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This theological rationale for praver to end unjust rule was reached on a basis of
consensus by an ecumenical group whose members come from different Chnstian
communitics throughout the country. At an Executive meeting of the SACC held
on 18 19th February 1986, the theological rationale was adopted as a background
document to the call for prayer on Junc 16. This document is published by the
SACLC.
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June 16
Memorlal Service

A theological rationale and a
call to prayer forthe end to
 unjust rule

Soweto June 16 has become South Africa’s
most potent symbol of black resisianeg. -
On the enth anniversary of the

kl“lﬂg\ we recommit eurselves to the
struggle for freedom.

1976-1986

We have prayed for the government to change its
policies. Now we pray for a change of government.
In this prayer we commut ourselves to work 1owards

the yustice of God’s Kingdom. Then God’s people
will be hberated 1o live in peace. ||~ apm~




Suwcm, 16 June 1976, is South Africa’s most potent symbol of black
resistance. Approximately 700 people were killed and hundreds more
wounded in unrest which soon extended beyond that day and place to
cncompass the entire country. These events have come to constitute a fun-
damental cnisis in South Afncan society which the authorities are appa-
rently incapable of resolving. They represent a phase of resistance which
began on 21 March 1960 when the police killed 69 people and wounded a
further 180 people in the notorious Sharpeville shootings. In the short term
black unrest was quclled and white dominance firmly re-affirmed. It is,
however, clear that Sharpeville was a tuming point in the history of African
self-determination. Protest hardened into resistance, and blacks were
forced to think more sharply and clearly of the need for fundamental
change. The reality of the Sharpeville atrocity was recognized throughout
the world, in the wake of which South African and world church leaders
met at Cottesloe in December 1960 to reject the apartheid system as
unChristian. The Soweto unrest again compelled the Christian Church to
address itself to the cnisis within the country — a crisis that continues to this
day, as is evidenced in the killing of people for the past ten years. In
response to this reality, those ehurches who enjoy frateriity through the
SACC and other ecumenical forms of contact, have consistently condemned
the structures of racial and economic oppression in this land as being con-
trary to the declared will of God, made known in the Scriptures and the
traditions of the Church.

Now, on 16 June, ten years after the Soweto resistance, it is nght 1o
remember those whose blood has been shed in resistance and protest against
* an unjust system. It is also right that we as Chrisuans reassess our response
to a system that all right-thinking people identify as unjust. We have prayed
for our rulers, as is demanded of us in the Scriptures. We have entered into
consultauon with them as is required by our faith. We have taken the reluc-
tant and drastic step of declaring apartheid to be contrary to the declared
will of God, and some churches have declared its theological justification to
be a heresy. We now pray that God will replace the present structures of
oppression with ones that are just, and remove from power those vwho per-
sist in defying his laws, installing in their place leaders who will govern with
justice and mercy.

A firm theological tradition |

We do this conscious of a broad and compelling tradition of faith that .
unites us ina common loyalty to the sole lordship of Jesus Chnist. The Scnip-
tural record is clear. Civil authonity is instituted of God, in order to rule with
justice, goodness and love (Romans 13). This same record is equally clear
that civil authonity can be a source of blasphemy against God (Revelation



Lord, in your mercy bless Afnca,

Lift up the hom of her power and strength.
In your love and kindness hear our prayer,
Father, look on us, and bless your family.

Come, Spinit, come — come and bless us
Come, Spint, come — come and bless us
Father, look doum, and bless A frica,

Father, look on us, and bless your famuly.

Ford save our people (nanon)
End wars and suffening
Save u

Our people.

People of Afnica. . .

May it be so always,
for ever and ever. *



The Lord’s Prayer

Owur Father, who art in hegven,
hallowed by thy Name;

thy kingdom come;

thy will be done;

on earth as it s in heaven.

Give us this day our daly bread.
And forgive us our trespasses,

as we forgive those who trespass against us.
And lead us not into temptanon,
but delrver us from ewnl.

For thine 1s the kingdom,

the power, and the glory,

for ever and ever. Amen.

Nkosi sikelel’ iAfrka

Nkosi sikelel’ 1A frika

M aluphakamiso phondo hwayo

Yiva nemithandazo yethu - |

Nkosi sikelela, thina lusaphahwayo. (x2)
Yisa moya sikelela nkosi sikelela

Yisa moya sikelela nkosi sikelela

Yisa moya oyingcwele

Nkon sikelela, thina lusaphahwayo.
Morena boluka sechaba saHesu

Ofedise dintwa lematswenyeho. (x2)

Osiboluke osiboluke
Osiboluke morena 'siboluke
Sechaba saHesu

Sechaba saAfnka.

Makube njalo, makube njalo,

Kude kube ngonaphakade
Kude kube ngonaphakade. (x2)



13.. In this awareness Christians have through the ages prayed that they
may be godly and quietly governed.

With Tertullian, in the spirit of the early church, we recognize thatif civil
law is not the source of social justice it is tyranny, and that such authonity
has no right to exist.” In the same spint Augustune defined the objective of
“government” to be human peace, and “the republic™ as the welfare of the
people.” St. Thomas, taught that “human law has the true nature of law
only in so far as it corresponds to right reason, and therefore is derived from
the cternal law. In so far as 1t falls short of right reason, a law is said tobe a
wicked law: and so lacking the true nature of law. it is rather a kind of vio-
lence.

In this tradition the Reformers addressed themselves to the nature of
legitimate government. Luther counselled people themselves to be willing
to accept injustices, but warned of the obligation to oppose injustice shown
towards one’s neighbour. He also warned the tyrant that people would not
accept their presumption indefinitely, and allowed that it was not-theirduly
to obev such authority which contradicted the rule of God. In calling the
people to-turn in prayer 1o God in their need, he believed that God would
not tolerate such rule for long. $Calvin recognized the obligatien ef eftizens.
o be subject even to the wicked ruler, -while at the same time rejecting
unjust laws as no laws at all. He stressed that obedience to civil authonty
should mever be allowed to contradict obedience to God, who is the Lord of
all and the King of Kings." He understood the hunger for justice to be
implanted in the human soul by God himself. “And this feching, 151t not
implanted in us by the Lord?” he asked. “Itis then the same as though Grod
hears himself, when he hears the cries and groanings of those who cafinot
bear injustice.”™ - L

In more recent times Karl Barth spoke of the obligatién of the Church to
prav for the state, never as an object of worship, but on its behalf, that 1t
might be legitimate, governing according to the rule of God. In'so doing he
recognized that such praver cannot be offered without a corresponding .
commitment to work for good and legitimate government.” He left us with
no doubt in this regard that the Church is obliged to be unconditiondlly and
passionately for the lowly and against the exalted. The Dutch Catvinist,
Abraham Kuvper, has also spoken of the obligation of gavernment: “In
order that it may be able to rule people, the government must respect this
deepest ethical power of our human existence. A nation consisting of ciu-
sens whose consciences are bruised, is itself broken in its national strength.™
For this reason, he continued, “we must ever watch against the danger
which lurks, for our personal liberty, in the power of the state.” Indeed,
“the struggle for liberty i1s not onily declared permissible, but is made a duty
for each individual in his own sphere.™



It is this affirmation that stands central to the contemporary emphasis of
the Roman Catholic Church, which proclaims a preferential option for the
poor. It is this opuon which requires the theologian to analvze the process
of authority from the perspective of the poor, the magrginalized and the
oppressed — an option reaffirmed by Pope John Paul IT in his recent com-
mentary on Latin American theology.'® Pope John XXIII, has stated that .

“if civil authorities legislate for or allow anything that is contrary to that
order and therefore contrary to the will of God, ncuhtr the laws nor the
authonzauons granted can be binding on the consciences of the citizens,
since God has more right to be obeyed than men.”"! Paul VI, in turn, recog-
nising that governments can become tyrannical, declared: *'There are cer-
tainly situations whose injustice cries to heaven ... whole populations desu-
tute of necessitics live in a state of dependence barring them from initiative
and responsibility, and all opportunity to advance culturally and share in
social and political life.” *“We want to be clearly understood,” he concluded,
“the situtation must be faced with muragc and.the injustices linked with 1t
must be fought against and overcome.™"* It is this affirmation which forms
the basis of Vatican II theology which states: *“Where citizens are oppressed
by a public authority which exceeds its competence, they should not on that
account refuse what is objectively required of them for the common good,
but it must be allowable for them, within the limits of the law of nature and
the Gospel, to defend their nghts and those of their fellow citizens against
this abuse of authonity.”"’

The Church in South Africa

The considered judgement of every svnod, assembly and conference of the
Roman Catholic and mainline Protestant Churches (with the exception of
the Afrikaans Reformed Churches), has been that the present regime,
together with its structures of domination, stands in contradiction to the
Christian Gospel to which the churches of the land seck to remain faithful. *
We have continually prayed for the authorities, that they may govern wisely
and justly. Now, in solidaritv with those who suffer most, in this hour of
crisis we pray that God in His grace may remove from His people the tyran-
nical structures of oppression and the present rulers in our country who per-
sistently refuse to heed the cry for justice, as reflected in the Word of God
as proclaimed through His Church both within this land and bevond. In
constant and solemn awareness of the responsibility we take on ourselves in
this regard, we pray that God's rule may be established in this land. We
pledge ourselves to work for that day, knowing that this rule is good news
to the poor, because the captives will be released, the blind healed, the
oppressed set at liberty, and the acceptable vear of the Lord proclaimed
(Luke 4: 18-19).



The Response

P:

I*;

I.:

P:

Prayer for the End to Unjust rule:

As we pray our minds are filled with pain:

Of the thousands who have died in the struggle for true freedom,

Of the lives that have been disrupted by detention, _

Of the mothers, fathers, brothers and sisters whose tears mourn the
dcad,

Of the many who have been forced into unwllhng exile,

Of oar leaders who have been incarcerated for more than twenty Vears,
Of the disrupted and infenior educauon of our children,

Of the dehumanised vicums of forced removals, _ L
Of the hunger and thirst of the poor. —— ~ =

Owut of the depths we cry -
Remove the root of our pain— the oppression of aparthed

We are also angered:

At the continued repression of our people,

‘At the intransigence of those who presume 1o be our rulers,

At the apathy of those who continue to live in comfort,
At the consistent and continued abuse of power
and the denial of justice and freedom.

Qut of the depths we cry )
Remove from power the abusers of authonty.

You alone are God,

You alone are worthy of our obedience and loyalty.
You have seen the suffering of your people.

Close the gates of Apartheid. .

Support us in resisting the structures of injustice.
Give us strength in liberating both the oppressors and the npprcsscd ]

[.iberate the oppressors from their fear.
Enable them to turm away from violence.

Teach them to respect the human dignity of all people.

Empower the oppressed in their quest for liberation.
Open the doors of Justice and Freedom.
Renew the life of your afflicted people.

Owt of the depths we cny:
End this unjust rule and replace u with a rule of Justice.



Suggested Scripture Readings:
Is3:9—15; Micah2: | — 5;Rev15: 1 —14

‘Hymn

Suggested Scripture Readings:
Luke 1: 46 — 55; Luke 4: 1 — 21; Matt. 25: 31 — 46;
Matt. 10: 32 — 49 (Suggested Readings) L

L & P: May your Word become Flesh in the
struggle of your people for justice and peace.

The Sermon

The Apostles’ Creed

I believe in God, the Father almghty,

Creator of heaven and earth.

I believe in Jesus Christ,.his only Son, our Lord.
He was conceived by the power of the th Spint
and born of the Virgin Mary.

He suffered under Pontius Pilate,

was crucified, died, and was buned.

He descended to the dead.

On the third day he rose again.

He ascended into heaven,

and is seated at the nght hand of the Father.

He will come again to judge the living and the dead.
I believe in the Holy Spint,

the holy catholic Church,

the communion of saints,

the forgiveness of sins,

the resurrecuon of the body,

and the life everlasting. Amen.

Hymn



A Call to Prayer

We invite Christians, and all people of goodwill, to join consistently in
praver for a new and just order in this land. In so doing we share in a com-
munity of those who believe throughout this world, who will pray on June
16, in commemoration of those who died at Soweto and other places
throughout our land, in commitment to a new South Africa for all its

people. -
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Juné 16 Memorial Service
Prayer Service for the end to unjust rule

The Preparation

Opening Prayer

Lord of history

You share our joys and our crushing sorrows
You hear the cnies of the afflicted.

You fill the hungry
and you set free the oppressed.

On this solemn occasion we come to offer you our worship
and prayer for the end 1o unjust rule.

Inspire us with the parental love of God,

Challenge us with the sacrificial love of Jesus,
Empower us with the transforming love of the Spint,
That we may live and be free!

Amen

Hymn

Act of Confession

L: Lord, our hearts are heavy with the sufferings of the ages,
From the crusades and holoeausts of the past
to the agonies of the people in our townships.

The blood of the victims is still warm,
The cries of anguish still fill the night.
To you we Lift our outspread hands.

P: We thirst for you tn a thirsty land

In your prescence:
We confess our failure to live before you as your children.
We mourn our divisions,
We acknowledge our fearfulness,
. We admut our arrogance and self-exaltation
We are ashamed of our pursuit of self-interest.



P:  We long for hope in the midst of despair

L. & P: Break us where we are proud
Make us where we are weak
Shame us wherein we exalt ourselves
Affirm us when we need confidence and trust.

That we may be humble, yet bold
In ;radmnnng the Gospel of Truth.

Hymn ‘

The Ministry of the Word
" Scriptural Affirmation*

I. & P: Listen to our words, OhL Lon:l and h:ar our Slﬂtl!u
Listen to our protest. —~

For you are not a God who is friendly with OPPressors,
neither do vou support their devious ways,
nor are you influenced by their propaganda, -

For you despise their ce; . -
You cannot stand thtmf these proud people;

and you hate their systematic repression.

One cannot believe all they say. '

Their official prunuum:n:mcnls are full of deadly.deceit,
and thev cannot be trusted.

They talk of peace while mcrcasiﬁg their production of arm
‘They openly rumour of negotiation and reform, whilst
secretly planning ever more violent oppression-. .
Condemn and punish them, O God;

may their own plots cause their ruin.

Dnive them out of our prescence

because of their many sins

and their rebellion against you.

Because of your great love
We can come into your heuse . . .
Make your way plain for us to follow.
Protect those who love you and vour justice.
‘* Bold print indicates direct quotation from Psalm 5§ —TEV—)



