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THE SOUND OF THE TRUMPET

I stationed watchmen aver you, saying
“Give heed to the sound of the trumpet!”
{Jeremiah 6:17)

It is now a full generation ago that Harry Emerson Fosdick delivered
the Lyman Beecher lectures at Yale Divinity School on The Modera Use
of the Bible, The lecture which elicited the greatest response at the time
bore the title "Abiding Experiences in Changing Categories.” It is not
too much to say that thia note wos sounded in all of Dr. Fosadick's
preaching from this pulpit. He was always intent upon distinguishing
the transient from the permanent, the things that pass with the day
from the things that oullast the years, the ephemeral words of the

particular hour irom the Word of God that stands forever.

If in our broken times we are
less confident about the abiding
experiences and make much less
of them thcm Dr. Fosdick, the
chomging cotegories of which he
spoke hove become the major pre-
occupation of our age, The word
change is writ large in our lexicon
of living. It is stomped upon every
meamifestation of our culture:
drama, fiction, poetry, art, and
music. [t is refleclted in the way
we think or try to think. It is
lodged deep in the modern mood.
Qur language suffers from strain
and fotigue, and therefore from
an undiscriminating prolixity. Our
words have become shopworn
precisely ot a time when we have
coeme o recognize the life that
words have in the lives we live
together. So it should occasion no
surprise that we should search,
whether we be secular men or
religious men, for some symbal,
some metaphor, some myth or
cllegery which will give expres-
sion, on the one hand, to the in-
choateness and distraction  of
modern existenice, and, on the
other, o the possibilities of the
amerging new.

Some vears ago, Elmer Davis,

in reviewing Reinhold Niebuhr's
Reflections on the End of an Era,
made an urgent appeal to his con-
temporaries to compose a modern
apocalypse, a work which would
comprehend within its vast vistas
the confusions ond demeonclogies
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ot our world. That apocalypse re-
maimns to be written. We have no
Daniel addressing himself to his
stricken age, no seer on the island
of Patmes, nor, indeed, a Joachim
of Floris or Dante or Dostoieyski.
Williom Wordswerth, in cm age ol
revolution, could write, "O Milton,
thou shouldst be living at this
hour. England hath need of thee.”
But it is not a Milion that we need
so much today, but a prophet, a
prophet and a poet like Jeremich,
who spoke to an erg that was
ending in the cncient world, And
{Plecase turn page over)
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‘N VERHELDERENDE SIENING
VAN LIBERALISME!

So lank is dit nou al dat 'n mens begeer en bid dat daar tog n
einde mag kom aan die babelse verwarring wat daar bestaan in ver-

band met die sogenaamde .gevaar van liberalisme’

‘. en dot daar tog

verantwoordelike persone na vore mag kem wat in plek von net vaag
na hierdie ..gevaar” te verwys, dit tog duidelik en prinsipieel sal omlyn.
‘n Mens het al so moeg geword van ol die onverantwoordelike geskree

en geskel in hierdie verband!

Wat was dit nie 'n aomgename
vermsslrg en vwverkwikking toe
Praf. F. ], M. Potgieter van Stellen-
bosch by geleenthmd van  die
konferensie van die Vereniging
vir Christelik Hoer Onderwys op
Saterdag 21 Augustus 1965 in
die Goudstadse Onderwyskollege
hierdie onderwerp aongedurf het,
en foe nie in vaaghede verval en

tot geskel oorgegoon het nie,
maar pragtige prinsipiele grond-
lyne getrek het in wverbond met
die werskynsel wvan Iliberalisme.
Dit was 'n heerlike verrassing
want in die lig van die {eit dat die
woord liberalisme by talle (mees-
te?} sprekers alleen die betekenis
blyk te hé dat jy daarmee ander
{Blaai om asbh.)
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n Verhelderende siening
van Liberalisme!

(Vervolg van bladsy 1)

wal nie gehee! met jou sgomsiem
cf in alles presies konformeer nie,
onder verdenking bring. het 'n
mens eintlik gevoel dat jy ol by-
voorbaat weel wat gesé goamn
word foe die strocibiljeite mense
na die byeenkoms genooi het met
die krest- , Ons christelike vryheid
word deur die liberalisme be-
dreig!” Maar hier is nie gesé wat
ons oo grend van al die teleurstel-
lende en onistellende ervaringe te
wagte was nie, Inteendeel, hier is
n totaal ander geluid gehoor
Prol. Pelgister het liberalisme be-
skryf as . die rigting waar in plek
vemn dat God in die sentrum staan,
di= mens in die sentrum gestel
word.” Hierop het hy uitgebrei en
telkens herhaa! dat die liberalis-
me die stelsel is waardeur die
menslike gesag en vryheid be-
klemtoon word ten koste van en
bé die gesag van God en die vry-
heid wat alleen in Christus is. Hy
sien die liberalis as die mens waotl
vergeet dol die menslike rede ver-
dorwe is en dit tot die hoogste
kernbron verhel.

Die hele tyd wdenﬁ Prof. Pot-
aieter se referaat iz ‘'n mens bein-
druk deur die feit dot hier iemand
aon die woord is wal gedink en
gestudeer het. Die liberalisme sien
hy a= 'n bedreiging vir ons chris-
talike vryheid in dié sin dat die
liberalis wal die mens in die sen-
trum ploas, onverdraoagsacm 1is
teencor die ortodoksie wat God
en Gode Woord alléén sentroal
stel In die lig van hierdie siening
kon 'n mens begryp dat ons
mense moet opgercep word om
di= stryd can te knoop teen
vyand watl verwoesting soai in
die kerk, politiek en gesin — n
vvand wat dan inderdaad gesien
moet word as die wegbereider
van die Kommunisme. Terwyl die
spreker aom die woord was, het
'n mens spontaan gedink gan die
werking van die liberalistiese gees
onder ons kerkmense wat so be-
vreesd is det hulle beleid aonge-
rack sal word, en wat veral tans
soves] blyke gee van die feit dat
God se g n God se Woord
nie meer vir hulle die hoogste is
nie, maar dat die beleid, die tra-
dizie, die volkawil, ens. hulle meer
aanspreek. Hierdie onverdracg-
saamheid van die liberalis teen-

=

oor die ortodoksie wat pleit vir die
Woord van God as hoogste gesag,
word deur talle Christene in Suid-
Afrika aan die lyl gevoel En fog
glenaardig — die onverdrocg-
saamheid teenoocr die beklem-
toning van die gesag van Gods
Woord. word heel dikwels betoon
juis deur hulle wot die meeste te
s& het oor die gevaar von libero-
lisme. Prcl Polgieter hel praghia
ormgedul wie die ware liberalis-
e is nl nié hulle wat ég-christelik
wil wees nie, moar hulle wat die
menslike gedagte beleid, vryheid.
ens. s hcog aansloan en onver-
droagsaam is teencor die christe-
like getuienis Uit hierdie referaat
moet onvermydelik gekonkiudeer
word dat talle wat so skern is in
die sqg. liberaliste-jag, self niks
anders as vermomde liberaliste is
nie — liberaliste omdal dit vir
hulle nie sentraal om die Woord
van God gaan nie
Die uiteensetting van Prof. Pot-
gieter was vir ons werklik 'n riem
onder die hart, en dit het by 'n
mens die drang loal opkom om
des te sterker te geluiyg en te pleit
en te stry dat Gods Woord die
hoogste geaaq sal wees — te ge-
tuia en le pleit en le siry teen dis
druk van die llberalisme waor
(Gods Woord uil die sentrum ver-
dringd word ter wille won die
menslike grdaate, wil. beleid, ens

(Tngestuur)
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The sound of the
trumpet

(Continued from page 1)

the symbol for Jeremiah is the
trumpet “"Give heed to the sound
ol the trumpet!’

THE TRUMPETERS OF GOD

The frumpet is a good symbol
It is one of the major symbols of
all Seripturs. It was at the sound
of the trumpet that the covenant
words were first spoken to [sra=l
on Mount Sinai, "l am the Lord
vour God!”, and the words keep
ringing throughout the Bible
That is Israel's imperishable oift
to the world [t i2 at the trumpet’s
blast that the end of time will be
ushered in., when we shall ol
starnd before the judgement seat
of Christ. On every new year the
trumpet is blown U% inand again,
and a new tine egms b0
symbol for Easter morning. The
prophets of lsrael understand
themselves as the trumpeters of
(God, In times of erisis ond donger
God puts the trumpet to the lips
of his messengers, and from early
times {o lale we hear them sound-
ing forth from the turrets of his-
tory. They are the watchmen for
Ged, they are on the alert for him
and for man. They summon {o
attention, they sound the alarm,
they makes imperious claims, they
awaken us from lethargy., they
call us to the momentous, they
compe! us lo confront the present
and forbid us to retreat, they pro-
cioim the Weord of God over
~gainst all the attractive alternc-
tives. They gddress themselves
to where the hurt is grievous, 1o
the wounds of the human heart
They are never sentimenial or
trivial or clever, and never com-
monplace or dull. They know
what preaching means ond they
will not translate it intlo a focile
nostrum or an entertaining homily.

Jeremiah proclaimed the Word
of God in an age of lolling em-
pire, an age ol rising peoples.
The nations were forging alliances
and holding international con-
ierences. Once he met the ambas-
sadors as they were leaving a
plenary session and he had some-
thing to say thal bears repeating
in the chancellories of the nations
and in the slate department, in
the present international situation,


http://mer.se

September 15 September 1965

PRO VERITATE

3

The sound of the

tfrumpet

whether in Viet Nam or the Do-
minican Hapubhc or Rhodesia or
South Africa He icld them that
they all stood before the bar of
the some ultimate judgement
He walked the bozoars as they
buzzed with buying and selling;
one word was on the lips of every-
one — prosperity. He told the
pecple thal their religion was an
illusion, and that they were [fast
becoming like the illusions they
ware pursuing, He told them that
they were changing religions:

Has a nation changed its gods,
eventhough they are no gods
at all?

But my people have exchanged

their glory
for cll that is useless

He went farther.

He said the official leaders of
religion never troubled {o cccupy
themselves with the central event
which made them the distinctive
people they were mean! by God
to be. They never spoke of the
libercting event which hod mode
them lorever free, free from every
tyranmy, free from every obses.
sion with the self, becouse they
had commiited themselves to a
God, who was present and active
in history, yel never toa be identi-
fied with it, They were translating
historical revelation into psycho-
Jogical states of mind They soid
“"Yahweh” (everyone was saying
it). but they mecnt Baol They
sgid covenant but they meant the
nation. They said. "We are a
chosen people,” but they meant
patriotism. They fled to the Tem-
ple lo escape the approaching
gstorm ond kept repeating the
pious formula, "The temple of the
Lord the temnple :::i the Lord, the
temple of the Lord,” but Jeremich
saoid God was destroying the tem-
ple in order 1o preserve faoith. He
told them they were digging os-
terns, but the cisterns s-ould hold
no water becouse they were
cracked.

He was denounced as lraitor,
and they called him "Terror-on-
avery-side." Yel this is the wonder
of the man, that he who wag the
most subversive of all the pro-
phets — subversive fo the notion
and to national security, subver-

sive 1o the oplimists and the poli-
ticians, subversive to religion and
conventional pielty — waos the one
wha, more than any other, made
it possible lor Israsi to transcend
the downlfall ol the state, the de-
struction ol the Temple, and the
end of its political history. For o
generation he proclaimed o rodi-
ral criticism upon oll the relativ-
ities of history and upon the mosi
cherished and most venerated of
national and religious institutions,

But be went farther still

He tock his stand at the fingl
irontier where God Himsell be-
came his maximum problem, "'You
have deceived me, ond | was de-
ceived,” he cried, "you are o
mirage! You are stronger than 1.
and you always prevail My ser-
mons get nowhere, and you do
nothing. | have become o derision
and a laughing stock o joke. [ om
going o stop thinking abaul you
once for all, and I will speak 2o
more in your name.’ But then he
heard himself spoken to again,
and the Word wos like a blazing
lire pent up in his bonegs and like
a hommer Yhal crushes the rocks
into pieces; he reeled like a drunk-
en man, and ther wen! lorth
again ‘o sound his frumpet, call-
ing men to obedience and laith
1o justice and rightesusness, 1o a
hiture for which they can hope, to
a new covencnt inscnibed upon
the mind and will when all men
will know that they have been
faraiven.

THE EVER-EMERGING NEW

[t is extraordinary that so many
al the coneems which disturb us
today ond confuse our theologies
disturbed Jeremiak too. 1 suspect
that mony o you have been
listening between the lines all the
lime that we have been speaking
of Jeremiah. He knew that God
wos not ot all what men were
making him oul to be or what he
himself had suppeosed him o be.
He knew whal religion could be
ond indeed was, o colossal decep-
tion, a li=, as he never wearied of
saying. He knew the lothionoble
gJods of the hour were doomed. He
knew all the perplexities of o
world in radical dissolution. But
he grasped lirmly the nettle of
Gud's revelation in history, and
was tortured by iis dilemmas
even more than we are. Yet he
would not substitute for il a reli-
gion which undermined history

ard robbed it of social relevance,
although the majority of the pre-
rhels were doing so 7)1 hove
dreamed, I have dreamed, ™ they
send. “That's just the trouble,”
aaid Jeremiah, He would not re-
sslve historical revelation into the
kind of existentialiem which made
history of no effect. His own psy-
chological proklems were hard
enocugh to bear, But beyond all
the seascons of change and revo-
lution, he could see the emergenrce
of the new, ol o new time when
the old would pa=s away, and all
things would become new.

It is our burden to speak to our
cwil fimes, and we must address
ourselves to the issues and pro-
blems of cur lime as Jeremiah did
to his. How oflen we have heard
it! But we mus! speck a longuoge
rmnd empley lorms of thoaght that
are intelliginle to +he men of our
time :_-:d culture, The prophets ol
lsrae! did "'DI hesitate to employ
the secular forms of speech, and
their words were alive and vivid;
they were teeming with contem-
porary events, and were ever-
imstinaly conerete This is not o
all to say that we are 1o dispense
with the sermon, but il is 1o say
that we must compose it with
greater versatility, that we must
veniure fo be as imaginative as
the orophels were. And in cur
wervices of worshio we have much
ta leam from East Harlem Pro-
testont Parish ond from Lompman
Chape!l cnd from the informal
agatherings of prayer and praiss
of scattered groups throughout
the country And we do well o
remnember the rds of the ﬂﬂ'.-bE
Withou! o parabla seake he nct
into them

We hove been spegiing of tre
tides of chemae which ore engull-
ing the earth It is our tosk to have
done with evary mannar of paro-
chiolism and provincialism, and
vet to preserve that which is cen-

(Please tern averl

LET WEL

verkiaar dat hy mnie verant-
woordelik is vir menings en
standpunte wat in enige ander
g B Mg e e

ivyn as e
cn redaksionele verklarings nie.

Die redaksie van Pro Veritate g
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frumpet

{Continued from page 3)

tral and distinctive in our tradi-
tion. We must be open to our
times, open to the future, open to
new thoughts ond new theologies,
open to Judaism and Cathelicism,
open even to other religions and
listen to what they have to scry,
and it must be an honest dialogue
and not exploitation.

Hehrew-Christian faith is able
to bear this cpenness because if
belongs to iis very character to
be open. Chr {iath is the history
of the ever-emerging new, and
iaith becomes Ioith in o unique
sense precisely because of the
historical character of revelation.
Otherwise we are substituting a
security of our own devising. We
are digging cisterns, and they
haold no water. We must not ex-
pect to write o definile theolegy
aor a defensive Christoloay, It is
very probable that we shall be
saying it all quite differently a
generation from now, as we said
it quite dillerently a generation
ago when Dr Fosdick spoke of
abiding experiences and chang-
ing categories

We speck for the hour and to
the hour. In the midst of change
we witness to a changeless God,
but we employ the formulations
that are intelligible and congenial
to our culture. We hold our trea-
sure in earthen vessels. We speak
these days of mcn come of age,
and it well be =0, but we
shall delude ourselves if we think
that the men of the future will
think in the same categories or
speak the same words that we are
using now. The heorizons of God
stretch  infinitely beyond the
ramges of our time, We are not the
focls of Time. Time is not a
whirligyg. God's Word has been
commitied to the Church: it 15
there that His Voice still specks,
and it is the sures! safeguord
against the distortions and exag-
amﬁam of the present Jesus

rist is present with us in this
age, and he will be present in the
ages to come. We who are called
12 be his watchmen will sound
the trumpet emd will summon men
to faith and preclaim the good
news or release from bondage
and of salvation from every ser-
vitude of the heart

THE KINGDOM OF OUR LORD

Tha Christ whom we preach is
mare than a mythical ligure or a
Gnostic redeemer. Myth there is
indeed and necessarily so and al-
ways will be, but the myth is the
precipilate of om historical hife. We
must altirm and must preach that
the life that was lived on this earth
was of a guality that could evoke
the kind of response that the New
Testament records report, 1 is not
only that Jesus lived thal is im-
poriont for us but how he lived
and how he died. Only =5 does he
speak o our condition and to our
great need. He dwelt among us.
We have seen his glory. We have
heard His Voice specking We
meet him as one like ocurselves.
And the lile that was lived wa=
one of complete seli-surrender, of
compassion for our [railties, of a
love so deep, so brocd, so high
that men could see in it a revela-
tion of the love of God. It is in
preaching that he is present and
known, It is in the preached Word
that we encounter Him as living
Lord. And we whe preach are
summoned i{o commitment aond
decision. We do not preach our-
selves — that would be of little
avail. We preach Christ, a cruci-
fied Savior nisen from the dead
We do not oall men first of all 1o
undersiand themselves, but fo
listan ¢ One who understands
and knows us allogether. Sc we
think in foith, we live by Iaith, and
we preach from faith.

We are speaking much these
days about secular mon, We
meet him at the place of our so-
cial concerns and soclal action;
we meet him at the gathering of
the peoples: we meet him ot the
place o! the travail and pain cf
the humaon heart, ot the plaoce
where we speak to one another,
at the place where the imogino-
tion is permitted to assert ils
cloims and to survey the ranges
of the universe. All of these are
the places of Scripture, and let it
never be forgoiten So we shall
speak to each other and taolk o
gether about those things which
concemn us both most deeply. We
shall “watch the dark fields for
a rabirth of faith and wonder”
We shall drink of fountaing where
fresh words are bom, we chall
travel on to the fields of light, and
there will be sponicmeous singing
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then and praise and adoration
And upon some day, ot the end
of some road or some midnight of
deep despoiring, we shall bsten
together o lhe strange languoage
of the apocalypse, for it is the
secular brother who speaks of it
in the councils of the nations or
on the air waves or in the daily
press, more than we who are
ministers. So together we shall
listen to the finale ol trumpets
soundina:

Then the seventh angel blew
his trumpet, and there were
loud veices in heaven saying,
“The kingdom of the world has
become the kingdom of our
Lord and his Christ, and he shall
reivs for ever and ever.” And
the twenty-lour elders who sit
on their thrones belore Ged lell
on their foces and worshipped
God, soying

We give thanks to Thee, Lord
fsod almighty, wno art ond
warst, that Thou host iwken Thy
great power and hast bogun to
relan,

The Rev. Tames Mullenhurg (s Profes-
sor Fmeritis of Hebrew and Coenefe
Langunages o Union Theological Scem-
nary, New York. The ahove ix an address
delivered the Groduation Ceremony,
Riverside Church, I8 Mav, 1968,

Editorial
FLEASE DEFINEI

fConrinuwed from poge 5)

sary and dongerous confusion is
created which, understandably, is
greated by the ridicule and crit-
iciem of the world. We therefars,
renecl our request to those per-
sons and organizations which are
using the word liberalism so liber-
atly: "First agree omongst your-
selves as to whal, precisely, the
word means — and then we can
continue the discussion!”

Inleidingsartikel
DEFINISIE ASSEBLIEF!

(Vervole van Madry §)

spot en krnitiek van die wéreld op
die hais kan haal. Daarom her-
haal ons ons verscek aan die per
gorne en ligaome wal die woord
liberalisme tens so liberaal ge-
bruik: Kom eers onder mekanr
ooresn oor wa! die woord oresies
behels — en dan kan ons verder
aesels!”
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Please Define!

The word liberalism has been used more liberally
in the past lew months than, perhaps, any other
word; especially by cuasi-specialists who, without
first of all defining what they mean, have gone on
to use it as o delightlully swear-word. Every careful
observer quickly noticed thaot tha diflerent meanings
the word has in a theological, moral, political or
economic confexi were hardly ever distinguished,
and the foct that the everyday use of liberalism
hos both lavourable and unfovourable conotations
wes not pointed out. And meanwhile, to crown it
all, a new word — nec-liberalism — hos also been
added! It does nol reguire a prophet to predict that,
becouse of the lack of explicit definition and under-
atanding, the light cgainst liberalism as something
dengerous and evil can easily become a larce —
pspocilly i ecelesiaticol bodies orgrmize congresses
without first of all deciding exactly what they mean
by liberalism,

We were particularly interested (or should we say
amused) {o notice that Pro Vertate was attacked
becouse ol its "hberclistic tendences”. Now we
wish to remind our reoders (and especially our
critics) that Pro Veritate since its inception has been
lounded on the Word of God and that its only inten-
tion is to encourage a discussion, in dialogue form,
of real problems on the basis and in the light of the
Word of God. God's Word is and remains the sup-
reme and linal authority as far as we are concerned.
Anyone, therelore, who wishes to exalt himsell and
e human freedom above the truth or the authority
ol God's Word is regarded by us as a liberal. Thus,
the threlvgical use of liberaliasm refers to that line of
thought in which men are iree to distort, dilute and
disown the truth of God's Word

We. thereiore. hecrtily agree with the way in
which Proi F. ]. M. Polgieter delined hberalism at a
recent cenference on the subject in Johonnesburg.
(A brief report was sent to us and appears in this
issue.) But for the same reason we must strongly
condemn the misuse of the word by persons such as
Dr. A P, Treurnicht. And when we listen to the
incomplete, one-sided and sometimes completely
archaic exposition of the Scriptures which someone
surh as Dr. Treurnicht uses in his senes of S AB.C.
hroadcasts, then we com enly exclaim: "Save us
irom such liberalism!™

Anyone wno soberiy ond objectively evaluates
lhe recert pronouncemenis on liberalism in our
country wiil also notice that it is those persons and
organizations whose convictions on the ecumenical
movemen: and raoce relations are based on the
Bible and ditffer irom the traditional view of some
Alrikansrs who are especially decried as libarals,
It is precisely becaouse our opponents cre alraid to
discuss these topics responsibly and on the basis of
the Scriptures that it suits them not to define clearly
what they mean by liberalism. In this way unneces-

(Cantinned in last column on previous page )
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@eﬁ'nisie Alsseblief!

Daar iz seker geen woord wal die algelope maan-
de meer kwistig gebruik iz as die woord liberalisme
nie, veral deur kwasi-deskundiges wat, sonder om
vooral 'n duidelike delinisie te gee, voortgegaan hel
om dit as heerlike skelwoord te gebruik. Dit het elke
noulettende woarmemer baie gou opgeval dat daar
byna nooit onderskei is tussen die verskiliende bete-
kenisse van die woord socs gebruik in ieclogiess,
sedelike, politiecke of ekonomiese sin nie, en cok nie
tussen die feit dat die begrip liberciisme in sy alle-
doogse Ik 'n gunstige sowel as pngunstige
betekenis het nie. En intussen is, om alles te kroon,
‘n nuwe woord: neo-liberalisme ook nog bygevoeg!
Dit neem geen profeet om te voorspel dat by gebrek
can 'n duidelike begrip en definisie die bekamping
van liberalisme as ‘n gevaar of 'n euwel baie maklik
in 'n klug ken ontaard nie — veral as kerklike lig-
game kongresse gaan hou sonder om vooraf vas te
stel wal presies by liberalisme bedoel word.

Veral was ons geinteresseerd (of moet ons sé
geamuseerd) om te sien dat Pro Veritate cangeval
word vanweée sy liberalistiese tendense. Nou wil
ons ons lesers (en veral ons kniticl) graag daaroan
herinner dat Pro Veritate hom vanaf sy oprigting
gestel het op grondslag van die Woord van Ged en
dat sy hele opset is om 'n gesprek oor die bespre-
king van aktuele vracgstukke te stimuleer op die
basis en in die lig van die Woord van Ged. Finale
en hoogste gesag is en bly vir ons Gaods Woord,
Enigiemand dus wat homsell as outonome mens wil
verhel bo die waarheid of die gesag ven Gods
Woord, word deur ons gesien as 'n liberalis. Libera.
isme, in teologiese sin, is dus dié denkrigting wat
homself viy ag om die waarheid van Gods Woord
le verwring, te verwalsr of te verwerp.

Doorom kon ons heelhartig scomstem met die
definisie van liberalisme deur prol. F. ]. M. Poigieler
gegee op n konlerensie oor liberalisme onlangs in
Johannesburg gehou en soos weergegee in 'n kort
ingestuurde verslog wat in hierdie uitgawe verskyn.
Maar om diesellde rede moet ons die misbruik van
die woord by persone soos dr, A, P. Treurnicht ten
sterkste veroordeel. En as ons luister na die onvel-
ledige, eensydige en soms totaal verouderde Skrif-
uitleg wat ‘'n persoon soos dr. Treurnicht in sy reeks
radiopraatjies cor die S A UK gee dan kon ons &l-
ieen uitroep: , Bewaar ons van sulke liberahsmel”

Wie al die onlangse uitsprake oor liberclisme in
cns land nugter en obiektie! becordeel, sgl opmerk
dot ook en veral dié perscne en instansies wat By-
belse cortuiginge oor ekumerniese en rasseverhou-
dinge huldig wat van die tradisionels sieninge van
sommige Afrikaners verskil, os liberaliste uitgekryt
word. Juis omdat ons teéstanders bevrees is om 'n
verantwoorde gesprek oor hierdie sake rondom die
Skrit aom te knoop, pas dit hulle om nie vooraf dui-
delik te omlyn wat hulle onder die term liberalisme
verstaoan nie. Daordeur word 'n onnodige en ge-
vaarlike verwarring ceskep wol ons met reg die

( Vervolg in loaste kolom op vorige bladsy)
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WHAT IS A HEBREW CHRISTIAN?

The people of Israel in our temnder

many and diverse Lackgrounds; and they are mow in process of becoming

a strong and uniiied nation, despite all their difficulties. One guoestion fre-

queatly asked among them is: “What is a Hebrew Christian?” To the
a

Jewish mind an anoma'oss situation is created when a Jew makes

le beiny a Claltisa. A clear answer (o the question will provide a befter
undersinad.ng among all our people everywhere.

JEY AND GENTILE

As a prelude 1o that answer. let
us fird consider the orms Jew and
Gentile, Briefly, a Jow 15 a person
bora into a Jewish family, a des-
cendant of Abraham the Hebrew.
throurh lsaac and Jacob and the
twelve sons of Jacob, according to
the Tenach (O.T), He is 2 member
of the Jewish race guite apart from
cholce or anvihing ke is or does,
Whatever land he may live in. he is
navertheless a Jew by race

A Gentile is o person who is born
imto a non-lewish family, He may

= un American Gentile. or French
or German or Russian or of any
o'har nation, but he is ever and al-
witvs= a2 Gentile hy hirth,

CHRISTIAN

A Christian, on the contrary. 1s a
term which denotes choice. 1 de-
notes one, whatever his race. who
has choscm 1o be a follower of
Christ. Contrary o popular thought
o one was ever borm a Chrisiian,
although he may have been born
inlo a Chn<ian emvironment. People
of any race may choose (o bocome
followers of the Lord Josus Chnist
and thus beconie Christians. The
firsy Chnstans were all Jews; and
their Lord and Leader had a Jewish
mother. In spite of persecution, even
unto death. the carly Christran Jews
sucocssfully  propagated their faith
in Josus as Messiah and Redeemer
As a happv Genule once sad: *I¥
we are wrong, il is the fault of yeu
Jews, for vou staried us off in this
way.”

Fis o sadd Tact that thers are many
counterfeit Christians among Gen-
tiles who have never bad a vital
[aith in the supernatural power of
the L ord Jesus Messiah to transform
the lives of believers, although they

may have b2en reared in or been
touched by Chnistian families and
thus have made profession. There
are Jews also who are Christians
only in name, and who bring re-
proach upon Christianity because of
a hypocritical effort to conform to
their environment or bhecause of a
fust for financial gain. Nevertheless.
these counterfeits do not invalidate
sennine  Christianity  which is set
forth in Brith Hachodesh (New
Testament) and exemplified in those
possessing a living faith,

JEWS WHO ARE CHRISTIANS

What is the status of a Jewish
Christian? Since the establishment
of the State of Israel. this question
has become of great importance,
ooy the fact that a Jew believes in
Jesus Chnist and has not been bap-
ured, mean that he automancally
has ceosed to be a Jew? This view
is comirary o the words of oar rab-
h's of blessed memory who taught
that every Jew has a part in the
worid to come which Rambam ex-
plains thus: “Although a Jew has
sanned (that is. has become an apos-
tate), he is <l a Jew.™

The Jewish Chnistian is a one
hundred per cent Jew. From the
religious viewpoint, bhe has not
ceased 10 be a Jew (were such a
thing possuible). for he bas not
adopted a strange relgion nor re-
pudiated the Torah. On the con-
trary. he has embraced the comple-
tion of Isracl’s religion. For Juda-
ism from the beginning was founded
for the Messiah, Without Him Juda-
ism iy a frame without a pi.n:lure. a
body without a head, a society with-
oul significance, Notice how full of
reference 1o Messiah are the Jewish
prayers. With faith in the Messiah,
the Christian Jew is indeed a com-
plete Jew, The Christian Gentile by

—JACOB BLUM

conlrast, has repudiated his heathen
background, has believed the Jew-
1sh Scnptures and has embraced the
Jewish Messiah, as foretold in the
Oid Testament and revealed in the
Mew,

The Chnistian Jew or Jewess be-
lieves wholeheartedly that Jesus,
blessed be His Name, is indeed the
Messiah whom the fore-
told. and for whose coming our
fathers watched, hoping that God
would raise up One from the seed
of David to deliver His People. He
believes that Jesus of Nazareth is
indead the Shiloh of whom our
father Jacob phesied when he
said, *The scepter shall not depart
from Judah, nor a lawgiver from be-
tween his feet, until Shiloh come;
and unto him shall the gathering of
the peoples be" (Genesis 49:10). At
the time when Jesus came, the scep-
ter did depart from Judah and
people from all nations did gather
themselves unto Him!

A Chnstian Jew believes that
Messiah has suffered and died for
the sins of the world as said the pro-
phet Isaiah: “Surely he hath borpe
our griefs and carned our sorrows:
yvet we did esteem him stricken.
smitten of God and afflicted, But
he was wounded for our transgres-
sions, he was bruised for our iniqui-
tics. the chastisement of our peace
was upon him and with his stripes
we are healed. All we like sheep
have gonc astray, we have turned
every one to his own way, and the
Lord hath laid on him the imiquity
of us all” (Isaiah 53:4, 5).

The Jewish Christian believes that
Messiah has nsen from the dead on
the third day as it was prophesied in
the Tenach: “For thou wilt not leave
my soul in hell (Sheol, the nether-
workd), neither wilt thou suffer thy
holy one 10 see corruption.™ (Psalm
16:1(0) He further believes that Mes-
siah has ascended to heaven, from
whence He will return to us in the
last day to rule in righteousness and
peace over a world set free. “The
Lord said unto my Lord,” said Da-
vid, *Sit thou at my right hand, until
I make thine enemies thy footstool”
(Psalm 110:1).
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What is a Hebrew
Christian?

Moreover the Chnistian Jew be-
lieves that Jesus, the Mesdah, has
personally forgiven his sins, when he
came seeking faith, and has im-
parted to him eternal life in the
Holy Spirit; and he has experienced
love, joy. peace, and hope which he
has never before known. He has
seen the prophecies of the Old Test-
ament fulfilled in the New Testa-
ment and has expenienced in his own
life many of the promised blessings,
The remainder he confidently be-
lieves will be experienced, as prom-
ised, when Messiah Jesus returns as
King.

THE CHRISTIAN JEW AND HIS
FELLOW JEWS

What eflect da these beliefs have
upon his relations with his fellow
Jews? From a national slandpoint,
the Christian Jew is not a deserter,
as some Jews say. He has not brok-
en tiass with his nanon, nor with is
past. He has nol passed over into
another camp. He has already at-
tnined to the position to which other
Jews will yet come, as it is wrilten;
“*And | will pour upon the house
of David and upon the inhabitants
of Jerusalem the Spint of grace and
supplication: and they shall look
unto me whom they have pierced,
and they shall mourn for him as one
mourneth for his only son, and shall
he in a bitterness for him as one
thut is in bitterness for his first-
born.” (Zechariah 12:10) Again:
“And so all Israel shall be saved,
as it is written: There shall come out
of Zion the Deliverer and shall turn
away ungodlinss  from  Jacob™
(Romans 11:26, Isaiah 59:200.

The Christian Jew enthuses over
the State of Isracl. Shall he not re-
joice when he sees his people, who
have been scattered and persecuted
throughout the world. now returning
to the land which the Lord caused
their fathers to inhent according to
Hiz promise? His heart rejoiced as
he sees s people, who were forced
ty bz the peddlers among the na-
tions, now becoming @ normal
people, siling again “under their
own vine and fig tree™ turning the
wiklerness into a frutfol held. dig-
ging wells in the desert to water the
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parched ground. speaking their own
language, the language of the Torah,
and singing their own songs,

Christian Jews want to be recog-
nised as true Jews and as an insep-
arable part of their nation. They
merit confidence and love of
their brothers, the children of Isracl
Many of them participated in Is-
rael's War for Liberation, Many
even came from other lands fo en-
list in the army, and they were re-
ceived with open arms. Many are
taking part in all branches of the
work of building up the Land. Even
if their brethren treat them with en-
mity and seck to deprive them of
their just rights and privileges in a
democrucy, Jewish Christians must
refuse to relinquish these rights and
must continue their efforts (o be
recognised as true Jews, If they
should fail to persist in these efforts,
then they would indeed be proving
that they are apostates who have
lost the spintual roots of Judaism,
as many of their people think.

How can a true Christian Jew for-
suke his brothers? Hear what the
greatest of all Christian Jews, the
Apastle Paul. wrote: “For 1 could
wish that myself were accursed from
Chrst for my brethren. my kinsmen
according to the flesh: who are Is-
raclites; to whom pertaineth the
adoption, and the glory, and the
covenanty, and the giving of the
Law, and the service of God, and
the promises: whose are the fathers,
and of who, as concerning the flesh,
Carist came. who is over all, God
blesszd lorever, Amen.™ (New Test-
ament, Romans 9:3.5). Jesus Him-
self said: “For salvation is of (i.e.
from) the Jews.” (John 4:21).

£

RELIGIOUS FREEDOM

This loyalty of Christian Jews to
their own people does not hinder
the wonderful fellowship of all true
bzlievers in Jesus Chnst — God for-
pid! The Jewish Christian is thank-
ful also for God's grace in permit-
ting him to belong to this People. of
whom all the prophets declared that
they would return to their land and
he a blessing to the whole world
(Genests 12:13) His heart bums
w thin him at the first signs of the
fulfillment of these ancient prophe-
cies, knowing that a blessed future
i« assured to the people of Israel
and already with the eye of faith
weeing that future realized.

Because he has come back 1o the

God of his fathers in a real way, the
Chnstian Jew can effectively com-
bat anti-Semitism, for he is both
Chrisiian and Jew; and he can show
that Christianity and anti-Semitism
are diametrically opposed 1o each
other. His own faith in Jesus as
Messiah can win him a hearing from
the Gentiles; and he can work to
give them a correct view of [srael.
The importance of such a ministry
on Israel’s behalf is indeed great.

The religious freedom which the
government of Israel as a democra-
tic state has proclaimed must be
demonstrated in the case of Christ-
ian Jews. Al with his contribu-
tion of enthusiasm and hard work,
he should be free to proclaim the
Good News of Jesus as Messiah-
Redeemer and soon-returning King,
Where should such a testimony be
more acceptable than in their own
land where there need be no fear
that Jews believing in Jesus, blessed
be His Name, will be assimilated
among the Gentiles?

Furthermore, the Christian Jew
understands the world-wide mission
of Israel to be the spreading of the
light of the Torah and the preaching
of the of the Messiah in the
last days to the ends of the earth
(Genesis 12:1.3; Isaiah 27:6; Isaiah
43:21; Revelation 7). He knows that
to fulfill this mission, the Jews must
come back to a vital faith in the
God of Israel and in the true Mes-
siah,
Finally, the Chnstian Jew because
of his faith can be an encourage-
ment amoag his own people, many
of whom do not carry in their hearts
the comforting messages of the Holy
Scriptures as he does. Because of
his Messianic hope, he is sure thal
despite serious cles, Israel will
succeed in building up the land and
the State. The regathering is
what true Chnistians of all nations
have been anticipating long before
the days of Herzl. Chnistian Jews,
nourished upon the promises of God,
know that God is regathering the
sons of lsrael o their own land, 10
which Messiah Jesus will return to
be their King and King of kings
The day of Messiah's glonous reign
ts drawing near. Hallelujah! Praise
the name of the Lord!

(The Rev, Jacob Blum is a missionary
of the American Messianic Fellowship in
Israel, the country of his birth, He be-
came a Christian during his internment
asr a POW. during the Firss World
War. )
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GIVE A DOG A BAD NAME

PRO VERITATE, one has been led to believe, seeks to provide a
forum where contact can be established between the different denomina-
tions to foster and, in some ways, to represent the essential spiritual unity

of the Christian Church.

This is a high ideal and one 15
sorry to see it fail so miserably.

In organising this forum it seems
lo have been overlooked that the
role of mediator needs infinite care
and tact, rather than single-minded
devotion and a knowing that one is
right.

The weak and the unsure charac-
teristically build a wall around
themselves and it 15 natural (hat
anything that looks as if it could
break it down, or even weaken it.
will be considered to be dangerous
and therefore inimical. Such things
arz fought with every means at the
disposal of those who feel them-
selves beleagured.

In this context one remembers
4 bit of homely wisdom that should
have been considered here because
it can become a dangerous weapon.
“Give a dog a bad name and hang
it”, is, alas, true and it can hardly
be denied that Pro Veritate has done
little to avoid getting that bad name.
One almost has the impression thal
it is trying to earn it because much
of its contents actually reads like an
overflow from the “Letters to the
Editor™ in  the “counterslanted”
newspapers of our land.

PROPAGANDA

The impression that the article
*The Rule of God and White Sup-
remacy” made on me was that this
was no longer legitimate argument
but blatant and even unbridled
“propaganda” — however, honest
the writer may have been in his in-
tentions, It certainly was not a
reasoned search for an acceplable
solution or an exhortation to unity.
If it had been published in any other
puise than as a “religious discovirse”™
it would have merited the banning
of Pro Veritate ifself,

Critical reading leaves little doubt
that Myrick’s emotions must have
run awav with both his pen and his
good sense, but the editors should
have seen to it that it went no fur-
ther.

The article begins with a remark
about the Prime Minister congratu-
Iating the Rotary Club for their

magmflccnt gesture of true South
Africanism.”

In a total non-sequitor this offi-
cial accolade for “patriotism™ is
linked with what *“one hears™ about
our way of life being a Christian one
(where the main grudge of the
Church is that Rotary is not prim-
arily Christian!) and that South
Africa 1s supposed 1o be a “bulwark
of Christian Civilisation on a pagan
continent”, (The author is steering
towards something else but the
Frime Minister had to be included
so that he could also, by implica-
tion, be a recipient of the invective
at the end of the article))

Then another non-sequitor fol-
lows. The writer asks if our way of
life is so Chnstian and if we can
defend it. Neither of the two pre-
vious statements say how Christian
we are supposed to be (for instance,
in relation to any of the European
couniries to which the wrter gives
the nioral right to criticise us). The
vaunted “bulwark™ could also just
as well be maintained by a merely
nominally Christian State,

Nothing cogent aboul the subject
of the article has as yet been said
at this stage, What has been done
is to create an atmosphere of slight-
lv sneering i1l will.

Anyone who has read this, not
only with his eves but also with his
mind, knows what is coming but
even then the author exceeds all
one's fearful expectations.

AN UNFORTUNATE CHOICE

For a reasoned attack on “Apart-
heid™ and “White Supremacy™ there
could, however, hardly have becn a
more unfortunate choice than Ho-
sea, whom Myrick now drags into
the argument.

The introduction is an (what one
hopes to be) unconscipus playing
around with the meaning of “a way
of life” —— first that of the Canaan-
ites and then that of the Hebrews

— G. M. MES

who adopted it.

This adoption 1s interestingly ex-
plained and made understandable
with quotations so that one gets the
idea that the writer knows what he
is talking about. As a result, the
rcader forgets to use his critical
faculties.

Lulled into a lack of vigilance one
hardly notices (as one is not sup-
posed to do) that, at the end of
page 13 the word “traditional” has
been added in the sentence: “The
people has substituted Baal for
Yahweh; a pleasant, traditional way
of life, for the stern righteousness
of God.” Without the word *tradi-
tional™ this sentence 1s entirely cor-
rect and it is against this that Hosea
did lift his voice in protest. What
the prophet said, however, was that
the way of life the Israelites had
adopted was mot their traditional
way of life and that they should im-
mediately return to the way of life
of their forefathers!

By puiting it as he does. the
writer inverts all the meanings; but
he has to do this because, conscious-
ly or unconsciously, he is aiming
at the, to him hateful, Afrikaner’s
“traditional way of life”, which he
intends to equate with that of the
unfaithful Tsraelites and, especially,
the excesses of Baalism,

Thereafier, o make confusion
worse confounded, the South Afri-
can “way of life” concept is itself
distorted and twisted out of context
and perspective. “The distinctive
element in this way of life, which
sets it apart from other ‘European’
cultures, is the belief in and the
practice of white supremacy and
segregation,” he says.

This is a popular, but neverthe-
less fallacious, distortion of facts
for “White Supremacy amd Segrega-
tion” has been the “traditional way
of life” of all European nations for
the last few hundred years — and,
deep down, still is,

How else did we acquire our Em-
pire? How else did the Americans
take America and considered them-
selves justified in exterminating the
Red Indians like vermin, paying a
bonus for scalps (even of women
and children) hike we pay it for
jackal tails? How else did the
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Dulch take the East Indies, the
English their world-encircling pink
spuis on the maps of fifty years ago
— and we ourselves South Africa?

The Supremacy was there, but
whal about the Segregation?

[t is true thal there were few, il
any, segregalion laws butl that was
because we were so0 sure of our
supremacy that laws were not neces-
sary to underline it.

The “natives™ were automalically
wegregated.

How many “native” members
were Lthere in the English “Clubs™ of
the Empire up to, say, len years
apo? And has Myrick never sensed
the final degradation implied in the
term  of “going native”, however
intelligent and worthwhile such a
parson might have been?

It 15 our South Africa that, for
rod or for evil, has stuck to the
“traditional way of life™ and even
enshrined it to some extent, in s
laws.

The “other European cultures”
have forsaken the traditional way of
life of their forefathers and are now
demanding that we must follow
suit, even if it happens to kill us.

Admittedly thev have done so for
the highest of high ethical motives:
but also because they could no
longer produce the fighting men thal
could make supremacy stick, and
because they themselves ran no per-
sonal and immediate risk of havine
the rest of their traditional way of
life destroved by it. (When it turns
out that that risk is still there, even
in relatively minor details, we sec
what happens in Smithwick, Little
Rock and other places too numer-
ous o mention.)

These are unpleasant truths bul
one does not banish them by twist-
ing the meanings and implications
of words like “traditional way of
life”. Tf a reasoned and peaceflul
solution 15 possible (and the chance
for that seems very remote) then it
can anly from facing the truth with
open eyes as Hosea did when he ex-
horted the Israelites to return to
their traditional way of life, Lo re-
sume their Hebrew Supremacy (as
the only children of Yahweh) and
their Segregation,

Finally, to underline the unfortu-
nate choice made by taking Hosea
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as an example in this case. 1L s a
chasteming thought for  those who
hate “supremacy™ and “segregation”
that, if the Israglites had not listened
to Hosea and if they had not closed
Ltheir ranks against the Gentiles, if
they had not practised almost total
segregation and clung to therr tra-
ditional “beleaguered™ way of life,
they would, like all the other tribes
in the area have been swamped out
of existence in the restless boling
pol of the Middle East. And then
therz could have heen no Christ and
no Chrisiian religion — at least not
as we know il today!

After having in this strange way
established his launching pad and
cyuated us with the traitorous Baal
worshippars, Myrick  gives  his
tongue free rem and bursts forth 1n
a diatribe that reminds one of Savo-
narola. It s so exaggerated and
hate-ridden that he sometimes al-
most becomes incoherent (eg “As
the worshippars of Baal enjoyed the
physical pleasure of sexual licence
at the high places and thus guaran-
teed for themselves a high standard
of living, so those who practise while
supremacy also are physically re-
wirded for their devotion to this
way of life.™)

Everything aboul us is “evil™ and
"unjust” — things are “spawned”
amongst us, we “indulge™ in sports
(as 1f even that is evil!) — and final-
lv one cannot help but end by won-
dering at this tirade of Old Testa-
mentary invective in a professed
Christian whom his gentle Master
must have at least tried to teach 1o
love all men, even “degenerate”
White Supremacists! Or is it only
the word “Raka™ that one may not
say Lo one’s hrother?

All this is wvery understandable
and human — all too human in fact
but it does not belong in a Christ-
ianm Magazine that is officially dedi-
ciated to the spiritual omification of
the Church.

It proves nothing, it solves no-
thing and it serves no other purpose
than to give the dog a bad name.
which, one presumes, is the last
thing that the editorial board of Pra
Veritate had in mind when it de-
cided to publish this deplorable ef-
fort at “provoking” Christian Unity.

Even if it had all been true (which.
thank God, it isn’t) it could only do
more harm than good in this place.
The harm has obviously been done
for no self respecting government,
representing its  people, could el

such an outburst pass unooticed. As
it is, the reaction has bheen surpris-
ingly mild because, one imagines,
those in authorily must have real-
1sed that this was a case of “they
know not what they do™. One can
accept that this one “mistake™ could
possibly have been an oversight. bul
in the next number we find an echo
that threatens to make a mockery
out of Pro Veritate and (o change
iL wto *“Veritag Nostea” — a maga-
zing with an overt anti-apartheid
and anti-government message. Stuch
a magazing might have a place in
our community, it might even be
desirable — but that is not the in-
lention of Pro Veritate — or 15 it7
A magazine with a message dos
not scek to find the truth. [t tries
Lo establish jts own.

CONFUSED

Let us take o quick look at “The
land 15 God’s” which, although more
controlled in its wording, has the
same message and the same totally
confused quality of thinking.

The sentence: “The White man
has had an almost unsatiable hunger
for land in South Africa”, already
expresses both,

Land-hunger has been a charac-
teristic of all European races. Il
macde the Spaniards carve out their
rreul Hacienda's in Middle America
when the gold fever had abated. Tt
made the Americans gobble up a
continent. It also made the Tsraelites
exlermimate the Canaanites, So why
spzeually mention our South African
land-hunger as if it was a particu-
larly vile disease. peculiar only to
us’]
A little further on the sentence
“A similar passion for land exists in
the African community™ carries no
“diseased”™ overtones for, to the
African, il 15 apparently quite nor-
mal and healthy to harbour such a
“passion’”.

But even then, this statement is
basically false, for ownership of land
wias never a part of the African
“traditional way of life”. The Afri-
can has never in his history “owned™
a “farm™ and il is for that reason
that he does not know either the
possibility of irrigation or the duty
of the “farmer” to take care of the
soil.,

The African has never been a
farmer. His wife has been a mealie-
or a millet-planter. His way of life
has always centred around his cattle.

(Please furn over)
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Give a dog a bad
name...

{Continued from page 9)

The “occasionally expressed wish”
of some individuals for lund were
motivated by it having become a
status symbol in imitation of the
white man’s values. That this 1s 50
is only too clearly shown by the
latest reports about the reasons for
the low productivity of the African
owned farms into which the Kenya
Highlands have been carved up.

The overall tenor of Myrick’s
article is, however, that the land 15
not ours but that it belongs to God
because that w the only way in
which it could he possible for him
to question the moral nght of the
While man (o his present possession
of the land. (Yet Myrick makes the
mistake of expressing sympathy
with the African who says “The land
wins oursl™) *

A DIFFICULT QUESTION 2

Again the Israelites arc now
drawn into the picture to give a reli-
gious and Biblical justification to
the argument. To avoid a rather ob-
vious but difficult question the
writer starls with God already In
firm and practical possession of
Palestine, -the ownership of which
He has delegated to his Chosen
Riace, He seey to it that, of they
nbuse their delegated rights to it
they are “thrown off the land™, etc.

Instead of asking himself who
more “abuses™ the land, the White
man with his modern farming meth-
ods or the Afnican with his pre-
datory agnculture. we find a thess
on the praclical application of the
will of God (through men) to the
roblems of Naboth's Vineyard
which is as dangerous an example
as was Hosen's exhortation  abouwt
maintaining the (raditional wav of
life.

We read: “And no one can break
these (raditions by expropriating
land without the family’s approval
(Sc¢e 1 Kings 21:3}. For God himself
has given this land into the keeping
of this family. This belief stands in
stiurk contrast to the way in which
many whites wrested South African
soil from Africans withoutl regard
for tribal and family traditions™
Without stressing too much that
now, all at once, it seems thal there
is after all some validity in “tradi-

nonal ways of life”, one cannot help
but wonder if the Ismaclites took the
necessary nolice of the tribal and
family tradittons of the Canaanites
when they “wrested™ the land away
from them.

Furthermore, if God “gave” the
lund to the Israelites what is wrong
with the idea that God “gave”
South Africa 1o the Whites so that
they should make proper use of it?
What otherwise than that it must
seem almost a Blaspbemy to Myrick
that God should have any love for
the White men of this sinful world?
If God gave us the land, the rest of
the parallel holds true for, like the
Israelites, our Government also will
not permit the land to be wrested by
whites from other whites, It also
“respects the tradition wherchy God
has entrusted this field to the family
of Naboth™ - or to that of van der
Merwe.

The overall arpument is, however,
fallacious and endentious. It is
truz that God owns the land; bul
He also owns everything else, our
mines and our motor cars, the
money in our banks and the houses
in which we live, our very bodies
and our souls: or has Myrick over-
looked these little details? With
that the whole areument falls o
peeces and resolves itself into the
statement that, if we do not live
acconding to God's will, we ask for
His wrath to come down and de-
stroy us. Only His pity and the sal-
vation which lesys offers to Sinners
can save us from a well-deserved
doom.

That. however, is the burden of all
Christian  teaching.  Aga'nst  this
background the presented argument
SETVES nt":l} ds an artifvecl zmd
cwentially contrived framework de-
signed as a basis from which to
viastigate the White man for his al-
leged mistreatment of the Black, No
actual evidepee Tor this mistreat-
ment is brought foreward: it is sim-
ply taken for granted and we are
once again warned of hell-fire under
the transparent guise of talking
aboul <comething guite different.

And 1his 1the editors of Pro Veri-
tate should have noticed!

They should have noticed that the
real subject of this article has no-
thing o do with the Unity of the
Church and that, by publishing it
they, in effect, helped to destroy the
(nristian Institute of which Pro
Veritate is. rightly or wrongly, con-
sidered to be the mouthprece. One

in afraid that there i little doubd
that, in this way. the Christian In-
stitute has established itsell i the
minds of peopie as an anti-apart-
hewd “party”™ in the Church and, as
such, it has us little chance of suc-
cess as Lhe Liberal Party in polities,
It has. however, also killed its
chances of doing uny genuine pood
work.

By publishing articles that are of
no  higher intellecipal or moral
~tandard than purely polincal dia-
tribas, it has dragged religion down
into palitics instead of teaching us,
24 1t should have done, that we must
not forget our religious values in the
game of palitics wherz winning (and
not truth) is the final vardstick by
which all things are measured.

Dr. G M. Mes ix a swurpeon and antioor
of "Now-nuen and Tomorrow-men™ and
“Mir. White Man, W hat Now?™ (P. Allen
Myrick has indicaded thar ke will repls
ro this article in the October issne —Ed. |

Readers’” Views
THE LAND QUESTION

Idear Sir,

On Tuesday morming. the 17th
August, I heard your paper and, in
parucular, an article by Rev, P. A.
Myrick altacked by the S.A.B.C.

Farticular exception was taken o
Mr. Mynick’s statement: “This
means that white South Africa has
a terrible guilt, for which it must
ntone. Because of the white man’s
ruthless plunder of millions of acres
of land from the Africans who
owned it, he stands condemned be-
fore God."

Yet the previous night the Pnime
Mimster stated: “There is no ques-
ion of the Government allowing
land ownership to Bantu in our
Buntu residential areas.”

In Lady Selborne, Pretoria, free-
hold rights will be taken away from
the Africans as they were taken
away in Sophiatown and in many
other places.

The present policy is that the bulk
of the population will not be able
to own fand in 879 of the country.

Mr. Myrick is night and wvour
paper is to be congratulated for
publishing articles like his.

Keep up the good work.

Yours sincerely,
(Rev.) F. . Phillips,
91, 7th Street,
New Township,
SPRINGS.
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SPANIE
Van 4 -7 Mei is in die kerk Noocado im Madnid “n reeks byeenkomste
gehou wat vir die toekomstige ontwikkeling van die protestantisme in Spanje
vam belang is. Dic Evangeliese Raad vir Spanje is tot stand gebring waarin

oader

.ap van Sir Kenneth Grubb wit Londen, verteenwoordigers

van die Wéreldraad van Kerke em van verskillende huoitelandse kerklike

hulpverleningsrade sitting gehad het.

Hierdie raad is toe ontbind en n
nuwe Spaanse Fvangeliese Raad ge-
vOrm waarnn verteenwoordigers van
die lglesia FEpis | Reformada.
die Iglesia Fvangelica Espanola en
die Raptiste kerke in Spanje situng
het, terwyl vertecenwoordigers van
die buitelandse hulporganmisasics as
adviseurs na die jaarvergadering
uitgenooi is. ‘n Tweede liggaam wat
homsell opgehef het, was die kom-
missic van toesig op die .Centro de
formasion teologici™ jn Barcelona.
Die Protestantse kerke het hulle be-
reid verkaar om self die verantwoor-
delikheid te dra vir die teologiese
vorming van predikante en leke.

in die jaarvergadering van die
Spaanse Evangeliese Raad is 'n oor-
sig gegee van die ontwikkeling van
verhoudinge tussen die Rooms-kato-
licke Kerk en die regering enersyds
en die Protestante andersyds. Ten
behoewe van die 30,000 Protestante,
die 12,000 nic-kerklike vreemdelinge
en die 10000 Jode en Moslems m
Spanje i» in 1964 in die Spaanse
ministerraad ‘n  wetsontwerp een-
stemmig aanvaar om die jundiese
erkenning van ciendom op onroeren-
de goed, erkenning van oplewdings-
instellinge, uitgewerye en boekhan-
dels, wverteenwoordiging van  die
formaliteite by burgerlike huwelik-
sluiting, erkenning van ampsdraers,
verbod op alle disknminasie en op
proselietisme vas te stel — 'n be-
langrike stap voorwaarts op die weg
na gelyke regte vir die nie-Roomse
hevolkingsgroepe. Op 30 November
is egter besluit om met die uwitvaar-
diging van dic statuut e wag toidat
die Vatikaanse konsilic hom oor die
gewetensvryheid uitgespreek het. In-
tussen het Gen. Franco in sy ou-
jaarsrede hom uitgespreek — ..vir
'n regverdige en goed begrepe gods-
diensvryheid.” Daarteenoor is die 1n-
voerregte op Bybels uitermate hoog.

VIETNAM

Bekend is die feit dat nie alle
Amerikaners die optrede van Ame-
rika in Vietnam goedkeur nie. So

het vooraansiaande onderwysmanne
uit alle dele van die volk in Mei-
maand ‘n verklanng in die New
York Times gepubliseer, waarin die
Amenknanse politick in Vietnam
veroordec! en op onmiddellike sta-
king van bombardemente op Noord-
Vietnam aangedring word. om die
poginge Lot vredesonderhandelinge
te bevorder. Daar word sterk be-
SWaAr gemank teen ‘n aantyging van
Minister Rusk wat sou gesé het dat
hy hom verbaas oor die onnoselheid
van opgevoede mense en die hard-
koppige veronagsaming van duide-
like feite deur mense wat veronder-
stel word om ons jongmense te leer
dink, Hierdie beledigende tanl, ver-
Kluar die opvoedkundiges laat 'n
mens dink dat die administrasie alle
kritiek wil stilmaak. Dit is maklik
verstaanbaar  waarom die Staat-
sekretans boos is (s0 word voortge-
gaan). Die redes wat hy noem, het
niks te doen met die onnoselheid
van die akademiese pgemeenskap nie.
Hy is boos omdat die feite en wyer
implikasies wat deur hierdie kntici
aangevoer 15, so baie offisigle ver-
klannge weerspreek. Dit 1s mie die
eeleerdes nie, maar die leiers van
dic administrasic wat ‘n hardkop-
pige veronagsaming van die doide-
like feite openbaar het.

e duidelike feite van die
sipasie is —
(1) dat die 1954 oorcenkoms te

Geneve oor Vietnam geen voor-
siecning maak wir ‘n verdeelde
Vietnam in twee volksgroepe
nme —en
(2) dat ten spyte van Amerikaanse
offisiéle verklaringe dat hy vry-
heid wvir Vietnam soek, die
skaal van Amerikaanse inter-
vensie nie strook met die deel-
stelling van selfbeskikking nie.
Die situasie in  Vietnam sluit
ernstige morele vrangstukke in, nie
slegs diplomatiese of taktiese nie.
.Ons besit as volk ontsaglike groot
mag. Om dit te gebruik op onver-
skillige en barbaarse manier sou die
hele grondslag van Amerikaanse

— PROF. B. B. KEET

beserskap in gevaar stel.™ Meer as
300 persone het dic dokument oo-
derieken, onder hulle hoogleraars
van bekende universiteite snos Har-
vard en Yale.

M. BUBER +

Martin Buber, dic Israelitiese filo-
soof en teoloog, 1s op R7-jarige leef-
ivd onlangs in Jerusalem oorlede.
Van alle Joodse denkers het hy mis-
kien die grootste invloed gehad op
sv tvdgenote, Christene sowel as eie
volksgenote, deur die ontwikkeling
van ‘n lewensbeskouing wat deur
verskillende rigtinge as uiters waar-
devol beskou is.

Vir 'n rubriek soos hierdie s dit
ni¢ moontlik om op al sy gedaptes
in te gaan nie, Genoeg as ons attent
mank op hoofgedagte, nl, dat die
mens nie moet vra ni sy verhouding
teenoor dinge nie, maar teenoor per-
sone, nie ¢k en dit nie, maar ek en jy.
Sy hoofwerk heet dan ook Ich und
Du: ¢k en u, die mens in sy ontmoe-
ung met diec medemens en met God.
In die volgende uittreksels uit waar-
deringe vir sy lewe en werk sal een
en ander meer duidelikheid verkry.

Ciebore in Wenen is hy, na die
skeiding van sy ouers, deur sy groot-
vader opgevoed. 'n man wat n
grool kenner van die Talmoed en
van die Joodse tradisie was. In
Wenen het hy filosofie studeer en
het veral die invioed van Nietsche
ondergaan. Daar het hy ook mel
Theodor Herzl in aanraking gehom.
wal sy belangstelling vir die Sionis-
me gaande gemaak het. Maar omdat
hy die Siomsme meer as sosiaal-
kulturele verskynsel gesien het, het
hy hom losgemaak van die politicke
Sionisme en was tot sy dood toe ge-
kant teen die stiglting van ‘n Israeli-
tiese Staat in Palestina. Hy het ge-
strewe na ‘n Joodse nedersetting in
Palestina waar Jode en Arabwere
vreedsaam naas mekaar kon lewe.
In sy studies oor die ou Joodse
vroomheid en van die Ou Testa-
ment, het hy deur sy geskrifte die
Europese  kultuurgeskiedenis aan-
sienlik verrvk. Hierdie studies het
hom ook gelei tot "'n nuwe vertaling
van die Ou Testament in Duits,
saam mel enige medewerkers.

Volgens dic Nieow Israelitisch
Weekblad het Buber se invioed in
[srael spoedig verswak, Die eerbied

(Blaai om ashb.)
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witl aan hom bewys is, het wel kon-
stant gebly, het miskien nog gegroel,
maar die gesag het verdwyn, Dan
guan die artikel uit die pen van
Meester A. J, Hertzberg voorl:—

Dit is nie so vreemd as menigeen
sou dink nie, as hy hom afvra hoc
dit kom dat Buber, wat steeds groter
waardering in me-Joodse kringe 1n-
geoes het, juis onder die Jode, wie
w2 geestelike erfdeel hy as persoon-
ke besit wou verwerf, en wie s¢
ontwikkeling hom soseer ter harte
gegaan het, soveel minder weer-
klank gevind het. it kom vandaar
dat sy denke ni¢ beperk gebly hel
by die formulering van ‘n idee nic,
maar pragmatiese toepassing daar-
van in die werklikheid gevra het
God is naby almal wat Hom soek
met die waarheid wat hulle doen,
roep hy aanhoudend almal toe, en
dit beteken dat dit op die daad, op
di¢ verwesenliking van die gedagte
in die stoffelike realiteit aankom,
Hy het nie net gedink nie; sy gedag-
tes hou 'n opdrag in. En dit 15 dw-
delik dat die vervulling van dié op-
drag heeltemal iets ander is vir hom
wat in werklikheid daarmee belas
word, as vir hom vir wie hierdie op-
drag -— by alle bewondering wat hy
daarvoor koester — pet 'n platonic.
s¢ strekking het. Met ander woorde,
en baie eenvoudig uitgedruk: Jvy
moet dit maar doen as jy werklik
daarvoor staan. En of jy kan, hang
daarvan af. waar jy voor slaan,
Hulle kon nie. en Buber <&: hulle
<kiet te kort. Hulle antwoord: jy
skiet te ver.

Me probleem wat Buber aan die
vrde gestel het, en dit nie in die
skool van wysgere of in die kollege-
saal nie, maar in die lewe self, soos
dit hom elke dag aan ons voordoen.
is die vraag van die verwesenliking
van die mens as goddelike skepsel in
sy samelewing mel ander. in sy so-
siale en politieke verhouding. Dit is
die doelstelling, en meer as dit, 'n
roeping van die allerhoogste gehalte,
en niecmand, of hy daaraan kan vol-
doen of nie. sal dit ontken nie.

Daar is dus niemand wat sal weier
om aan Martin Buber "n blywende
plek in te ruim onder die grotes van
eees nf onder die groot sedelike leer-
meesters wat die Joodse volk voort-
eehring het nie. 'n Hele wéreld treur
by sy dood om die verlies van 'n
eroot denker. 'n groot religicus-
humanis, "n man wie se lewe vervul

PRO VERITATE

was van ‘n ewige aan dic mensheud
gesielde sedelike eis

GETUIENIS UIT MOSKOU

Die Bond van Protestanise Chris-
tene (Baptis) in Moskou het sy deel-
name dian dic ekumeniese werk van
die Weéreldraad van Kerke in sy blad
LBratsky  Vestnik™  (Broederlike
Boodskapper) soos volg beskrywe:
Christene wat God lief het met hulie
hele hart, ken mekaar. Al het hulle
ook verskillende opvattinge oor saks
van minder belang, is hulle bewus
van dieselfde vlam wat brand in hul
harte -— die liecfde van Chnsiuos
Vandag bestaan daar dic Weéreld-
raad van Kerke waaraan baie Chris-
telike kerke behoort. Ons Protes-
tantse Broederskap is ook lid daar-
van.

Daar is diegene wat 'n groot ver-
wagling van die Wéreldraad koester
omdat hulle dink dat dit uviteindelik
alle Christene in één Chnistelike kerk
sal saambnng. Na ons beskouing
<al hierdie verwagting nooit vervul
word mie. Ons sien die Weércldraad
van Kerke nic as die udrukking
van die algemene kerk van Chnstus
nie, omdat die wéreldkerk geen
aardse Christelike gesag is of 'n
aardse gemeenskap van Christelike
organisasie nie. Eerder sluit dit al-
mal in wat met die liefde van Chris-
tus vervul is,

Diec Wéreldraad van Kerke is 'n
suiwer aardse bond wat baie Chris-
telike organisasies verteenwoordig,
met insluiting van sommige wat nog
nic ondervind het wat dit beteken
om uit die Gees gebore 1¢ wees nie.

Waarom het die verskillende ker-
ke dan aangesluit by dic Weéreld-
raad? Hulle het dit gedoen ten einde
mense van verskillende ngting vir
gesamentlike bespreking van teolo-
piese vraagstukke en ander proble-
me van ons tyvd saam (e bring: ook
die probleem van internasionale vre-
de in ooreenstemming. met die
Woord van Christus: Salig is die
vredemakers want hulle sal kinders
van God genoem word.”

Oms, so gaan die verklanng voort.
het by dic Weéreldraad van Kerke
aangesluit om deur sy bemiddeling
lig te werp op baie vraagstukke van-
uit ons evangeliese standpunt. Tn die
vergadering van die Wireldraad en
in persoonlike gesprekke kan hulle
wat in die diens van die kerk staan
en vervul is met die liefde van Chris-
tus. ander in wie se hart weinig of
niks van dié liefde zevind word nie.
aan die brand steck. In alle geval
is persoonlike kontakle tussen
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Christene van venskillende rigting
hinne dic Wércldraad baie nultig.
Dit is bekend dat persoonlike kon-
takte met persone uit ander kerke
die o€ van haie geestelike leiers ge-
open het om te besef dat daar talle
in ander kerke is wat ook eerlik in
Christus gl en Hom met hul hele
hart lief het. Dit s 'n onbetwishare
voordeel wal deur die Weéreldraad
bewerkstellig is. Maar ons het geen
illusies dat diec Weéreldraad die be-
lofte van Christus, dat dit een Her-
der en een kudde sal wees, in vervul-
ling boing me. Hierdie belofie sal
deur Chnstus self vervul word wan-
neer Hy in sy heerlikheid sal terug-
kom, en wannecr in Sy lig alles ver-
staan sal word wat ons nou nog ni¢
kan verstaan nie. Net soos alle kans-
ligte dof en betekenisloos word wan-
neer die son sy strale uitstoot, so sal
die verbygaande godsdienstige ge-
dagtes waaraan baie Christene hulle
vasgeklem het, hulle belangrikhed
in die skitterende lig van Christus
verloor.

By bostaande, wat aan 'n verslag
van die ontwikkeling in die Oosterse
Furopese Kerke deur die Weéreld-
raad ingestel, ontleen 15, word aan-
geteken: Die Bond se opvatting van
die taak van die Wéreldraad wan
Kerke. is dieselfde as die Wéreld-
raad sc eie opvatling van sy taak, nl,
nie as 'n super-kerk nie, maar slegs
A% orgaan om toenadering tussen die
peskeide Christelike kerke te bevor-
der.

DIE EVANGELIE EN
RASSEKONFLIKTE

Daar word teenswoordig soveel
publisiteit aan dic rasckonflikte,
veral in Amerika, gegee dat dic po-
ginge wat aangewend word om "n
heter verhouding tussen die rasse
duar te stel, ook ons paandag verdicn,
Ons kom nogeens terug op die veld-
tog wat deur Billy Graham in Ala-
bamu aan die gang gesit ¢n voorige-
sit is in 'n tweede aksie. wat afge-
sluit is met 'n gemengde byeenkoms
van 18,000 persone in Monigomery.
hoofstad van Alabama.

Die vorige jaar was daar 'n re-
kord-opkoms van 35000 in Bir-
mingham. die grootste stad van Ala-
bama. Hierdie keer het hy Mont-
gomery gekies omdat dit as die
moeilikste sentrum beskou is. Dit
is die stad wat honderd jaar gelede
redien het as sentrum vir die Kon-
federasie van Suidelike State, en die
vlag van die Konfederasie wapper
nog steeds op dic regeringsechou.
Dit is ook die stad van Martin Lu-
ther King. wat dic boycott teen die
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busmaalskappy gelei het, en dit is
dic stad van goewerncur Wallace,
verbete vyand van integrasie,

[he uwitnodiging aan Billy Gra-
ham om juis hier 'n veldtog te begin,
het gekom kort na die opmars van
Selma na Montgomery in Maart LL
en die versoek is ondersteun deur
die grootst¢ gedeelie van swarl en
blank predikante in die stad.

‘n Uitvoerende Komitee, bestaan-
de uil blankes en swartes het die
voorbereidings getref en in die loop
van die w:clf is die byeenkomste
deur 100,000 mense bygewoon, Ver-
der is talle van kleiner bycenkomste
en gesprekke gehou, o.a. mel goe-
werneur Wallace wat egler geen ge-
hoor gegee het aan 'n uvitnodiging
om 'n samckoms te besock me. Aan
'n uitnodiging aan Graham om die
staatsparlement toe te spreck. ken
geen gevolg word mie omdal
sy program oorbeset was,

Bv sy vertrek uit Alabama het by
gesé: LEk is daarvan oortuig dat die
sedelike en peestelike kragu,. in Ala-
hama aanwmg is om 'n snelle ont-
wikkeling in die onderlinge begrip
tussen die rasse te bewerkstellig. As
die Ku Klux Klan rustig bly. as die
ckstremiste van die organisasies vir
gelvke burgerregie aan die staat die
I:r.i gun om gewoond te raak aan
die reeds aangenome wetle, as die
politici nie probeer om van die situ-
asie misbruik e maak nie, as veral
die Christelike liefde die oorhand
kry, dan voorsien ek die dag dat die
hele Amerika trots op Alabama sal
wys weens die verhouding van rasse
daar.”

As kantiekening by bostaande
kan 'n uitspraak van Visser 't Heoft,
algemene sekretans van Jie Wereld-
raad van Kerke. dien toe hy 'n ge-
hoor van predikante, intellekteuele
en besigheidsmanne te Ogremont
naby Parys, locgespreek het. ,,Pas-
stewe ko-eksistensie”, so hel h}r gesé,

.1 een van die maniere om "n oplos-
sing vir die ideologiese, ekonomiese
en rassckonflikte van die wéreld te
ek, Maar passiews ko-eksistensie
raak nie die corsake van die kon-
flikte aan nie, dit laat hulle slees
onder die opperviakie gis towdat op
n dag die uuhnnlmg geweldiger as
ooit plaasvind.™ Hy verkies 'n aktie-
we |, pro-eksistensie™ waar elkeen sy
verantwoordelikheid aanvaar en al-
mal saam na die oplossing sock, Vir
rassckonflixte insonderheid, het hy
die hoop uitgespreek dat 'n meer
intensiewe samespreking oral onder-

necm sal word. Die belangrike rol
wal die ekumeniese beweging hier
kan speel, i voor die hand.
FORMOSA, die eiland wat die
hoofkwartiere vorm van Nasionalis-
ticse Sjina, het in Junie dic Eeufees
van die Protestantisme op dié¢ eiland
gevier. Honderd jaar gelede het die
cersle  sendeling, Dr. James Max-
well, vit die Engelse Presbhileriaanse
kerk sy arbeid daar as evangehedie-
naar begin, Dye herdenkingsfees was
dus in eerste instansic di¢ van die
Preshiteriaanse kerk. maar die ander
protestantse kerke en sendingge-
nontskappe het daarby aangesiuit,
o.a. die FEpiskopaalse, Metodistiese,
Lutherse en Baptiste kerke, en die
Sjincse Sm‘:duyknﬂl konferensie, die

Readers’ Views

Spinese Sendingbond en die Bybel-
gtl'l-ﬂﬂlikap Sedert 1954 het die
kerk ‘n beweg n%’begjn om die aan-
tal lede te verdubbel en daarmee ge-
paard die aantal kerkgeboue te ver-
meerder. Die syfers toon aan dat
daar in 1954, 410 kerkgeboue vir
R6,000 lede beskikbaar was: nou na
lien jaar is daar reeds 865 kerkge-
houe vir nagenoeg 200,000 lede. Dr.
E. Emmen, sckretaris-generaal van
die Nederlandse Hervormde Kerk.
wal n reis na Indonesé, die Filip-
pyne, Formosa en Japan onderneem
het, spreek van die ekumeniese op-
set van hierdic feesviering waar die
aksent op die getuienis van die
F.vangelie saam met die ander kerke
pelé s,

- i —— - —

A DARK SAYING

Dear Sir,

Dr. Cook’s chairman’s report o
the S.C.A. was not in the first place
addressed (0 us, readers of Pro Veri-
tate, and | am very grateful to him
for letting us sit in on a family
meeting in such a friendly way. The
point 1 wish 1o raise may scem at
first sight one peripheral 1o the pur-
pose of the Report, but it can never
be other than central in any dialogue
between Christians,

“Traditionally, those in the re-
formed tradition have tended to re-
gard the Roman Catholics as the
early Christians seem to have regard-
ed the Jews, and for the same rea-
son of a defective Christol
reports Dr. Cook; and it secems that
he is in agreement with this lenden-
cy. I do not, as a Catholic, wish to
Ozljm:t to being placed alongside the
Jewish people. In this century the
role of the Suffering Servant of God
has been borne. in the extermination
camps of Nazsi Germany, by Jews
rather than by Christians. | only
hope the Jewish people will be
willing, in their generosity, to re-
ceive us at their side as brothers
under God.

But the Jews do not, after all.
wish for the name of Chnstian.
Catholics do: and it is hand to be
told that we are as far from Chnst
Jesus in our theology as the Jews
— thouch perhaps I have nol grasp-
ed the puim of Dr. Cook’s analogy.

Working in the field of ecumeni-
cal theology today is like walking
over an ice-ficld in a high wind. Thc
whaole landscape is in movement.
and with some grinding and crash-
ing old crevasses are bridged., others

slam shut and disappear altogether,
vel others open up quite unexpected-
vy before our anguished garze. Since
only in Christ is our hope of unily.
the christological crevasse is the
mast disheartening of all,

May | assure wyou and your
readers that neither the Council of
Trent nor the two Vatican Councils
have repudiated the Gospel or the
confessions of faith Nicaca.
Fphesus and Chalcedon. These arc
<till for us the central source for our
christology. Gustaf Aulen has a
chapter in his Reformation and
Catholocity entitied “Three confes-
sions of Christ: Those of the Bible,
the ancient Church, and the Refor-
mation™ in which he speaks of
Chalcedon’s t influence within
modern Roman theology and ack-
nowledges the Chalcedonian ortho-
doxy of the representative Catholic
theologian Ywves Congar. He ends
his chapter: “In reality it is not a

uestion of three different confes-
sions. but of one and the same fun-
damental Christian confession, The
three are one.”

In the light of this | wonder if
there is not some misunderstanding
about. a mirage rather than a gen-
uing crevasse? [ should be most
grateful to Dr. Cook if he would
cast some hight on what is for me a
dark <aving.

Yours sincerely,
(Fr.) Jerome Smith.
St. Peter’s Seminary,
P.0O. Box 10,

Hammanskraal,
(This tetter has been referred 1o Dr.

Cook. His replv will be published in
Orctober. — Fditor.)
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BOOK REVIEW

Harvey E. Cox — “THE SECULAR
CITY -~ Srecnlurizanon and Urbanizo-

tion in Thevlogical Perspective™ (Lon-

don, SCM, 195) 2X76pp with Biblo-

graphy. R2.10.

Teenopolis 15 Harvey Cox's word fon
representing “a new species of human
community ~ which must be distinguished
from both the species which preceeded
it: namely. tnbal life and fown life. The
distinguishing marks of recnopolis arc
the twin processes of secularization and
urbamzation.

SECULARIZATION

Here Cox relies on the work of Bon-
hoeffer and Van Peursen. The age of
the secular cily w an age in which man
has delivered himselfl “first from religiou
and then from metaphysical control over
his reason and his language™. Nature and
histiory arc “defatalirzed™ and man has
to carry the can. The secular city

“na longer looks to religious rules and
rituals for s morality or its mean-
mgs. For some rchpon provides a
hobbyv. for others 8 mark of national
nr cthmic dentificanon, for still others
an csthetic delight. For fewer and
fewer does it provide an inclusive and
commanding system of personal and
cosmic valloes and explanations”™

URBANLZATION

Lirbamzation is the conext in which
writlanzation ' emerging  “Urbaniza.
tren” 13 mnot merely a quantitative term
referring o population size or densin
Urbanization

“means a strocture of common life in

which diveraity and the disintegration

of tradition are parmmount. It mecans

a vpe of impersonality in which lunc.

tronal relationships muhiply Tt means

that 2 degree of tolerance and anony-
mity replace traditional moral sanc-
trons and lone-term scquaintanceships™

This (brieflyv) is the background 1o the
central question with which Cox wrestles
throughout the book - “are the twin
nrocesses of sccularization and urbanizn-
tinn the enemice or the fruits of the
Ciospel?

A BIRIDYS EYE VIEW

Covs atlemnl 1o answer that gquestion
15 divided into four parts: 4

The Comine of the Secular City un-
earths the Biblical sources of seculariza-
o by means of an examination of the
Creation. Exodus and Sinai Covenant
from which. according to Cox, fecnopo-
fis draws “the legitimate consequence of
the imnact of hiblical faith on history™—
'*'*H:-'x‘. the dicenchanimant of  aplpre
fl'-""-ﬂlﬂl'n:' with (he Creatinn): the de.
“weelizetion of nmolities fwith the Fya.
,|,,:n. ard the deconseeration of valines
fwith the Sinni Covenontl The fahnme™
fanaymity and mobilitvy and the “siyle
[pragmatism and profanity) of the secu-

lar city are discussed before Cox takes
s readers on a “Cook’s Tour” of lec-
nopohs 1n India. Western and Eastern
Europe and the United States.

Fhe Church in the Seewlar City 15 a
discussion of the need for and ouatline
of a “theology of social change”. The
Church (lasox rtheoul as Gods avane-
gurde 15 “hirst of all a responding com-
munily, a people whose task it = o
discern the action of God in the world
and o poin iIn Hizs work™. The Church’s
function 15 essentially three-fold: (a) the
Church’s kerypmaric function is to broad-
casl “what God is domng in history . . . lib-
crating people from bondage. releasing
them from political, culieral, and econ-
omic captivity. provading them with the
occaswon to forpe in the wilderness 2 new
swmbol system. a new sct of values, and
a new nabonal identity™; (b} the Church’s
dighonic function is o be “the servant
and the healer of the city . . . healing and
reconciling. binding up woonds and
brideing chasms . . . (by purveying} the
heahng forces which God. working with
man. scis Joose in the atv™; and (c) the
Church™s Koinoniar function &= to ynve
“a wvisible demonstration of what the
church B s=aying im its kervema and
pointing o in its dakonma . . . a kind
of livine picture of the chamacler and
comnosition of the troe iy of man for
which the church strves™,

Excurnons in Urban Exorcism relates
the inughts for which Cox has arguoed
I throe spheres of man's life in the sec-
ular city — namely. work and play. sex.
and the university. The church’'s mings-
irs m these spheres must be puided by
Jesus' work of exorcism which was “in
ne wav penpheral, but stood at the
heart of his work™. New Testament men
used the language of demons — “pninci-
palities and powers™ — lo designale sub-
personal forces and suprapersonal influ-
ences which warped and twisted human
hife This language reflected the culture
of the times and, ai anthropologists have
discovered. “culture has a powerful cf-
feet on persons . . . a person whose
whole view of himsell includes the cul-
tural meanings inherent in a magical
sociely wall literally die if that culture
indicates he should”. Thus “culmoral
exorcism” 15 the pattern for the church’s
ministry in the secular citv where “mas-
sive residues of magical and superstitious
world-views remain”. Renressed and nro-
jected feelings and the romantic fallacv
create stereotvped responses 1o work and
play, sex and the university: and it is
the church’s responsibility “to be a cul-
tural exorcist, casting out the mvthical
meanings that obscure the realities of
life and hinder human action™,

Cood wind he Secular Man s an attempt
to speak in a sccular fashion of God.
Here Cox is “both tempted and tor-
mented” by Bonhoeffer's questions of
April 3. 1944 — “How do vou speak of
G without religion . . . How do we
sk oo secular Fashion of God?™

Pointing owt  that biblical faith musi
speak of God, Cox examings Bonhoel-
[er’s thesis i three parls — as a sociolo-
gical problem, a political issue and a
theological guestion. In his enquiry he
is puided by the conviction that “Jesus
Christ comes to his people not primarily
through ecclesinstical traditions.  bul
through social change™ And in the
~abrasive cxperiences of social :hlnﬁ .
God reveals his name 1o man. us.
Cox argues, “the differcnce between men
of biblical faith and senous nontheisis
ts nol that we do not encounter the samc
reality. The difference s that we give
that reality a different name, nruflin
naming it differently. we differ scriously
in the way we respond.™ At this time
when “the word God means almost po-
thing 10 modemn secolar man™ we can-
not umply conjure up a New name
“Rather than clingmg siubbomly to aniti-
quaied appellations or anxiously synthes-
wwing new ones, perhaps, like Moses, we
must simply take up the work of hber-
ating the captives confident that we will
be granted a new name by events of the
futnre™,

TECNOPOLIS TN SOUTH AFRICA

“The Secular Ciry™ provokes, stimul-
ates. exhilirates, angers. confuses, clarni-
fies. synthesises, roys, challenges
comforts. disturbs . . . but never bores
It does not have the answer to a host of
problems and some of its answers (ex-
pecially in the fourth part) are down-
right wrong. But it nngs true, and is not
afraid 1o explore recnopelis and claim it
for Jesus of Nazareth. And it is a book
with which every Christian in South
Africa must come to terms — not be-
cause of its answers, but because of the
problems it discusses “in theological per-
spective”.

Scculanzation and urbanization are al-
so catching South African Christians “on
the hop”. For example, in the August
issue of Die Hervormer, Dr. ]. 1. de Wet
drew attention to a fact every minister
of the Gospel (clerical or lay) has en-
countered — namely, that both “inside™
and “outside™ the Church less and loss
people understand words like “grace”,
“faith™. “salvation™, “Justification™,
~sanctification”™, “confession of faith™, In
drawing attention to this fact Dr. de Wetl
has done the whole Church a service.
But 1 very much doubt whether his ding-
nosis of the disease is as accurate as his
observation of it. “Inadequnte catechism
instruction’, "wrnnf preaching™ and “ir-
responsible pastoral work™ are as much
svmproms of 4 diseased Church as is o
lack of comprehension and belief on the
part of those who hear the Church's
language. And in such o situation
Christians must leam o “search the
Seriptures” and “do the truth™. “The
Seewlor Ciy'™ will help them in  their
searching and doing. — LE.M,
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THE PULPIT SPEAKS ON RACE

“Tihe Pulpit Speaky on Roce”. 'n Versa-
meling van prele deur twantig bekende
Amenbaanwe Evanpehodicnaars van
verskillende Leripenootskappe. Abmg-
ton Press, New York and Nashville
Prys: §£1.95
Onder dic name van dee twintig leraars

wic s prehe hser oppencem 5. vind ons
vitt die mees welbehende kerklike hgure
wal dwe afpclope jare keiding penecm bet
in die VS A om ‘n Chnstelike petuienis
msake mweverhoudinge te lewer: Epgenc
Carnon Blike, William Sloane Coffin.
Inr. David G Colwell. Joseph W. Ell-
wanger. Martin 1 uther Kine. Bruce Wil-
Toam Rhunder Thomas Rilpore, 0T,
Gardner Taylor en Everert Tilson Som-
mige van dic boodskappe s nie preke in
dié sin waarm Gereformeerde kringe dit
verstian nie. aangesien nie almal ‘n be-
radlde feks kies, uitlé en toepas nie. Dit
solt dus meer korrek gewees het om die
bundel as preke en geleentheidsredes aan
te dui. maar dit neem miks weg van die
skerpte en die erns von die uitdaging
wverval in die aanechode stof nie.

Ciewoonlik word die Amerikaanse ker-
Lie en Christene in sommige politieke cn
kerklike kringe aongedui as mense wal
hulle mond val het vin kritiek en ver-
agordeling op rasseverhoudinge in Suid-
Afrika en ander lnnde van die wireld
wel, wie dit in di¢ bundel gaan soek. sal
telenrgesteld woes want dit bied npresies
die 1eenoorpesielde ‘'n meedodnlose.
dizneaande, cerlike selflntick on die ge-
twienis van die kerk in die V.S.A. oor
russeverhoudinge. Hier beluister ons dic
alem van dic pewele van twintig blanks-
cn negorchridene wal soek om  holle
diemsie Chrsichibie oortmempe o e
wnrtek oor die rassesitunsie in hnlle gic
Lerkecnootskapne en in hulle land. Som-
rug™ van dic preke 1 mecr beskrywend
ca fere-opsommend van aard. maar 'n
wis, of 2= van die winlie preke wegr-
we® m diepmaande voorafgaande ontle-
ding vin Byvhriw worrhede on beprippe
om . rneridoe Klsarhoul te boom

e lerasr en lidraat m Sgd-Afrika
waf anewvallie wil vasklon san haje van
w tradmioncle weninge on houdinge in-
sake s met afwwysine van die witdagine
wvan diz Shrf. moct hewer nie dié bun-
del bezs mie Wie wy vale gemoedsrus wil
hehon. wie nic innethk uitpodaag wil
word en sy pewete nic wil laat ontwaak
en meégsnreek mel Gods Woord nie. moet
licwer die boek vermv  Maar wie cerlik
wwk om le wil verslaan hoe Christen-
leiers in dic VS A op grond van haolle
Bybelse insiele dic rassosituasie benader.
al in higrdic nreke en hoodskappe bals
ﬂin[;ulur:nd-: en uildagende gedaptes
vind,

O chsepete en tedtol in Suid-Afrka
sal emstiz (en soms heftigl verskil oor
the eksegetiewe en ander uitsprake in
sommige preke. manr een feit wref "
mens m byna clke preck: die doidelik-
heid en dircktheid waarmee die prediker
diec Byhelse wanrheid soos hy dit sicn en
verstann, tocpas op die situnsie in dic
VSA n Mens san wot wil pee as meer
predikanie hier in Suid-Afrika na dic
voorbeeld van dic puymne halle prekye se

tocnassing ba:e meer portinent wil betrek
on bepaalde gebeuriensse en op akivcic
siluasics ©n e maar net by moo-kim-
kende muaar vae algemene waarhede wil
bly sasueck me, wt vices dat 'n deur-
trek van die waarhewd na dic prakiyk
holle dalk huolle precksioc] gaan Kos!
s moahk om bepaalde preke un te
sonder. maar vir Suid-Afnkaanse lesers
3l dic prehe van Martin Luther King
(“Lone in Acthwon™), Joseph W. Ellwanger
“God's plan: 1o unite zll things in
Christ™). Everett Tilsom (“Segregation
and the pen Commandments”). Thomas
Kilpore, Jr ("Scgregation, discrimination
and the Chostian Chasch™. on Rober
B. McNeill ("“That you may have integ-
rity”) op ‘'n besondere manier aanspreek.
Sommige lesers sal die predikers ver-
vlock, ander sal hulle vereer. Maar wai
u ovkal doen, is die wesenlike saak dat
u erhen dat die Woord van God 'n dui-
delik-verstaanbare boodskap het oor alle
rasse- en menslike verhoudinge. nie net
in dic VS5A. me, manr ook in Swid-
Afrikn. As net cen preek uit die twintig
u terugdwing nu u Bybel en na u naaste.
wos die publiknsie van die bundel in
alle opsigie die moeite werd,
- BEYERS NAUDE.

KORTE DOCMATIEK

Frol. Dr. K. Dk, Kerte DPopmatick,
WNa's 76-77 in . Bocketreeks™. Ulitg. T
H Kok NV. Krampen, 312 bl
MNie bekende pereformeerde  teoloog.

aud-hoozleraar van dic Theologische

Horeschoel 1e Kamnen, el met sy Kor-

e Dogmatick”™ 'n diens van onskathare

wanrde aan e Kork bewys The Dop-

mabick het n hierdie werk dic lesingsaal
van dic universiteit verlaal om onder die
mense van clke dar in e kom. Dazraan
in dazr "n dringende behoefic Die boek
van prof Ik herinner. wal sy titel en
doclsiclling betref. sterk aan die Kleine

Dosmatick van Van Niftnk. wal ook in

Suid-Afnka 'n danblbare antvangs peniet

het. DDit s er. sowel wal dic stof as

wal die henadernng betref, heeltemal ver-
skillend Daarom is hierdie twee werke
nic ten opsigle van mekaar oorvicuelend
mic. maar sansullend

Prof. Dijk verdeel sy boek in ‘n histo-
nesc en ‘n letiese deel, In die histoniese
decl kry ont 'n comip van die verskil-
lende ngunge op dic uitgebreide terrom
van dic dogmatiek gedurende die hele
peskicdenis van  die Christelike Kerk

Teen hierdie agtergrond gee die skoywer

dan 'n (etiese uiteensctting van die dos-

matiese stol in pansluiting aan dic gere-
formeerde belvdensskriftc. Hoewel die
skrywer polemiek sover moonthik wou
vermy twat veral W Tn dogmatiese werk
die uiterste selfbeheersing verg) gaan hy
hom m.i. tog te buite ann Barth as hy,
sonder om dit te motiveer, hom die oor-
deel laat ontval diat die eologie van

Barth op meer as cen puni nie met die

Skeil oopeensien nie en meer 'n wysge-

rige Konstruksie 15 ax 0 eg-lenlogiese

weergawe van die Bybelse wens, As

0o nifvowrpe slawig van sy oordeel nie

binne die bestick van 'n Korte Dogmatiek

wgepas hon word mie, moes die shriwes
hewer ook dic opmerhing verwyg het
Di¢ promunensie van Barth ac teoloog en
die belendheid van sy naam ook by die
man-op-itaal, wal herdie nuttipe Wwedk
hopclik ook sal lees. sou egter 'n paar
bladsye por sy denke geregverdig hel en
'n veraniwoording deur die skrywer van
sy oordec]

n Stothoofstuk waann die skrywer
aanioon hoe dic dogmatiese stof. soos
dil in die bock behandel 15, inpas m dic
Dre Formulicre van Enigheid. 5 be-
sonder nultig. So ool ‘n raam-, saak- en
teksresistier aan dic onde van dic bocl
Maz Korie Dogmatick wn ons land net
o pocd onivang Wword as sy ouer broer
van Hervormde kant, Kleine Ehp}ﬁtiﬂli'-

_— BE

ME OPENBARING VAM
JOHANNES

Dr. A, 1. Visser. Dc Openburing vom
Johannes, in die reeks _De prediking
van het MNicuwe Testament™, Unie. G.
F. Callenbach M.V.. Nijkerk, 196%: 287
bl. {plus literntuurlys en register).

Kenmerkend van  dwe  Yommeniare-
recks, De prediking van het Nieowe Tes-
tament. 15 dat dit 'n hot welenskaplike
gehalte paar met boeiende skeyvftrant cn
maklike stvl, sodat dit ook vir dic Jeser
wal nig leologies geskool s nie, toegank-
lik is. Om die rede hoop 'n mens dat
daar in wyver kringe ns die studeerkamers
van nredibante dastvan gebouil gemaak
word., Twaalf dele her reeds verskyn, agt
dele 15 in voorbereiding. en daarmee is
dun die hele Nuwe Testament, mef uil-
sondering van (die  Evangelic volgens
Matthéils, pedek. Flke oredikant wat
hierdie recks aanskal. sal gou ontdek
dat dit. met die oog op preekvoorberci-
ding, van die kosbaarsic cn  notlipste
lommentare is wal hy maar op s 2k
kan hd

Dr Visser het 'n besonder waardise byv-
dra2 1ot die recks pelewer met sv kom-
mentaar op dic Openbarnng van Johan-
nes. In ‘n _pracambulum™ bespreek die
<krywer ‘n aantal metodes van uitleg van
Openbaring: Die (vdhistonese. die ¢ind-
Risloncwe (sommige vertaal dii 1o %o
it dee Duits, by, . Sevenster in sy
_Christologic van het NT.7) die herk-
histonese,  die wlienshistonese. die
prEigologies-musticke. dic _soiwer Lenve
pabese”. Hy kies nie een daarvan nic.
oordee] n elk geval dat die kerkhistoric-
w en konsehwenl-cindhistoniese witleg
verwerp moet word sanweg die Teut dat
dit van dic digterlike profesiec van Jo-
hannes waarsdery” maak. en meen dat
die ideaal behoort te Wees om “n sinfese
van die waardevalste elemente van elk
van die metodes te kry. Tog erken hy
later weer "n _sekere stuk waarheid™ ook
in die _emndhistoriése” uitlep van Open-
karng (bl. 234} Johannes s¢ bock (dr
Visser ag dic oweursveang, nl. of die
skrywer Johannes, die seun van Sebedéils
cnof dit die preshyler Papias was, onbe-
lnngrik, bl 19) bevat prediking wir sv
iydgenote, geklee i beelde wat hulle wel
verstann het, 1t is exhortatio ad mar-
tyrivm™,  Die gemeente in verdrukking
ward versterk in die sekerheid dat Jesos
reeds oorwin het, en lepelvk word sy pe-

(Vervoly op Madsy 16)


file:///crstian
file:///oorbccld
file:///4Wixk
file://-/frika
file:///fnir-
file:///kr/wca

16

(Fervolg van bladsy 15)

loof op dic tockoms geng: Dhe tochoms
sal hierdic schkerheid bevestip Openba-
rning. dve tcma van hierdie boek, s dut dat
die slurer weggelreh word wal dic ge-
hamenis van die Godsryk — dwe teen-
woordige en die komende Rvk — bedel
As sodanig val dit geheel en al binne dic
knder van die ,prediking van die Nuwe
Testament™ en bly sy boodskap ook wvir
diec hede aktucel

Mel sy beskouing van die Antichrs
as ‘n Nero redivivus {(Waaroor daar vol-
gens dr. Visser geen twyfel kan besiaan
nig) hel Johannes hom vergis. Tog bly sy
gclivems waar in die diepsic an van dic
woord. Dhe verwagiting van n nabye
wederboms van Chrstus, bet by met dic
ander Nuwe Testamenticse skrywers ge-
decl. Die verpissing hicromirent, by
Johannes skerper ¥n vanwee 5y kon-
krele vtmhr:gin;e. doen cgter niks af aan
dic wanr van sy diking niec. ..Dic
Nero redivivas wat Johannes sien aan-
kom het, hel nic gekom nic. maar tal-
ryke weer tol lewe geroepe Nero's het
in die loop van die eeue verskyn, En dic
seherheid van Christus se oerwinning, ul
is dit in 'n ander vorm as wal dic man
van Patmos verwag het, s in die gelool
nel so regel. Dit gaan om dic Lern van
dic boodskap: dic konkrete verwagrings
van Johannes in dic laaste helfic van dic
ceride eew. s die vorm waarnn hicrdic
Fvangehe van God se gesirenge harm-
E;flh'gh&d aan ons gebring word™ (bl
=30,

Dr. Visser het o poed daanin geslaas
vwm in sy witleg van Openbaring duidelik
¢ laat hoor hoe dic sentrale boodskap
vin Jdie Nuwe Testament daarin deur-
Llink, Mag hierdie kommentaar daarfoc
bver dat daar meer preke wit Qpenba.
ring van die kansels gehoor sal #}Frd.

ALTYD TRIOMFEREND

F. 1. Huegel. _Alivd Tricmferend”. Dic
rhl:i'm van oorwinning in die Christe-
ike lewe. Uit die Enpelt veriaal deur
Timo Knel. Chrstelike Uigewers-
maatskappy, Roodepoort. 83 bl. Pns
180

n Mens kan hierdie boekie ook "n fof-
lied op dic Evangelic noem. Dic skry-
wer, wat gedurende die Eerste Wireld-
oorlog as kapelaan pedien het. danrna
sendingwerk in Mexiko gedoen het, ¢n
hom ook gewy het man evanecliesasic-
werk in gevangenisse, cr tans aan
dic Union-seminare in Mexiko-stad  1In
~Allyd Trnomferend” is ‘n prediker aan
die woord wat dic bevrnvdende klanke
van die Evangclic met diepe ems en log
met groot eenvoud wispreek. Die enig-
sie Naam”, Jesus Christus, sal die hart
van elkeen wat dit lees mel nowe dank-
baarheid vervul. Dit is ooTWinning,
waarvan die gelowiges genole is, wal
in hierdie boekie bexing word. |, Nee, die
Christen veg nie vir 'n moontlike ocor-
winning nie. Hy is meer as ocorwinnanr,
omdat sy lewe uit die triomfantlike dood
¢ onstanding van die Here Jesus Chris-
s vieci™ (bl 37).

‘n Spitsvondige verklaring wun die pe-
il 153 in dwe Evangelicheny van e
wonderlibe visvangs, s enipsinsg hindyr-
lik (bl. 13)

Ons wil dic bockic van hane aanbe
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vieel Dt lees besonder makhk, die ver-
ialer het hom poed van sy mak pokwyt
en die wigewers het die viigawe gocd
VETSOrg. B.E.

WERELDVEROWERING

Paal B, Smith, , Wereldverowering™, Lit
die Engels vertaal deur Timo Kriel.
Christelike Uitgewersmaatskappy, Roo-
depoort, 126 bl. Prys R1.25
In 'n wwlueninl kort, pakkende opsiecl-

le. almal met opsknfie in teenstellinge

peformulecr, stel die skrywer die uitda-
ging wat die wéreld vir die kerk en dic

Chnstendom inhow. Nogier én pralties

word in die bockie sekere probleme iv.m

wereldevangehaasic en sending aan dic

ornde gesicl. en sonder omhaal van woor-
dc praat die skrywer cor die slagsprenke
watl dic Chnsiehke aksie bechoort e mo-

uveer, dic geld wat wir hierdie akwme
nodig 13 en dic kenmerke van die warc
sendeling In Deel 11 ..Dic Geld wal dic
Maspnene Laat Loop™, poc die hoofsiuk-
opshrifie al "n duidchke aandmding van
hoe eerlik en op dic punt af dre skrywer
praat. Wat dic wéreldevangelisasie tans
die nodigsie het, 18 .niec mense mic, Maar
geld™ (71 ons kan ons taak egter mie wil-
stel toudat die kontant daarvoor beskik-
Iaar 15 nie, daarom is die metode ,nic
hantant nie, maar kiediel™ (8); God vra,
will ons bydraes betrel nie liefdadig-
heid nie, maar ons beste™ (9): .nic tien-
des nic. maar alles™ (10)

Mt 1s dee mocile werd om 'n paar uur
aan dwe deurless van hicrdie boekie af
i¢ staan. Sy inhoud sal die leser by-bly.
Ook dic vertaler en dic witgewers bhet
hulle goed van hul taak pekwyt -

== - — =

International standard urged fto
guarantee religious liberty

The development of an interna-
tional standard of religious liberty
which would not be subject to the
restrictions of existing national con-
stitations and laws was u in @
resolution adopted by the Executive
Committee of the Commission of
the Churches on International Af-
fairs (OCTA) in annual session o
Geneva.

LEvery cffort should be made to
cause nalional constitutions and
laws to conform to the international
standard,” the Commitiee declared.

The development of the interna-
tional standard was one of seven
“essential  requirements™ for reli-
oious liberty listed in the resolution
by the |l-member commitiee of
church foreign affairs experts.

These were the seven “essential
requirements” for religious liberty
listed by the Committee resolution:
“1. While holding a distinctive
Christian basis for religious Ii-
berty, the civil freedom which
Christians claim for themselves
must be guarantced 1o all men
everywhere, whatever their re-
sodution or belief.

Religious liberty includes free-

dom Lo change one’s religion or

belief without consequent s0-

cial, economic, and political
disabilitics. Tmplicit n this
right is the right frecly to main-
tain one's belief or dishelief
without external cocrcion or
disability.

3. Religious liberty further in-
cludes freedom (o manifest re-
figion or belief. Worship, teach-
ing, practice. aml observance
are essential forms of religious

1

manifestation, and any elabora.
tion of the slandard of religious
liberty must expressly provide

for them.
4. To every person there should
be assured the right to manifest

his religion or belief, whether
alone or in community, and in
the public or private.

5. Religious liberty also includes
freedom to maintain individual
or collective bonds with reli-
pious communities or associa-
tions, the character of which
transcends national boundaries,
It also includes freedom to ex-
press opinions or conviclions
and to mpart information and
ideas through any media and
regardless of frontiers.

6. The standard of religious liber-
tv should be international. The
international standard should
not be restrictively interpreted
to make it conform to existing
national constitutions and laws,
but every effort should be
made 1o cause national consti-
tutions and laws to conform to
the international standard,

7. The excrcise of religious free-
dom as well as that of other
civil rights may be subject to
such hmitations as are deter-
mined by law solely in the in-
terest of public order. Reli-
gious rights shall be available
for all without discrimination
?I!Ef grounds of refigion or be-
iof ™

thated  frovm the World Council af
Clurches INFORMATION LETTER
deajed 16th Julv, 1965.
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