
weay 15 Lo =tudy the Bible as belonging
to another world, Bible study  be-
eomes an ecscape, and in times ol
¢risis Lthis approach is (-I?l'!'l]]]l-'lll}- in-
cffective (ef, Pietist groups in Ger-
many during the Nazi period, who
i“-f‘tl]h't‘] into their Bible ‘-ll.ll]}’ and
took no responsible action against the
evils of their society). The “Liberals,
loo. have a lask o do, ot on lhi‘.
whole they again negleer the awthori-
tative message of the Bible, following
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an objective method of dissecting and
often missing the message. In stormy
days there is a need Jor Bible study
which s more intensely personal,
Whit we need is a joining of the
streams. And this need was felt very
slromely in Germany during the Nuzi
time — and is felt in South Africa in
1967,

A NEW METHOD

Ruberlson deseribed a New Method
practised by a group of German
parsons during his period, “First
they deputed one of their members to
read all the commenlarics, especially
the old ones. At the meding of
pastors he would summarise what the
commentaries had said. For several
hours the pastors would debale the
alternative  interpretations.  Their
simple question was: “What did the
writer mean when he wrote this
passaze?” When they had thoroughly
explored  the  background  of the
passaze and understood s meaning,
they put the Bible to one side and
discussed the world in which they
lived. The discussion would include
the latest Nazi decrees, the impact of
these wpon itheir own people, perhaps
the removal of a teacher from their
school, the appointmemt of a new
leacher, the disappearance of a
neighbour. This period of discussion
was earnest and real. They used their
minds and their native moral sensc (o
decide what was richt and what was
wrong, expecting to be better able to
do this because they had just come
[rom a digailed study of the Word
of God. When they had done these
iwo jobs thoroughly they set to work
to bring them together”™.

This was a way in which they pre-
pared a bhackground study for E-}mir
sermons, But this can alzo be a way
in which a group of Christians can
prepare themselves for “daily living™.
This was a method of combining the
“scrupulous  work of the liberal
siholar with the intense picty of the
Gemeinschaft  (Fellowship)  Mowve-
ment. The Lilieral discovered that the
Rible did speak to a contemporary
sitnation:  the Pieliest  discovered
that he had to zo out into the world
lo practise lhere what the Bible was
sayving to him.

RESULTS OF A NEW METHOD

A Post-War result in Germany was
the forming  of the Fvangelical
Academies - — centres where laymen
o iln diseuss the ethics of their daily
lile. 4 farther development was the

Kirchenlag, a lay Movement which
draws large crowds of people every
vear or o to study the Bible together
and 1o hear what God says through
i as regards their condition. This
terrific effort, with all the thorough
prayerful preparation  entailed, has
restored in the churches a confidence
in the Bible,

A third result is the Bible Weeks
held in mosgt churches in Germany
once a vear, Fach provineial area
chooses a hook or chapters of the
Bible: top scholars spend a few days
toeether to work out the meaning of
the seetion chosen, This basic study s
used  and interpreted  for  various
sroups, ez, a specialist on youth work
must spell it out in such a way that
it will be helplul to youlh groups.
Various things are done, but the heart
of the Bible Week is a daily mesiing,
every evening from Sunday to Satur-
day, in which the pastor cxpounds
the relevant passage to his people,

HOLLAND
In Holland alzo, after World War

I, a tremendous movement was
starled towards the renewal of the
church, “The church as a whole, in-
cluding the laity, had to he re-
awakened, but this required leaders
trained to help the laymen perform
their task.” A New Academy, “Kerk
en Wereld”, was o work towards a
new type of ministry, also training
men o oo social work, group work,
evangelism: 1o reach  industrial
workers and also a rural population.
These trained men have established
small Bible study groups wherever
they have zone, In Holland there are
many examples of how reading the
Bible together has led groups to take
action in their local communities, “In
L'irecht for example, when the small
Baptist Chnrch was burnt down, it
was one of the groups made up of
people from all denominations who
began  to  rebuoild  the  Daptist
Churech”™. A characteristic of Dutch
Bible study throughout this period
has heen its practical emphasis,

NORWAY

In Nerway, tesulting from a re-
vival led by Hans Nielsen Hauge and
later by a Professor in Dogmatics,
the Piclistic Prayer House Movement
developed, which has played a major
part in stimulaling the Chureh 1o
new  lile, Conenreently  =mall Bible
sty mroups developed in which a
particular method was used. lLay

lcadership played a major part, Every
memhber of the group prepares the
particular passage of Seripture be-
forchand. He reads it through and
ks @ question mark next to vach
verse that puzzles him; an exelama-
tion mark il a verse sirikes him and
a star il it inspires him. When the
aroup meels, each member explains
why he has put a particular sign next
lo a particular verse, and this forms
the basis for discussion, supplemen-
led, if necessary, by a simple com-
mentary, But the veal basis for Bible
study is the shared experience, These
aroups meet in homes and the first
par: of the evening is laken up with
colfee and social fellowship with an
informal discussion of the problems
of the neighbourhood. In Norway
these groups are neighbourhood
eroups. As groups developed a need
for more intensive discussion and a
deeper study of the relevant passage
developed,

SCOTLAND

In Secotland the lona Communily
developed an associalion of ministers
and laily who continued their daily
work and in it sought to discover to-
sether the meaning of the “Christian
Community” for today. The Tona
Community and the Radio Mission
led 1o ithe development of the Tell
Scotland Movement, At St. Ninian's
in Crieflf, Perthshire, a training cenfre
for individuals and groups in Bible
study was started in 1959, Preparcd
studies can be obtained from the
Warden. Here are two of the methods
put forward by St. Ninian's:

1. Research Method

This is especially  effective  in
studving Bible characters, In the New
Testament, there are for insfance
references to Philip. The group is
divided up into five smaller groups

. 1wo members are sulficient to form
such a small group -— and each small
wroup invesligates and discusses one
reference. Then all share their points
and together construct a sketch of
Philip’s character, Or some theme.
as for instance peace, money, mar-
ringe ete., is chosen and studicd in
the same manner,

2. Head, Heart and Hand Method

lead: The facts in the pariicular
portion of Seripture are discovered
— the meaning of wordsz; the way
the portion iz constructed ; who wrote
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it, ele, On occasion the leader could
pive an exposition by discussing the
portion verse by verse, lﬂdlﬁdﬂ.ﬂg ils
deeper meaning.

Heart: Now the main group could
be divided into smaller sub-groups,
Fach person re-reads the section
quictly and tries to discover what is
the central thought, the heart, of that
particular section of Seripture, This
is then shared with the sub-group and
disenssed,

Hand: The sub-groups  brieflly
report to the main group what they
found to be the heart of the section
and the leader indicates a few oul-
standing  thoughts. Together  the
group decides what it finds to be
mosl important and then a discussion
follows of what can and should be
IMWE in order to show obedience to
the most important -lhuugh[a',

TWO OTHER METHODS
I. Inthe News

Afller preliminary dizcussion of a
Bible passage the company iz divided
inlo small groups cach having been
given a newspaper of recent dale and
asked 1o discover in it any news item
upon which the passage throws light.
The groups then report their {indings
in a plenary session.

2. “Encounter and Enter Into"

To “encounter” means “to meel
anoiher person in such a way as to
discover where hoth stand in relation
to a ‘truth’.” To use this particular
melhod of shul}-', the 'FuI]muing five
sleprs are recommended :

1. Give a briel introduction to the
passage chosen for study, A Bible
commentary is a good source for in-

formation on the context of a passage.

2. Form small groups of two to six
persons and provide each member
with peneil and paper. Start with a
sileni reading of the passage, asking
vach person to write down in fis own
words  his  understanding of the
passage. Suggest that quoted words
or phrases be avoided. Teenage
“slanguage” does not violale the in-
tent of a passage if it helps young
readers grasp the author’s idea,

3. Sull within the small group,
ask the young people to compare their
interpretations  with the author's
actual words, It sometimes helps to
suggest an imaginary conversation
with the awthor, as il asking him,
“Do you mean . ., . 7" This often will
help get at what the author was try-
ing lo explain, impart, or bring to
light, and will reveal a great deal
about the tone and feeling of his
words,

4. Return to the whole group for
discussion of the ideas in the passage.
No altemp should be made to refute
or whange the author’s view. The pur-
pose iz rather to take the author’s
view, relate it to and oconsider its
effeot on everyday situations, “What
arc the implications for us today il
we take the author E-EI'iDi]E]Y?”

5. Select, if possible, short pas-

sages — one verse, or a few verses
that can he kept easily in mind. If
Bibles are not available, use the Book
of Common Prayer. Verses from the
Epistles, Gospels, or Psalms, the
Opening Sentences from the Daily
Offices, the Offertory Sentences, or
the [::ﬂl'll-FﬂﬂﬂhIE Words offer a w1dc
choice,

In other countries, too, experimenis
are heing made in new and more
effective ways of studving the Bible
in our day. Below a few books on

such efforts are listed. We can start
by trying some new way if we are
not happy about our own group.

E. H. Robertson mentions the fol-
lowing principles as basic to Bible
Sllui}':

1. Bible Study should be at con-
siderable depth,

2. Tt must be related to the situa-
tion in which the people find
themsaelves.

4. Bible study is at #ts best when

il s sroup |lI’1Il‘II‘L1n

YOU can be the originalor, con-
venor, leader, inspiration, interested,
participating member of a Bible
study group, This can be part of the
answer to a real need for troe
[illowship in our churches. Also with
respect to Bible Study groups and to
the renewal within the church, let us
-ramvm-be: individually and iﬂ"‘ﬂlhﬂr
that, “morc things are mmught
prayer, than this “world dreams ﬂf’

BOOKS ON BIBLE 5TUDY AND
GROUP WORK

1. The Bible in Our Time,
Robertson, 5.C.M. Press.
Take and Read, E. H. Roberison,
S.C.M. Press.

Rible Studv, R. A, Torrey,

Croups thar Work, By the cditors

of Faith and Work, New York, 1964,

A Life Full of Meaning, Pergamon

Press, London. New York, 1965.

6. Saam om dic Woord, Saamgestcl
deur FElfie Strassberger. Extracts
from various books on Methods of
Bible Study.

7. Pastoral  Psvehology  (Periodical),
June, 1%4. Vol 15, No. 145, Pas-
toral Psychology, 400 Community
Hg\-ﬂ: Manhasset, New York, N.Y.,

8. Preface 1o Bible  Sindy, Alan
Richardson, London, 5.C.M. Press.

. Reading the Bible Together, Harold
Wilson. From: Church House,
IYean’s Yard, Westminster, London,
SW.1.: or from: Anglican Church
RBookshops.

E. H.

I

] ot

Christian Institute and other Publications

The following publications can he
oblained [rom the Christian Tnstitute,
P.O. Box 31135, DBraamfonlein,
Transvaal:

(a) English Summary: Judgement in
case Geyaer and Naudé vs, Pont,
| The appeal in this case has
heen set down for Febhroary 15
to 20, 19063, in Bloemlomtem) -
50 cents, including postage,

iy Fall Ceourr _r'udgmw;& 17! ;Jfrf-
keans -— RN, including postage,

() The Churelds Industrial Mission,
Report on a Course held in June,
1967 at the Wilgespruit Fellow-
ship Centre — RL10, including
pastage,

(<t} Some Reflections on the Prohibi-
tion of Improper Dilerferenee
Bill, 1960, This is of topical

imporlance as the reporl of the
CGovernment's Commission will in
all prohability he tabled early
during the next session of Par-
liament —— 10 cents, including
postaze,

(e} Christians in the Technical and
Sacial Revolutions of our Time,
A report on the 1966 Geneva
Conference on the Church and
Sociely —— 30 eenls, ineluding
poslage.
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The people of Springs challenge the Ministers’

During the month of October
enthusiasm has been running high
among the moembers of all the
churches in Springs. Vital matters
concerning the life of the Christ-
jan Church have been discussed
on the street corners, in the cafes
and businesses of the town.

What happened?!

On  the first four Monday
evenings in Odwober, the Ministers’
Fraternal organised an open con-
[erence for all people in the town
to listen to well-known speakers
and then to see what we as Christ-
jans could do together in a prac-
tical way in Springs. Between 200
and 250 people atlended every
meeting,

The first speaker was Prof. A,
S. Geyser, who spoke on “What is
tying the hands of the Church™,
He =aid that the Church has for-
aotten to whom she belonged —
viz. Jesus Christ the Lord, ?ﬂﬁhﬂd
men had attempted 1o make the
Church their own and so we have
an English, Duteh, German and
Boere Church, which compete with
one ancther instead of serving the

Lord.

In the discussions afterwards it
was felt that the concept of Christ-
ian Nationalism was not tenable
because in practice it means adkl-

ing to or subtracting from Jesus
Christ. The Church must rid it-
sebf of internal disputes so that it
can offer moral leadership based
on the love of God {worship) and
love of all men (neighbour).
Modern language and symbeolism
must also be used to keep up with
the maodern generation,

Dz, Beyers Naudé talked about

Fraternal

“Christ and Caesar”™. The relu-
tionship here is very delicately
halanced. Certainly when the State
demands  total allegiance or an
allegiance which conflicls  with
Christian principles, the Christan
must obey God rather than the
State. The difficulty lies in assess-
ing whether the demands of the
Stale are in conflict with Christian
principles,

In considering the question of
citizenship the conference came lo
the following conclusion. A good
Christian citizen should give full
support to the State which tries to
he what God intended it to be, and
<multaneously watches and warns
when the State oversteps the mark,
Christians should get rid of the
idea that politics is a dirty busi-
ness and participate in local and
national [fairs.

The Rev. 1, Thomson addressed
the gathering on “Christ and the
Workbench™ and stressed how im-
portant it was to apply our Christ-
ianity to our work situation,

After considering how the
Church could relate its ministry
more helpfully to the needs of the
people in Industry, the conference
[elt that ministers should be given
experience in Industry and Com-
merce, Parish groups should be
[ormed to study work situations
and all the forces which operale
within Industry, Then the Church
should try to help those in Indus-
try to work for better relations
hetween people working there,

At the final mecting, the con-
ference challenged the Ministers’
Fraternal to pul into practive a
laree number of suggestions, We

-----
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can only list some of the more im-
portant ones here.

Under the heading of Inler-
Church Activities the conlerence
called for joint action on “Putling
Christ lback into Christmas™; Hos-
pital Visiling: caring for the sick,
lonely, aged, needy Alcoholies;
African Creches; Sunday Schools:
Rible Study; Prayer Groups and
Young People. It was suggested
that the churches should co-operale
to establish a non-denomination-
al Youth Centre. There should be
a monthly interchange of ministers
and a public library hringing to-
gether all religious views of the
churches should be established.

In the sphere of State and
Church an  inter-denominational
sroup should attend Couneil meet-
ings as observers, so that the
churches may be informed on what
is happening in the town. Christ-
ians with the ability should try to
et onto Council or into Parlia-
ment.

In its ministry to Industry the
Church must help the laity to
bring Christ into Industry. The
Church must foster the ideas of
wood work for good pay; the dig-
nity of work; the dignity of all
men. The Church should Iry to
bring Persommel, Management and
Trade Union leaders together to
discuss these ideas and other pro-
blems in Industry,

The challenge has been issued.
VMany ideas and suggestions have
been put forward. We hope amd
pray that through the Minislers’
Fraternal  the leaders of the
churches will now act together to
implement  the practical suggest-
ionz made,

I. H. L. DIJKMAN,
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IDENTITY, ECUMENISM AND LOYALTY

~_Among man’s first intellecttial achievements is the translation of his
instinctual attachment to his mother into a recognition of his identity.
Beginning with an instinctual recognition of bodily needs and the response
of that which stands over against them to minister to them, to be identified
later as mother, there follows, as the mind burgeons into consciousness, an
awareness of the body, progressively more comprehensive, that which stands
over against it in the environment and finally of an ever-widening environ-
ment and the searching horizons of the mind.

The awareness is initially of
source. The sources of need and
salisfaction flow into each other, so
that they are not perceived as
separate entities. Then, as the mind
and consciousness grow the objects
separale out and are discernible as
distinct  entities  with  distinctive
features. An awareness of self and
outside self emerges. The child’s
need and feeling for his mother pro-
motes an expanding awareness of
her, her person and the impersonal
environment that surrounds and is
associated with her, and from this
starling point he reaches out in in-
creasingly wider expeditions to the
world bevond her, in himseif and
outside selfl.

The impressions that mount pro-
pressively in the nind polarise by
degrees  into an  awareness  and
knowledge of a self and that which
15 outside self. The two are closely
linked. When the individual is a
fully self-awaring being he is more
or less conscious of his love and
hate, lovalties and enmilies, accepi-
ances and rejections. But at no time
has he the clear identifiable image
of himself that reflects and embodies
all these particular, positive and
negative, identifications. Neverthe-
less their sum gives a reference to
the man at a particwlar moment and
an explanation of the way he lives
and reacls. It contains within it
moreaver the key to the experiences,
conscious and unconscious, that
have gone into his construction. The
profile of appearance, molivation
and history is conveyed in the term
identity. The individual s and can
never be aware of his total identity.
It has a coverage and a depth that
defies instant comprehension. The
most he s capable of is an apprecia-
tion of certain specific identifica-
Lions, but they do not of course add
up tor his total dentity,

Man’s identity is as large as life.
With the advance in vears his ego
absorbs more and more of the en-
vironment and grows proporlionale-
ly in stature and meaning. Man's
identity is a measure of his identifi-
cation with that which surrounds
him, quantilatively and qualitatively,

Except in pathological states,
when a person’s sense of reality is
disturbed or is temporarily over-
whelmed, no person is without a
sense of identity, even if it attaches
to no more than his name and per-
sonal belongings.

COMPLEX

ldentily s as complex as a per-
son’s make-up. It is a summary of
the nature and extent of his ego, It
15 a concept of man’s relationship to
himself and his environment, He s
net conscious of it as such, but to
the extent that he senses and knows
his feeling for and identification
with people, objects and ideas, in a
positive or negative sense. it reflects
and expresses man’s relatedness 1o
himself, his ideas and his interests
outside himself. He turns to it, picce
meal. in self-affirmation, It is s
pathfinder to his attitudes and rela-
tionships. Though man does not
know his total identity it is implicit
both in his being and in his actions.
It is recognised by the existence and
functioning of man in relation Lo
himself and his environment.

It grows with man as he malures
anel contracts with the failure of his
faculties. Tt is the sum of the in-
creasing identifications. Each identi-
fication is the hase for the construc-
tion of the next one. Man sels out
lo explore from the established base
of his current identity, His mafura-
tion is reflected in the comprehen-
sion of an ever-extending internal
and external world, The new in-
sighls  and  the intellectual  and

DAVID PERK

emotional challenges that keep con-
fronting him are the kernels of fresh
identifications. From the first com-
prrehension and identification with
physical objects. which he instine-
tually invests with a primitive power
and recognises as sources of emotive
response. he evolves to the appre-
hension of abstract and spiritual
realities, which are the nidus of
more mature identifications.

PREJUDICE

If man did not inherit the pre-
judices that contaminate objects of
identification, whether they are
people, ideas w©or organizations,
through association with people, he
would be free to unite unreservedly
with the world surrounding him.
But from the very beginning he is
laught by example and training how
and what to comprehend in this
world, so that as much as 1s avail-
ahle for identification there is even
more that is rejected out-of-hand,
without any prior knowledge or
understanding of it. And if this were
not enotgh to abbreviate the world
available for identification there is
a built-in resistance to new identifi-
cations in the established ones.
Though the latter serve as founda-
tions for the construction of fresh
ones thev also limit the superstruc-
lures that can be erected on them

Man grows by his identifications
but he creates thereby barriers be-
tween himself and other beings and
ideas. Me becomes bonded to and
delimited by his identity, so that
what the identifying. assimilative
process has not reached out to amd
absorbed takes on the appearance of
something foreign. if not  alien,
something unassimilable, if not also
inferior and unworthy. Having learnt
to distinguish self from non-self man
continues the classifying programme
and divides the non-self into
separale divisions, containing, in
one. the persons, ideas and institu-
tions  with  which. through {(he
impacl of personal, educational and
historical influences. he becomes
identified, and in the other, thai
which remains outside the range of
his identifying process. And so
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alongside the identifying and grow-
ing  process is one that ]-':Eﬂ']}'-.
separating him from other beings
;md ideas, and limits and isolates
1im.

CHALLENGE

The ecumenical motivation and
movement challenges man to step
oul beyond the bounds and bonds
of his identity and embrace that
which lies outside it. This is a chal-
lenge that he cannot however easily
meet. True, every identification fol-
lows a challenge by that which
stands over against him, and to
which, in time, he reaches out. If
ecumenism were to be interpreted
as an invitation or challenge 1o man
o break down the boundaries and
dislovalty that is levelled at him by
barriers of his identity and to merge
into worlds outside it. it would be
doomed to failure. It is bevond the
capacity of the generality of human
beings to enter into unending identi-
fications. Ecumenism must operate
within the current limits of man. If
it can succeed in encouraging him
to reach oul to men and ideas for
which his education and culture had
ned prepared him and 1o identify
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himself with them without asking
him to vield up any meaningful part
of his identity it will have amply
fulfilled its primary mission 1o help
man forward on the path to mutual
understanding and peace. If it can
promote a desire for comprehension
and dialogue and collaboration for
the common cause of the brother-
hood of man it will have served the
utmost purpose that can be de-
manded of it. compatible with the
nature of man,

RESISTANCE

Man has to contend with and
overcome the resistances that inhere
in his already established identity
hefore he can extend himself inlo
fresh identifications. The resistance
inhering in the individual is caught
up and reflected in the combined
resistance of a group, sect or com-
munity. Courage and strength of
character are necessarv to enable a
person to face up to the charge of
those with whom he is associated in
institutions and ideas when, indivi-
lually, he reaches out to fresh ones
bevond them, It is a sad aspect of
social life that the individual is held
captive by the lovalties he shares

with a group and that a group,
generally speaking, does not take
kindly 1o the propagation of new
ideas and adventures in self-exten-
sion by daring individuals in it. A
group s roused 'to wariness, if not
suspicion and hostility, at the spec-
tacle of a member reaching out to
other groups. If ecumenism can sup-
port man in the exercise of his
native right to dialogue and intel-
lectual and spiritual exploration it
will have helped not only the in-
cdividual to find the courage to step
outside his confined self and extend
his identity but our society to adjust
to an exploding population in a
shrinking world that will have no
place for distance beiween man and
man and group and group, either
territorially or morally. Ecumenism
may seem to oppose man’'s obdurate
nature to guard the boundaries of
his identity, but it nevertheless con-
veyvs the profound vet elementary
message to all men, which, for the
sake of our children and children’s
chilkdren, we cannot aford not to
heed. It is that the future is with
us no less than with them and that
we must face up to it responsibly, as
if it were here now.

DIE KERK BUITE SUID-AFRIKA

SENDINGWERK VAN DIE CHRISTIAN REFORMED CHURCH
VAN AMERIKA IN AFRIKA

wInter Nos", dic publikasie van die Ned. Geref. Kerk, onder leiding van
ds. W. A. Landman, is ‘'n onderneming wat van groot betekenis is vir die
ekumeniese taak van die Algemene Sinode, wat nog altvd sy roeping in

hierdie opsig bely.

Tammer dat hierdie publikasie
geen wyer kring van lesers kry nie,
Sover ons bekend word Inter Nos™
alleen aan predikante gestuur en 'n
mens kan dit net betreur dat nie
groter getalle bereik word nie want
dic produksie is dit allesins werd,
EK kan my nie 'n ander uvitgawe van
selvke aard voorstel, waar so "n al-
semene en objektiewe verslag van
die kerk in die wéreld as geheel ge-
teken word nie. Veral die staat van
die sending vind “n vername plek in
LInter Nos™ en word met groot ken-
nis behandel, Ek het dus volkome
vrymoedigheid om die volgende be-
rigle oor ‘n deel van die sending-
arbeid, waarmee ons Kerk in vroedr

jare innig verbonde was, langs die
wer van L, The Banner” uit  die
('hriﬁtiﬂn Refﬂrmf:d Church van
Amerika oor te neem. Dit gaan oor
die kerk van Christus in Tiv-land,
waarin ds. Lester van Essen, sende-
ling in Nigerié as volg skryf: Die
Here seén die werk van die Christian
Reformed Church in hierdie streke
nog steeds. Die kerk van die Tiv is
volgens ds. Van Essen die kerk walt
die sterkste groei loon in die hele

©wéreld. (Ons kerk soos bekend s,

het nog tot onlamgs die Tiv-kerk in
die Soedan gedien, toldat die arbeid
deur die Christian Reformed Church
oorgeneem 15, Die getal volwassenes
wil elke Sondag gedoop word. is om

PROF. B. B. KEET

en by dertig. In die sendinggebied
van die Christian Reformed Church
in Tiv-land word die evangelie elke
Sondag op meer as sestienhonderd
plekke verkondig. Die Christian Re-
formed Church werk ook onder die
Benue-stamme  waar daar  teens-
woordig 'n East Benue Church is.
[Zadr is die groei veel Tangsamer wat
e wyte s aan die feit dat Moslem-
invloede daar veel sterker is as in
Tiv-land. Die twee sendinghospitale
dien die bevolking goed. 'n Derde is
in aanhou in Mkar,

Wat Christelike opvoeding belref
word twee sake penoem. Die eersie
15 die drie inrigtings vir hoér onder-
wys, waar B0 leerlinge opgelei word
om die gemeenskap te voorsien vin
opgevoede mense en vroue wat heel-
hartig in die diens van Christus en
sy saak staan. Die ander belangrike
onderwyvswerk word verrig deur die
Theological College of Northern
Nigeria  waar, soos die naam e
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kenne gee, predikante opgelei word.
Op die oomblik is daar 48 studente,
maar die Sendingraad beoog 'n aan-
sienlike uithreiding, sodat minstens
120 studente daar gehuisves en on-
derrig sal word. Hier, soos in die
kolleges, word die behoefte aan in-
heemse leerkragte al hoe dringender.
'n Verdere uvitbouing in die Christe-
like onderwys word beoog veral met
die oog op behoeftes van die platte:
land waar basiese onderrig in land-
houmetodes veel sal kan doen om
die lewenspeil le verbeter. In die
Tiv-kerke word veel klem gelé op
pastorale werk onder die honderde
jongmense wat gedurig na die stede
verhuis.

Dic artikel cindig met uiteenset-
tings van die politieke moeilikheds
in Nigeri¢ en hoe dit die sending
tref.

In ., The Banner” van 25 Augustus
vertel ds. E. H. Smith eers oor die
politieke worsteling tussen Federale
magte en dié van Biafra waarvan
ons die volgende ocorneem: 'n Groot
deel van die gevegsfront wat aan die
oostelike deel grens (t.w. Biafra) is
Tiv-land. Terwyl die stryd 'n suiwer
militére konflik bly en die Federale
troepe suidwaarts beur, bly dig Tiv-
land betreklik onaangeraak. Maar
dit kan anders word. Ons sending
fd.w.s. dié van die Christian Re-
formed Church en van sy voorganger

dre Ned. Gereformeerde semding) het
'n goeie naam by die Regering sowel
as by die volk. Dit word oral erken,
en dit het die sending dan ook groot-
liks bemoedig om vas le trap en
voort te gaan met sy bediening van
die Woord. Dat ons sending dae van
spanning en onrus deurmaak, spreek
vanself. Maar juis in so 'n tyd word
die sendelinge fyn dopgehou. Mag
hulle kalm en vol vertroue bly. Die
Here het sy dienaars wonderlik ge-
sterk maar hulle, saam met die
Kerk van Tiv-land, reken op die ge-
bede van die kerk aan die tuisfront
om in die duistermis van die broe-
derstryd in Nigerié soos lig in die
wéreld te skyn.

Who's Afraid of Aggiornamento?

I address this question, not so much to Roman Catholics, as to Orthodox
and Protestants. And 1 d¢ so having heen priviledged to participate in Some
of the agony and ecstasy of about three thousand delegates to the Third,
World Congress of the Lay Apostolate in Rome, who, between October 11
and 18, contributed to the remewal presently taking place in the Roman

Catholic Church.

In the absence of the final and
official report of the Congress and
because of being limited to partici-
pation in only two of the sixteen
workshops into  which we were
divided, this report must necessarily
be a subjective one. I therefore want
to make it quite clear that I am
doing no more than referring to
what impressed and exhilirated me.
Similarly, the questions which I had
when leaving were those which had
arisen in the course of my neces-
sarily limited histening, reflecting
and discussion.

But first a few general remarks
about the Congress. The general
theme was “God’s People on Man's
Journey™ and had two parts. First
we considered “‘the joys and the
hopes, the griefs and the anxicties
of the men of this age” — their
spiritual atitudes; the family in the
present evolution of society; co-
operation between men and women
in various fields of social life: ten-
sions between generations; the cul-
tural revolution brought about by
new  social communications’  sys-
tems; development and social re-
sponsibilities in a planetary society.
migration; our search for peace and
a world comunity, Apart from a
lecture and a panel discussion, these

eight topics were explored in small
wiorkshops,

The second part of the Congress
was concerned with the réle of the
laity in the renewal of the Church,
We were forcefully reminded that
we are also men of today and we
sought to respond (o the insights of
Vatican II. 1 say “we”, because the
Orthodox and Protestant observer-
consultants were not only invited to
participate fully and freely in the
Congress but were asked to lead
waorkshops and prayvers and were
always forgetting that this was a
Roman Catholic Congress! Thus
having reflected on what it means
to be alive in the final third of the
20th century we went on to wrestle
with ways of presenting the Chris-
tian Message to modern man; Chris-
tian  education; new methods of
equipping Christians for their tasks
in various environments; the need
for dialogue within the Church; the
tasks of the laity in the renewal of
church  communities  and  the
Church’s missionary aclivity, the
“aggiornamento” of lay organiza-

tions; and ways of advancing ecu-

menical dialogue and collaboration.

So much by way of sketching the
general outline of our deliberations.
I now want (o pin-point more

JAMES E. MOULDER

exactly six areas of concern and
then raise four guestions.

WORLDLY CONCERNS

The most hopeful and refreshing
characteristic of the Congress was
that o much time was devoted to
what some still regard as “worldly
concerns”. In general the conviction
was strengthened in some and born
in others of us that Christians
needed to be converted to the
world: needed to be present, not
first of all in church, but in the
world. Furthermore we were noi
to attempl to force the world into
religious straight-jackets of our own
peculiar design but were to partici-
pate as servanis in man’s journey
because men and women and all
creation had a God-given, non-reli-
gious avtonomy.

More specifically the Congress
was concerned with the economic
and cultural problems facing the
developing nations and in the spirit
of Gandhi who recognised that God
can only appear to hungry men and
women in the form of bread. Fol-
lowing in the steps of Populorum
Progressio, the Congress called for
the freeing of foreign aid from pofli-
tical conditions; the transference of
19 of the gross national product
of developed countries in genuing
capital assistance to the developing
nations between now and 1970; and
on developing mations to develop as
much as possible their natural re-
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sources and plan necessary legal,
administrative and social reforins.

Another major concern of the
Congress was the position of op-
presed people and the use of violence
to  bring about socio-political
changes. Perhaps the most mpres-
sive contribution in this field came
from a Latin American who pointed
out how quick the Church was to
condemn violent revolutions while
being equally slow to condemn the
use of violence to maintain an
oppressive siatus quo. At the end of
the day there were probably more
questions unresolved than answered,
but at least the Congress recoznised
“the Christian’s duty to side with
those who are oppressed. regardless
of their race, religion, ideology and
social class™ and requested us 10
participate actively in movements
which seek to end oppression.

On the subject of racism the Con-
eress recognised the alarming ex-
tent of both explicit and implicit
racial discrimination. No country
was specificaly named or con-
demned because we were very aware
that no one of the countries repre-
sented at the Congress was blame-
less. Instead we requested *“the
magisterium of the Church to con-
tinue to make clear witlrout equivo-
cation that racism is totally un-
acceptable, contrary to all human
values and to the Christian faith”
and urged “Christians all over the
world to put into practice this teach-
ing of the Church”.

Finaly. these concerns with de-
velopment, the plight of politically
oppresed peoples and those who are
discriminated  against on  the
arounds of their colour, were in-
timately linked with more general
guestions concerning peace and our
present strivings for a world com-
munity. Barbara Ward (Lady Jack-
son) summed up “the joys and the
hopes, the griefs and the anxieties”
of many of us when she referred to
the gap between our scientific, tech-
nological equipment which is taking
us headlong towards a planetary
sociely and our lack of the moral
equipment required for realizing
our conimon humanity and  soli-
darity.

AUTHENTICITY

A second clear impression of the
Congress was the demand of the
delegates for an authentic style of
Christian discipleship. In a meeting
for the observer-consultants Fr.

Thomas Stransky of the Secretarial
for Promoting Christian Unity re-
ferred to “the complicated process
of arriving at christtan simplicity
fnot, naivelé) in a complex world”.
This point was made throughout the
Congress in many different ways.
There was an insistence that the
Church must first of all learn to
face reality and actually listen to
those whose experience is different
—- Marxists, non-believers, scien-
tists, members of other religions and
other denominations. the only half-
articulated insights of the agricul-
tural and industrial proletariat.

And when we had listened and
reflected on what we had heard we
had to learn to speak clearly and
directly in the language of men and
women of today. Trhnugh much
was made of the need to adapt the
Church’s teaching and liturgy to
non-western cultures, few recognised
how alien these are to men and
women of the present “west”™ —
that 1s, to men and women who are
secular, industrialized technocrats.

But it was not only the Church’s
language that came under fire. Its
hierarchical, non-democratic struc-
fures were also questioned by many
as they insisted on their right to
experiment with new ways of wor-
ship and community life. Especially
interesting were the questions raised
about the continued usefulness of
tong-established lay organizations
which no longer related to contem-
porary realities and experiences and
the hope that via more flexible, tem-
porary and ad hoe groups Christians
would be able to participate more
significantly in the environments in
which they found themselves,

POVERTY

But the demand for authenticity
was most clearly expressed in the
repeated conviction that the Church
must be seen to be poor and identi-
fied, mot with the centres of political
and economic power, but with the
ordinary people of the world the
majority of whom lack food, ade-
guate homes, clothes and education.
And there were those in the work-
shops who looked to one or both of
iwo ways of bringing this about.

Firstly, the Church must learn
both from its own tradition and
from more recent, and somelimes
secular, experiments the value of
symbolic signs and acts. The be-
haviour of the prophets, of Jesus,
St. Francis, of pacifists who hand

out flowers at displays of military
might need to be imitated so as to
demonstrate the Church’s temporal
weakness and its solidarity with the
weak.

Secondly, more of the Church’s
income ought to be spent on aiding
the devetoping nations and the poor
within the developed nations,

Having heard the sincerity with
which these convictions were ¢x-
pressed 1 can only hope thal not
onlv the Roman Catholic, but all
our churches will soon be charac-
lerised by the mark of poverty.

RESPONSIBLE FREEDOM

Another dimension of the Con-
oress was revealed in the insistence
of the delegates that the Roman
Catholic laity be allowed to exer-
cise an adult and responsible free-
dom on questions of conscience. In
particular the Congress demanded
that there ought to be freedom of
expression; that no topic be banned
from discussion and that theological
probing be permitted. Furthermore,
while recognising the communal task
of evolving an ethic of responsible
parenthood the Congress decided
that “the choice of scientific and
technical means for achieving re-
sponsible parenthood™ ought to be
left “to parents acting in accord-
ance with their Christian faith and
on the basis of medical and scien-
tific consultation™.

The same emphasis was made In
connection with mixed (Roman/
non-Roman  Catholic) marriages.
Alhough no resolution was passed
on the subject the workshop which
reported on this problem asked that
every marriage contracted in any
Christian church be recognised as
valid and that the education of
children be left to parents after con-
sultation with their priest and/or
minister,

ECUMENISM

Aparl from these insights on the
topic of marriage, the Congres was
clearly in favour of closer co-opera-
tion between members of the dif-
ferent denominations., Such contact
and co-operation was urged to begin
immediately in the field of what the
WCC calls “Life and Work™ — that
is, in social action, inter-church aid,
vouth work and so on. Also urged
was the finding of a way in which
Christians who had unied in the
fellowship of life and work projects
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would not be divided at the Euchar-
Ist.

EDUCATION

While making all these demands
the delegates also recognised the
need for educating and re-educating
themselves and future members of
the Church — both clergy and laity!
Of special interest was the recogni-
tion of the need for a new under-
standing of the history of salvation
and a new catechism which, amongst
other things, would emphasize social
responsibility and the sort of moral
qualities required by having to live
in an increasingly planetary society,

But perhaps more significant was
the view of what appeared to be a
minority — that ways must be found
in which competent laymen could
participate i and contribute {o-
wards the formulation of the
Church’s teaching. Amongst these
there was also a recognition that the
insights of Vatican IT must be de-
veloped further and any atiempt to
regard the work of renewal as com-
pleted must be resisted.

QUESTIONS

Before raising the four questions 1
want (o make two comments. The
first is simply to acknowledge that
Dr. Hans-Ruedi Weber, Associate
Director of the Ecumenical Institute
at Bossey, triggered off some of
these questions while summing-up
the Congress at the final plenary
sgssion, He must not of course be
hblamed for the way I have formu-
lated them. Dr. Weber's presence on
the rostrum expressed more clearly
than all our discussions the desire
of Roman Catholics to join other
Christians in realizing the prayer
“may they all be one™ (John I7:
23-23) — ten years ago at the
Second World Congress of the Lay
Apostolate 'he had been the only
Protestant present, and then only
disguised as a news reporter!

The second point ought to be
obvious, namely, that these gues-
tions could be addressed 1o any de-
nomination.

A MATURE LAITY?

Amongst olher things, industrial-
ized societies breed specialists. In it-
self this is no bad thing and one
reason for the accelerating develop-
ment of technology and accunwla-
tion of information about “how the

world is™. Unfortunately very little
has been done by way of integrating
the advances and insights gained via
specialization. Thus most specialists
are also characterised by vast gaps
in their knowledge and experience
of life. And this is no less true of
theologians than of other specialists,
But the very nature of the theologi-
cal enterprise, concerned as it is with
the whole range of life, is probably
more threatened than any other
descipline by the restrictions which
accompany specialization. Theolo-
mians and priests/ministers do, of
course, do what they can to bridge
these gaps and extend their knowl-
eiddge and expenience. But at its best
any substitute for a lengthy and
committed involvement in some
sphere or other 1s very much a
second best. All of which suggests
that lavmen and women are inds-
pensable to the fulfilment of the
Church’s theological tasks. In other
words: while the specialist in theolo-
gical disciplines cannot be excluded
rom or given a sub-ordinate place
in this function of the Church,
neither can the secular specialist or,
for that matter, the “ordinary™ man
Or womar.

Formulating and defending this
ideal state of affairs is however very
different from transhating it into
action — even from offering sug-
gestions as to what steps ought 1o
be taken in this direction. Obviously,
Pope Paul was correct in regarding
as absurd the supposition that every
Tom, Dick and Harry are, willy-
nillv. “their own interpreters of
Ciod’s Word™, But equally absurd is
the supposition that some Tom, Dick
and Harry deeply commitied both
to the Gospel of Jesus and some
dimension of life is not able to have
insights into God’s Word that are
inaccessible to professional and/or
priesily theologians, Furthermore it
15 a4 pity that the Pope’s sermon
failed to point oul that the compari-
son of anvone who attempts (o cut
himself off from the Hierarchy to a
“hranch which atrophies because it
is no longer connected with the stem
which provides its sap” applies
mutatis mutandis (0 a Hierarchy
which insulates itself from the in-
sights of its laity.

Thus T ask: how are we (Roman,
Orthdox and Proiestant) going to
develop a mature theology? Or, if
the above argument has any force.
how are we going (o develop a
mature laity which can participale
in the development of a significant

theology, liturgy, social ethic and
s0 on?

LAY CLERICS?

To the first gquestion Dr. Weber
replied by advancing the claims for
the importance of corporate Bible
Study. something which was not
done in the Congress. But this is, of
course, only part of the answer.
What's more, the question not only
points (0 a need but creales a
danger, and one which Protestants
have not altogether escaped from —
namely, the danger of breeding
“clericalized™ laymen and women.
In other words: it would be (ragic
if the laity should become so in-
valved in the Church that they cease
to be primarily involved in the con-
cerns of various secular spheres. In
the sermon already referred to. Pope
Paul guoted St. Augustine: “there
is in the field, that is. in the world,
till the end of time, the growing
wheat of Christ”, These words
have. of course, a wider reference
than to Christian laity; but the Con-
oress echoed this insight in its in-
sistence that Christians be “there™;
that is, be present with men and
women of today and sharing in their
jovs and hopes, their griefs and an-
xieties,

I therefore ask: will we merely
rengw our various denominations in
this century? or will we be renewed
by engaging in the work of bringing
ahout a planetary society in which
hunger and illiteracy have been
eliminated and in which racism. po-
litical oppression and wars are, if
not ended, more clearly recognised
for the evils they are?

SECULARIZATION?

At the end of the first part of the
Congress during a meeting of the
nbserver-consultants, a member of
one of the Orthodox Churches ex-
pressed some alarm over what he
rezarded as the “implicit humanism
of many of the contributions made
in the workshops. His observation
was accurate; his alarm, T would
say, misplaced. Tn another workshop
concerned with wavs of presenting
the Christian Message to modern
man something similar emerged:
participants were uncertain aboul
what they wanted to present (0
modern man. More specifically.
when mention was made of the In-
carnation. Resurrection, Ascension
and Return of Christ these delegates
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were obviously perplexed and con-
cerned by the fact that to the
majority of industrialized people
such a message is incomprehensible.
Nevertheless in the very act of being
confused by the fact that for most
teenagers in Europe and North
America (and a growing number
elsewhere) “Easter means eggs”,
they understood and had to some
extent experienced the same loss of
stgnificance.

I must however point out that
these remarks apply mainly to dele-
sates from secular societies. 1 was
struck by the fact that most dele-
gales from Asia, and more especially
from Africa, expressed very different
opinions. Most of them were still
optimistic about the future of a re-
ligious view of the world and in
more or less sophisticated ways
made the same point as came from
Camercon: “There are no un-
believers in our country”.

A serious dialogue between repre-
sentatives of these two sorts of back-
ground and experience has hardly
begun. Nor is it going to be easy
for either side to accept each other's
bona fides and believe that each
wanis to serve the Church.

I therefore ask: what are we going
lo do about this tension between
secular and sacral understandings of
Christianity? Is it possible to recover
a religious view of life once this has
hbeen lost? Are those who live in
societies which still have sacral atti-
tudes, customs and ethics going to
be able to maintain these in the face
of increasing industrialization and
urbanization? These are only the
more obvious questions which come
to mind and which, though often
near the surface, were hardly faced
by the Congress.

Perhaps the most important ques-
tion s this: did this Congress fail
before it began? This may sound a
churlish question in the light of the
tremendous significance and sense of
exhiliration experienced by the
majority of us. Nevertheless this ex-
perience was unreal in the sense that
it was linked to the move for re-
newal in the Roman Catholic
Church, when most of the problems
raised and the suggestions made for
overcoming them were not very
peculiar to that Church. This sug-
pests that whatever reasons ecclesias-
tical bureaucrats of Orthodox, Pro-
testant or Roman persuasion may
have for postponing the reunification
of the Church, there are no reason
for the laity of these traditions to be

separated from each other in their
search for an authentic style of disci-
pleship and service to the world. If
this is indeed so then there are also
no reasons for a Fourth World Con-
gress of the Lay Apostolate as
distinct from a congress for Chris-
tian laymen and women.
WHO?

I conclude by making the point
Hans-Ruedi Weber made at the
close of his address. It is probably
true to claim that the Ecumenical

Movement has contributed some-
thing positive towards the desire for
renewal amomgst Roman Catholics.
In the light of Vatican Il and this
Congress the question Orthodox and
Protestant must ask themselves is
this: are we going to proceed radi-
cally and rapidly enough with the
task of renewing our denominations
s0 as not to be a stumbling-block
to our Roman Catholic brethren in
their search for ways of being God's
people on man's journey?

of elters

~DIE KERK VAN DIE
ANTICHRIS”

Mnr, P, G. Overduin, sr., North-
side 435, Lynrmwood, Pretoria.

P'ro Veritate van 15 Okiober 1967
herdenk in “n inleidingsartikel die
Kerkhervorming wat 450 jaar gelede
plaasgevind het, Dit geskied op ’n
haie bedenklike manier. Luther word
daarin Lot 'n sataniese figuur wat
deur sy leringe, in besonder deur sy
daad van 31 Oktober 1517, °n skeu-
ring in die Christelike Kerk vercor-
zaak hel,

Die redaksie weet blykbaar niks
daarvan dat die Reformazie van die
seztiende eeu steeds weer verklaar het
dat dit geen skeurkerk is nie maar
die regmatige voortsefiing van die
Christelike Kerk — 'n verklaring wat
deur die eeue heen tot vandag toe her-
haal word.

Deuor die vittrede van die gelowiges
in die sestiende een het Rome opgehou
om ‘n Christelike Kerk e weesz en
het dit die kerk van die Antichris
eeword wat volkome deur die Heilige
Gers verlaat is. Ter wille van sy self-
handhawing het Rome wéreldse
magsmiddele gebruik, Rome het ver-
volg en gemartel en vermoor., Die
Protestante in Spanje kan getuig hoe
swaar die lewe vir hulle is, selfs nog
in ons dvd. Van die Serwe in die
staat Kroasié kan verneem word hoe
daar in die Hitler-tyd 600,000 nie.
Roomse Serwe uilgemoor is onder
leiding van die Vatikaan-kliek.

Die Kerk van die Reformasie is vol
hlvdskap omdat God die held Luther
verwek het. Deur hom is die gelowi-
ze= bevry van die dwalinge en tiran-
nie van Rome. Vir hulle is dit 'n
danglikse vrengde om e kan hely:
Die Skrif alleen en nie daarbo die
tradisie nie: die geloof alleen en nic
daarbo die werke van die wel nie;
Christus alleen en nie bo Hom 'n
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groot aantal heiliges en in besonder
die hemelkoningin Maria as mede-
verlosseres nie,

Oor al dié dierhare geloofswaar-
hede het Rome op die konsilie van
Trente sy veelvaldige vervioekinge
nitgespreek.

*

{Ons korrespondent moet tog maar
asseblief die betrokke inleidingsarti-
kel weer lees en hom afvra of sy ge-
volgtrekking dat ons Luther so sou
veorgestel het soos wat hy beweer,
billik is. Ons het in elk geval hoege-
naamd nie bedoel wat hy daarin wil
sien nie, Verder wil ons hom vriende-
lil: daaraan herinner dat ons ons nie
meer bevind in die tyd van die kon-
silfe van Trente (en van die Heidel-
bergse Kategismus nie!), en aan die
hand doen dat dit vir alle Protestante
gerade is o enigsins te probeer tred
how met nuwere ontwikkelinge in die
Roomse Kerk sowel as van ontwikke-
linge op die gebied van toenadering
tussen die kerke van Rome en die

Reformasie. — Red. )

“RE-DISCOVERED” OR
“INTRODUCED™?

Mr. I. A. Duigan, Pretoria,

Your otherwise excellent editorial
of November 1967 comtains the
stalement in the ning paragraph
that, “the gospel of “justification
through faith alone’ was the greatest
Riblical ireasure re-discovered by the
Reformation™. In my opinion the
word “introduced™ should he subeti-
tuted for “rediscovered™, as “justifi-
cation by faith alone™ is not Biblical.

Why did Luther reject the Epidile
of James? Simply becaunse it stated,
“Faith without works is dead”, 2:17
and. “By works a man is justified and
not by faith alone™, 2:24; and “For
even as the body without the spirit is
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dead. =0 also faith withowt works is

dead”, v. 26, Turning to Mattthew we

read, ““The Son of Man will come in
the zlory of His Father. and then will
He render to everv man according
to his works”, 16:27; and, "“Unless
vour judiice ahound more than that
of the scribes and the Pharisees you
shall not enter the Kingdom of
heaven”, v. 20, Also Paul: “If | have
all faith so that I could move moun-
tains, but have not charity 1 am
nothing”, 1 Cor. 13:2, and, “He
that thinketh himself to stand let him
take heed lest he fall”, T Cor, 10:12;
al=o “. . . while we have time let us
work good to all men”, Gal, 6:7. In
Titus 2:11-15 we read *. . . . our
Saviour Jesus Christ, who gave Him-
self for vs that He might redeem us
from all iniquity and might cleanse
to Himself a people accepiable, a
pursuer of good works”.

Martin Luther was mistaken in his
interpretation of Rom. 3:28 and
5:1, when he added the word
“alone” after “faith”. Luther over-
looked Peter’s warning that “No pro-
pheey of Seripture is of private inter-
pretation”,

CHRISTMAS MESSAGE

Mr. Thomas A. T. C. Moremoholo,
Welkom, O.F.S.

As Christians we {orm the mystical
Body of Christ and are co-heirs with
Him in the Kingdom of Heaven. II
therefore we are, as we confess,
children of God and brothers in
Chriz. we should be intimately con-
cerned that we celebrate the nativity
of Christ in humilily and be spiritual-
ly prepared. In preparing ourselves
we can ask what this festival recalls
and what Chrifimas means? Christ-
mas commemorates the Birth of
Christ, who simultaneously is the Re-
deemer and the firstborn of every
creature, He comes into creation as
a creature, out of eternity he comes
into time, out of infinity into space,
to redeem, through his =acrifice, a
rebellious and perverse people,

When we join in gratitude to praise
God for his unspeakable gift to man-
kind then we have part in this event
which transcends time.

It is therefore right for all Chris-
tiars to join their joyful cries with
that of the hymn writer when he says:

“Glory be to God in the highest

and on earth peace lo men of

goodwill”,

Gadruk deur Pmrﬁ; Drukpers Maatskap:
(Edms.) Bpk.. risstraat 11, Wes
Johannesburg.

'N RARE SPRONG

Mie veroordeling van die Chris
telike Instituut as 'n dwaalrigting
is een van die ongelukkigste dinge
wai seker nog ooit in die geskie-
deniz van die Ned. Gerel. Kerk
geboekstaal is, Hierdie Kerk het
hom daardear in ‘n verleentheid
laat bring waaruit dié wat hom
daarin gelei het, hom klaarhlvklik
nie kan uithelp nie en waardeur
hy, by gebrek aan die nodige ver-
antwoording, onder sware ver-
denking sal bly staan.

Wan.aeer 'n kerk hom immers
van die dwaalleer distansieer, ver-
klaar hy daarmee tegelyk uitdruk-
lik en ondubbelsinnig wat dan die
ware leer van die saligheid is wat
hy bely, Dit kan alleen in die
aroolste erns geskied. En as die
erns  ontbreek, as  die  woord
wdwaalleer” oorhaastiz en onbe-
sonne uitgespreek word, meoet dit
as ydel en ligsinnig hetreur en
veroordeel word. So iets is die
Kerk onwaardig,

In tog kan 'n kerk hom blyk-
baar daartoe laa: verlei. Die eer-
bied en die lielde vir die Liggaam
van Christus vereis egler dat n
mens zels dan nor nie die kerk
as sodanig moel &lﬁ(r}rf nie, maar
cat daar gebid en gestry moel
word om zv bevryding uit die mag
van verleiding. Per slot van sake
bly die Kerk die eiendom van
Christus, ook ‘al verval hy soms
blykbaar geheel en al in die hande
van onheiliges,

Daar is by baie 'n diepe smart
oor die verleentheid waarin die
N.G. Kerk hom bevind oor sy be-
sluil aangaande die Christelike In-
stituut, Hy is daardenr goedkoop
cemaak, verneder, En die weg tot
herstel i= gewoonlik so pynlik. Hoe
kan die Kerk weer daar nitkom ?

Ddarom stem dit 'n mens tol
=0 n intense droefheid dat daar
mense is wat, juis met die gesag
wat hulle posisies in die kerk aan
hulle verleen, met hom nog verder
en verder die moeras ingaan,

In 'n vorige uitzawe het ek een
en ander ges=é oor die bewering in
'n Kerkbode-artikel van 'n voor-
aanstaande  professor dat  die
Christelike lustituut 'n sekte sou
Wees,

In "n latere uiigawe van [Die
Kerkbode (25 0Okt.) word in 'n
redaksionele artikel weer eens ge-
poog om die hesluil van die Sinode
vir die Hdmate van die Kerk te
regverdig. Die artikel dra die op-
skrif Waarom die Besluit van die

Algemene Sinode nodig was en
vind die bewys dat die Christelike

Instituut "n dwaalrigling is in uit-

sprake van die direkteur van die
Institwut in “n toespraak wat hy
onlangs in Kaapstad gehou het,
=008 dit in 'n koerant gerapporieer
is. Wat hy volgens die berig gesé
het (en ons neem aan dat dit min
of meer korrek gerapporteer is)
kom daarop neer dat daar deur
-die blankes in 'Suid-Afrika aan die
Kleurlinge onreg gedoen word uit
haam van die Christelike gods-
diens; dat die N.G. Kerk daar
skuld aan het: dat Chrisius, as Hy
vandag in Suid-Afrika was, waar-
skyvulik as 'n Kleurling gekiassifi-
=cer =ou word {waaruit ek ver-
staan: Hy sou Hom met die ,,mis-
deeldes”™ vereenselwig het tot in
die aanname van die hoidsklenr
wat hulle as sodaniz merk).

Dit, beweer Die Kerkbode, be-
wys hoe reg die Sinode geoordeel
het deur die Christelike Inztiuut
as 'n dwaalrigting te verwerp,

n Mens is geneig om daaroor
'n grap te wil maak, daarcor te
wil lag, dit in 'n spotskriffie te
wil ‘hekel, ‘'n Rare sprong. het e
as opskrif hierbo gfsi(r}?we --- mel
die gedagte aan wat die kat doen
as hy in die knyp sit. Maar die
spot en die lag sit net aan die
oppervlakte, Daaronder skuil daar
n skrynende pvn,

Leel daar in die N.G. Kerk nos
enige hesel van wat dwaalleer is?
En dus: Van wat die ware leer
van ie salicheid is? Daar moet
tog mog .ceweduizend” ocor wees
vir wie die eer van (Christus swaar
genoeg weeg dat hulle nie sal toe-
laat dat (ook in hulle naam!) so'n
vieeslike bhankrotskap in die re-
daksionele kolomme van die amp-
telike orgaan van die Kerk so
openlik geadverteer word nie?

B.E.
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