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PREFACE

The KAIROS document is 8 Chiristian, biblical end theological comment on the politic-
sl crisis in South Africa today: It i an sttempt by concerned Christinss in South
Africa 1o reflect on the situation of death in our country. It s a critique of the curment
theological models that determine the type of sctivities the Church engages in to try to
resobve the problems of the country. It s an attempt to develop, out of this perplexing
situation, an slternative biblical and theological model that will in fum bead to forms
of sctivity that will make & real difference to the future of our country.

OF particular interest is the way the theological material was produced. In June 1985
3 the crisis was intensifying in the country, x more and more people were killed,
maimed and imprisoned, as one black township after snother revalted against the
spartheid regime, as the people refused to be oppressed or o cooperate with op-
miﬂqhnwhdﬂ.-ﬂummmmnmm
1o rubt by the barrel of the gun, a number of theologians who were concermed about
the situation expremed the need to reflect on this wtuation 1o determine what re-
spoast by the Church and by all Christians in South Alfrica would be most appropriate.

A first discussion group met at the beginning of July in the heart of Soweto. Partic
panis spoke freely sbout the wtuation and the various responses of the Church, Church
leaders and Christisns. A critique of thest responses was made and the theology from
which these responses flowdd was abo wbpected to a critcal analysis. Individual mem-
bers of the group were assigned to pul logether material on specific themes which were
riised during the discumion and 1o present the material to the next session of the
proup. .

Al the second meeting the material itwell was subpcted to a critique and various
people were commumoned 10 do more wverigahons on specific problematic areas
The latest findings with the remt of the material were collated and presented to the
thad meeting where more than thirty people, conssting of theologians, ordinary
Christians (lay theologana) and some Church leaden. ,

After § very extensive discussion jome sdustments and sddinons were made cxpecially
-Miuhm-mﬂm“ﬁ:uu‘.m“mwﬁﬂa
committer 10 mubject the documeni to farther critique by variows other Christian
groupings throughout the country. Everybody was told that “this was s people’s docu-
ment which you can sho own cven by demolishing it il your posiion an stand the
test of biblical faith and Christian experience in South Africa™ They were told that



*hmﬁMMtMﬂmhﬂmhfnﬂ.

The "Working Committee’, as it was called, was inundated with comments, suggestions
and enthusisstic appreciation from various groups and individuals in the country. By
the 13th September 1985 when the document was submitted for publication there
were still comments and recommendations flowing in. The first publication therefore
must be taken as a beginning, a basis for further discussion by all Christians in the
country. Further editions will be published later.



CHAPTER ONE )

THE MOMENT OF TRUTH

The time has come. The moment of truth has arrived. South Africa has been plunged
into a crisss that is shaking the foundations and there is every indication that the crisis
has only just begun and that it will deepen and become even more threatening in the
months to come_ It i the KAIROS or moment of truth not only for apartheid but also
for the Church.

We a3 a group of theologians have been trying to understand the theological significance
of this moment in our history. It is serious. w21y serious. For very many Christians in
South Africa this is the KAIROS, the moment of grace and opportunity, the frvour-
able time in whach God issues a challenge to decizive action. [t is a dangerous time
because, if this opportunity is missed, and allowed (o pass by, the lom for the Church,
for the Gospel and for all the people of South Africa will be immeasurable. Jesus wept
over Jerusalem. He wept over the tragedy of the destruction of the city and the mas-
sacre of the people that was immunent, “and all because you did not recogruse your
opportunaty (KAIROS) when God offered it (Lk 19: 44).

A cras is 2 judgment that bnngs out the best in some people and the worst in others.
A crisis 13 a2 moment of truth that shows us up for what we really are. There will be no
place to hide and no way of pretending to be what we are not in fact. At this moment
in South Africa the Church is about 1o be shown up for what it really is and no cover-
up will be posuble. ‘

What the present creus shows up, although many of us have known it all along, & that
the (hurch i3 divaded More and more people are now myng that there are in fact two
Churches in South Afnca -a White Church and a Black Church. Even withun the same
denomunation there are in fact two Churches. In the hfé and death conflict between
different social forces that has come to a head in South Afnca today, there are Christ-
ans (or a1 least people who profess to be Christians) on both nides of the conflict-and
some who are trying Lo st on the fence’

Does this prove that Chnstun futh has no real meaning or relevance for our times?
Does i1t show that the Bible can be used for any purpose at all” Such problems would
be critical enough for the Church i any circumstances but when we also come to see
that the confbct in South Afnica is between the oppressor and the oppressed, the crisis




for the Church as an institution becomes much more acute. Both oppressor and op-
pressed claim loyalty to the same Church. They are both baptised in the same baptism
and participate together in the breaking of the same bread, the mme body and blood
of Christ. There we st in the same Church while outside Christian policemen and
soldiers are beating up and killing Christian children or torturing Chrisitian prisoners to
death while yet other Christians stand by and weakly plead for peace

The Church is divided and its day of judgment has come.

The moment of truth has compelled us to analyse more carefully the different theo-
logres in our Churches and to speak out more clearly and boldly about the real sgufi-
cance of these theolopes. We have been able 1o solate. three theologres and we have
chosen to call them "State Theology', 'Church Theology’ and ‘Prophetic Theology'. In
our thoroughgowng criticism of the first and second theolopes we do not wash to munce
our words. The situaton s too cntical for that




CHAPTER TWO
CRITIQUE OF STATE THEOLOGY

The South African spartheid State has a theology of its own and we have chosen to
call it "State Theology'. 'State Theology' is imply the theological justification of the
status quo with its racism, capitalism and totalitarianism. It blesses injustice, canonises
the will of the powerful and reduces the poor io passivity, obedience and apathy

How does "State Theology' do this? It does it by misusing theological concepts and
biblical texts for its own political purposes. In this document we would like to draw
your attention to four key examples of how this s done in South Africa. The first
would be the use of Romans 13: 1.7 to give an absolute and “divine” authority to the
State. The second would be the use of the idea of ‘Law and Order’ to determine and
control what the people may be permitted to regard as just and unjust. The third
would be the use of the word ‘communist’ to brand anyone who rejpects "State Theo-
logy” And fizally there s the use that s made of the name of God.

Al | Romans 13: 1.7

The mususe of ths famous text 13 not conflined to the present government in South
Afnca. Throughout the huistory of Chnstianty totabtanan regames have tred to
keptimig an athitude of blind obedwence and absolute servility towards the state by
quoting this text The well-known theologian Oscar Cullman, pointed this out thirty

Years ago

As soon as Christians, out of loyalty to the gospel of Jesus, ofTer resistance to a
State’s totahtaran claim, the representatives of the State or thewr collabon-
tionist theological advisers are accusiomed to.appeal to tho saying of Paul, as if
Chrstans are here commended to endorse and thus to abet all the crimes of a
totabtanan State

(The State in the New Testament, SCM 1957 p S6)

But what then 15 the meanung of Rom 13 1-7 and why i the use made of 1t by ‘State
Theology ' unjustifiable from a ibbeal pont of wew” .

‘State Theology' assumes that in this text Paul is presenting us with the absolute and
definitive Chnstian doctrine about the State, in other words an absclute and universal
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principle that is equally valid for all times and in all circumstances. The falseness of
this assumption has been pointed out by numerous biblical scholars (see, for example,
E Kasemann, Commentary on Romans, SCM, p 354-7; O Cullmann, The State in the
New Testament, SCM, p 55-7).

What has been overlooked here is one of the most fundamental of all principles of
biblical interpretation: every text must be interpreted in irs confext. To abstract a text
from its context and to interpret it in the abstract is (o distort the meaning of God's
Word. Moreover the context here is not oaly the chapters and verses that precede and
succeed this particular text nor is it even limited to the total context of the Bible. The
context includes also the circumstances in which Paul’s statement was made. Paul was
writing to a particular Christian community in Rome, s community that had its own
particular problems in relation to the State at that time and in those circumstances
That is part of the context of our text.

Many suthors have drawn attention to the fact that in the rest of the Bible God does
not demand obedience to oppressive rulers. Examples can be pven nnpng from
Pharsch to Pilate and through into Apostolic times. The Jews and later the Chrstany
did not believe that their impenal overlords, the Egyptians, the Babylorhans, the
Greeks or the Romans, had some kind of divine right to rule them and opprem them
These empires were the beasts described in the Book of Daniel and the Book of Revel.
ations. God aflowed them to rule for a while but he did not approve of what they did
It was not God's will. His will was the freedom and liberation of lsrsel. Rom 13 17
cannot be contradicting all of tha.

But most revealing of all is the circumstances of the Roman Chnstians to whom Paul
was writing. They were not revolutionanes. They were not trymg to overthrow the
State. They were not calling for a change of government. They were, what has heen
called, ‘sntinomians’ or ‘enthusiasts’ and thew bebel was that Chnstians, and onl
Christians, were exonerated from obeying any State at all, any government os poli wal
suthority at all, because Jesus slone was thewr Lord and King. This is of course here w
al and Paul is compelied to point out to these Chnstians that before the second comug
of Christ there will always be some kind of State, some kind of secular governmer!
and that Christians are nol exonenated from subjpection to some kind of politxl
authonty.

Paul is simply not addressing the msue of a just or unjust State or the need to chanee
one government for another. He is simply establishing the fact that there will be goune
kind of secular suthority and that Christians as such are not exonerated from swh
jection to secular laws and suthorities. He does not say anything at all about whit the:
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thould do when the State becomes unjust and oppressive. That is another questios

whmwum“tnm-q!mm-
problems of our time in the text of Rom 13: 1-7 are doing a great disservice to Pau
The use that ‘State Theology' makes of this text tells us more sbout the political of
tions of thost who construct this theology than it does about the meaning of God
Word in this text. As one biblical scholar puts it: “The primary concern is to justif
the interests of the State and the text is pressed into its service without respect for th
context and the intention of Paul™.

If we wish 16 search the Bible for guidance.in a situation where the State that is sup
posed to be “the servant of God™ (Romans 13: 16) betrays that calling and begins t«
serve Satan instead, then we can study chapter 13 of the Book of Revelations. Hen
the Roman State becomes the servant of the dragon (the devil) and takes on the
appearance of a horrible beast. Its days are numbered because God will not permit his
unfaithflul servant to reign forever.

> - Law and Order

The State makes use of the concept of law and order to maintain the status quo which
it depicts as ‘normal’. But this lew is the unjust and discriminatory laws of apartheid
and thus order i3 the organised and institutionalised disorder of oppression. Anyone
who wishes to change this law and this order is made to feel that they are lawless and
duorderly . In other words they are made to feel guilty of sin.

It s ndeed the duty of the State to maintain law and order, but it has not divine man-
date to mamtan any kind of law and order. Something does not become moral and
"mst umptly because the State has declared it to be 2 law and the organisation of a
ety 15 not a just and right order simply because it has been instituted by the Stare.
We cannot accept any kind of law and any kind of order. The concem of Christians is
that we should have in our country a pust law and a nght order.

In the present crisis and especially during the State of Emergency, ‘State Theology™ has
tned 10 reestablish the status quo of orderly discrimination, exploitation and op-
rresion by appeabing to the conscences of its citizens in the name of law and order. It
tres 1o make those who reject this law and this order feel that they are ungodly. The
Mate here 8 not only usurping the right of the Church to make judgments about what
«vuld be nght and just 0 our circumstances; it is going even further than that and
temanding of us, in the name of law and order, an obedience that must be reserved for
'=nl akwne The South Afncan State recognises no authority beyond itself and therefore

5



,*.ﬂmﬁwmhm-ktﬂhm:nm-hudw.
t:.m-:mamummu:mmﬁmum
- *We must obey God rather than man (human beings)™ (Acts 5: 29).

23 The Threat of Communiem

‘We all know how the South Africen State makes usm of the habel ‘communist’. Any-
thing that threatens the status quo is labelled “communist’. Anyone who opposes the
State and especially anyone who rejects its theology is simply dismissed a3 3 ‘com-
-ﬁt‘.mmhmnrmwmm,mwumm '
ﬂymﬂmmm:ﬂﬁfwm“fﬂrmhmﬂmn.
h#ﬂ“m%mﬁhmnﬂd‘mﬂu‘mmm
‘State Theology". The State uses the label ‘communist’ in an uncritical and unexamin-
od way s its symbol of evil. - '

'ﬂ:uthuhnr‘ﬂhnm'mwwtuhnhummumdnf
evil. It must be able 10 symbolise what it regards as godiess behaviour and what ideas
lﬂlhmﬂumnmhﬂmmmﬂhﬂ.m:lﬂ,huh-
mhd.utnﬂuruhnm.dumﬂhufmmﬁm,ﬂlﬂiimmummd:ﬂ
communist or socialist ideas are stheistic and godiems. Threats about hell-fire and
eternal demnation are replaced by threats and warnings about the horrors of a fyran-
aical, totalitarien, atheistic and terrorist communist regime-a kind of hell-on-earth.
This is a very convenieat way of frightening some people into accepting any kind of
dominstion and exploitation by a capitalist minority.

The South Aﬁi:glﬂhuhui:mhunﬁnlﬂwﬁmmdmduumthn theology
millions of Christians in South Africa (not to mention the rest of the world) are to be
regarded a3 ‘atheists’. It is significant that in earbier times when Christians rejecied the
gods of the Roman Empire they were branded as “stheists’ -by the Sute.

2.4 The God of the State

The State in its oppression of the people makes use again and again of the name of
God. Military chaplains uee it 1o encoursge the South African Defence Force, police
chaplains use it 1o strengthen policemen snd cabinet ministers use it in their props-
ﬂmmwﬁtmmﬂn‘ﬂdthuﬂﬂﬁuﬁ
_ holy aame in the preambie to the new apartheid constitution.

In humble submission to Almighty God, who controls the destinies of nations
and the histocy. of peoples; who gathered our forebears together (rom many



' lands and gave them this their own; who has guided them from generation to
generation; who has wondrously delivered them from the dangers that beset

This god is an idol. It is a3 mischievous, sinister and evil as any of the idols that the
prophets of lsrael had to contend with. Here we have a god who ks historically on the
side of the white seitlers, who dispossesses black people of their htdmdﬂmﬁm
the major part of the land to his “chosen people™.

Ithﬂnpdn{mmpnu who conquered those who were armed with nothing
but speans. It & the god of the casspins and hippos, the god of teargas, rubber bullets,
siamboks, prison cells and death sentences. Here is a god who exalts the proud and
humbles the poor —the very opposite of the God of the Bible who “scatters the proud
of heart, pulls down the mighty from their thrones and exalts the humble™ (Lk 1:
51-52). From a theological point of view the opposite of the God of the Bible is the
devil, Satan. The god of the South African State is not merely an idol or fabse god, it is
the dewil disguised as Almighty-God -the antichrist.

The oppressive South Afncan regime will always be particularly abhorrent to Christ-
ians precisely because it makes use of Christianity to justify its evil ways. As Christians
we simply cannot tolerate this blasphemous use of God's name and God’s Word. “State
Theology' is not oaly heretical, it is blasphemous. Christians who are trying to remain
faithful to the God of the Bible are even more hormified when they see that there are
Churches, like the White Dutch Reformed Churches and other groups of Christians,
who actually subscribe to this heretical theology. “State Theology' needs its own
prophets and it manages to find them from the ranks of those who profess to be
munusters of Lod's Word in some of our Churches. What is particularly tragic for a
Christian s to see the number of people who are fooled and confused by these (b

prophets and their heretrcal theology.



R THREE
CRITIQUE OF ‘CHURCH THEOLOGY"

have analysed the statements that are made from time-to-time by the so-called
*English-spesking’ Churches. We have looked st what Church leaders tend to say in
their speeches and press statements about the apartheid regime and the present crisis.
st we found running through all these pronouncements is » series of inter-related
theological assumptions. These we have chosen to call *Church Theology™. We are well
aware of the fact that this theology does nor express the faith of the majonty of
Christians in South Africa todsy who form the greater part of most of our Churches.
Nevertheless the opinions expressed by Church leaders are regarded in the media and
genenally in our society as the official opmions of the Churches. We have therefore
chosen to call these opinions "Church Theology'. The crisis in which we find ourselves
todsy compels us to question this theology. to question ity assumptions, its imphca-
tions and its practicahty

In a limited, guarded and cautious way this theology 1 critical of apartheid. Its cnti-
cism, however, is superficial and counter-productive because mstead of engaging in an
in-depth analyss of the ugns of our times, ot relies upon a few stock wdeas derrved from
Christian tradition and then uncritically and repeatedly apples them to our situation
The stock ideas used by almost all these Church leaders that we would like to examine
here are: reconciliation (or peace). justice and non-viokence.

3.1 Reconciliation

‘Church Theology' takes ‘reconcibation’ as the key to problem resoluton. It talks
sbout the need for reconcibation between white and black, or between all South
Africans. ‘Church Theology' often descnbes the Chnstan stance in the following way
“We must be fair. We must bsten to both udes of the story. If the two sudes can only
meet to talk and negotiate they will sort out thew differences and musunderstandings.
and the conflict will be resolved™. On the face of 1t ths may sound very Chnstan But
isn?

The fallacy here o that ‘Reconciliation’ has been made into an absolute principle that
must be appbed in all cases of conllict or dissension. But not all cases of confhbct are
the same. We can imagine a private quarrel between [wo people or two groups whose
differences are based upon musunderstandings In such cases it would be approprate to



talk and negotiate to sort out the misunderstandings and to reconcile the two sides.
But there are other conflicts in which one side is right and the other wrong. There are
conflicts where one side is a fully armed and violent oppremor while the other side is
defenceless and oppressed. There are conflicts that can only be described a3 the strug-
gle between justice and injustice, good and evil, God and the devil. To speak of recon-
cilmg these two is not only a mistaken spplication of the Christian idea of reconciliation,
it 5 2 total betrayal of all that Christian faath has ever meant. Nowhere in the Bible or
in Chnstian tradition has it ever been suggested that we ought to try to reconcile good
and evil, God and the devil. We are supposed to do away with evil, injustice, oppres-
won and un -not come to terms with it. We are supposed 1o oppose, confront and
repect the devil and not try 1o sup with the dewil. -

In our wtuation m South Africa today it would be totally unChristian to plead for
reconcilation and peace before the present mnjustices have been removed. Any such
plea plays into the hands of the oppressor by trying to persuade those of us who are
vppressed to accept our oppression and to become reconciled to the mtolerable crimes
that are commutied against us. That n not Chnstian reconciiation, it is sin. It 13 asking
us to become accomphces in our own oppresuion, 1o become servants of the devil. "In
reconcilation » possible in South Afrca withou! mushice

- What this means in practice is that no reconciiation, no lorgveness and no negotr
ations are possible without repentance The Biblical teaching on reconcibation and for-
giveness makes it quite clear that nobody can be forgven and reconciled with God
unless he or she repents of their gns. Nor are we expected to forgive the unrepentant
unner. When he or she repents we must be willing to forgive seventy times seven imes
but belore that, we are expected to preach repentance to those who un agamst us or
agunst anyone Reconciliation, forpveness and negotiations will become our Christan
duty i South Africa only when the apartherd repme shows signs of genuine repent-
ance The recent speech of PW Botha in Durban, the continued mibitary represmon of
the people in the townthgps and the ading of all its opponents s clear proof of the
total lack of repentance on the part of the present regume

There 13 nothing that we want more than true reconcilition and genuine peace - -the

peace that God wants and not the peace the world wants (Jn 14: 27). The peace that
God wants 1s based upon truth, repentance, justice and love. The peace that the world
offers us 11 a unity that comprommes the truth, covers over mjustice and oppression
and i totally moivated by selfishness. At this stage, bike Jesus, we must expose this
fale peace, confront our oppressors and sow dissenmion. As Christians we must sy
with Jesus Do you suppose that | am hére to bring peace on earth. No, | tell you,
but rather dissenuon™ (LK 12 S1) There can be no real peace without justice and
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repentance.

It would be quite wrong to try to preserve ‘peace’ and ‘unity” at all costs, even at the
cost of truth and justice and, worse still, at the cost of thousands of young lives. As
disciples of Jesus we should rather promote truth and justice and Life at all costs, even
at the cost of creating conflict, disunity and dissension along the way. To be truly
biblical our Church lesders must adopt 3 theology that millions of Chnstians have
slready adopted-a biblical theology of direct confrontation with the forces of eml
rather than 1 theology of reconcilistion with sin and the devil.

ﬁ

3.2  Jdustice

It would be quite wrong to give the impression that "Church Theology' in South Afnca
is notl particularly concemned about the need for justice. There have been some very
strong and very mncere demands for justice. Bul the question we need to ask here, the
very serious theological question m: What kind of justice® An examunation of Church
statements and pronouncements gives the distinct impression that the justice that s
envisaged is the pshice of reform, that 1 to say, 3 pustice that 13 determined by the
oppressor, by the white minority and that i ofTered to the people as a lund of conces-
sion. It does not appear to be the more radical justice that comes from below and s
determined by the people of South Alnca. )

One of our main reasons for drawmng this conclunon i the umple fact that almost all
Church statements and appeals are made to the State or 1o the white commumty The
assumphion stems to be that changes must come from whutes or at least from people
who are at the top of the pie. The general 1dea appean to be that one must simply
appeal to the conscience and the goodwll of those who are responuble for injustice in
our land and that once they have repented of thewr nns and aflter some consultation
with others they will introduce the necessary reforms to the system. Why else would
Church leaders be having talks with PW Botha, +f this o not the vinon of a just and
peaceful solution to our problems”

At the heart of this approach is the reliance upon “indimdual convernions’ in response
to ‘monalising demands’ to change the structures of a socsety. It has not worked and 1t
never will work., The present crmis wath all its cruehy, brutality and callousness n
ample prool of the ineffectivencss of years and years of Chnstian "‘morabsing’ about
the need for love. The problem that we are dealing with here in South Africa 1 not
merely a problem of personal guilt, it is a problem of structural npustice People are
suffering, people are being maimed and killed and tortured every day We cannot st
sit back and wail for the oppressor to sec the hight so that the oppressed can put out
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their hands and beg for the crumbs of some small reforms. That in itself would be
degrading and oppressive.

There have been reforms and, no doubt, there will be further reforms in the near
future. And it may well be that the Church's appeal to the consciences of whites has
contributed marginally to the introduction of some of these reforms. But can such
reforms ever be regarded as real change, as the introduction of a true and lasting just- -
ice. Reforms that come from the top are never satisfactory. They seldom do more than
make the oppression more effective and more acceptable. If the oppressor does ever
introduce reforms that might lead to real change this will come about because of
strong pressure from those who are oppressed. True justice, God’s justice, demands a
udinldunpufnmwu.mhmmlrmrmhﬂnmfmﬂnw
themselves. God will bring about change through the oppressed as he did through the
oppressed Hebrew slaves in Egypt. God does not bring his justice through reforms
introduced by the Pharaoh’s of this world.

Why then does ‘Church Theology' appeal to the top rather than to the people who are
suffering” Why does this theology not demand that the oppressed stand up for their
nfnnmdnplnmuknpinﬂﬂuitw"ﬂhydutﬂmulthmthnhh
their duty to work for justice and to change the unjust structures? Perhaps the answer
to these questions is that appeals from the “top’ in the Church tend very easily to be
appeals 1o the “top’ in society. An appeal to the conscience of those who perpetuate
the system of injustice must be made. But real change and true justice can only come
from below, from the people —most of whom are Christians

i3 Non-Yiolence

The stance of ‘Church Theology® on non-violence, expressed as a blanket condem-
nation of all that is called violence, has not only been unable to curb the violence of
our situation, it has actually, although unwittingly, been a major contributing factor in
the recent escalation of State wiolence. Here agam non-violence has been made into an
absolute principle that applies to anything anyone calls violence without regard for
who is ubing it, which side they are on or what purpose they may have in mind. In our
situation, this is smply counter-productive.

Thtpmhlrmfmthtfhurdthmhlh:ﬂrﬂnmdﬁﬂmﬁhbtm;udhm
propaganda of the State. The State and the media have chosen to call violence what
some people do in the townships as they struggle for their liberation ie. throwing
stones, burning cars and buildings and sometimes killing collaborators. But this
excludes the structural, institutional and unrepentant violence of the State and especi-



ally the cepremive and saked viclance of the polics gnd the srmy. These things are not
counted s violence. And even when they are acikmowledged 1o be ‘excessive’, they arc
called ‘misconduct” or even ‘atrocities’ but never violence. Thus the phrase ‘viclence in

the townships’ comes 10 mean what the young people are and not what the
" police are doing or what apartheid in general is doing to people.[ll one calls for non-
violence in such circumstances one appears to be criticising the of the peopile

mmﬁ.unmmwmﬂrmmhmmm@mh
how it is undersiood not only by the State and its supporters but also by the people
who are struggling for their freedom. Violence, especially in our cdmcumstances, is 2
loaded word. :

hhm&uWumﬂmmuhtﬁnm&mmth

COYPE I Uit and omeEe Cipedets ol b ol il i LT T H mipil.
1he people 1o defend themaetves® Do such abstractions and generalisations not confuse
the isue? How can acts of oppression, injustice and dominstion be equated with acts
of resistance and self-defence? Would it be legitimate to describe both the physical
force used by a rapist and the phymcal force used by a woman trying to resist the
rapist as violence?

Moreover there is nothing in the Bible vr in our Christian tradition that would permit

us to make such generalisations. Thooughout the Bible the word vialence 1 used o

deycribe evervthing that is done by 3 wicked oppressor (e.g. Ps 72: 12-14; 1s 59:71-8,
Jer 22: 13-17; Amos 3: 9-10; 6. 3; Mic 2: 2:3: 1-3; 6 12). It is never used to describe

the activities of Israel’s armies in attempting to liberate themselves or to reust aggres-
sion. When Jesus mays that we should tum the other cheek he B telling us that we must
not take revenge. he & nol ying that we should never defend ourselves or othen
There is a long and consistent Christian tradition about the use of physnical foree to de-
fend oneselfl agrinst aggressors and tymants. In other words there are ciroumilances

' whep physRal force max heumd. They are very restrictive circumstances, only as the
very last resort and only as the lesser of two evils, or, as BoahoefTer put it, ''the lemser
of two guilts”. But it is simply pot true to say that every possible use of physical force
is violence and that no matter what the circurmstances may be it is never permissble.

{

“This s_pol to sxy that any use of force at any time by people who are oppressed s
permissible smply because they are struggling for their Eberation. There have been
cases of killing and maiming that na Christian would want to approwe of. But then our
disspproval is based upon a concem for genuine bbenstion and a conviction that such
acts sre uanecesary, counter-productive and unjustifiable and not because they fall
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under a blanket condemnstion of sny use of physical force in any circumstances.

- And finally what makes the professed non-viokence of ‘Church Theology” extremely
Mhtﬁf'ﬁudmmm.MMHMtﬂmﬂﬂ
"many Church leaders give to the growing milltarisstion of the South African State.
How can one condemn all violence and then sppoint chaphains to a very violent and
oppressive army? How can one condemn all violence and then allow young white
males (o accept their conscription into the armed forces? s it because the activities of
the armed forces and the police are counted as defensive? That raises very serious
wmnmwmnmmmumwmmmm
young blacks in the townships not regarded as defensive? :

hpmﬁuwhtmnﬁm‘m&-htmum‘:ﬂ-&fm‘mmw
upnnMﬂmim.fnnnmphmrmmwmwmhtwnl
and 1o refuse to make a judgment about who is right and who is wrong. The attempt
to remain neutral in this kind of conflict is futile: Neutrality enables the status quo of
oppression (and therefore violence) to continue. It is a way of giving tacit support to
the oppressor. -

34 The Fundamental Problem

It 15 not enough to criticise *Church Theology’ we must also try to account for it. What
s behind the mistakes and misunderstandings and inadequacies of this theology?

In the [irst ﬂmmmmttunh:knhnrﬂmnﬁh:ﬂmmm
Theology” tends to make use of absolute principles like reconciliation, pegotiation,
non-vokence and peacefu) nh:iuumd-ppﬁnﬂumhdimhniumdhmdmihlr
bv to all situations. Very little attempt is made to analyse what is actually happening in
our society and why it s happening. It is not possible to make valid moral judpments
about lmnﬁthylnfﬂmﬂmanﬁulhltm.mm:hufmﬂlhl
underpins ‘Church Theology ' is simply inadequate. The present crisis has now made it
very clear that the efforts of Church hﬁrnlnpmmuﬂa:ﬁumdmhdnnnf
dunﬁumunﬁtﬂhuhﬁd.ﬁufﬂyuhdmhmiﬂmtnﬂnfm
that “Church Theology® has not developed a social analysis that wodld enable it to
understand the mechanics of injustice and oppression.

thtrhhdtuﬂﬁ.hthhckmmnmhﬂ'ﬂmmmm
ufpuﬁrm-dpuﬂttdm.Wthnrmmﬂ:mwh!mdmnuﬂr
a matter urpﬂuhnmm:poﬁthlﬂmwhuﬂmumﬂwwm
MM-MMMIﬂﬂdmimlfmmnnuﬁﬂmdmﬂlmﬂ}'ﬁw
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which they are based. It is into this political situation that the Church has to bring the
gospel. Not a3 an alternative solution to our problems as if the gospel provided us wath
a non-political solution to political problems. There s no specifically Christian »olu-
tion. There will be a Christian way of approaching the political solutions, a Christian
spirit and motivation and attitude. But there is nc »av of bypassing politics and
political stratepes. :

But we have still not pimpointed the fundamental problemn. Why has "Church Theo-
logy' not developed a social analysia? Why does it have an inacequate understanding of
- the need for political strategies? And why does it make a virt'.¢ ¢f neutrality and nt-
ting oo the sidelines?

" The answer must be sought in the fype of feith and minruelity that has domunated
Church life for centuries. As we all know, spintuakity has tended to be an other-worldly -
affair that has very little, if anything at all, to do w:th the affairs of thii world. 5ol
and political matters were seen a3 wourldly aflzirs that have nothing tc do wath the
spintual concemns of the Church. Morecyer, pintuality hay also been understood to be
pureh nnvate and indmdualistic. Public 317w and social problems were thought to
ke beycid the sphere of spurituality. And finaliy the spirtuality we inhent t#nds to
sely upon od to intervene in his own good tme to put right what s wrong in the
vorld. That leaves very Little for human bemngs 1o Jo except to pray for God's inter-
vention.

It s preciscly this kind of spuituality that, when faced - .th the present criss in South
Airra, leaves »o-many Chre<tians and E'I'tun:h leaders in 1 state of near paralysis

It hardly needs saying it this khind of fath and this ty pe ol spuitualiny has ro bibb-
cai foundation. The Hible does not separate the human pery. f1om the world mn
which he or she Lives, it does not scparate the mdividual {rom ¢ socsl or one's
private life from one's public life. God redeems the whale person as pan of his whole
creation (Rom B: 18-24). A truly biblicd spirituality would penetrate into every
aspect. of hunan existence and would exclude nothing from God's recemptive will
B-blical 11.:% s prophetically relevant to everythu:g that happens in the wo:id.
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TOWARDS A PROPHETIC THEOLOGY

Our present KAIROS calls for a response from Christians that is biblical, spirtual,
- pastoral and, above all, prophetic. It is not enough, in these circumstances to repeat
generalbed Christian principles. We need a bold and incisive response that is prophetic
because it speaks to the particular circumstances of this crisis, a response that does not
. give the impression of gitting on the fence but is clearly and unambiguously taking a

4.]  Social Analysis

The first task of a prophetic theology for our times would be an attempt at social
analysis or what Jesus would call “reading the sigms of the times™ (Mt 16: 3) or “inter-
preting this KAIROS™ (Lk 12: 56)_1It is not possible to do this in any detail in this
document but we must start with at least the broad outlines of an analysis of the con-
Mict in which we find ourseives. '

Ilwmﬂdhtqn.dt:ﬁm;lnﬂthemntmﬂhuﬁnptynndﬂw.Themhl
component is there but we are not dealing with two equal races or nations each with
thew own seifish group interests. The situation we are dealifig with here is one of
oppression. The conflict is between an oppremor and the oppressed. The conflict is
between two ureconcilable couses or interests in which the one is just and the other is
umjust.

On the one hand we have the interests of those who benefit from the status quoand
who are determined to maintain it at any cost, even at the cost of millions of lives. It is
n their mterests to infroduce a number of reforms mn order to ensure that the system
s not radically changed and that they can continue to benefit from it as they have
done in the past. They benefit from the system because it favours them and ensbles
them to secumulate a great deal of wealth and to maintain an exceptionally high
slandard of living. And they want to make sure that it stays that way even if some
adjustments are needed.

On the other hand we have those who do not benefit in any way from the system the
w3y it & now. They are ireated as mere labour units, paid starvation wages, separated
from their families by migratory labour, moved about like cattle and dumped in home-
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lands to starve—and all for the benefit of a privileged minority. They hawe no sy in
the system snd are supposed to be grateful for the concessions that are offered to
them like crumbs. It is not in their interests to allow this system to continue ewen in .
some ‘reformed” o ‘revised’ form. They are no longer prepared to be crushed, opprens-
ed and exploited. They are determined to change the system radically so that it no
longer benefits oaly the privileged few. And they are willing to do this even at the cont
of their own lives. What they want is justice for all.

Thii-wm#dﬂwunﬂnhﬁm.fnumﬁhhﬁmmﬂuﬂ to maintain-
ing the systemn at all costs and the other side is committed to changing it at all costs.

There are two coaflicting projects here and no compromuise is possible. Either we have
full and equal justice Tor all or we don’t.

The Bible has a great deal to say sbout this kind of conflict, about a world that is
divided into oppressors and oppremsed.

4.1 Oppression in the Bible

When we search the Bible for a mewage about oppreson we discover, as others
throughout the world are discovering, that oppression is a central theme that runs nght
through the Old and New Testaments. The biblical scholars who have taken the
trouble to study the theme of oppression in the Bible have discovered that there are no
bess than twenty different root words in Hebrew to describe oppression. As one author
says, Oppression is “a basic structural category of biblical theology * (TD Hanks, God
So Loved the Third World, Orbis 1983 p 4).

Moreover the description of oppression in the Bible is concrete and vivid. The Buble
describes oppression as the expenence of being crushed, degraded, humaliated, exploit-
ed, impoverished, defrauded, deceived and enslaved. And the oppressors are descnbed
as cruel, ruthless, arrogant, greedy, violent and tyrannical and as the enemy. Such
descriptions cquld only have been written originally by people who had had a long and
painiul experiencs of what it means to be oppressed. And indeed nearty 90 percent of
the history of the Jewish and later the Christian people whose story is told in the

*. Bible, is a history of domestic or international oppression. lsrael as 3 nation was built

upoa the painful experience of oppression and repression as slaves in Egypt. But what
made afl the difference for this particular group of oppremed people was the revelation
- of Yahweh. God revealod himself as Yahweh, the one who has compassion oo those
who suffer and who liberates them ffom their oppressors.

I have seen the miserable state of my people in Egypt. | have heard their appeal
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to be free of their dave-drivers. | mean to deliver them out of the hands of the
The cry of the sons of larael has come to me, end | have witnessed the way in
~ which the Egyptians oppres them (Ex 3: 7.9).

Throughout the Bible God appears a3 the liberator of the oppressed. He is not neutral.
He does not attempt 1o reconcile Moses and Pharsoh, to reconcile the Hebrew siaves
with their Egyptian oppreson or to reconcile the Jewish people with any of their later
oppressors. Oppremion i3 sin and it cannot be compromised with, it must be dooe
away with. God takes tides with the oppressed. As we read in Pralm 103: 6 (JB) “God,
who does what is right, is always on the side of the oppressed”.

Nor i3 this identification with the oppressed confined to the Old Testament. When
Jesus siocod up in the synagogue at Nazareth to announce his mission he made use of
the words of Isaiah.

The Spirit of the Lord has been given to me, for he has ancinted me.

He has sent me to bring the good news to the poor, to prochim liberty to cap-
tives and to the bhind new sight, 1o set the downtrodden (ree, to proclaim the
Loed's year of favour (Lk 4. 18-19).

There can be no doubt that Jesus is here taking up the cause of the poor and the
oppressed. He has identified himself with their interests. Not that he is unconcemned
about the nch and the oppresior. These he calls to repentance. The oppressed Christ-
wns of South Africa have known for a long time that they are united to Christ in their
suffenngs. By his own suffenng and his death on the cross he became a victim of
oppresuon and violence. He 3 with us in our oppression.

43 Tymanny in the Christian Tradition

There 15 a long Christian traditron relating to oppremion, but the word that has been
wsed most (requently to describe tho particular form of gnfulness is the word “tyranny”.
Acvording to this tradition once it is established beyond doubt that a particular ruler
" 2 tyrant or that a particular regime is tyrannical, it forfeits the moral right to govern
and the people acquire the right to resist and to find the means to protect their own
wierests agunst injustice and oppression. In other words a tyrannical regime has no
mewgl lepriimecy. It may be the de facto government and it may even be recognised by

other governments and therefore be the de mure or legal government. But if it is a
tvrannical regime, 1t 13, lrom 2 moral and 3 theological point of view, illeginimare.
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“There are indeed some differences of opinion in the Christian tradition about the
means that might be used to replace a tyrant buf there has not been any doubt about
our Christian duty to refuse to co-operate with tyranny and to do whatever we can to
remowe it.

Of course everything hinges on the definition of a tyrant. At what point does a govern-
ment become a tyrannical regime?

The traditional Latin definition of a tyrant is hosris bomi communiy —an enemy of the
common good. The purpose of all government is the promotion of what is called the
common good of the people governed. To promote the common good is Lo govern in
the interests of, and for the benelit of, all the people. Many governments fxil to do this
at times. There might be this or that injustice done to some of the people. And such
lapets would indeed have to be criticised. hlmdlmnl'mpmnwmﬂdnm

make a government into an enemy of the people, a tyrant.

To be an enemy of the people a government would have 1o be hostile 1o the common
good in principle. Such a government would be acting against the interests of the
people as a whole and permanently. This would be clearest in cases where the very
policy of a government is hostile towards the common good and where the govemn-
ment has 3 mandste to rule in the interests of some of the people rather than in the
interests of all the people. Such a government would be in principle ireformable. Any
reform that it might try to ntroduce would not be calculated to serve the common
good but to serve the interests of the minority from whom it received its mandate.

A tyrannical regpme cannot continue to rule for very long without becoming more and .
more wiolent. As the majority of the people begin to demand their rights and to put
pressure on the tyrant, so will the tyrant resort more and more to despenste, aruel,
gross and ruthless forms of tyranny and repression. The reign of a tyrant always ends
up a8 a reign of terror. It is inevitable because from the start the tyrant s an enemy of
the common good.

This account of what we mean by a tyrant or a tyrannical regirne can best be summed
up in the words of a well-known moral theologian: “a regime which is openly the
enemy of the people and which violates the common good permanently and in the
prozest manner™ (B Hiring, The Law of Christ, Vol 3, p 150).

That leaves us with the quastion of whether the present government of South Africa s
tyrannical or not? There can be no doubt what the majority of the people of South
Africa think. For them the apartheid regime is indeed the enemy of the people and



thlhpud:ﬁmhﬂﬂ:rnllh: the enemy. In the present crisis, more than ever
before, the regime has lost any legitimacy that it might have had in the eyes of the
people. Are the people right or wrong?

Apartheid is a system whereby a minority regime elected by one small section of the
population is given an explicit mandste to govern in the interests of, and for the bene—
fit of, the white community. Such a mandate or policy is by definition hostile to the
common good of all the people. In fact because it tries 1o rule in the exchumive interess
of whites and not in the interests of all, ltmd:upmlhlhlnﬂhthnutmm
the mnterests of those mme whites. It becomes an enemy of all the people. A tyrant. A
totakitarian regime. A reign of terror.

This also means that the apartheid minority regime b irreformable. We cannot expect
the spartheid regime to experience a conversion of change of heart and totally
abandon the policy of apartheid. It has no mandate from its clectorate to do 0. Any
reforms or adjustments it might make would have to be done in the interests of thoe
who elecied it. Individual members of the government could experience a real conver-
sion and repent but, il they did, they would simply have to follow. this through by
Jeaving s regime that was elected and put into power precisely because of its policy of
apartheid.

And that is why we have reached the present impasse. As the oppressed majority be -
comes more insistent and putls more and more pressure on the tyrant by meams of boy -

_ cotts, strikes, uprisings, burnings and even armed struggle, the more tyrannical will this

regime become. On the one hand it will use repressive measures: detentions, triaks, kill-
ngs, torture, bannings, propaganda. states of emergency and other desperste and
tyrannical methods. And on the other hand it wall introduce reforms that will always
be unacceptable to the majority because all its reforms must ensure that the white
MINOLILY remains on lop. '

A repume that is in principle the enemy of the people cannot suddenly begin to rule in
the interests of all the people. [t can only be replaced by another government —ong
that has been elected by the majority of the people with an explicit mandate (o govern-
n the interests of all the people. '

ﬂmlhll.hﬂm&tituﬂ'thtmruflhtm has thereby also made itself the
enemy of God. People are made in the image and likeness of God and whatever we do
i the leant of them we do Lo God (Mt 25: 49, 45).

To sy that the State or the regime is the enemy of God is not 1o say that all those



#mm_ﬁzlﬂl-ﬂ'ﬂ.mﬂMMMhlﬂhﬂr
ﬂmaummmmmmwhmmm
Mmhﬂﬂihﬂﬂluﬂhmﬂﬁﬂmm,ﬂ
blindness does not make the State amy les tyrannical or any ks of an enemy of the
people and m enemy of God.

On the other hand the fact that the State is tyrannical and an enemy of God n no
excuse for hatred. As Christians we are called upon to love our encmies (Mt 5: 44). It
iqﬂﬁdthtnﬁuuﬂuwﬂumﬂmwdntﬂﬂmulﬂmumﬁfr
tyrannical regimes as indeed our enemies. But once we have identificd our enemics, we
must endesvour to love them. That is not always easy. But then we must also re-
member that the most loving thing we can do for both the oppressed and for our
mmmwhmmumwmmcwmufm
mﬂmﬁ:jﬂmmfuhmwnfﬂmrﬂap&.

44 A Message of Hope

At the very heart of the gospel of Jesus Chnst and at the very centre of all true
prophecy is a message of hope. Nothung could be more relevant and more necessary at
this moment of crisis i South Africa than the Chnstian message of hope.

Jesus has taught us to speak of this hope as the coming of God's kingdom. We believe
thplﬂudhnmthwwﬂmnh;hnpthumdmlimﬁmnumudﬂﬂut
his “Kingdom may come” and his “Will may be done on carth a3 it is in heaven™. We
mmmmmmmmtwmmmmmnwmy
and oppression cannot lust forever. One day “all tears will be wiped away™ (Rev 7:17,
21: 4) and “the lamb will be down with the lion™ (Is 11: 6). True peace and true
mnnﬂhtinmnﬂuﬂrﬁﬁh.ﬂtrmmﬂdmdmuﬁd.mhhmtfmh
and our hope.

Wiiﬂmﬁimﬂulmufhpthnmmmﬁmﬁuﬂmthwdtm
logy', in the statements and proaouncements of Church leaders? Is it because they
hmhtnmmhnmmwnﬂuﬂhmmmw* Is 13
mmhmm:ummwmhmwmmmmr

As the crisis deepens day-by-day, what both the oppressor and the oppressed can
wdmdﬂﬁtmnﬂ-mh:mnfhnw+ﬁmﬂﬂ-w
Mhhﬁﬂhlﬂﬂqﬂﬁtﬁtrwmdﬂh-hm.m;muﬁu
wmmmmm.mmmmmmm.
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mmh“m“mhwummﬂu
‘be spread. The people need to hesr it seid aguin and again that God is with them,

On the other hand the oppressor and thoss who believe the propaganda of the op-
peemor are desperately fearful. They must be made aware of the diabolical evils of the
prewat system and they must be called to repentance but they maist also be given
something to hope for. At present they have false hopes. They hope to mantsin the
status quo and their special privileges with perhaps some adjustments and they fear
amy real alternative. hlm‘hmﬁmmwmhowh-ﬂmiuhu
Can the Christian message of hope not help them in this matter?

There is hope. There is hope for all of us. But the road to that hope is going to be very
hard and very painful The conflict and the struggle will have to intensify in the
months and years shead because there is no other way to remove the injustice and
oppremion. But God is with is. We can only leam to become the instruments of hix
peace even unto death. We must participate in the cross of Christ if we are to have the
hope of participating in his resurrection.
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CHAPTER FIVE
CHALLENGE TO ACTION

5.1 God Sides with the Oppressed

To sy that the Church must now take sides unequivocally and consistently with the
poor and the oppressed is to overlook the fact that the majority of Christians in South
Africa have already done 30. By far the greater pant of the Church in South Africa s
poor and oppressed. Of course it cannot be taken for granied that everyone who in
oppressed has taken up their own cause and is strugghng for their own liberation. Nor
an it be amumed that all oppremed Christians are fully aware of the fact that they
cau is God's cause. Nevertheless it remains true that the Church s already on the side
of the oppressed because that is where the majonty of its members are to be found.
This fact needs to be appropriated and conflirmed by the Church as a whole.

At the beginning of this document it was pomnted out lh.ltd'llpﬂtntl:ruuh.uhlgh
lighted the divisions n the Church. We are a divided Church precisely because not all
the members of our Churches have taken sides against oppression. In other words not
- all Christians have united themselves with God “‘who 15 always on the ude of the
oppressed” (Ps 103: 6). As far as the present crisis 1s concerned, there is only one way
forward to Church unity and that u for those Chrstians who flind themselves on the
side of the oppressor or sitting on the fence, to cross over to the other nde to be unat-
ed in faith and action with those who are oppressed. Unuty and reconcibation wathin
the Church itself is only posuble around God and Jesus Chnst who are to be found on
the nde of the poor and the oppressed.

If this is what the Church must become. if ths s what the Church as 3 whole must
have a3 its project, how then are we to translate it into concrete and effective action”

5.2 mmumw

Christians, if they are not doing so already, must quite umply parucipate in the strug-
gle for liberation and for.a just society. The campaigns of the people, from consumer
boycotts to stayaways, need 10 be supported and encouraged by the Church Cnticiam
will sometimes be necessary but encouragemnent and support will also be necessary. In
other words the present crisis challenges the whole Church to move beyond a mere
‘smbulance ministry’ to & minstry of involvement and participation.
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53 Transforming Church Activities

The Church has its own specific activities: Sunday services, communion services, bap
tisms, Sunday school, funerals and so forth. It also has its specific way of expreming it+
faath and its commitment i.e. in the form of confessions of faith. All of these activities
must be reshaped to be more fully consistent with a prophetic faith related to the
KAIROS that God is offering us today. The evil forces we speak of in baptism must be
named. We know what these evil forces are in South Africa today. The unity and shar
ing we profess in our communion services or Masses must be named. It is the solidariny
of the people inviting all to join in the stryggle for God's peace in South Africa. The
repentance we preach must be named. It is repentance for our share of the guit for the
suffering and oppresnon in our country.

Much of what we do in our Church services has lost its relevance to the poor and the
oppressed. Our services and sacraments have been appropriated to serve the need of
the indimdual for comfort and secunty. Now these same Church activities must be re
appropriated to serve the real rehpous needs of all the people and to further the
hiberating mismion of God and the Church in the world

4  Special Campaigns

Ovwer and above ts regular activities the Church would need to have specal pro
grammes, propcts and campagns because of the special needs of the struggle for
liberatton i South Afnca today. But there u a very important caution here. The
Church must avord becomung a “Third Force’, a force between the oppressor and the
oppreased. The Church’s programmes and campaugns must not dupbcate what the
people’s organisations are already doing and, even more snously, the Church must not
confuse the mssue by having programmes that run counter to the struggles of those
political organuations that truly represent the gnevances and demands of the people
Consultation, co-ordination and co-operation will be needed. We all have the ame
goals even when we differ about the final ugnificance of what we are strugghing for

$5  Civil Disobedience

Once 1t s established that the present repme has no moral legaiumacy and @ in fact 2
tvrannical regime certain things follow for the Church and its actmities. In the firsi
place the Church cannor collaborate with tvranny. It cannot or should not do any
thing that appears to give leptimacy to 3 monally ileptimate regime. Secondly, the
Church should not only pray for a change of government, it should also mobilise it-
members in every pansh to bepn to think and work and plan for a change of govern
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And finally the moral llegitimacy of the apartheid
regime means that the Chusch will have to be involvad at times in civll disobedience. A
Church that takes its responsibilities seriously in these circumstances will sometimes
have to confront and to disobey the State in order 10 obey God.

5.6 Mol Guidance

The people look to the Church, especially in the midst of our present crisis, for moral
guidance. In order to provide this the Church must first make its stand absolutely clear
and never tire of explaining and dialoguing about it. It must then help people to under-
stand their rights and their duties. There must be no misunderstanding about the movu!
L "y ! 1. I A s Y I-il"'. o pad. - e M-
_justice. | The Church will glao.find that at times it does need to qurb excesses and to
appeal to the comciences of those who act thoughtlessly and wildly.

' CHOTHC SR P

But the Church of Jesus Christ is not called to be a bastioa of caution and modenation.
The Church should challenge, inspire and motivate people. It has a message of the
cross that inspires us to make sacrifices for justice and liberation. It has a message of
hope that challenges us to wake up and to 3¢t with hope and coafidence. The Church
must preach this message not only in words and sermons and statements but also
through its actions, programmes, campaigns and divine services..
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\s we said in the beginning, there is nothing final about this document. Our hope is
that it will stimulate discussion, debate, reflection and prayer, but, above all, that it
will Jead to action. We invite all committed Christians to take this matter further, to
do more restarch, to develop the themes we have presented here or to criticise them
and to return to the Bible, as we have tried to do, with the question raised by the crisis
of our times.

Although the document suggests various modes of involvement it does not prescribe
the particular sctions anyone should take. We call upon all those who are committted
to this prophetic form of theology to use the document for discussion in groups, small
and big, to determine an appropriate form of action, depending on their particular
situstion, and to take up the action with other related groups and organisations.

The challenge to renewal and action that we have set out here is addressed to the
Church. But that does not mean that it is intended only for Church lkeaders. The
challenge of the faith and of our present KAIROS is addressed to all who bear the
mame Christian. None of us can simply sit back and wait to be told what to do by our
Church leaders or by anyone else. We must all accept responsibility for acting and
living out our Christian faith in these circumstances. We pray that God will help all of
us to translate the challenge of our times into action.

We, a3 theologians (both lay and professional), have been greatly challenged by our
own reflections, our exchange of ideas and our discoveries as we met together in small-
er and larger groups to prepare this document or to suggest amendments to it. We are
convinced that this challenge comes from God and that it is addressed to all of us. We
see the present crisis or KAIROS as indeed a divine viuitation.

L]
And fnally we also like to call upon our Christian brothers and sisters throughout the
world to give us the necessary support in this regard so that the daily loss of so many
young lives may be brought to a speedy end. .
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the undersigned, take joint responsibility for what is presented in this document,
&1 & final staterment of the ruth but as the direction in which God 15 leading us at
moment of our history.
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MName Church
1. Dw, J.C. Adonn Beiy dendekring
2.  L.A. Appérsy Dutch Reformed Misson Church
3. M Mary Armour Roman Catholic Church
4, Dv. )F. BN Evangelical Presbyterian Church H
. Rev. N Biva e thodrit Churgh
6. Rev A, Bhuman Dutch Reformed Moaon Churgh
T. Rev. M. Botha Dutch Reformed Mason Churck
| N Rev, A Boer Dutch Reformed Moypon (hurgh
9. Rev. A. Booyw AW E
10, Rev, &S Brews e thodnt
1. Rew, | Carnow AME
12 Gy, F . Casuady Romgn Caiholic (Rurch
1. W, Tonmy Chetry Roman Cathrodic Churgh
14, Rev F_Chakane Apostodic Faith Suon [hurch
15. DOv_ ). Cocheine Umited Congregational (hurgh .
16. Rev. R, Cochrane Luthergn (hurch
17. Dv. G D Clotit Dutch Reformed Misgeon Churgh
1.  Mr W Clore Sending Rerk
19 bir . Roy Crowder Mg thodist (Ruich
0. Canon C. Davith Angiican
21, Mir Mike Deed Romgn Catholic Church
22 M 5 D Gruchy United Congregatson sl
Y. Prof |W_ De Gruchy Urited Congregatronsl
o Rew. |. De Waal Duteh Relor = d Wiguoh { By o™
2%. D¢ W, Domern Anghican
b, Rev, | H Dvers Anglcar
I1. WMa )W Engtibrech Assembliey of (eod
8. e P A Gt rescend Anghican (hurch
Y. D+ B Gom Umittd Congregational (hurch
3. Fr. G Gobarver Roman Catholic Church
10, Riv, 5 Gowender Dutch Reformed Mowon CRyic®
32. Dv. TSN Goubube - e thodni Church
3). Sh. Asmer Hardiman Roman Cathotic Church
4. Sk Clare Harkin Roman Cathole Church
35, Rev, A, Hendricks Methodnt Church i
36. Fr, Basil Hendric ks Roman Catholic Churgh
3. Rex. B. Hoodn A ME
33 Rev. R jacobunn Dutch Relormed Moyon Chyrgh
1. Dr. Liro lalua Mt thodiil Church
40. Mha Jave |oubert e thodrit
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