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Editorial:

E‘Venémmpte " and “Veﬁ/égte )

It is loreign to the nature of Pro Veritate to take
part in the mudslinging contest according to whose
rules smear epithets are flung at p=ople on account
ol some conviction or other held by them. We regard
the word “verkramp'’ (ultra narrow-minded) as such
a smear epithet. It is a word which had better never
been coined - an unnecessary and unfortunate
addition to the vocabulary of invectives with which
the Afrikaans language is hardly ill endowed. The
word has on oifensive sound, and, in what it seeks
ts deszcribe, il also has in fact an olfensive conno-
tcation.

We must admit however, that some good may
flow from the spiritnal controversy which gave birth
to this swear-word, But the condition is that some-
thing should dawn upon the particular politico-
cultural eircle within which the wverhig-verkramp
controversy hos token place (a politico-cultural
circle which calls itsell Christian National by pre-
ference and which constantly makes acceptance of
the ideclogy of racial apartheid ths abzolute con-
dition for whomscever wishes to ssek or retain
shelter under its wings): the realisation that the
principle around which the whole controversy
among brethren swirls, viz. uninhibited dillerance
of opinion within the confines of acceptance of the
ideclogy, still possesses a further dimension.

What 15 actually necessary for South Africa’s sal-
vation is not only that g mutual difference of opin-
ion be allowed among those who believe in apart-
heid, but that reom should oso be made for witness
from God's Word, And this means, by definition,
that it should be recognised that not enly "Christian
Neationalism'’, sheltered by its beliel in apartheid,
dare enjoy a right o existencs in South Africon life,
but that room should also be left for the truth, ie.
of God's Word.

With this we do not mean the (existing!) lormal
right of any church, organisation, person or publica
tion to proclaim the truth in accordance with his or
its own vision, taking into account the repercussions
(ridicule suspicion mongering, cstracism}. What is
essentially at stoke is public reverence for the testi-
mony of Scripture, and ipso facto thersfore public
recognition of the utter rejectability of the whole
ideslogy of apartheid as heresy *

For here, ultimately, it is no longer a matter of
difference of apinion. It is the truth and the lie which
here confront each other. And it is obvicusly o soms.
wiat ironical situation if the truth has to start plead-
ing lor a right to existence. In reality it should de-
mend it

There is authority in the truth. In it there is o
force which dethrones the lie, judges it, sets it azide.
There 13 in the truth an essential intolerance to-
wards the lie, And yet it is ostensibly part of the
nature of truth as it appeors in this world that it
frequently, mostly (or always?) acls pleadingly, like
the Spirit himself — that it sullers oppression and
has to struggle lor its very existence.

(?(eresg

In any case, in South Alrica room dare not only
be provided for o dilference of opinion within the
exclusive sphere ol an unconditional accepilance
ol apardreid. It dare not be the cass that the doc
trine of apartheid delimiis the boundaries within
which the "norrow-minded” and “enlightened” may
slill con'ront each other as good, Christian National
Alrikaners. Room must be provided for the Word,
far truth itself, for the radical contradiction of the
belief in apartheid as such. And as long as this has
not yet been attained, nothing ol real value will
hove been attoined with the wverlig- verlu':rmp con-
traversy: acceptance of the "basic formulae”™ of the
ideology as a condition of what may pass as ad-
missible diferences of opinion will in itself represent
"narrow-mindedness’ i "verkramptheid" (pardon
the phraze) of the worst nature. This is what here-
before we hove called the 'further dimension” of
the principle which is being defended in the Chris-
tian National pelitico-cultural circle af which the
doctrine of apartheid is the basis,

The whole structure of gpartheid, in whose upper
reaches steadily more “enlightened” views are
being held, rests upon o spiritual foundation of
quasi-Biblical doetrines which, dlthough probably
designated as “verkramp” in Christiaon Netional
tarminclogy, must bluntly be called heresy in the
real language of the Church.

He who has sold his soul to thiz ideclogy and has
accepted apartheid as the basis of his view of lile
and the world — however “verlig” his views may
be — must be confronted with this [act, In this Seuth
African idesalsgy we are not just dealing with some-
thing which iz merely designed as a practical
crrangement of humaon relations on o universally
accredited Biblical basis, but with a pretentious doc-
trine of salvation which claims, like all pseudo gos-
pzls {(Communism, lor instomece!), 5 be bringing the
world the true tidings concerning its zalvation,

This statement is confirmed by our Prime Min-
ister's recent pronouncement that South Alrica (with
its policy ol apartheid) possesses the solution for the
problems of the world. For all true believers the
increasing claims to salvation by eid, how-
ever enlightened the views held by some of iis de-
votees may be, must be so much more disquieting
at the thought that the heresy on which they are
based has never yet beén exorcised. What it
amounts to basically is that, whilst this ideclogy re-
moins the delimitation of the exclusive sphers with-
in which different opiniona ranging from verkramp
to werlig may be held, room has been maode for
nothing more than for a "verligla™ heresy next to a
“verkrampte™ heresy.

Apartheid with its claim to being both Christian
and containing the secret of racial peace in the world
would never have become the goapel of South Africa
it the Church had clearly ond persistently kept on
proclaiming the witness — and political leerders haod
taken notice of it — that only the onkbond eterral
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gospel of the reconciliation in Christ dare lay claim
to such @ meaning of salvation, also for South Alrica

Fortunately it is not true that apartheid has be-
come the !aith of all South Africa There are still
thosa who realise that apartheid can only be believ-
ed in as the basis or human relations and the
guarantee of our aalvation at the cost ol a lotal
surrander gi Jesus and his expiatory sacrifice. There
are still li'i-nsﬂ wha know that the hieretical sub-
structure of this ideclogy can be demolished with
the power of the Christian gospel and that the whole
structure will then oollopse like a house of cards.

Then, and then only, we sholl be able to start
building anew on the rock which is Christ as our
sole {oundation.

li the Church could only bring itself clearly to
realize and state that the ideclogy of apartheid and
the Biblical vision of fmth are two beliels which
radically exclude each other; that the gospel of
apartheid is the absolute opposife of the gospel of
reconciliation; that the first is rooted in noture and
therefore heathenish, whilst the second is rooted in
revelation and that it alone can lay claim to being
Christian; if the Church could come so far as to
draw the right line between truth and error; if it
could discern ond chastise the perversion of the
doctrine that creation, Babel, Pentecost, Acts 17:26
ete. imply the divine commandment of apartheid —
then the whole ideclogy of apdrtheid would be
undermined at the basze.

If in South Alfrica there could only be brought
about an understanding of and beliel in the cross
of Christ in its full salvationary significance it would
spell the end of the gospel of apartheid — inevitably
and irresistibly. Then the luture will be light for us
and not dark. Beliel in the divine goapel is neces.
sary for the enlightenment of the ‘enlichtened and
the uncramping of cramped souls.

The gospel of Jesus Christ alone is the hope and
salvation of South Africa.

For it remains an agbominalion that prophesies
our doom to call an ideclogy — whether werlig or

— which contradicts this gospel at its
core, Christian, and to use it for lying purposes by
robbing the one and only gospel of its promises and
projecting them inlo it

Room mus! be made in our country lor the un.
adulterated Word

* Pro Veritate iz at times sccused of a erifical uhlﬂ.'liun with
“apartheid”, the impression being that it ﬂ-puu ,'r condemns
the whale ]!H:ltll:'}' a= such withoyt aldss mpotleln

papecis. We are not, bowever, concernsd 'n-1-m :l‘lrfll

in the [irst place but wilh the o-avnngelical EUAF

s #VEr more n:tu].l.r]:r being A lutlsed as bhasis of this

By way of providing an l:mequlm:l exposition of

point we submit the Tollow]

Fro Veritats does nnt the view that (he anly aliermative
for Jl-nl-l:th:l-i in South Africa is aa saforced polifical and social
intrgTatsm orderning and ent of our multi-racisl
sociely on Lhe basts of | reconciliation s the alber-
uuw for both the mhﬂ :n menlioned. Only upsa {he bazis

of this gospsl = a ul eo-existemse of 311 men
In our l.‘nnll. a l.'.inl hrn i the accepiance of thi=

Irun -m-m “ﬁﬂ ﬁm‘:" :lﬂuech i= E

e o) fion W
resait 4:[ n:ufrlplu.r.l.‘l iple of spartheld == Rorm
nu:mntllt-mdmernﬂ and from & loveless revolu-
tiopary compulsicn towards Integration. with the hardships both

aof them imevilibly entmil Only the “princd = ol recmlu.tluu
f= "ttﬂ hl'.d oo mmtgm:,na?-—d lppIrh 'llpll nﬁl!l racial
couniry = s #T1 principles
ﬁhﬂ"iﬂ- it will inevitably lead to a rJI:llh bt wern irrm-

=

Threre gre fwo extremyss which are gnthinkable I n ithcsl
:ﬂ! sucin] lﬂﬂl:tn-!lplﬂnfﬂlﬂ: urn the hasis of rrﬂ&-nrﬂp] inn;: on

one hand that = n peeparation should a which
i #ver more siticily enforeed by Ir[hlntlnu lnd. om 'l]':: other,
that & princ of integration should apply which woold be
eaforeed by legislation upon all men u... all levels of lnﬂﬂév
Nefther copsistent, absolufe apurtkald sor copsiient shsofufe
integration = ~ither a rn.mr or realistic politics in E'-mnh Africa,
The [ormer sirives to tranaform the natural differences betwesn
men, and specilically thoses differenc=s which relale to the fact
that thers exisie &8 variety of reces, into «f<rpsal barriers: the
lat{er apparent wante 10 negale thepe differen In sither

cane elements of civilization play but a mi ridle, If any.
Om the basiz of reconcilialion neither the one por the oiher
trcura bul it becomes ible for man Lo re i the otherness

af hia fellow-man and his fellow-man in his olhernes — pot to
minte it, therefore, nor f_n dedgeos from It 8 compulsory natural
lnw of .l.Tuth.dll — and to fad In the very respoct for his
nthamuun he posaibility and opportunity lor eo-existence, and

B rem.nﬂiu!lun applion, the non-similarity  of
I!nﬂn Is dirécted towards, ia even the prﬁnupﬂuu!llun of, their life
in relationship. Only upon the basis of the Christian gospel can
both — the non-simllarity and l]‘u- rummunullt — bz main-
talned. The *“heresy” of an ldeol n-g?’ !‘ lon denfes the
ﬁ;‘m H|m1lﬂﬁﬁi the “hereay” of the 1o nﬂr u apartheld denies

i CORInL .

It |2 clear that it would have far-reaching results for the
whaole polltical and social struciure in South Africa If the gospel
if rﬁ;:rlllatlundwem to l?mﬂ“d“ﬁ' wnmrr&lﬂmlp
regulations woul the r N nology wers
m be relinguished. TI':I!; wiould not mean, however, thl.t certain

regulationa which are obviously good and n
Imu.ld haye Lo be jettisoned and that this would nu‘:!mnlr I
ta such & tern of lntemlim Aax in feared by the prota
of & or iz desired by the lanatics of & revolu
pl L il infegration.

Tp{hn fhﬂmﬁ' Ehrt.?;.;"‘:t.& l:na 12: Ill:li!' 1r:mud mr«._::l :-tﬂ'nlg.-:
CERmMple [Or Ak L ] ] B = fdal
!ﬂ#ﬂﬂ{ﬂi s 1:|:m:|:i'|-'-“;ﬂ members, but also on the level af .-_lemml'.-

Fa- and pational EToups 'h:rh constitute the
peaple o Afmrea Within 1t a bepaflcial togetherness and
eommunajity will, oa the oo= hand. fad - iwe prefer

fo mvoid the word ﬂntepﬂhm ¥ whilst, om L other an ~goal
beneficial variely and separaiepess (which is mot Ivd~|-nt||-|::'l.'li1 wit
the “mparibeld™ crt the ideology of spartheid) will be acknow-

ﬁlml:ﬂ'thlﬂhlﬂmhm]l #n the final word,
gfﬂﬁpmfawtnpllb;-tndnmh:tu?mm&

vimced that & of apartheld atally rejeciabls in
ihe lght of Seripiurs a= spiritual basia for the ordéring of the
oprmmumity, and that we have st jeast given & clear (adicstion
of the llnes almg which is our opinlon. the discussion shogld
bs conducted copcsrnl the anly truly Christian approath to

our coultry's iem In the n-l" we have 1o
do wnth li.'-ﬂ'l which d—H—EI tian in ouor
[‘LH'.IIIE ing h-u .t than our clalm
Ll e ri=liane

hl_‘rd*-mw.

W Verérampte ) en

Dii is vreemd aan Pro Veritate om mee te doen
aan die gerondslinger van skeldwoorde waarmee
smeertilels aan mense toegeken word op grond van
een of ander ocortuiging wat deur hulle gehuldig
word, Die woord ,verkramp” beskou ons a2 56 'n
smeertitel, Dil is 'n woord wat liewer nooil ver-
sin moes gewees het nie — 'n onnodige en onge.
lukkige toevoeging tot 'n vicekwoordeskal waaraan
die Alrikaanse taal nie juis arm is nie. Die woord
het ‘n kwelsende klank en met wat dit wil beskrywe
ket dit inderdasd ook 'n kwelsende bedosling.

i Ver/igte ) %etterg

Ons moet egler wel erken dat doar uit die ge-
dagtestryd waarin daar aan hierdie vicek-term
geboorle gegee is, op die duur iets goeds mag voort.
kom. Die voorwaoarde is egter dat doar in die
betrokke politiek-kulturele kring waarin die wverlig-
verkramp kontrovers plaasgevind het — 'n politiek.
kulturele kring wat homselt by voorkeur Christelik-
nasionaal noem en die onderskrywing wvan die
rasse-apartheidsideclogie steeds as absolute voor-
woarde stel vir wie cok al 'n plek onder sy koepel
wil hé of befrou — die besel sal begin posvat dat
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die saak waarvoor daoar in sy ele geledere gestry
word, nl. vrye meningsverskil binne die grense van
die aanvaarding van die ideologie, nog 'n ander
dimensie het.

Wat vir Suid-Afrika inderdaad heilsnoodsaaklik
iz, is nie slegs dat daar onder die apartheidsbelyers
onderling verskil van mening mag bestaoan nie,
macr dat daoar ruimte s4l kom vir die getulenis uit
Gods Woord. En dit beteken, per definisie, dat daar
'n erkenning moet kom dat daar in die Suid-Afri-
kaanse lewe nie slegs bestaansreg mag wees vir 'n
,Christelike nosionalisme’’ wat deur die apartheids.
gelool corkoepel word nie, moar dat dacr cok ruim-
te gelaal moet word vir die waarheid, nl. van Gods
Woord.

Daarmee bedoel ons nie die (bestaomdel) formele
reg van enige kerk, organisasie, persoon of blad om,
met berekening van die gevolgs (bespotting, ver-
dagmaking, ostrasisme) die waarheid, sooz dit in.
gesien mag word, uit te spreek nie. Dit gaan wesean-
lik om die openbare eerbiediging van die Skrif-
getuienis, en daarom ipso [acte om die publieke
erkenning van die radikale verwerplikheid van die
hele apartheidsideclogie as kettery.*

OCns het hier tog eintlik nle meer met menings-
verskil te doen nie Dit is waarheid en leuen wat
hier {=encor mekaar stoan. En dit is klaarblyklik ‘n
ietwat ironiese situasie gs die waarheid om sy be-
slacmsreg moet begin pleit. Eintlik moet hy dit opels.

Paar iz gesag in die woaarheid. Daar is in die
waarheid die geweld wat die leuen onttroon, cor-
deel, ter syde stel. Daar is 'n wesenlike intoleransie
in die waarheid ten opsigte van die leuen, En tog
& dit blykbaar in die agrd van die waarheid zcosz
dit in hietdie wéreld verskyn, dot dit dikwels, meest.
al (of altyd?) pleitend optree, soos die Gees sali —
dat dit in verdrukking kom en om bestaansreg moet
worstel].

Hoe dit ook sy, in Suid-Afrika mdg daar nie slegs
ruimte wees vir meningsverskil binne die eksklu.
siewe sleer van 'n onvoorwaardlike apartheidscom.
voarding nie. Dit még nie so wees dat die apart-
heidsdegma  die ruimte omlyn waarbinne | ver-
kramp" en ,verlig" nog as goeie, Christelik-nasio-
nale Afrikaners teericor mekaor kan staan nie. Daar
moet ruimte kom vir die Woord, vir die waarheid
self, vir die radikale weerspreking van die apart-
heidsgeloo! as sodamig. En so lank dit nog nie be-
reik iz nie, is daar met die hele verlig-verkramp
kontrovers in wsse nog niks bereik nie; is die
onderskrywing wvon die . basislormules” wvan die
ideologie as veorwaarde vir wat nog as toelaat
bare meningsverskil mag geld, self ‘n , verkrampt
heid” (vergewe die woord) van die ergste graad.
Dit is wat ons hierbo genoem het die ,,ander dimen-
sz’ van die saak waarvoor daar in die Christelik-
nasionale politiek-kulturele kring, waarvan die
apartheidsdogma die basis is, gepleit word.

Cie hele apartheidstruktuur, in die bowe-ruimte
waarvan doar steeds | verligter” beskouinge gehul.
dig word, rus op ‘n geestelike grondslag van guasi-
Bybelzse leerstellings wat, (woarskynlik as | ver
kramp” aongedui in die Christelik-nasionale termi.
nologie), in egte kerktagl cnomwonde as kettery
bestempel moet word.

Wie sy hart aan hierdie ideclogie verpand het en
apartheid as grondslag vir sy lewens. en wéreld-
beskouing aanvaar het — hoe ,verlig" sy beskou-

inge ook al mag wees — moet met hierdie feit ge-
konfronteer word. Ons het in dié Suid-Alrikaonse
ideclogie nie maar met iets te doen wat 'n bloot
praktiese reéling wil wees van menslike verhou-
dinge op 'n universeel aanvaorde Bybelse grond-
slag nie, maar met 'n pretensieuse heilsleer wat
soos alle pseudo-evangelies (die Kommunisme, bv.!)
daorop ommspraak mook om vir die wéreld die
waarheidsboodskap van sy redding te bring.

Die onlangse uitspragk van ons Eerste Minister
dat Suid-Afrika (met sy apartheidsbeleid) die op-
lossing het vir die probleme van die wéreld, staal
hierdie stelling. Vir alle ware gelowiges moet die
toenemende heilsaonsprake van apartheid, watter
verligte idees sommige van sy belyers ook al mag
huldig, des te verontrustender wees by die gedaogie
dat die kettery wal daagraan ten grondslag 18, nog
nooit besweer is nie. In die grond van die scak kom
dit daarcp neer degt, waar hierdie ideclogie die
omgrensing bly van die eksklusiewe ruimte waar-
binne meningsverskille wat wissel van verkramp tot
verlig gehuldig mag word, daar vir nog niks meer
ruimte gekom het nie as vir , verligie” kettery noas
Jverkrampte” kettery.

Apartheid sou nooit die evangelie van Suid-
Afrika geword het met die pretensie dat dit sowel
Christelik is as daot dit die heilsgeheim bevat vir
rassevrede in die wéreld, as die kerk duidelik en
volhardend die getuienis bly uitspreek het — en
politieke leiers doarop ag gegee het — dat slegs
die enige en swige evangelie van die verscening in
Christus op so 'n heilsbetekenis ook vir Suid-Afrika,
mag aanaprack moak nie,

Gelukkig is dit nie waar dat aparthsid die geloal
von gons Suid-Alrika geword het nie, Daar is nog
diegene wat besef dat apartheid slegs met 'n totale
prysgawe van Jesus en sy versoeningsofifer az die
grondslag vir menslike verhoudinge en die waar-
borg vir ons heil geglo ken word, Daar is nog die-
gene wat weet dat die ketterse onderbou van hier-
die ideologie met die krag van die Christelike evan-
gelie algebreek kan word en dat die hele struktuur
dan zoos 'n kaartehuis sal intuimel.

Dan en eers dan, sal ons op die rots Christus as
ons enigste fondoment, opnuut kan begin.

As die kerk maar daorioe kom kom om dit duidelik
in te sien en uit te spreek dat die apartheidsideclo-
gie en die Bybelse gelooclisvisicen twee gelowe is
wat mekoaor radikaal uwitsluit; dat die evangelie van
apartheid die absolute tesndeel van die evangelie
von versoening ise dat die eerste in die natuur ge-
wortel en doorom heidens is terwyl die tweede in
die openbaring gewortel is en dit alleen os Chris-
telik kan geld; as die kerk daoartoe kom kom om die
regte skeidslyn tussen waarheid en dwaling te trek;
as hy die perversie kon insien en bestral vem die
leer dat die skepping, Babel, Pinkster, Hand. 17:26,
ens. die goddelike wil en gebod van apartheid im
pliseer — dan iz die hele apartheidsideologie in sy
fondamente ondermyn.

Az dia kruis vem Christus maar in sy volle heils-
betekenis in Duid-Afrika verstaan en geglo word,
sal dit die einde van die evangelie van apartheid
wees — onvermydelik en onkeerbaar. Dan =al die
toekoms vir ons lig wees en nie donker nie. Die ge-
loct in die goddelike evangelie ia nodig tot die ver-
ligting van die verligtes en die ontkramping van
die verkramptes.
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Alleen die evangelie van Jesus Christus is die
hoop en heil van Suid-Alrika,

Wemit — verlig of verkramp — dit bly 'n gruwel
wat ons ondergang voorspel om 'n ideclogie wat
hierdie evangelie in sy kern weerspreek, Christelik
te noem en daarmee te lieg deur die beloftes van
die één, enige evangsalis daarvoor te roof en daarin
te projekieer.

Daor moet in ons land ruimte kom vir die onver-
valste Woord.

* Pro Verltate word van tyd tot tyd beskuldig van ‘n _kriticse
beheptheid met apartheid” as sou hy telkens weer die hele
beleld wvoor die voet vercordeel somder om ook die asnprysens-
Wanr B AHpe T HAIVEN raa 2 Blen. n vir ong 8gier

dig pekta d k te =i Ditlig'aa i Bt
nie in eersteé instansie om die litieke beleid nie, maar wel om
die ]{feudﬂ-bt'ﬂ.ni:‘-ellﬂﬂu ideolo wat al boe meer as grondslag
van hierdie beleld verabsoluteer word, Om onz stendpunt one-
dubbelsinnig uiteen e gif, die volgende: i

Pro Veritate huldig nie die beskouing dat die En1gl-?:li_- alter-
natief vir apartheid in Buid-Afrika 'n geforseerde politiske en
apgiale Integragie iz nie. 'n Ordening en inrigting van onzs veel-
rmiFE eamelewing op die grondslag van die evangelie van ver-
spentng is die alternatief vir albei die génoemde moontlikhede.
Slegs op die grondslag van hierdie evangeble is n veranlwoorde-
like, vreedzame saambestaan van alle menze in ons land moontilk,

kongekwente, absolute infegrasie ia of 'n realitelt of realistieze
politiek in Suid-Afriks. BEersgenocemde wil die natuurlike wver-
skille tussen mense, mun. daardie verskille wat saambang met
die feit dat daar 'n verskeidenheid van razse bestaan, tol ewige
skeidsmure opbou; laasgencemde wil blykbaar hierdie verskille
:*m eer, By albel speel beskawlngsfalkiore 'm onbeduidende rol
e eniEe.
O n;iiEE ndslag van die verspoening geskied ndg die cen
Tidh ie ander mear word dit vir die menz moontlik om die
anders-wena van 8y medemens en sy medemens in sy anders-heid
te eerbiedig — dus nie om dit te eer nle; pok nie om daarpit
'n dwingende natuurwet van ,apartheid” af te lei nie — en juis
in die cerbicdiging van zv anders-weez die moontlikheid en die
goloentheid fe vind tot samelewing, medemensiikheid, Die nie-
cendershelid van menas 18, waar die versgening geld, gerig ﬂnE. 1]
iz selfz die veronderstelling van, hulle lewe in gemecnska g
op die gndslag van die rigtelike evangelie kan albel — i
nie-gendersheid en die gemeenskaplikheid — gehandhaal word.
Die  kettery” van 'n integrasie-ideclogie ontken die nie-eenders-
heid; dis . kettery” van die apartheldsideclogie ontken die ge-
meenskaplikheid, : g
Dat dit vir die hele politieke en soziale strukivuar in Said-
Afrika verreikende gevolge sal hé indien disa evangelia van vers
soening dis ondalag daarvan sal wees, is duidelik. Talle apart-
h&ids.maatrﬁ&%; eal verval as apartheid as ideologie loagelaat
word, Dit sal egter mie beteken dat sekere apartheidsmaatredls
wat voor die hand 1 nd goed en noodsaalklik is. oorboord ge-
werp moet word en dat dit tot so0 'n patroon van integrasie moet
ol soos wat deur apartheldsvoorstanders gevrees of deur fanatici
van ‘n rewolusiondére |I'.It-E'=_JE'I'M|-FrI'II'.!|lt|1"|'I begeer ward nie. )
Die lipgasm van Christws™ (1 Kor. 12:13v) sal vir su 'n poli-
tiske en maatskaplike ordening as voorbeeld moet dien — nie
sle op die vlak van die indiwiduels lede nie, maar ook op die
vl van bevolkingaelemente on volksgroepe waarult die wvolk

Blegs dewr die nanvaarding van hierdie evan
van ona volkslewe g :
#owel 'n ostarre epartheidswetgewing wat die logiese uitvioeisel
iz van die Bkriftesnstrydigpe beginee] van apartheid as norm van
ons lewens- en wércld EB}L-I:ILI'.II;C. as aan ‘n liefdelose, rewolusin-
e ellende wat beide onvermydelik
meebrinﬁe Slegs die , begingel” van die versoening is lewend en
i ﬁFem:n&g' o bn 'n veelrazsige land soos Suld-Afrika te

geld as o Eninfﬂtprms!pe van dis zamelewin
£l tot 'm botsing van onveraos
In "m I}ulitiek{- en maatskaplike ordening van die lewe op
dis grondslag van die verszoening is daar twee ulterstes wat on- ding
denkbaar iz; Enersyds dat die beginsel van skeiding zal 1d
wal deur welgewing steeds strenger loegepaz word; en anders
gyda dal 'm beginsel van saamvoeging sal geld wat deur wet-
gewing op alle vlakke van die sumelev.rini

glag vir die inrigtin
nére integrasiedwang, met al 4

bewesgl
on !.'F'_.I'I'.|1:Ifﬂ|?.~tl|{ i

gedwing wil word, Nbg konsekwente, a

. Anders gaasn dit
:Eiilr.

en op alle mense af-
aolute apartheid ndg

fte m= die grond-
nna ontkom aan

van Suld-Afrika saamgestel is. Daarin sal enersyds 'n heilzame
saamveérbondenheid en gemeenzkaplikheid tot uitdrukking kom
ions vermy Hewer die woord integraszis”) terwyl andersyds
npodwendip colk 'n oewe heilsame verskeidenlhieid en afsonderlilk-
heid {wat nie disselfde iz as die . apartheid” van diz apartheids-
ideologie nie) gcﬁerbiétii.F aal word.
Dns besef dat ons hie

file, en gee ook nie voor dat ons dit kdn doen nie. Tog I8 ons
diep cortulg dat "m beglinsel van apartheid as

rimee nfe die laaste woord gespreck het
reatelike grond-

hade glag vir die Inrlgting van dle samelewing in die lig van die 3krif

aor die enigste werklik C
viaagsiuk govoer moet word. In die apartheidzideslogie het ons
ke doen met fets wat elke Christen In ona land ten
en waarmes niks minder ap die spel (2 nie a3 ong aanspraak om
Christelik te wees,

totaal verwerplik is, en dat oms ten minste 'n duldelike sandui-
gegee het van die riﬁting waarin onsa mesn dis diskussie

ristelike benadering van ons lands-

ep=te raak

VIA CRUCIS

THE PUBLIC DIMENSION OF THE WAY OF THE CROSS

FOR SOUTH AFRICAN CHRISTIANS

I hold that the Reformation gave to jts Churches a new understanding
of the cross as the all-important centre of the Christian’s life and of Biblical

theology.

Martin Luther could say: “The
cross alone is our theology” (crux
sola npstra theologia), or: “To know
Christ means to know the cross and
thereby to perceive God in the
crucified flesh™ (Christum nosse est
crucem nosse el dewm sub carne
crucifixa intelligere). Luther and
the other Reformers believed that
in this way God could be honoured
as God, that his Lordship is main-
tainad against man’s inclination to
deify himself. The anthropological
consequence of such a concept Is
the recognition of man 4s a sinner,
whereas its hermeneutical aim is the
message of the justification of the
sinner. For this sinner Christ had
to die “outside the camp”, that
is, outside the holy places of the
righteous. He so became the bearer

of sin and the bringer of reconcilia-
tion to those, “who went forth Lo
him outside the camp, bearing abuse
for him™ (Heb. 13:14). The righteous
man, if he wants to meet Him, has
to “become™ a sinner and be cruci-
fied with his Saviour. There is no
other way *“to be in Christ”. All
chapters in theology can only serve
as explications of such a Theology
of the Cross. One cannot, without
beiraying the basic insights of the
Reformers, add the Theology of the
Cross to other concepts of history
and of man, as such a2 method will
sooner or later end up in attempts
to glorify man. The Theology of
the Cross and the theology of glory
exclude each other totally.

It is a fact that. at this point, the
Churches of the Reformation have

THE REY. H. HASELBARTH

seldom been faithful to their origin.

The cross became a symbol instead
of a way of life. It had its place in
the private piety of faithful Chns-
tians, but not in the public arena,

The Theology of the Cross and
politics, for instance, were never
really confronted with each other.
That left the sphere of politics to
the demons. This was the special
Lutheran temptation. The tradition
of Calvin tended to support theo-
cratic states in which the Gospel
had {o strengthen the political aims
of the people — ad majorem glo-
riam Dei. Too often it was the glory
of man instead. The Theology of
the Cross remained thus a stuimb-
ling-block on both sides, it was
cherished as a doctrine and as a
heritage, but Church organizations,
congregational life and policy were
shaped in a different manner. The
cross remains an alien symbol, so
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much that today the question arises,
whether Protestant Churches, in the
centre of their life, have not in fact
become Roman Catholic (see the
article of D. Bax in “Pro Veritate™,
Okct. 15, 1966: “Has the Duitch Re-
formed Church become Roman
Catholic?™ The same guestion can
well arise with other Churches, for
instance within the Lutheran Church
of which 1 am a member). The point
of decision in such a situaiion is
and will remain, the cross: Crux

probat omnia.
SUFFERING

In my view, the dilemma of the
South African Churches at present
lies in the irrelevance of their wit-
ness. This, 1 hold, is largely due to
the unwillingness to preach the cross
and to accept suffering as a natural
consequence of such preaching. This
is true with African and with Euro-
pean Christians. Background and
tracitions may differ on both sides
of the colour-line, but before the
cross of Christ Africans and Whites
betray likeness and uller equality.
It is the equality of sinners which
makes the colour-bar superfluous
and wrong. 1 want to show how
Africans and Europeans reject the
cross of Christ and it will become
clear that in the end “African™ and
“European™ are no longer sections
of people on either sikde of the
colour-bar, but simply types of man
before God. Paul, likewise, in I Cor.
1 could speak of “Jews™ and
“Greeks™ as tvpes of men who
rejected his proclamation of the
cross. When you reject this cross,
it does not matter very much to
which side you belong after all.

African Church members in their
rejection of the cross are to an
extent guided bv the world-view of
traditional African religion that
serves to escape suffering rather
than to accept it. Religion has to
assert power, il must strengthen life-
force by establishing the comtact
with the world of spirits. It is the
influence of an old “theology of
epiphanies”, in which God, through
the medium of spiritual agents,
works wonders to prove his reality.
In such a man-cemered religion
God becomes an instrument for
achieving peace, equilibrium of

rs and happiness. From this
point of view the Theol of the
Cross is foolishness and defeat. The
Crucified stands in the way of
human and divine glory. I believe

that from a rejection of the cruci-
fied Christ, and consequently of
man’s state as a sinner, there stems
a major spiritual weakness in Afri-
can congregations.

When it comes to suffering, it
only brings about a “worldly grief
which produces death™. There sel-
dom is that acceptance of suffering
as a “godly grief that produces a
repeniance that leads to salvation
and brings no regret™ (2 Cor. 7:10).

Here may lie the root of a certain
resignation among our African
brothers, a reluctance 1o accept the
responsibility of the Church for the
social and political welfare of her
people, if this responsibiljty implies
sacrifice and even suffering at the
hands of the authorities: “What
does it help to say what you think
is right, to speak like a prophet and
to condemn the evil in our coun-
iry? It will only bring me into
trouble and 1 do not want to lose
my job and worse things to
happen.” Such voices can be heard
especially among middle-class Chris-
tians. It will usually end like this:
“{Wﬂ Af-riti:m:-: wl.i," have to ﬁ,lff:r
if we speak up, Europeans will not
be hit hand.”™ True as this last
remark may be at times, can it
suffice as a permanemt excuse?
Does not such a fatalistic attitode
condemn the Gospel to irrelevance?
To restrict the Gospel to private
morals minimizes the danger of
conflict, but at what an expense! In
such a situation the via crucis will
demand, that God’s Word be again
allowed to exert its transforming
and judging impact on all spheres
of life. Here Paul's message in
Romans 12:2 is profoundly mean-
ingful: “Do not be conformed to
this world., but be transformed by
the renewal of vour mund that vou
may prove what is the will of God.
what s good and acceptable and
perfect”. Compassion for the situa-
tion of our African brothers must
not deter us from encouraging them
at this point. They, too, like all
other Christians, have to exercise
themselves in the Theology of the
Cross, which is the touch-stone of
how we are faithful to Christ.

The way of escape from the cross
in European congregations is shaped
by tradition and history also. What
makes them refuse to go on the via
crucis is the thoughtless or the de-
liberate conformity and the day-to-
day compromises with the th
African Way of Life. which they
enjoy and deify as an eternal order
of natural law. Nation, wealth, cul-

ture and history are worshipped; for
to what your heart clings, this is
vour God. What meaning can be
derived from the crucified Christ
within the set of such man-made
values?

WARNING VOICES

Black and White South Africa
are thus unammous in the rejection
of the vim crucis. There have been
warning voices though, which tried
to prepare the Churches for the
cross. They have repeatedly stated
that the Policy of Separate Develop-
ment is at variance with Scripture
(see for instance the editorial of
“Pro Veritate”, May 15, 1967). The
walch-men have shouted the alarm:
Th?‘{"'h.:cislian fa:ll; is irnmmpati!ﬂc
with the accept icy of our
country; however, thfll':Inl S.Etr:th Afri-
can Churches have not yet begun in
earnest to draw the consequences
from such a recognized truth.

There have instead been various
attempts among Christians o~
silence the watch-men and to dis-
credit their ‘motives, in order to
delay the awakening that has to
come. Another way has been to
restrict the Gospel to the “spiritual™
sphere and to deny its implicationis
for the whole welfare of the
society. A third escape-route is- -
taken by those who believe that
Chnristian and national values must
be defended together. It is easily
overlooked how such a symbiosis
can become an ideology, which, in
its marks, is similar to those
enemies which it wants to ward off.

The alarm of the watch-men is
still in our ears. How can we take
heed of what they are crying? The
answer for the Churches of the Re-
formation can only consist in a new

ion of their own heritage
and their very foundation: the
Theology of the Cross, that foolish-
ness HE the -::l!’l_ %ﬁfm
and FEuropeans it a
discipleship of Christ must be
taught, which men and
women to bear that amount of suf-
fering that God assigns for South
Africa. This is the way, out of irre-
levance into meaningfulness. The via
crucis is not passive acceptance of
what the majorily wanis us Lo
believe, nor does it mean a way of
compromise and humble submissive-
ness which bows to the sympathies
of the authorities. It rather means
active alertness in Christian disciple-
ship. This suggests that “cross™ is
not only a way of life in one’s own
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devotional sphere, but for the TEMPTATION down from the cross. touch the
Christian it has public and civil stones and r hu and need
dimensions. Thus the via crucks is In the years to come our faith  will be satisfied. Forget the hunger

always controversial, it is set against
the experiences of the idealists and
of the realists, it belongs to the
Christians who are the “third gene-
ratton”. This from the
following three steps which belong
to the via crucis:

(1) courageously to expose those
aspects of our private and national
life where God’s will stands against
our individual and our collective
sclfishness;

(2) to make this will of God
known in fearlessly applying it to
all aspects of our life for the sake
of making God the Lord in them:

(3) willingly to accept the conse-
quences of such proclamation, even
if this might imply suffering and
ostracism. This last step is needed
most, in order to show that we love
the country and its people and do
not mean protest for protest’s sake.

Such suffering happens in passive

resistance and in a defiant love for
one's adversaries — see¢ as an
example the life of chief Albert J.
Luthuli. In this way protest and sur-
render have their times in the life
of those who are called as peace-
makers in South Afnca.

WIE MEEN

has to be practised according to
thess three steps, although so far
onlv few can claim experience.
Christ our Master himself has 1o
lcad the way. He n his via
crucis in the desert and ended it on
the cross. It was then that the
tempter came and made his propo-
sition: “If thou art the Son of Gaod,
come down . . .”

The same voice wanis lo argue
with the Church of the cross here
in South Africa (see H. Thielicke.
“Between God and Satan”, Grand
Rapids 1958, p. 33f); & spoke to
the Coafessing Church in Nasz-
Germany and s heand everywhere
where the Church of Christ has to
speak against the powers of this
age, This voice says:

Don't vou see, httle flock, that
vou do not belong to the evil-doers
and enemies of the state among
whom you are counted? Don't you
se¢ how your critics are blessed,
don't you see their viclories?
Shouldn’t vour place be with those
who are in power, who represeni
the behiefs of the majority of voters?
To vou belongs the place of honour
in history, close to the monuments
and memorials. Sit with the idofised
and proclaim vour allegmnce to
them, for God blesses them! Step

of the millions, leave the desert, live
on the sunny side of life, for God is
light! Live with the great ones,
where the vox populi rings loud.
Don't you hear that it is the vox
Dei? One God and one country;
vour history and the nation’s history
are one. This is what you, the
Church, belong to in South Africa.
For from God there follows —
glory, not a cross. From God fol-
lows — unity with the world, not
revoll and judgment.

Therefore: You, Church of the
Son of God. come down., come
down!

Thus speaks the Tempter today.
Those who have ears in the Dutch
Reformed Churches and in the
English-speaking Churches, as well
as those in the Afncan Churches
are familiar with this voice. What
will be their answer? Thanks to
Ciod there is another voice, the voice
of the One who prevailed against
the Tempter. and He says: “and he
who does not take his cross and
follow me is not worthy of me, He
who finds his life will lose it, and
he who loses his life for my sake
will find i.™ 1 believe this s a
word the South African Churches
need to take to their heart more
than any other word today.

DAT HY STAAN, MOET OPPAS

DAT HY NIE VAL NIE

Seliversekerdheid en vasberadenheid is eienskappe wat gewoonlik

sonder meer as dengde
eens die loftrompet gesteek

word. So het een van ons ouer digters
en hierdie twee menslike deugde uvitbundig

hghhelh‘nm:mwmnpmygmmkHﬂhmjphu-

teitsjare:

Ek hou van ‘n man wat sy man kan staun:
ek hou van "n arm wat *n slag kan slaan:

'n oog wat nie wyk,
wat 'n bars kan kyk;:

en "n wil wat so vas soos 'n kiipsteen staan!

Voorwaar 'n MAN, die ideaal
van ‘n puber wat probser MAN
word! Dat hierdie beeld wat van 'n
MAN voorgehou word, tedlogies be-
oordeel totaal misleidend is, het ek-
self in my jonger jare nie besef nie.
Baie jare later eers namale ek meer
begin verstaan het hoe Gods Woord
dié soort man beoordeel, het hierdie
versic my begin hinder. Dit sou my
seker mie gehinder het nie as mens

dié gediggie kon beskou as net maar
n uiting van “n vervioé tyd waarin
die digter sy hartgrondige hekel aan
lamsakkerigheid 1¢ kenne wou gee.
As polemiek teen .Lamsak ou maat,
ons is burgers van papbroekland’
sou mens dit nog kon waardeer.
Maar dit is meer as dit! Dit is 'n
positiewe, onvoorwaardelike aanpry-
sing van selfversekerdheid en vas-
beradenheid.

DR. C. J. LABUSCHAGNE

VOLKSIDEAAL

Wat is hiermee verkeerd? sou u
kon vra. Daar kom ons netnou by.
Fers wil ek opmerk dat die gees
wal uit hierdic gediggie spreck 'n
groter rol speel as wal ons geneg
1s om toe te gee, wanl hiendie pees
het hom meester gemaak van die
siel van my volk — en waar hierdie
gees huis. viug die deemoed en
barmhartigheid terwyl enige besef
van skuld en dwaling en menslike
feilbaarheid as swakheid afgekraak
word.

Hierdie MAN van wyle Jan Cel-
liers word al meer en meer voor-
gchou as die ideaal. En dit is nie net
onverantwoordelike pubers wal hier-
deur beindruk word nie! Hierdie
MAN is die afgelope jare 1ot volks-
ideaal wverhef; trouens dié ideaal
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skvn nou verwesenlik te wees: Ons
bevind ons op die hoé¢ kruine van
selfversckerdheid en ons hel daar
geckom omdat ons ons man kon
staan. Ons arm het getoon dat hy
'n slag kan slaan, en pasop hy sal
nog harder slaan! Ons oog het ge-
toon dat hy me wvk me, wees ge-
waarsku hierdie oog van ons kan
'n hars kyk! Ons wil het getoon dal
hy vas soos 'n klipsteen staan, gee
pad of word verbrysel! Oppaosisie
duld ons nie; kritick verdra ans nie:
raad het ons nie modig nie; na jere-
mias luister ons nie; vir protesic en
petisies is ons nou moeg: die siek-
like sentimentele geklets gaan ons
nie langer duld nie; ons 1s siek en
sat van al die Jeuens: ons is vas-
berade . . (die res word oordonder
deur 'n magtige Hoor-Hoor™ dreu-
ning).
ME ,LASTIGE™ WOORD

Kom, Christenvolk, kom julle
wal teen roowdagmore ,.Op U Almag
vas vertrouend™ instemmend aan-
hoor, kom ons luister nou vir 'n
keer wat Gods Woord cor selfver-
sekerdheid sé. Kom ons lees [ Ko-
rinthiérs 10:12. Nee, moenie julle
ore toedruk nie! O, jule lumster nie
na ‘n liberalis™ me? Toemaar, ek
verwag dit ook nie! Buijendien, ek
is maar netl 'n gewone Afrikaner wat
ernstig daarmna streef om God te ge-
hoorsaam en sy Woord ter harte te
neem. Om die waarheid te s, ek
het nie die minste begeerie dat julle
na my moet luister me, maar kom
tog maar dan luister ons saam na
Gods Woord. Wal lees ons daar in
I Kor. 10:12?7 .Daarom, wie meen
dat hy staan moet oppas dat hy nie
val nie”, | astige teks, nie waar nie?
Onheilspellend, gee u toe? O, 58 u
dominee dat u dit nie sO letterhik
moet opneem nie? Ekskuus, s& hy
dat dit beteken dat ons nou moet
laertrek en nog strenger maatreéls
moel neem om ons voortbeslaan te
verscker? En wek hy ons op om ons
man te staan met stale vuis, doel-
gerig en vasberade nie na links of
regs le kvk nie en 'n wil te hé van
klipsteen? En troos hy u deur u gou
te verwys na Romeine 8: ..As God
vir ons is. wie kan teen ons wees?”
LY Wat s& g, voel u 1oR mie pe-
troos en gelukkig nie? Ek ook nie.
Kom ons lees nog 'n paar gedeelies
uit die Woord. Gebruik gerus maar
daardie arm wat 'n slag kan slaan
ook 'n keer om die bladsye van die
Bvbel mee om te blaai — ons blaai
na Lukas 22. 'n Lang hoofstuk?
Toemaar, daardie oog wat 1n staat
is om 'n bars te kvk kan maklik

hierdie een-en-sewenlig versies lees!
Maar ons lees maar net enkele ge-
deeltes uit dié hoofstuk. Moet tog
ni¢ dink dat ek u wil doodgooi met
Bvbeliekste nie, soos die dominee
die ander dag gesé het. Kom ons
lees verse 31 tot 34 en dan weer 54
1ot 62. Wil u noz 'n gedeche bylees?
Wil u? Goed, as 'n mens ‘n wil het
watl s0 vas soos 'n klipsteen staan,
dan kan mens seker die wil aan die
dag 18 om nog [ Samuel 15:16-25
daarby le lees.

PETRUS

Wal laat die Woord van die Here
ons sien? 'n MAN, 'n ROIS, 'n
Petrus, een van die eersle geroepe
dissipels, die man wat soos 'n kolos
altvd vooraan in die rv van dissipels
slaan, wic s¢ naam aliyd eerste ver-
skyn in die dissipel-lyste van die
Evangelies. die seguman wvan die
twaalf, dic man van durf en daad.
wars van weifeling en aarseling,
seker van homself, seker van sy ge-
loof in sy Meester, seker van sy
liefde en lojaliteit, toegewyd, vas-
berade om die Heer deur dik en dun
by te staan — 'n man wat daarop
aanspraak kon maak dat hy staan.
En hierdie man, juis hierdie man, so
laat die Evangelie ons sien, hel ge-
val, geval van die hoé kruin van
seifversekerdheid in die diepe af.
grond van veriocning. Die sknk
slaan ons om die hart — hoe is dit
moonilik? Gods Woord ons die
antwoord: . Wie meen dat hy staan
moet oppas dat hy nie val nie™!! In
staal om te val 5 jus hy wal meen
dat hy staan, kapabel om te verloén
is iuis hy wal belydenis gedoen het,
ryp vir ‘'n tweede val is juis hy wat
meen dat hy die eerste val te bowe
gekom het.

Vir die verloéning van Petrus is
verskillende verklarings gebied: Hy
sou in daardie kriticke oomblikke
na die gevangeneming van Jesus ter
wille van sy eie veiligheid en self-
hbehoud (lipies menslik!) beslunt het
dat dit verstandig sou wees om he-
wer mks te doen te wil hé met "n
Rabbi wat op die punl gestaan het
om op grond van ernstige aanklagte
veroordes] te word nie; of hy sou
nie werklik bedoed het om sy
Meesier 1e verloen nie, maar sou
drie wil leuens vertel het om so naby
moontlik aan Jesus te bly. Beide
verklarings veronderstel dat die ver-
loéning 'n saak van die ongelukkige
sameloop van omstandighede was,
Die Fvangelies loénstraf egler beide
verklarings, want wie die jangn van
Peirus in die hele Evangelieverhaal
volg. kom tot die ontdekking dat dse

redes agier die verloéning veel ver-
der teruggesock moet word as net
die omstandighede van die nag
waann die verlogning plaasgevind
het. [he wortels van hierdie afsku-
welike daad & veel dieper en verder
terug in die geskiedenis van Petrus.
Stap vir siap laat die Evangelie ons
sien hoe hierdie vasberade, selfver-
sekerde man telkens sy man probeer
staan het 6ok teenoor Jesus, hoe hy
herhaaldelik, seker van homself, sy
eie woord en mening teenoor dié
van die Meester gestel het. En dit
was in die grond van die saak die
dieperliggende rede vir sy verloéning.
Wie dit beter wil weet as die Here.
is gedoem om te val; wie so seker
van homself is dat hy selfs durf om
op van sv onwankelbare ge-
loof in homself die waarskuwend:
woorde van die Here van hom te
laat afrol, so iemand moét val. Dit
het met die MAN Petrus gebeur, en
dit sal en moet noodwendig ook ge-
heur met elkeen wat meen te beant-
woord aan die beeld van die ideale
MAN van Celliers se gediggie.
ONS GESKIEDENIS

Hier is die geskiedenis van die
Evangelie se man wal sy man pro-
beer staan het. die man ., met 'n wil
wal s0 vas so0s 'n klipsieen staan’.
en dit is nie net sy geskiedenis nie,
maar ook die geskiedemis van elk-
een wal meen dat hy staan; hoor.
selfversekerde volk. hier is ook ons
geskicdenis:

|. Toe Jesus met sy dissi op
pad was na die stede in die Noorde
van die land en Hy hulle begin leer
het dat Hy bare sou ly, vervolg en
verwerp sou word deur ouderimg,
owerpriester en volk, en uiteindelik
pedood sou word, het Petrus Hom
eenkant geneem en Hom sireng
teregeewys: Mag God dit verhoed,
Here, dit sal U nooil oorkom nie!™
Teenoor die Woord van die Here
stel hv sy eie woord: Here, U s nou
wel sO, maar &k dink daar anders
our!

Y Toe Jesus tvdens die laaste
maaltvd die voete van al sy dissipels
begin was het. het Petrus hc'u-_'ig ge-
protesteer: .U sal my voete in der
ewigheid nie was nie!”™ Teenoor die
woord en wil van die Here stel hy
sy eie opinie. Here, U wil dit nou
wel, maar ek s&: Nooit!

1. Toe hulle na die lofsang op
pad was na die Olyfberg, sé Jesus
vir sy dissipels: . Julle sa] almal in
hierdie nag aanstoat aan My neem”™,
en weer het Petrus dit beler geweel,
want sy antwoord was ,.Al sal almal
ook aamsioot aan U neem, ek sal
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nooit aanslool neam nie!™ In volle
selfversekendheid meen hy dat hy dic
Meester kan opponeer: kyk. 'n man
wat sy man kan staan!

4. Toe Jesus 'n persoonlike waar-
skuwing aan hom gee dat die Satan
vurig ‘begeer het om hulle soos
koring te sif, maar dat Hy vir hom
gebid het dat sy geloof nie ophou
nie, het Petrus, die vasberade kolos,
na vore geiree mel die versekering:
Here, ek is gereed om saam met U
selfs in die gevangenis en in die
dood te gzaan!” Teenoor die Woord
van die Herz het hierdie selfver-
sekerde means weergens 'n weder-
woord.

-5. Direk hierna het Jesus hom ge-
waarsku dal die haan nie sal kraai
voordat hy dite maal gelo€n het dat
hy Hom ken nie. Volgens Lukas
het Petrus nie eens daarop geant-
woord mie, maar Matthéiis yerhaal
dat hy die waarskuwing ten spyl
tog 'n wederwoord gehad het: , Al
moes ek ook saam met U sterwe.
ek sal U nooit verloén Euc'l ‘-;al dit
u ook souen hog.dikwels. Pelrus
die woor jie?r?’n,:a}t,‘ gg{;nﬂk;h‘r’m n

il

vasberade man, 'n man met ' wil.

wal SO vas . . . Y

6."By die gevangeneming Kry ons
MAN die laaste geleentheid om (e
toon dat hyv ismand is wal sy man
kan staan. Welbewus van die feit
dat Jesus baie duidelik verklaar het
dat Hy gearresicer. veroordeel en
gedood sou word, het Petrus log.
toe die bende van die hogpriester
daar aankom. sy swaard getrek en
bezin kap. As Jesus Hom nie durf
verset nie en as die ander dadeloos
toekyk, nie hy nie, hy is 'n man van
durf en daad. hy sal nog nooit toe-
jaat dat hulle die Meester ongéstral
kom arresteer nie! Ek hou van 'n

Apartheid

Nie stelling dat apartheid 'n ge-
lonfshelydenis, 'n religie is, en dat
ons daarin niec maar bleot met ‘n
praktiese boleid te doen het nie maar
met 'n pieudo-Christelike heilsleer,
ward soms hellig ontken, Ddaar is
selfs teolo€ in ons land wai erg aan-
stool neem as daar van die ,aparl-
heidzideologie” gepraat word,

Hoe die saak in werklikheid staan.
hlvk uit 'n herig in INe Durger
(5.9.1967) waarin verlel word dat
mnr. M, €. Botha, Minister van
Bantoe-Administrazie en -Ontwikke-
ling en Bantoe-onderwys, onlangs by
geleentheid van 'n kongres van die

man wal sy man kan staan, ek hou
vim 'n arm wat ‘n slag  kan
clagn , M

GAL

Flke woord van hierdie versie van
Celliers word 'n druppel gal in ons
mond as ons bedink dat hierdie
MAN oomblikke later hoog cn Jaag
sweer dat hy niks te doen hel met
daardie Jesus mie. Die pad van die
vasberade, selfversekerde man loop
wit in die afgrond van verlogning,
Wi mzen dat hy staan moet oppas
dat hy mie val nie"”! Arme Petrus.
het hy dan nie opgepas nie? Het hy
dan nie sy lewe aan sy Meesler 10¢-
gewy nie? Het hv dan nie keer op
keer sy lojaliteit en liefde vir die
Heer bely nie”? Was daar 'n toggewy-
der, lojaler, vasberadener dissipel
as Petrus? Dit alles het hom niks
gebaat nie, want die belangrikste
het hy toe nog nie geleer nie — on-
voorwaardelike gehoorsaamheid aan
die Woord van die Here. Eers na
die veriogning hel hy dit besef; toe
Tesus hom aangekyk het, so lees ons
it luk. 2761, het hy .die woord
van die Here onthou wat Hy wvir
hom gesd’ het”. Al -die ander kere
het Petrusdie woord van die Here
van hom laat afrol soos water van
'n eend se rug — dddrom het hy ge-
val, dddrom moes hy val. Niks is
fundamenteel-belangriker as gehoor-
saamheid nie, onvoorwaardelike ge-
hoorsaamheid aan” die woord van
die Here. Dit is hierdie selfde begin-
sel wat die profect Samuel koning
Saul moes bybring: ..Gehoorsaam-
heid is beter as slagoffer, om le
luister beter as die vet van ramme.”

Ho= het die held nie geval nie!
Die MAN van so straks gaan na
huite en ween bitterlik soos 'n kind,

r—

Nasionale Jeughond in die Vrvetaal
verklaar het dat die apartheidsbeleid
vir die Regering 'n saak van geloofs
cortuiging is. Die beleid van afson-
derlike ontwikkeling is geen proef-
neming nie. aldus <die Minister, vol-
zens die berie. laar is geen alierna-
tiewe planne in die Nasionale Party
st politicke koelkas gebére nie. Die
bheleid van afsonderlike ontwikkeling
word uli geloolsoorluiging deur die
Regering toemppas volzens die natuur-
like toestand in Suid-Afrika. ..Ons
moet ons mensemassa erken en aan-
vaar as verskillende entiteite. soos
God dit bedoel het™, Die Minister het

Daardie trane van 'n gevalle seff-
versekerde is voor die aangesig van
die Here soos kosbare pérels, veel
waardevoller as al daardie manhaf-
tigheid; Hy hou van 'n man wal
kan trane stort . . .

Skrik u nie nou van al die man-
hafticheid in u en om u mie? Vind
u nie nou, soos ¢k, al die selfver-
sekerdheid en grootdoenerige vasbe-
radenheid onheilspellend nie? Vind
u nie nou die steek van die lof-
trompet op die klipsteen-wil in ons
hart uilers bedenklik en gevaarlik
nie? Maak die peskiedenis van
Petris ons mig bang nie en veront-
rus sy verioéning ons nie? Wat hoor
ek daar? Ek het dit al meer gehoor:
Ons laat ons nie bangmaak nie; ons
word nie beindruk deur sentimentele
praatjies wat daarop bereken is om
die volk sag te maak en ryp vir die
Kommunisme nie; moenie by ons
n skuldgevozl opwek mie, want dit
is presies wat die kommuniste wil
hé. Goed, my broers. die Here 15 my
geluie, wees dan gewaarsku - - hier-
die pad van grenselose selfversekerd-
heid wat u met soveel vasberaden-
heid loop, is die sekere pad na
Christusverloéning en ondergang.
Wees gewaarsku, hierdie pad wal
so aangeprys word met behulp van
talle propagandamiddele en waar
die eis van gehoorsaamheid aan
Gods Woord agtergestel word by
die eise van die tyd, hierdie pad
voer na die afgrond. Hierdie pad
van sogenaamde doelgerigtheid loop
gevaarlik steil in Gods oog — na
die kruin wag 'n afgrond. Hoelank
wil 'n volk dit beter wect as die
Here? Wees gewaarsku, nie deur
my nie, maar deur die Here self:
Wie meen dat hy staan moel oppas
dat hy nie val nie!

'n Saak van ,,Geloofsoortuiging”

cok daarop gewyvs dat die besel van
afsonderlike volke nog nie duidelik
senoeg in die volkshewussyn uitge.
kristallizseer het. mie. en zesg dat die
begrip van afsonderlike volke tot sy
witerste  konsekwensie  dewrgevoer
moet word., (Ons kursivering). . Die
Bantors”, 20 word die woorde van
die Minizter aangehaal. ..kan nie end-
nit behandel word asof hulle lede van
enz volk is nie. Hulle behoort tet
ander volke”. En: ..Oor die Indiérs
en die Kleurlinge se regle veelvolkige
onlwixkeling moet. noe diep gedink
word, DNt is egler nie iela waaroor
ek kan praat nie’,
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FROM BREAKWATER TO OPEN SEA

The University Christian Movement was inaugurated at a service in
the dining hall of the Grahamstown Training College on Friday, 14th July,
1967. No one commented on the significance of the date. No ecclesiastical
Bastille fell; there was no cheering from under-graduate sansculoties, The
service of imawguration was both ancient and modern. We sat round iwo
tables. on ome of which was set a torch Fit during the service, and on the
other, an empty cup and paten. We used for our worship psalms, prayers
from all eras and traditions of the church, and then before the end of the
service, at the moment when in a eucharist, mass or commumnion, bread
would have been broken and wine poured out, we paused. We adjourned
to side tables to eat hot-dogs and drink coffee. Thus we took our divisions
seriously, but equally, to affirm the fellowship which had been created, we
concluded with the Lord’s prayer, and blessed one another by name and
with a handshake. (Has the hot-dog become the new ecumenical symbol?

Emigrant Frankfurter indigenized by American pragmatism, and

garnished

according to taste with French or English mustard or Asiatic gherkin.)

%d such a service parody sacred
traditions? Yes and no: in the same
way that properly authorized sacra-
ments parody them. The emply cup
and palen were as defective for us
as the full cop and paten must be
as long as we are divided from one
another. The service expressed both
a sense of continuity in that the
God of prophets and apostles was
with us in this, and we believed had
called us to this work: of discon-
linuitv, because we were a bit self-
conscious about it all as we recog-
nized that while God's purpose had
not changed, and indeed because it
had not changed, we had been
driven to ncw means and expres-
sions of our task. The final parody
would have been lo continue as
before: this would not only have
been parody, but perversion.

L ]

The conference report sets out the
main decisions of the conference,
the findings of the various work
groups, the four addresses, and the
bible study mme. It also con-
lains a good deal of the spirit of the
gathering. Thus it is a document
which is not merelv indispensable to
historians, but will illuminate nol
only the delegates, but also all in-
terested in this work. We owe a
great deal to the editors who
assembled the report after the con-
ference had :nda:i;

BACKGROUND

The background of this confer-
ence needs to be understood againsi
our university and church history.
of which the fortunes of the SC.A.

may be taken as a barometer. Be-
cause the S.C.A. faithfully reflected
the spirilual and institutional trends
in this country, it reflected also the
gradual dissolution of the protestant
consensus which our spiritual his-
torv has assumed till now. Ib-
creasingly. its evangelism tended to
reflect the modes and moods of a
particular party; its ecumenism be-
came increasingly, that of like-
minded individuals who ha

lo be members of different churches
working together rather than the
wrestling of different churches with
one another on common tasks. Per-
haps most important of all, the
imperatives of discipleship were
never faced as patiently or as tho-
rooghly as they shoukd have been.
Members were allowed to think that
discip'eship could involve evangel-
ism or social concern according to
laste or lemperament. Disparate
elements of the S.C.A, could work
happily as long as they were
isolated from one another, but as
contact increased, so did friction.
Membars wondered at times whether
the various species of the genus had
anvthing in common with each
oither. The sharpest conflicts occur-
red where conlact was closest and
most susiained: in inter-varsity con-
ferences. The clashes occasioned by
these conferences could not be
ignored, least of all by those who
did not attend and therefore who
feared the implications of such
contacts, For in these conferences,
inevitably guestions involving the
nature of the gospel, the means
used in its proclamation, social in-
volvement, ccumenical relationships

DR. CALVIN COOK

were all raised and discussed with
a frankness sufficient to cause
trouble hoth within denominations
and belwezn them. We began lo
realize how litile we understood of
the presuppositions or of the pro-
cesses of reconciliation. At the same
tume. the improbable happened in
the shape of Vatican Il, necessitat-
ing the revision of the whole field
of inter-church relationships. If the
dissolution of the old 5.C.A. reflec-
ted the end of the protestant con-
sensus, the founding of the U.CM,
was in part occasioned by the new
openness of Rome.

When therefore the S.CA,
decided in January, 1965 to split
into four separate movements, the
future development of the three
smaller groups was far from clear.
If racial separation was seen as a
necessity for the development of the
CS.V. (the Afrikaans section) il
was largely irrelevant for the other
three. For in contrast with the
church constituency of the CSV.,
that of the S.C.A., the S.CM., and
the C.5.B. was multi-racial. A divi-
sion on racial grounds was thus
largely meaningless.

On the other hand, within the
SC.A. a group felt that the theolo-
gical position of the 5.C.A. was 0o
indistinct, and that “for the sake of
clarity” it should adopt a basis of
faith. The church constituency of
the S.C.A. was not consulted in this
regard, nor indeed could it have
been assumed to be favourable,
since most of the churches repre-
sented on the advisory council of
the S.C.A. remained both members
of and in sympathy with the World
Council of Churches. Hence within
the SCA. two distinct opinions
emerged. one believing that under
the present circumstances, the main-
tenance of the multi-racial and open
character of the church was the
primary article of faith. and the
other believing that this was less
important than a declaration thal
the S.C.A. stood in the tradition of
the evangelical parly, The rest of
Christendom has not been able to
dispense with a plurality of ecumen-
ical organizations. Now South
Africa has followed this general
patiern. The gulf between Christians
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and churches apparently defies the
capacities of present day bridge-
builders to connect with a single
span. For the moment, like the San
Francisco Bay Bridge, we appear to
need two spans to cover the
distance.

Once the SCA. had taken the
decision to adopt a basis of faith,
many in the churches that had
hitherto supporied the S.CA. feli
mmpelled to seck another movement
that would be a vehicle for joint
ecumenical and cvangelical action.
As a result of various university
missions, some formal or informal
groupings already existed. In these,
the S.CA. had come to be repre-
sented as a kind of “other ranks”
denominational society for those
not fortunate enough to be Angli-
cans, Romans or Methodists. To the
extent that the S.C. A. had adopted
a particular line or ethos, it could
no longer function as a co-ordinator
of various denominational societies
and became instead like one of
them.

convened a meeting of representa-
tives of the Church of the Province,
the Roman Catholic, the Congrega-
tional, the Methodist and the Pres-
byterian churches in Cape Town in
November, 1966. The purpose of
the conference was to review the
situation and to discuss the advis-
ability of another student move-
ment. The conference resolved to
make such a start. A fortnight later.
a second conference, composed of
chaplains and student society leaders
decided similarly, and appointed
Mr. R. Steven full-time agent to
organize the inaugural conference of
the U.CM.

TASK

The UCM. has accepled an
enormous task. This is defined by
the assumptions the UCM. is
making. UCM. assumes there is
a community of interest between
staff and students within the univer-
sitv and seeks to foster this. It
assumes, despite denominational
differences, that Christian unity can
be manifested and developed. M
assumes, despile segregated institu-
tions, that Christians in the acade-
mic world have common interests
and pursuits. Finally, despite racial.
social, cultural and national differ-
ences, it assumes the possibility of

The Archbishop of Cape Town

Christian fellowship and aims to
realize this possibility in the present
circumstances of our country. and
to the extent of including represen-
tatives from the University College
cf Boiswana, Lesotho and Swaz-
land.

Further, it believes that it is not
the time nor the function of the
movement 1o try to disinguish be-
tween wheat and tares. Nor has i
any idea of whether a church can
be founded on Mars Hill, but is
convinced that the effort has to be
made. and suspecis that if a church
is founded. it will differ in many
respects from the church in the
Corinthian suburbs. As to methods,
it is both uncertain and eclectic: the
Spirit is not obliged to bless any
mezthod, and may reject those that
s2im 10 us o be the most appro-
priate or reasonable in favour of
the unlikely. Apologetics may well
bz theorelicaly impossible, but they
remain practically necessary be-
cause some  philosophers and
academics have heard rumours that
Christians are concerned with mat-
ters such as truth and unity that are
essential to the life of the university.
Yet we would not be realistic if we
didd not also recognize that their
expeclations are low: somewhere
between an interesting but unproven
theory and outright poppycock.
{How else would you translate *sper-
malogos'?)

-

STRUCTURE AND ETHOS

The structure and ethos of the
UCM. a s an inherent tension
at each of a number of points. It
is therefore impossible to predict
which way the movement will
develop, except that it s aware of
the need to preserve these tensions
within itself to define its hfe and

Irpose.

I. The U.CM. is clearly student
led, and at the same time church
represenlatives participate direcily.
Such an arrangement creates ten-
sion between church and university,
vet al the same time makes possible
responsible action towards both.

2. The character of the U.CM,
is both that of an "umbrella™ en-
akling denominational societies to
meet and co-ordinate their activities,
as well as an organization to which
one may belong directly and in-
dividuallv, and hence with initia-
tives of its own. Here too, its charac-
ter will have 1o be defined: whether
it will become primarily an

immobile ecclesiastical UN.O., or
like UNES.C.O. develop its own
“dangerous™ initiatives as well
There are dangers both ways. If
U.CM. decides to play safe eccle-
siastically, it may wel make itself
insignificant for the university. On
the other hand, if it blasts off on an
exclusively university orbit, it will
suffer by being cut off from the rest
of Christendom. If it is only an
umbrella, it will only duplicate com-
mitlee work and waste time that
could be muoch better employed.
U'niversity evangelism, for instance,
requires united action: on the other
hand., it must also manifest the
decisiveness of the sword of the
Spirit, the edge of which s ofien
::-:unm.l by inter-committee shuff-
ing.

3. Our theological imperatives
still have to be thought out. We
have assumed too easily that
evangelism and social action, uni-
versity work or parish involvement
were options (o be chosen according
to temperament. There is perhaps
no more urgent task for the church
as a whole and particolarly its
university segment than to do this
thinking. Were such study to be
done faithfully, we might well find
that what we have urged as either/
ors turn oul lo be matters about
which our Lord is saying “These
vou should have done and not left
the others undone.”

4. What about our associations
with those who differ from us? The
iselation of university faculties from
one another is not as complete as
that between churches; consequent-
Iv. the absurdity of co-existence
withoul speaking to one another is
maore apparent in the university than
in the church. We can of course
easilv cite in justification of such
practices, that separation is the root
of holiness. But since Bethlehem,
holiness has been incamate as well
We must presume that Christ is stll
at work among those whom we may
regard as socially, politically or
religiously undesirable. Indeed, these
may even be ahead of us in the
gqueue for the Kingdom of God.
Otbviously, without distinctiveness,
the salt loses ils savour; but unless
we are in real contact with others,
we will not make disciples, Hence,
both on the campus and beyond,
the church must recognize that such
contact and dialogue is the pre-
requisite of the gospel. Such contact
may be as important for the church
as for the university: in our own
time, it is quite possible that the
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umversity may again be used of
God to teach a doubting and dis-
obedient church some home truths.

5. How can such a distinctive
ilentity and be preserved along
with contact? U.CM. recog-
r;hirm one way only: faithful disciple-

ip, personal commitment to
Christ, to what he is doing at the
moment, and the means he i1s using.
It has rejected a creedal statement
of identity as unhelpful. To the
extent that such discipleship is true,
it will have degrees of apparent un-
intelligibility, unconventionality. ir-
rationality or inexplicability, for
these are ways in which true faith
has always been distinguished from
social conventions. The consistency
cf the disciple is to be sought in the
faithfulness of his following alone.
Disciples must take risks; they will
sometimes be wrong. The disciple,
because he has both to walk in the
light and in fellowship will constant-
ly need the cleansing of Christ. For-
giveness is both a possibility and a
prerequisite, The test for the U.C.M.
will be whether it uses the freedom
it claims from creedal formulations
in ways that make ils discipleshi
plain, It must strive continuously
to align Hs actions with the charac-
ter of the one it claims Lo serve.

6. The U.CM. is concerned not
only with the individual, but also
with the corporate aspect of ecume-
nical relations. It a the n-
dividual for and as his church
accepts him. This leads to obvious

ambiguilies. Again, given the inertia
of groups, the U.CM. may have
seriously  handicapped  itself by
working through dJdenominational
entit’es and siruciures, as well as
by introducing into university work
that which may well prove to be
essentiallv  irrelevant.  Denomina-
tional considerations may indeed
prove to be the weights we may
have to lay aside if we are to run
the university race as we ought. But
at this moment, U.C.M, recognizes
the need for such a method of
working. It holds simultaneously to
the exhortation of “Let the church
be the church™ and “Let the univer-
sity be the university™ in the belicf
that despite appearances, these two
may not be comtradiciory. Yet a
church unconcerned with being the
church, or a university unconcerned
with baing the university may well
be in conflict with each other. In
order 1o explore the implications of
this realistically. the U.C.M. has
established five regional groups to
furiher its fellowship and work,
E

FUTURE

Time alone will tell whether the
L.C.M. was born more of prophecy
than of neurosis; whether it was
merely a symptom of its time, a
sick reaction to sick events, or
whether it was also an instrument
of the eternal God. Time will also
show whether it was really meces-
sary. Certainly its advent raises the

question of “Why multiple student
organizations?” and behind that the
question “Which s right?™ Multi-
plicity complicates both existence
and choice.

As with all else in human [ife, the
best hope of the U.CM. lies in its
being equivocal: that men should
not be able to dismiss it as merely
of men. As long as there was only
one student organization, the ques-
lion of ‘“rightness” was scarcely
raised except by those who for one
reason or another were excluded or
felt themselves excluded. Perhaps it
was then too easy for us in the
SC.A. to assume that God's will
was being done. Now, and as long
as 'wo movements exist, neither will
be able to claim that it constitules
the only means of witness or salva-
tion,

Yet the quesiion “Why two?”
must never be answered compla-
cemlv. For as long as there is a
question aboutl our unity, there will
also be questions about our holiness
and our mission. Nevertheless, these
events leading to division and to the
creation of duplicate organizations,
which we were less 10 prevent
may yel under God be a means 1o
help us to understand not only our

and presumption, but
also the power and humility of his
gospel of reconciliation. Perhaps it
ts in order to teach us to fish more
effectively that he has thrown us
off our breakwaters into his open
sea.

THE VERKRAMPTES

Whether or not they are politically motivated, verkramptes are always
with us and have always been. And this is true of all communities, at all

times.

or ondistinguished, they represent the un-

vielding, unadapting elements in 2 community.

There is an inertia in all of us
that the challenge of an evolving
life has to overcome, and there arc
times when we all, individually,
positively resist change

The verkramptes differ from this
paltern in that their resistance IS
more extreme, sustained and voci-
ferous. They seek to make a virtue
of whal is really a defect in the
adaptive structure of the human
being. Most of us, sconer or Jater,
vield to the weight and ultimate
reason of facts and events, and look

back ashamedly on the resistance
to them that we put up for a period.
It is the opposite with the verkramp-
tes. The impact of gathering facts
and events only provokes their
mounting opposition and bitterness,
until it begins to look unseemly and
meaningless. Or else they retreat un-
abashed, for temporary respite, to
the brooding silence of their un-
flinching haostility to change. They
make no concession to changing
times, moods and modes.

If, in their forays, they would

DAVID PERK

stop short of besmirching personali-
ties and respect the right of others
to hold different views, they would
arouse no more altention than the
acknowledgement that verkramptes
are always with us. But they are
more sensilive and prolective (0
thoir personalities and rights than
o those of others. who are there-
fore forced. from time to Ume, tO
make a sland, in self-defence. There
is nothing phenomenal m the
struggle with the verkramptes. It 1s
an inevitable expression of man’s
strugele to adjust to reality. The
struggle is as shortlived as recurrent.
Men are born and die, and their
unrealistic ideas with them. Humani-
tv carries on, advancing on a front
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and with a force too broad and
powerful to comprehend and resist.
In the short term, the activities of
the verkramples, individually and
collectively, make a sad speciacle;
and that, for a number of reasons.
They are peitifogging against the
background of the tremendous
political and moral issues in which
we are enmeshed. and they dissipate
talents and energies that could b
batter used in the canse of South
Africa’s progress.
Like children on a beach, they spend
themselves constructing cl?sﬂe:s of
sandd and surrounding them with
ramparts of sand, unheeding of the
tlide that must sooner or later
obliterate them.

LACK OF FAITH

The verkramptes seek to encase
time-honoured attitudes in archaic
protocols because they have not the
faith 1o turn to every fresh day with
the conviction that it will guide and
support them (o meet the chal-
lenges of the day. They turn their

backs to the light and only see

shadows ahead of them, not recog-
nising they arise from their stance.

Nothing would be more unfor-
tunate for South Africa’s image
abroad than tha! the world overseas
should see South Africa’s problem
crystallized in the struggle of the
verligtes with the verkramptes.
There are. in all communities, a
section that is intolerant of chanpe
because. basicallv, it has not the
faith to meet changing conditions
with the supple strength of s
spiritual resources. Man, in his pro-
gress. must of necessity creale
change. It reflects his progressive
evolution and its impact on his
living conditions and history. This
process is there for all to see, but
some, for lack of faith, cling to the
present they have adapted to and
refuse to be launched by the tide
that offers to take them om the
journey (o the unexplored mystery
of life and progress.

The basic Fincip[m of individual
and social life, such as are written
into the codes of all civilized com-
munities, are universal and more or
less uniform. Thev have grown out
of experience under different condi-
tions. They influence the conditions.
but they also grow out of and with
changing conditions, A hindview of
history demonsirates that change in-
heres in evolving life, which is re-
flected in our ethical and social

princip'es no less than in our com-
prehensions and operations.

When a body of people seeks to
encase & community, as they have
encased themselves, in an outlook
and way of life that held good for
a generalion and period that has
passed they are compelled to in-
vioke the cause of precious tradition
to gain support for their philosophy.
But their inflexibility is as false to
life a< their concept of tradition 1s
Tradition must grow with life, and
life is ever evolving new forms. H
the evolution of ideas is not impeded
or hampered by threat and violence
1l proceeds organically, old forms
becoming incorporated and sancii-
fied by new ones.

It would be an unhappy day for
South Africa and for our reputation
abroad i the verkramptes consti-
tuted more thar an off-centre body,
exerting little if any influence in
directing our social and political
evolulion. The fact is that even in
the traditional stronghold of conser-
vatism, viz., the Church, there is a
fermeni of review and reorientation
regarding our social values and
habits and the relationships of the
various sections of our community.
What rhe ultimate outcome will be
cannot be clearly foreseen and fore-
cast. but it s important that the
Eglmgc of Chﬂt?ﬂing conditions has

accepied by a ing sector
cf the Church. srowine

Our political Jeaders, in their
response (o the challenge that comes
from the increasing number of non-
whites who seek educational and
social advancement and the benefits
of our expanding economy, on the
one hand, and our multiplying in-
dustries that attract an increasing
number of non-whites into their
maw, on the other, are displaying
a flexibibity in their handling of the
problems that keep testing and
challenging apartheid that promises
progressive adaplation to the reali-
ties of the situation. The clamour
of the verkramples will not avail to
still the voice of sense and reason-
ableness that begins Lo echo through
the South Africun scene,

TIME AGAINST US

The most formidable enemy that
South Africa has to face is time.
With the speed of modern communi-
cations, news and information 13
almost instantly circulated round
the world. Few have the time, suspi-

cion, inclination or facilities to
check their veracity, with the result
that the masses are wide open to
the slanted propaganda that 1s con-
veved according to the type and for-
mulation of the news. under-
privileged, wherever they may be,
are understandably susceptible to
the propaganda that promises them
self-advancement and fulfilment, so
that they become in the
hands of the propagandists. In South
Africa we have a Jarge section of
the community that is currently
under-privileged politically, econo-
mically, educationally and socially.
If dailv experiences do not con-
tnually rermnd them of their posi-
tion and status. they are certainly
not allowed to forget them, one way
and another, by the world press and
other media of international com-
munication,

In time we would work out our
salvation. The ferment of t
and feeling manifest in our politics,
press and literature is evidence that
we are working towards it. But shall
we be given the time?

No-one is in a position lo say
what time we have available to
reduce the sources of friction and
discontent in our midst 1o the point
where the majority of the white and
non-white population can whole-
heariedly support the modus viven-
di evolved in the process. Bul cer-
tain it is that we cannot afford the
luxury of a protracted and leisurely
approach 1o our problems. South
Africa is in no position to humry
any solution, but neither has it time
on its side.

PATRIOTISM

We have to decide how we are 1o
act in the not unlimited time ahead
of us to achieve a people united in
a common lovalty to a South
Africa. which cares for,
and represents them all. As long as
government  policy and public
opinion focusses on the cultural dif-
ferences between sections of the
community, as reflected in apartheid
and separate development, rather
than on their common needs, there
will be more than one image of
South Africa to which they are
asked to adhere. This opposes a
common allegiance and patriotism,

It is instinct in man to preserve
his group, but a policy aimed at
presﬂnrinﬁ the different ethnic
groups should ensure at the same
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time that they remain an integral
part of a4 united South Africa, for
the sake of peace and progress.
Becanse of current policy and
moad, it has become almost a sport
to bait anyone who does not support
apartheid to the extreme as a
“liberal’, implying a lack of patriot-
ism. This attitude is not only
grievously unjust to such people, bui
it spells by inference the baiter’s
arrogant claim to omniscience and
infallibility. There cannot be foo
muany minds giving thought and
voice to our problems. Patrivtism
does not reside in any one policy,

nor is it reflected in the view of any
one section, whether large or small,
influential or not,

Only with open-mindedness and
humility, so that views aad the
people who express them are
respected, will there be dialogue,
understanding and eventual agree-
ment, Without these, each section
pccupies its own camp and regards
the occupants of other camps wilh
suspicion and hostility. If there were
desire for communication there
would be less fear of opposition.

The South African scene is
changing, however slowly. The pro-

test of the verkramples will not stay
the course of history. When the
Afrikaans community was seeking
o enlrencn s individuality,
language and culture against for-
midable odds it could mot but stand
guard at its sectional boundaries.
Some, in their zeal, equated the sec-
tional goals with South Africanism.
But their self-establishment has
oiven lhem the confidence and
strength to recognise the larger
South Alrica and the values that all
sections can contribute to it. This
15 the challenge that the verkrampies
cannot face up to.

DIE KERK BUITE SUID-AFRIKA

MIDDE-OOSTE

Dit is interessant om die reaksie van verskillende kerkgroepe tot die
situasie in die Midde-Ooste waar te neem. Vir die volgende indrukke en
verklaringe is ons dank verskuldig aan Ecvmenical Press Service (E.P.S.)

wat in Junie verskyn het.

Eers word die verklaring van die
Weéreldraad van Kerke deur middel
van sy algemene sekretaris, Eugene
Carson Blake, heel versigtig gestel,
Uit Genéve rapporteer hy:

Dringende versoeke het die
Weéreldraad van Kerke bereik om
m die konflik tussen Arabiere en
Israeliete kant te kies. Die Weéreld-
raad wis egter dat sy eerste verant-
woordelikheid is om 'n bewerker
vin versoeming fe wees tussen kul-
turele, ideclogiese en nasionale ver-
delinge. Daarom kan hy hom nie
vereenselwig met die polilieke oog-
merke van enige slaat nie. Dr. Blake
se verklaring s gestel in 'n brief aan
die 223 lid-kerke en aan die Sentrale
en Ulitvoerende Komitees, met 'n
uitesnsetting van wat die sekreta-
riaat gedoen het en nog voomemens
was om te doen met die leidende
beginsels wat hom bewseg het tot
sv optrede.

Twee staflede is na Jerusalem ge-
stuur en een na Beirut, Damaskus
en Kairo, om rugspraak te hou met
kerke, verleenwoordigers van inter-
nasiomale agentskappe en regerings-
amptenare. Hulle moet uitvind wat
die Wéreldraad kan doen om uitge-
wekenes te help, Arabiere sowel as
Israehiete, 'n oplossing te vind vir

die probleem wvan uitgewekenes,
ander hindernisse in die weg van 'n
regverdige vrede te verwyder en 'n
biilike oplossing vir die probleem
van die heilige plekke in Jerusalem
te probeer vind. Op 9 Junie het die
Weéreldraad 'n berosp gemaak op
die lid-kerke om twee miljoen dolkar
bymekaar te maak ten einde slag-
cifers van die oorloz in die Midde-
Ooste te hulp te kom. (Bydraes is
reeds gestuur deur die Rooms-Kalo-
licke orgamisasie, Caritas Internasio-
nalis; en deur verskeie Nederlandse
liprame soos die Remonstrantse en
Dcopzesinde Broederskap). Hierdie
oproep word beskou as die mees
cmvangryke oprosp wat nog ooit
deur die Weéreldraad uitgestuur is,

Dr. Blake praat van vier leidende
beginsels op die agitergrond van die
Raad s¢ optrede en sy weiering om
in somnlige gevalle le reageer,

1. Sy vernaamste bekommernis is
om geweld en oorlog te voorkom en
om vir vrede te werk as oorlog uit-
gebreck het, .Dit is nie die taak
van die Wéreldraad om regler te
probeer wees tussen sirydende na-
sicnale belange nje”,

2. As die stryd reeds begin het,
staan die Wereldraad onder die ver-
pligting om almal wat gely het te

PROF. B. B. KEET

help wat hul politieke situasie, gods-
diens of nasionale afkoms ook mag
WeEes,

3. Scmmige het die Wéreldraad
versock om Kant te kies in hierdie
konfhk op grond van die corweging
dat dit 'n morele plig 8. Waarom
daar nie hierop ingegaan is nie vloei
voort uit die standpunt dat die
Wereldraad as verteenwoordiger van
die ekumeniese beweging, getrou
aan die Here Jesus Christus, sy ver-
naamste verantwoordelikheid be-
skou as bemiddelaar van versoening
tussen die kulturele, konfessionele,
ideclogiese en nasionale verdelinge
van mense en kerke. ,.Ons beskou
nie die Israeli-Arabiese konflik as
'n politiecke wvraagstuk waarop
morele plig ons noodsaak om 'n
bepaalde standpunt, voor of téén
enige kant, in te neem nie"™,

4. Al weet die Wéreldraad dat
sy lid-kerke onder druk gekom het
om een kant van die stryd te onder-
steun, is die strewe van die Weéreld-
raad om s0 op te tree dat hy deur
alle muddele probeer voorkom dal
die stryd in die Midde-Ooste ver-
groot tol ‘n nuwe botsing tussen die
eroot moondhede; dit kan alleen lei
tol die verskerping van die span-
ninge tussen hulle, wat reeds deur
die onbesliste siryd in Vietnam aan-
wesig is.

Die Britse Raad van Kerke neem
'n minder afsydige standpunt in. 'n
Besluit van die Uitvoerende Raad
meen dat daar drie voorwaardes van
belang is vir 'n blywende vrede:
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(a) DDhie Arabiere moet Israel erken
as 'n soecwereine slaat en

(b) Israel moet bereid wees om sy
grense aan internasionale be-
raadslaging te onderwerp en om
by te dra tot 'n hervestiging in
Israel of elders van alle Ara-
biese wvilgewekenes.

(¢} 'n Internasionale erkenning en
waarborg van ‘n ooreenkoms
langs hierdie lyne, deur die
Verenigde Volke indien moont-
lik.

Brittanje en ander nasies moel
hereid wees om 'n groot deel van
die koste te dra, wat om realisties
iec wees, ook die ekonomiese ont-
wikkeling van die hele area insluil.

In MNederland het die kerke wal
by die Ekumeniese Raad van Kerke
in Nederland aangeshoit het, saam
met die Gereformeerde kerke in
MNederland, ook 'n verklaring uitge-
reik. Volgens Persburgau der Neder-

landse Hervormde Kerk gee hulle
daarin uiting aan hul verontrusting
oor die tosgenome spanning in die
Midde-Ooste en van voorbidding in
die kerkdienste en in die persoonlike
gebed. ,,Die huidige bedreiging van
die staat Israel en die geweld waar-
toe dit nog kan lei, 1€ 'n sware ver-
antwoordelikheid op die Verenigde
Nasies wat meegewerk het aan die
tolstandkoming  van  die  staat
Tsrae!™, Terwyl hulle in gedagte hou
die onmeetlike leed wat die Joodse
volk in die oorlogsjare ondergaan
het, erken die kerke hul betrokken-
heid by die vryheid wat aan hierdie
volk gegee is om sy eie bestaan op
te bou. Hierdie vryheid dreig om
nou in ongerezticheid onder te gaan
en daarmee word 'n nuwe bedrei-
ging geskep vir die vrede van alle
volke. [he kerke roep daarom
dringend op tot gebed vir die be-
houd van die vrede in die Midde-

e e e = —

Oaoste en vir die volk van Israel en

die lande wat dit omring ,.sodat

Israel in geregtigheid en vrede sy

plek omder die volke kan inneem™.
]

DIE VERENIGDE KERK VAN
CHRISTUS IN JAPAN (Kyodan)
maak hom gereed, in antwoord op
'n witnodiging van die kerk in For-
mosd, 0mM 'nospan van ses tol nege
predikante voor te berei, wat in
September Formosa sal besosk om
evangelisasie-prediking te doen. In
die verlede het Japan noz altyd
preckspanne uit die kerke wvan
Amerika ontvang en ook tydens
hierdie somer sal 'n program van
evangelisasie deur twee leke-predi-
kers van Amerika, twee predikante
uit Hawaii en 'n studente-pastoor
uit Suid-Cos Asig uitgevoer word.
Dt «is egter die eerste keer dat die
Kyodan na 'n ander land gaan.

A VISION OF THE NEW EVANGELISM AS THE
SOCIALISATION OF GRACE

TO BE EVANGELISTIC IS TO
LIVE ON THE PROMISES OF

GOD
or
EVANGELISM AS HOPE IN
ACTION
Dr. Margull is emphatic in

staling that “evangelism is not
merely the endeavour of the church
{0 save or convert as many as
possible. Evangelism can be nothing
but simple, loyal, patient, obedient
participation in the consummation
of the plan which God has for the
worid which He effects Himself,
What God has promised. He
creales Himself. Accordingly, mis-
sions are God's affair. missions are
always God's mussions -— and we
are His servants. The same holds
for evangelism. Evangelism is God's
affair. It is always God's evangelism
and we are His obedient servants.™2

What has God promised? He has
promised that destruction, death
and chaos are not the sum total of
realitv. That “whatever occurs In
reality. in the universe looks promis-
ing for God's sake”. Beyond the
facis of life is always hope. “Look-

THE REV. DERRICK M. NORMAN

ing al creation not with the eyes of
flesh, but with the eves of faith™.
After the act of creation God pro-
nounced the world good. He has
promised to restore it to its essen-
tial goodness,'s

RBul not without calling man to
share in this redemptive work. He
calls men out of bondage. Israel
was born of liberation — Yahweh
comes to lsrael as the Liberator. He
who saves from slavery. It is not
without significance, and by deliber-
ate design, that Jesus Christ bases
His mission on words from one of
the prophets, (See Luke 4:18, 19).
For the prophets defined salvation
as the deliverance from a voke, the
redemption from oppression, a free-
dom.

S0 it is fitting that Jesus as the
Messiah  presents Himself as a
Liberator. Zechariah acknowledges
that salvation is near in the birth of
John the Baptist: “Blessed be the
Lord God of Israel, for He has
visited and redeemed His people . . .”
Luke 1:68, When Jesus is brought
into the temple, Simeon takes the
baby Jesus into his arms “and
blessed God and said, “Lord, now

lettest thou thy servant depart in
peace, according to thy word; for
mine eves have seen thy salvation’
<o lLuke 2:28. On the road to
Emmaus, two of the disciples
express a hope that seemed fo be
confounded by the event of the
Crucifixion of Jesus Christ: “But we
had hoped that He was the one to
redeem lIsrael”. Luke 24:21.

To be evangelistic is to live on
these promises of God that the true
facts about creation are truth,
justice, freedom and peace. That
desepite man’s rebellion. sin, selfish-
ness and pride which brought de-
struction, death and chaos in their
trail — God has promised, through
a covenant of peace, salvation and
forgiveness: what Prof. Lehmann
calls the “phenomenon of a second
chance™. These promises are ihe
good news, the Gospel is the Gospel
of Shalom. And evangelism “is par-
ticipation in Christ’s mission to the
world™.

Fvangelism is hope in action. It
is an activity on the part of those
who know that God can be trusted
to fulfil His promises. And where
these “partakers of shalom™ preach,
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live and serve, there we have the
church as a community of Shalom
— God’s new order, This fellowship
savs Prof. Hoekendijk “of the par-
takers of the same salvation is
nothing more in this world than a
company of strangers and pil-
grims. .., a paroikia.,”'* Who say
with John Wesley and with Yves
Congar that they look upon the
world, the wide world, as their
paroikia.

These partakers of shalom are a
commumity of the Shalom of God
~— of the new order. For them
cvangelism is the establishing of
community, of order. of God's new
order. Not the establishment of
church order, nor as many Chris-
tians in the past saw the activity of
evangelism: “to be somewhat like
a gruelling assault on an entrenched
hastion to conquer some souls who
would be brought back alive to the
fold of the church. D. T. Niles has
described  this as *Noah’s Ark
Evangelism’ bringing the animals
back into the ark of fellowship with
the rest of us."=

More truly, evangelism is the
establishment of the order of love.

So few Christians are entirely
“animated by the Spiril, moved” —
as St. Thomas expresses himself —
by “the instinct of grace”. And it
15 this instinct of grace which recog-
nizes, with true charity, that every-
bodv, every man belongs somehow
te the church —— “Wherever some-
one 1s searching for Shalom he 15
on his way to God. He is already
visited by God”. He has a hope!

THE NEW EVANGELISM

or
THE PROBLEM OF HOW TO
GET AND TRANSFORM
POWER BY THE GRACE OF
GOD

In a stimulating and thought
provoking essay: ORIGINS OF
THE EVANGEILICAL REVIVAL,
1. D. Walsh makes certain observa-
tlions about the mood of that age.
He savs that “despite vigorous
attempls at national reformation in
the decades 16701710 — England
was getting less, and no more reli-
gious™. And asks if the Evangelical
Revival was, in ong of its many
aspecls, an attempt by men who
despaired of “religious reform from
national centre (Convocation, Par-
llament, Oxford), to achieve
national regeneration by missionary
work at the provincial circumfer-

ence of (he country...”® Apgain
asking, “ls this parily why Oxford
Methodists  abandoned  learned,
doctrimal antiquarianism in favour
of simple, popular preaching to the
masses!” The content of which 1s
known “in evangelical terminology
as the ‘docirines of grace’.”?

It is interesting to note that the
preachers and architects (one and
the same) of the Evangelical Re-
vival “shifted their concern from
introveried attempls to save their
individual souls to an oul-going,
pragmalic campaign to regencrate &
fallen nation™. Prof, Walsh asks,
“Did they feel that moral conduct
and attention to external ordinance
were insufficient sanctions for Chris-
tian holiness in a wicked age?” Aml
quotes one preacher, Jones of
Southward, as stating that “we have
preached moralily so long, that we
have hardly any morality left; and
this moral preaching has made our
people so very immoral thal there
are no lengths of wickedness which
they are not afraid of running
into™.1s

One other observation of Prof.
Walsh's concerning the Evangelical
Revival, and we get to the point of
all this, He asks if the Evangelical
Revival and the Oxford Methodists
both, were in a way — “a protest
against national apostasy and a
worid of flux?”

The point being that much of this
questioning has a parallel in our
own times. There is much concern,
on the parl of evangelists, (o make
introverted altempls (0 save in-
dividual souls, and equally as much
preaching on morality and railing
al a people “who grow more and
more immoral each day™.

What is lacking in much preach-
ing todav, and in evangelistic
cndeavour, is the very clement which
made the evangelistical awakening
of the 17305 and 174(rs become the
Evangelical Revival: an understand-
ing of the nature of faith as power.

Prof. Walsh says that the *“Ser-
mons of the 1720°s and 40°s and 50's
— speak little to the soul concerned
wilth the greal themes of sin and
salvation; they have little of the
iragic elements of life”, “There was,
in <hort,” says Prof. Walsh, *“What
ong might call an ecological gap
which needed to be filled — and
wag, '

An evangelical clergyman by the
name of H. Venn spoke for more
thun just the clergy when he said
that, “What we all want is power

to surmount . . . difficulties and . . .
assurance of its vouchsafement.”2s
Power over difficulties and the
assurance that that power was
available — this is what the people
vearned to possess, Telling them to
bz holy and free from sin was of
little practical wvalue when the
people were not directed to the
power which makes holy (justifies)
and keeps righteous (sanctifies) —-
the grace of God.

“Evangelicals”, says Prof. Walsh,
“sought to replace self-righteousness
by a vital religion resting on faith
in the atoning work of Christ, faith
defined mot in cognitive terms . . .
as assent to certain fundamental
dogmas, but as something intuitive,
based on a personal relationship be-
tween Redeemer and redeemed™,
The ‘godly unrenewed” werg Lhe
chief target of Gospel preaching.®

Another group that was ‘reached’
by this Gospel preaching were the
disinherited poor. These are men-
tioned at this point because the dis-
inherited poor are a yardstick by
which 10 judge the church's Taith-
fulness to Ged's mission.

We find that Gospel preaching,
during the Evangelical Revival, did
for the poor indirectly, whalt poverty
programmes {in America) — based
largely on economic power and
force is seemingly unable to achieve
directly. Tn an article THE
CHUIRCH'S MISSION IN POVER-
TY AREAS it is said that “poverty
cultures lead to chaotic conditions.

Poverty cultures consist of —
juvenile delinquency, illegitimate
births, vandalism. street gangs,

robbery, murder, tension and iric-
tion, are all outward signs of inward
chaos — lack of an ordered society™,
A lack of Shalom.

What the Evangelical Revival
achieved in a2 new form of evangel-
isim -— not concerned with individual
souls. but a pragmatic campaign to
regencrate a fallen nation — was
to “preserve order, excite zeal, and
resobve doubts™. Reaching the in-
dividual at a deeper level by creat-
ing communities, empowered by
grace, which in turn became a force
for moral renewal. Community re-
quires a degree of order and people
require a sense of community, This
was the great achievement of the
Evangelical Revival and it might be
described by the phrase the social-
ization of grace. (Charles Davis: The
Church of Christ is essentially the
visibility of grace, namely, the
visible model and witness of that
interpersonal communion amongst



16

PRO VERITATE

September 15 September, 1967

men which is the gift of salvation.
(The Observer Review, 1.1.67, p.21).
I'he Methodist societies, which
were established to shepherd the
converls of the Revival were exactly
whal the disinherited poor needed
— d sense of community, a degree
of order. These societies were the
Church as community, as the com-
munity of the Shalom of God — of
the new order. The new evangelism,
or the relevant evangelism (and ir-
relevant evangelism is no evangel-
ism) is really the solution of the
problem of how to get and trans-
form power by the grace of God.
Holding to the broad definition
of power as the capacity to do
things, to act, to effect change.

The secret of the Evangelical
Revival was in the words of John
Wesley “‘the uniting of knowledge
and vital piety”. Robert M. Maclver
says: “The power of man (o achieve
his cnds has been the product of
the combination of knowledge with
energy ... 22

Our times are characterised by
an explosion
theology and neo-theologies, and a
lack of vital piety, or moral energy.
or the power of grace.

The new evangelism will concern
itself with power. It will not be a
series of iniroveried attempts to save
individual souls, but by creating
communities of power for those
who have no power, it will effect a
man’s salvation at a deeper and
more enduring level. It will release
powers for holiness and health,
rather than stagnate latent power
by a negative exhibition of Chris-
tian living which is compounded by
a wall of don’ts. _

All the implications of this
description of evangelism as the
“socialization of grace” are not
clear Lo this writer, and the paper
(like most sermons) ends where it
should begin.,  Yet this writer
believes that the point is valid. That
there is a general awakening (secu-
lar and religious) to the fact *“that
no one has real power to shape his
own life”. This is an observation
bv one of the ‘young radicals’ who
goes on to say that “people need
institutions that belong to them,
that they can experiment with and
shape. In that process it’s possible
to develop new forms for activity
which can provide new maodels for
how people can work together so
participants can think radically
about how society could operate™.22

This comes too close to a plea

of knowledge, of

for the institutional nature of the
church to be kept as a structure for
experiment. to nol make that point.
The fault is not with the church as
institution, so much as the Failure
tn utilise the institutional church as
an instrument of, and for, social
change. As a power in the land!
Maclver says that “organization
properly exisis to serve not its own
ends, but the ends of the persons
who compose it or control it”. This
description has some real dangers
which are readily apparent. The
Church does all too often serve the
ends of those persons who control
it, and that end has usually been
“social compatibility”. Yet if we are
to take seriously the deliberate use
Christ made of the words of Isaiah’s
prophecy about the function of the
Messiah -- to bring good news to
the poor, to liberate the captives
then we must go a little further and
say with Maclver. *The Organiza-
tion is an agency. a means, a system
sustained by its members for their
service, Its virtue, ils sole virtue, is
the service it renders”.

If evangelism is to be hope in
action, then the church must move
into areas where there are people,
poor people, but no sense of com-
munity, and by being there create
the hope of community by the sus-
taining promises of God — that
where “two or three are gathered
together, in my name, there am 1
in the midst of them”.

Mission or evangelism, is being
obedient to God. Obedience means

heing aware of the world and being
awarc of the knowledge of God in
Jesus Christ and sharing in Christ’s
ministry of healing, preaching and
suffering.

“We are failing” says one person,
“to administer the grace of God 1o
poverty-culture man”. The church
has lost the art of being able to
socialize grace. Or as the poet Dylan
Thomas wrote:

“love puts its arms around the
griefs of the age”, — and thus
poztically described the action of
God in Jesus Christ, which action
gave men ‘a future and hope'.
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BELANGWEKKENDE
BOEKWERK OOR GENESIS

DR. A. VAN SELMS, Genesis ( Twee
dele) in die nuwe serie De Predi-
Fing van het Ounde Testument.
uitgegee deur G. I, Callenbach,
Nijkerk, 1967.

Die verskyning van hierdie uitleg-
zing van die eerste Bybelbock iz n
egebeurtenis wal deur alle liefhebbers
van die Woord loegejuig en verwel-
kom sal word. I}t is die eersteling
in 'n nuwe kommentare-serie op die
hocke van die Ou Tesiament wal
onder redaksie staan van prof. A.
van Seclms, alombekende hoogleraar
in Scmitieze tale aan die Universiteit
van Pretoria, en prof. A, 5. van der
Woude, hoogleraar in Ou Testament
aan die Rijkjsuniversiteit te Gro-

Bockbespreking

ningen, 'n hoogaangeskrewe jong
teoloog uil ons stamland Nederland.

Die sames elling van die redaksie
is ten twee redes n besonder geluk.
hige: Ecrstens beteken dit n saam-
apan van kragle uit twee lande (sewe
uit Suid-Afrika). en tweedens bring
it mee n vnighare en heilsame kop-
wling  tnssen  lwee nou-skakeiend:
vakgebiede. nl. die Ou Testamenl en
dir Semitiese Tale,

Die eerste vrug van hicrdie koppe-
ling is die feit dat daar gebreek word
mal die tradisionele wyse waarop
kommentare op die Byhel gewoonlik
opgeset word, In prof, Van Selms se
opeet staan die eksegese van die teke,
hehandel in perikope, voorop as dic
alleshopalende faktor waarop alle al-
leidings en sevoleirekkings behoort
te berus. Daarom word die eksege-
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liese gederlte nie vooralzegaan nie,
maar gevolg deur 'n letterkundige
analise van die hetrokke perikoop en
dasrmna bied by dan ook die predi-
king van elke gedeelte. Hierdie
metode bring dan ook mee dat hy
nie aan die begin van die bock 'n
inleiding op die Bybethoek bied nie,
maar wel ‘n slotheskoning san dic
einde van die hele werk, Dit eetoig
van dic handhawing van 'n baie be.
langrike beginsel - die erkenning
van dic soewereine gesag van dit wat
daar staan. vry van ‘n vooropgeseile
he<kouing. vrv van 'n subjriewe op-
vatting waardeur die willegging n
'n dwanebuts sou kon gerazk. Om
hierdie rede al is hierdie kommen-
tagr  helapgwekkend en  belangrik.
Dié metode in sigsell is 'n veiligheids
maatree] wat sorg dat suiwere ekse
pese beoefen word, en 'n voorsorg.
maalrecl wat die cksegeet behosd vir
dir gevaar dat subjektiewe, sistema-
dese veronderstellings  die

sl Iu';u:l en beheers. Dir sal elke
achruiker van hierdie borkwerk opval
lat hier ‘o ckscgerl aan die werk is
wal die vrvheid van die eksepect as
begine] handhaal. maar dan "n vry-
heid wat noodwendiz insluit verant.
woordelike szebondenheid aan  die
<irifwoord. en 'n eerlike. ernstige
socke na die waarheid,

VERNUWING

1M1 alles bring mee dal die werk
‘'n tolale vernuwing beteken: daar
wani ‘n verrassend-frisss lug deur die
grheel en nérens word die leser be-
klem deus vermociende capraiery van
wal al nor en ocor deur ander gesé is
nie, of dear slaafe navolging van
tradisionele. gevkie opvatlinge nie,
Die cuteur s ekargese lei hom tot n
grherl nuwe siening van die histo-
rivs-kritiesa probleme van die eerste
Byvhelhoek, en dwing hom tot nuwe
komklusies oor die aord. samestelling
en bedoeling van Genesis, oor die
skrvwer en oor die on staansivd van
idiv hork, Hierdie konklusiez iz soda-
nizg dst mens inderdaad kan praat
van n rewolnzie op die zebied van
die Genesi=oitlez. Hy Kom tol die
slotsnm dat ons te doen het met die
meniale werk van #8n skovwer., 'n tyl
genoot van Salomo, wat vir die kom-
posisic van =¥ werk gebruik gemaak
het van "n aanal geskrewe, ouer do-
kumente, en van verskillende monde
linee oorleweringe, buite-Israelitiose
eowel ns die wal in lsrael sell van

reslag 10t geslag oorgelewer is. Dasr
word dus finaal gebreek met die ge-
brniklik-geworde metode van bronne-
skeiding en met die daarmer saam-
hangende opvattinge ocor outeurskap
en datering van die boek. Die tradi-
sionele bronneskeiling is iets wat sy
tyd zehad het. want na bestudering
van hierdie boekwerk, kan mens nie
meer daardie metode met soveel stel-
licheid beaam so0os wat tot nou toe
vrv algemeen gedoen is nie. DR
sprevk vansell dat hierdie boek teen-
spraak sal uitdek en moontlik ook
heftize diskussies -— as dit die geval
za] wees, sal dit alleen maar heilsasm
wees. wanl, soo= die skrywer self =€
{deel 1. bl. 1}) sal dit wenslik wees

om die gesprek opnuul te begin oor
baie dinge wat lot nou Loc 2anvaar is.

Dit is onmoontlik om in hierdie
kort bespreking die aandag te vestig
op die talle nuwe sicninge en die
rvkdom van belangrike nuwe vertol-
kinge en die skat van kennis — dit
kan die leser licwer self gaan ontdek,
Ek kan hom die versckering gee dat
dic lees van die iwee boekdele vir
my persoonlik ‘n genot was. in dis
EI‘THI:' plek om die rvke inhoud. cn in

ie iweede plek om die glashelder-
heid en viotleeshaarheid. Dit is 'n
werk wat geen leoloog durf oor die
hool sien nie en wal nie in sv boek-
rak mag ombreek nie, C.J.L.

BRIEWE ~—

LETTERS

STEP OFF AT ROME:
Mr. J. A. DUIGAN, Pretoria.

| do not intend any further exten-
<ign of mv reference to the Papacy
except lo express surprize at Lhe athi-
tude taken up by the Rev, Moulder
eV, August). After criticising the
Pope for not pecifying in detai] the
amount he was giving for the relief
of hunger. Mr., Moulder now says
“the amount given by the Vatican is
beside the point”! His solution 1o the
worid problem of hunger and illitera-
cy 15 “slop wasting money on clergy
ani religious paraphernalia; liquid=e
land ard buildings which only serve
ue and not a wider community, How
then will he and hiz fellow ministers
live without money? Muost ministers
dizpense with houses which serve to
shelter them only — and not o wider
community? 1 hope that when he
has completed hi- overseas studies he
will have acquired a more practical
approach 1o the world-wide tragedy
of povertv. Mavbe on his return
jourey he will be able to step off
at Rome and advise the Pope. parti-
cularly in regard o disposing of
“holy rubbish™ as he calls it! T am

ateful however that he is prepared
to bt the Vatican remain as an
Arr zallery,

SORRY, MR. HARKER

DAVID PERK. lohanneshurg,
I feel humbled by Mr, Harker's
outztanding revcord of 21 vears of

exertiocs in the cauvse of inter-racial
under<anding and hammony. and 1
would ask him to forgive me if he
felt any disparagement in the
sentence he quotes, It was certainly
no! my intention, and perhaps [
should have expressed mysell in a
manaer that sounded lesa “presumyp-
tuous”, All T soughi to convey was
that, under cxisting conditions, the
politico-social answer to the prollem
of inter-racial relationships would be
preatly advanced and enhanced by
the erumenical effort of (he Charch,

~KRERKLIKE APARTHEID™

Vnr. A. 1. 1. BURGER. Marie, Pk.
B irvled.

Daar is mooi gedagies in die ge-
tutenis van dr. H. Francoiz Miller,
Enlele Gedagtes oor my Godsdiens
(Pro Veritate, Julie 1967 ), Waar die
skrywer egter aan die einde van sy
artikel die indruk wek as sou aparte
aanbidding conder meer liefdeloos
wers, is ek weer van mening dac dit
beter is om so 'n omsirede vraagstuk
uiters versigtic te benader.

kleurskeiding was nog altsd vir
ons volk 'n zevoelizge en kommervolle
veaagstuk. Politicke weigewing en
sinolale besluite getuiz daarvan. In
sommige van ons kerke het aparle
aanhidding byna dic krag van 'n
chsira  belvdenisartikel, Daarby s
daar ekstremistiese predikante in die
Ned, Gerel. Kerk wal in hulle pro-
paganda teen die Christelike Institomt
van S.A. nie skroom om ons van in-
tezrasie le beskuldig nie. Daarom
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vrees ek dat so "n witlating sogs dié
van dr. Maller in die heidige siluasie
tot meer wanvoorstellings aanleidinz
kan mee, terwyl die groot vraag toﬁ
is: Is werpligte kerklike aparthei
Skriftpurlik of nie?

Ons wil ons tog maar aet zan die
zsniwere waarheid wan Gods Woord
hou, Fk glo dat aparte zanbidding
deur die verskillende rasse die heste
prakiiese rcéling is onder ons om-
standighede; maar ek glo ook dat ek
v mede-Christen dan nog net =so
Lief kan he asafl ons szam a2anbid,

Het v al pekyk na die foto’s van
ons Sendinzmoderature? Dir lyk nie
haie na kerklike apartheid nie en dit
weerspieg] vir my ‘B pragtige gesind-
heid. So sien ek graag dgie rk van
die Here. Nou kom die vraag op:
Waarom soveel verdeeldheid en on-
aangenaamheid oor iels wat nie ge-
vaar inhou oie? Ons Bantoekerke vra
nie . iMterrasic’ nie. Waarom moei

sommige predikante hiepdie politieke
rpock so vrees? Ja, hulle gaan npog
verder en saal agterdog en verdag-
mzking teen meded hristene wat die
Heilige Skrif anders verstaan en ver-
klaar, en hulle berosp hulle vir hier-
dic aritasie en diskriminasic nie op
die Woord van God nie, maar op
stnodale besloite,

Persvonlik kan ek getuwig dat ek
beic aangename herinneringe in my
omdra van dienste van gekleurdes
wat £k bygewoon het, ook waar hulle
as hediendes onder my pewerk het.
¥k sal die Here altyd dank war holle
maoaoi voorbeeld en getuienis. As die
redakieut my sal toelaat, vertel ek

Dit Iyk vir my maar baje swarl-
gallig. Het God ons dan nie zan
hierdie suidpunt van Afrika s ’n
hlanke nasie last ontwikkel nie? Glo
ons mie dat Hy dit juis so beskik het
sodat ons 23 Christenvalk tot seén vir
dic swarl heidenvolke kon wees nie?
As Hy Israel (Juda)} deur div: eeue
te midde van vervolging en vitmoor-
ding as volk hehou %mt, dan =al ons
Hotn nie eer as ons ‘Hom nie vertrou
niie. Wal dc, Mbller se donrinee vrees,
aal alleenlik kan geheur as ons hecl
temal afvallig word van God. Daarem
te meor moet dit on8 erns wees om die
heilsboodskap met vour en  ywer,
woeg en lzat, tydig en ontydig by

later daarvan. {¥7 word herilik daer- . opé mense tuis lte being. e kind so-

toe nitgenooi—HRed.). "o

wel as die ouer moetl vir die Here

Nog iets oor die volgende sin wak;* behou word, en so vir ons volk. Dan

in dr, Mbller se artikel voorkom:
~nlangs ket "'n dominee 2an my ge-
w6 day daar cor 30 jaar in ons land
nie meer iets 3005 ras sal wees nie”

zal daar ook nie so baie . kommuniz-
tiese shmposinms” nodig wees nie, 'n
Volk wat van binne geestelik verrot
is, word nie so gered nie.
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