o !
African society.

The options open to us are, roughly, these: (a) to
m-lnu ‘'our production costs and, inevitably, our

printing standards; [b) to double our subscription rate;
(¢} to find over 1000 new subscribers: (d) to find
additional sources of income. We are extremely reluc-
tant to follow ~.ther of the first two courses, though
we are tryne 1o reduce cosis without dropping stan-

dards. The thurd course is the most desirable one and-

musi be attempied. The difficultics are obviocus: to be
politically conscious is to confront all the pressures
to confosm cxerted by state. church and society.

Mangaliso P. Mkhatshwa

Africanisation of the

THFRE ARE CERTAIN subjects which can seldom be
discissed dispassionately in South Africa, nlt even by
Cathobic-. What [ollows is a dialogue of love, not a
harangue of hate or accusauon. Some things are better
lefi umsawd, but for how long?

Africansation (or indigenisation) suggesis 10 some
people’s mind. chauvimsm, xcnopbobia and a host of
other wmsavoury feehings. To reassore such
may | «av this s far from the case here, but §-mak:
no apology for what | have wniten. My sole intention
15 10 stale [acis as | see them, without refleciion on

Church
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Realistically, therefore, we must psly upon financial
support from individuals to bridge the gap for the
foresecable fumre.
If, for example, 50 persons were willing to contribute
. (by monthly stop-order or lump sum pay-
umﬂmmmm U, m
addition, each subscriber were to find another we could
pay cootributors and perhaps advertise to a limited
degree in the religious press. Such measures would
make us financially viable and would reflect a com-
munal acceptance of responsibility for christian
comment upon the injustices of our society, both
national and international. Analysis may then lead to
decper involvement. ]

Challeuss
foﬁ',nn .
Jm-p’-l" (16¥

‘Its ithe church's) bishops, clergy and Relipious must
be chuefly local, the message of Christ and the doctrine
and life of the Church must be mediated to the
people through the ounds and ways of those who are
from the people, otherwise the Church is not fully
Because of the vasitness of the subject, | shall confine
myself to the question of African personnzl in the
Church

Missionary endeavour has borne admirable fruits in
South Africa, thanks 1o the indefatigable zeal and
dedicaion of our Brothers from overscas.  Their task,
however. & far from completed. That i» one reason
why their services will be indispensablefor some time
o come. The church has been implanted: it B now
up 10 us to do the rest, The missionary is not here
o stay: he is the roving ambassador of Christ, sent
out 10 found the church where she does nol exist or

immigrant. Such is his vocation.

Togethier, then, let us make a survey of the South
Alfrican scene. Who runs the church? To any imper-
tial observer, it should be evident that control and



Alfrican clergy will in turn determine Lturgy, theology,
means of self-support in a manmer more intelligible
to African psychology. Otherwise, the church will
remain 2 ‘foreign club’, with the indigenous people
having no or, at best, litile say in the running of that
“prous club’. .
Many European pnasts are able " administrators.
‘bookkezprs, church builders, expert fund-rusers and |
hope they are also good pastors into the bargain:
These abilities are not 1o be sniffed at, provided one
realises 1hat the priest’s vocation is not that of build-
ing. counting figures etc. Unfortunately, it scems 1o
me, weslzrn man is so pathologically concerned about
material efficiency that there is a real danger of losing
A number of accusations Nave been levelled
against the African clergy. and sometimes not withou!
reason. ‘Look at so and so, he cannot handle mooe)

mm‘lmp&mth:mm Let us assume,
for the moment, that all this is true. So what? Wail
uﬂlthcylmpedmmntﬂilunﬁluuf

culture, language, psychology, life etc.

In passing, let me mention one thing which puzzie
Afncans. A young priest, recently ordained, arrives
in the Republic. After scraping together a few words
ol the Afncan language. he is put in charge of a
mission. He pgets all the help he needs and in the
long run finds himself doing pretty well But how
about Fr. X, a black, who has been a priest for
amything up to ten years” Presumabi, he knows hn
peopls, shares their sorrows, thewr humiliations, their
jovs, knows their language He has studied the same
subjects as the young missionary. Admittedly, the
latter may have a longer tadiion of Christiami,
behind him, he may be . more competent i the
handiing of money. Fr. X u invited to look on and
observe what the pastor does. Perhaps my 1Q 1
a bule below average but, for the love of me, | 1wl
to understand how one can get effective apprenticeship
just by watching and adminng. Please note: | do
not wish to cast blame on anvbody, ket alone doubt
the wisdom of the authorities in thew decision.

Africanisation cannot be forced, 1t is an evolutionary
process. In one way apartheid s a godsend, becaus:
whether we like it or not. we shall be compell.d 1w
hand over responubility 1o Africans who are residemt
in the Bantustans. Unlortunately, this s not the
indigenisation that the church requires

This article would lack balance if | did not remind
my fellow priests that they, 100, have a duty lo con-
vince the mussionanes of their poodwill, maturity,
responsibility, willingness to kam. And yet how can
we fulfill that obligation if we are denied the chance?
Let us accept and, in fact, weicome the new situation
and so realise our persomality as an integral part of
God's People. Handing over responsibility to African
clergy should not be seen as surrender, rather it
should be seen as the crowning of the wonderful
work done by the missionaries.

PROPOSALS

By way of conclusion, 1 wish to make some
suggestions which might help to clarify what I have
been saying above:

1. After a period of serious apprenticeship, more
responsible posts must be transferred to indigenous
clergy.

2. If we mean to be honest, some European priests

3



should serve under black clergy (a daring thought 1
know ).
31 Financial resources which [acilitated the work

of missionarics ought not 10 be withdrawn abruptly.

on the occasion of an Alncan takeover. The “home-
m*u‘-mm'mﬂmmm
be discouraged, however understandable Benefactors
support the cYrch, primarily, not individuals. In
future, the Ai.can church must be financially self-

4. A sclect number ol Alncan priests should be
pven the opportunity of domg specialised studics,
overseas if need be. Not that science is a panacea
to all il

5. Deoceses entrusted o Rehgous Institutes should
be imvited 1o refran from monopobsmng positions of
resposisibility. the good of the church ought 1o be
their main concern and not ‘the presuge of our
congregation’. _

6. Both secuons of the Catholic commumity (af it
is righl 10 categorise in this manner) are in consCience
bound 10 lend a hand n this endeavour, morally,
matenally and by all other means For some reason,
the laity seem 10 bring about changes in a status quo
faster than the clerg

Helen Suzman

The Terrorism Act

Tie TeRRORISM ACY wi pased by Paliament
iowards the end of the last<Session. This measure forms
part of a self-poperating senes of statutes whach have
found their way omto the Stmuie Book  since the
Nationahist Governmenl came into ROWer.

Exira-Parliamentary opposition to the Governmen'
has resulted in tough laws. Repcrcussiom o these
laws invariably resulied i further wugh méasures,
and each time the same explanations have been given.
Either Parliament was told that law and order must
be maintained (forgetting that laws must be just if
order is 10 be maintained permanently), or we were
told that the counmtry is im imminent- danger of well
poisoners, of saboteurs and of terrorists.

It would be well 10 trace briefly the history of these
*scll-generating’ In 1950 the Suppression of
Communism Act passed. Since then no less than
84 amendments have been passed and each amend-
ment introduced fuither powers for the Minister of
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7. Properly organised crash courses are long over-
due in, for example, church administration, pastoral
activity (the latest methods) elc. Seminars, special
retreats, lectures and get-togethers can all help a lot.

8. Above all, the African who stands to gain by
these efforts must show enthusiasm, openmindedness,
humility to learn from the present authorities’ mistakes.

9. Last, but not least in order of importance, let
us all pray. pray and pray again. Without faith and
God's blesung, our human cfforts are bound to come
to nothing.

Finally, eversbody realises that the Catholic in the
Republic » caught up in a senous crisis of transiion.
The church was for a long time ‘conditioned’ by her
emvironment and the social set-up in this country
For a long tme, the church was linked with colonial-
wm. not through her own fauit. But now things have
changed suddenly. The winds of change are blowmg,
not only outside the church but, equally, they are
howhng imside her as well. | hope the authorities will
carnv on the struggle for Africanisation much more
vigorously and with more determination. Not because
it has become fashionable in some parts of Alnca 1o
‘blacken” the church. but bhecause the pood of ihe
church Jdemands o L]

Justice and greater restricuons on individual rights.
The Rule of Law has suffered constant assault with
bonmng, house arrest and detentwon-without-trial an
ever more famibar feature of the legislabon.

In 1953 there was a passive resstance movement

CHALLENGE — JARUARY FEBRUALY 1968



Fr. Mangaliso P. Mkhatshwa's demand for the
‘africanisation or indigenisition of the church' makes
sad reading at a time when so many are discovering
that in very truth man is but one family.

He writes: ‘control and direction are fully entrenched
in white hands .... how long should this be tolerated?
and quoting a former professor, ‘the doctrine and life
of the church must be mediated to the people through
the ways and minds of these who are of the people
otherwise the church will not be homogeneous with
their needs and aspirations’ and elsowhere ‘Europe
has made its mistakes'.

Might not the above argument be another of
Europe's mistakes, having as it does a hint of apart-
bheid?

In the cause of indigenization he recommends that
“white priests should serve under black clergy’. It does
seem odd that a white priest *not.of the ways and mind
of the people’, not homogencous with, their needs and
aspirations, could under a black bishop radiate to the
people ‘the doctrines and life of the church’ whereas
a black priest under a white bishop is in an intolerable
situslicn. :

“The crux of the matter is the same old African bid
for supremacy in all spheres, camouflaged here by the
needs of African psychology.

What is African psychology?

It is dishonest, or it would acknowledge that the
moment the first black man encountered his first white
man, his Africanism was westernized, his psychology
altered, for it was forced to admit a concept from the
west formerly unknown to him. His language gradually
changed for he had to describe the white man and his
goods. His culture chynged for it came to include, 0
a greater or lesser degree, in the concrete or ihe
abstract, the culture of the white man, his appearance,
his tools, his mode of living, of travel, his amusements,
his sport, and with education his thought.

In effect, African psychology doesn't exist — it is
Alfro-western  psychology.

This so-called African psychology is vociferous. Tt
says: ‘white man, you came to our land, you ploughed
it, dug deep and released its treasures, hamnessed its
waters and made it fruitful. You have built roads and
cities, rid us of the scourge of malaria and sleeping
sickness enabling us to multiply, you have taught us
to write our language, brought us the word of Christ,
bat because you are not indigenous these things are
grievous wrongs. Therefore, go white man and in your
24

going remember, because of your crimes, you are in
conscience bound to assist us and give us or your
wealth’.

It is whining. ‘Forgive us our trespasses (nol as we
forgive you yours) but because we can’t help it, we’
know no better, we do not have centuries of tradition
behind us, we are a ‘young' people’.

Of what value are centuries of tradiion? Is there
anything to choose between the cold savagery of
MNazism and the gory brutality of Uhuru?

The small white child of seven has learnt right from
wrong. to scarch its conscience and is expected to
govern itsell, for it says in confession: 'l firmly resolve
by the help of the grace never 1o offend thee again and
carefully to avoid the occasions of sin.'

Is the African adult incipable of doing this, is he
unable to learn the commandments, of recognising his
sin and governing himself? Is he younger that the white
child of seven?

Is this the mystique of the African heart and mind
or does it lie in the externals of skin, hair, beting a
drum of saying Inkosi instead of Lord? It lies in
neither, for the mysticism of race, language and culture
is as false as the golden calf.

True psychology has discovered that ‘a fundamental
psychic kinship exists between all humans no matter
what their civilization, race or religion.” because man
is divided into eight types or families, but each type
hardly ever exists as such, its characteristic being
merely the predominant one. Just as in each psyche
there is a masculine element and a feminine element:
in the male it is the animus which predominates and
in the female the anima.

Before his passion Jesus Christ prayed ‘that they
may all be one Father as thou in me and 1 in thee'
(John awii:21). Surely what God praved for iz not
beyond the powers of the men he made? We in South
Africa could be rich’ beyond words, having contact
with the East, West and Africa, if it were not for that
our- heritage is being stifled by those who advocate
physical and spiritual apartheid, under the pseudo-
mysticism of race, language and culture.

mlu:lpum: may | point out that the claim of
indigenization is based on an untruth. No less an
authority than Vuzamazulu C. Mutwa writes that the
Bantu travelled south from Central Africa to the land
of the Bushman. Would you believe it that before the
whitc man ever came to the shores of Africa the
African was himself a colonist, an impenalist, 2 "com-
mon immigrant™? ]

Me. GoodwiN, Rustenburg
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Poem

Baas Government is my Shepberd: and 1 shall want
for nothing.

He hath set me in a tribal homeland.

He hath brought me up on the water of self-determina-
tion:

He hath changed me from Native to Banm, he hath

led me along the paths of scparate development,

For though I should walk in the midst of the shadow
of multi-racial

1 will fear no evils for you ban them.

Thy Commissioner-General and Thy Special Branch:
they have comforted me.

Thou hast prepared a separate table before me against

Thou hast piaced a tribal authority over my bhead; and
goodly is it!

And thy ethoic groupings will follow me all the days
of my life.

And that [ may dwell in a Bantustan unto length of
days,

RYE DE LaNGE

Letters

AFRICANISATION

Sir,—I write in response to the article by Patrick

Mkhatshwa on “The Africanisation of the Church".

In the Withank/Lydenburg diocese, where there are
no more than three African priests, his ambitions for
the Alrican clergy, though valid, must be coasidered

. This “outburst™ on his part has so far
received only an emotional respoase from those whose
business it is to understand the' frustration which must

The fact that he serves in a diocese where it is the
policy to “play it cool” in the present South African
situation, must serve 1o aggravate his frustration. To
crown all, there s the humiliation he must endure at
the bands of whites whenever he enters a post-office
or.shop. (Those custodians of Christianity to whom
be must owe his cternal gratitode. )
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Amongst other things (common failings with us all),
he stands accused of being hyper-nationalistic. I must
remind his accusers that where Christians indulge or
tolerate discrimination and injustice (in which case
they have become hyper-nationalistic themselves), they
share the responsibility when others respond recipro-
caily.

“Let them make a thousand mistakes for all 1 care,
for surely they learm wisdom in the process”. Hastily
voiced opinion has it that this statement by Fr. Patrick
smacks of rank irresponsibility. However, both history
and contemporary living show that men learn from
personal experience, and to deprive them of this right,
s to lessen their digmity, which, we are taught, s
sacTosanct [ ]

N. F. Twyroap, Withank

FUNDAMENTAL DOCTRINES

Sir,—Mr. S, E. Botha (Letter, “CHALLENGE",
March/April) seems 1o have overlooked two funda-
mental doctrines that have been held by the Church
since the earliest era of its history.

Firstly, that Natural law (i, God's law), is by
definition superior to statute law; that a law promul-
gated in coatravention of the dictates of natural law
is not binding on any person; and that it is the duty
of the Chorch and of every individual Christian to
oppose by all means possible such travesties of the
natural order. That discrimination on the grounds of
colour or race is such a contravention of the divine
law can hardly be doubted. (Col. 3. 11; [ Cor. 12. I}
Gal. 3. 28).

Secondly, that an accumulation of wealth, whether
in the hands of an individual or a group, is intrinsically
evil, since it is necessarily the result of some degree of
exploitation (this is particularly true of South Alnca,
where the wealth of the white man is almost wholly
the product of the black man's labour). Is it necessary
to. remind Mr. Botha that the early Church practised
a form of communism? (Acts 4 and 5.)

It is unfortunate that Mr. Botha should have takes
upon himself the task of refuting (largely by means of
such emotional phrases as “Socialist International’,
‘black dictatorship’, ‘petrol bombs' etc.) what has been
held ‘semper, ubique, ab omnibus’. &

A. KmmxLanD, Cape Town
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