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DIE UITDAGING VAN ISLAM IN

Onlangs (1960) het 'n Mohammedaan in Kenia vir Billy
(Graham uitgedaag om in die openbaar die krag van die chris-
telike geloof met di¢ van Islam te meet deur middel van wonder-
genesings. Tereg het dr. Graham nie die vitdaging aanvaar nie,
so0s Christus cek 'n soortgelyke vitdaging beantwooird het met

die woorde:

SDaar is 00k geskryvwe: Jy mag die Here jou (od

nie versoek nie.” God openbaar sy krag aan wie Hy wil en

wanneer Hy wil

Tog vul dic witdaging ons mel 0
mate van weemozd asof ons H1.1|1I"
aun hierdie Moslem kon wra: WMy d
sipels = =0 lankal by ]ullc en ken |1-
My nic? Want ons sien in hierdie uil-
daging ook die dertien ecuz van 1skim
w2 uitdaging gan die Christendom; van
Islam s¢ panspraak dat, as die jongsle
van die twer pelowe, din dic Fisiale
onenbaring van God i= en din nn.. wiar
die fhn'\.l,l_nl_h'rnl kan of sal swig nic

In lslam vind die Christendom sy
proalste witdaging in Afrika. Bijlefeld
reken dat die totale aantal bekeerlinge
uit Tslam na dic Christendom op sleps
MM wit 3TAEOOND0O0 gestel Kan
word (skaars meer as 05%). Mont-
eomery Watt vind dat die meerderheid
wvied i lode van nuwe  protestomsc
vonddingkerke in dic  Arabhiese  siale
~hekeerlinge™ vanuit ander Christelike
kerke i=. Twee janr gelede het Majoor
Louis Kraft beweer dal uit elke tien
heidene in Afrika wat deur die groot
wireldgelowe gewen word, sewe hulle
tof Tslam wvooz en oslegs dre or dic
U hmstendom: en mou |:‘.Ll'I|J: n skrywer
in diz Intelligence Digest dat in die
nfpeope vier jaar 15 miljozn inboor-
linge in Afrika die Moslemgeloof aan-
remeem het,

Wt s die rede wir die onbekeers
buarheid™ van [slam en die skynbare
tevugval van die Christendom voor s
lam? 1« Tslam werklik onbekesrbaar
pimwdat  dit as m na-Christus-gelood
noodwendig Christus verwerp het on
dis as die produk van dic Antichri=
pesien moel word oeersoenhaar en
oiredbaar? LE die Fout dalk by n
ok rewe Chnstelike kerk, sons Addi-
st heweer wanneer hy praal van; e
plmost  uniform  reluctance  of  the
Christian Church 10 engage in the
enterpr isg of winming Islam™ en sz 0o
missionary opportunily of comparn ihle
impoeitance has bzen  so widely and
comlinuously neglected”, of is die oor-
waak te vind by dic swak witlewing van
die christelike geloof deur n Christen-
dom, sonder Chrstos, wat dit vir die
Mohammedaan  onaantreklik  maak?
[+ ons voorstelling van die koninkrvk
van Jesus vir Islam identies met diz
heerskappy van die Weste: met koloni-
alisme en imperiglisme?

In hierdie artikel wil ons die pro-
hleem bestudecer om 1¢ =en wal ons
kan leer wit die geskiedenis van [slam
in Afnika, sy houding teenoor Christus
en die Christene, en veral sy jongsie
vertoon van lewe en krag, om sodnEn-
il te kan bepoal wat ons te dosn sfann
Lo, Tslam,

DIE VERSPREIDING VAN
ISLAM IN AFRIKA

1t Misverstand by baie blankes in
Suid-Afrika is dat die verspreiding van
Tlam  in Afnks  die infiltrasie van
scamte in Afrika betcken, In owerkliks
heid eoter worm  elnies-suiwer Asiale

wlegs "n kkhin porsentasie van diz Mos-
lembevolking van Afrika _
Mg BOAKRLGEHD Moslems van Afnko
1% Emmmjm:l-. inheems;  Egiplenare,
Berber en Tuareg. Neger:, Hamirtz en
Banto>: en hy sommige van hizrdic
rraeps is hulle verhlyl in Advika lanner
s dié van die Cricke en Remeine in

Furopa, Selfs dic Moslemecloof is ul
mesr w5 |26 aar im Afriko.

Moord- on Oos-Afnka omm deeld
vin wat Fernaw die grool inter-konii-
nent van Islam noem. Hierdie aanecas-
lopende gehied dek “n opperviakie van
nagenoeg 10000 vierkants myl

hied groter as die hele vosteland
van Afrika! Dit strek tot ver binne dic

AFRIKA

eremse van die Soviel-Ulnie  (waarin
daar meer as 22000 Moslems is)
en W in Kommuneste  Sjing (0kos-
Turkistan het 4% miljozn gu'luh;umm.:-
dancl, In die hele interkontinent woon
daar 2RO 0 Moslems,  waarvan
ALMELHY in Afrika woon, ([hé ge-
talle sluit nie die Moslems van Suid-
Oos-Asiéd en Indonesié  in M)
25RO Moslems woon in die Nyl
vallei, (Egipte en die Soedan), onge-
veer 20UHHETHKE in die Magrib (Noond-
Wes-Afnkn) en mesr as 350000000 in
Meger- en Bantoe-Adrika,

MME INVLOED VAN ISLAM
OF 5Y VOLGELIMNGE

Chow sendingwerk cnder Moslems ef-
fektiel v doen = dit nodie om e weet
watber rol en inviosd die Mohamme-
dammez gdlml' in die lewe van die in-

— . FOURIE

diwidu speel. T vercis cok 'n suudie
van die basiese struktuur van die Maos-
]|_|11:..J||1-c,]|:-.'..||1$ [HE s egler nig moonl-
% om selfs 'n kort oorsig van dic
kernaspekic van dic =aak in “n oartikel
sors huerdie e wee me,

I¥it is egter belangrik oim te weel
dat die rol van godsdicas in dic mo-
derne Moskenn s¢ lewe "n krisispont
hereik het. Op die massas het dil nog
'n geweldipe houvas maar nic op die
middelklas en die lelersklas nie. Die
moderne Egiplenaar en  Indiér soek
leiding wat sy podsdiens mie kan pee
nic omdat dit nie vir alle ceoe peldip
is so0s dfie Evangelie nie. Jong mans
streef ma tegniese bekwaamhbeid en in-
tellektuele ontwikkeling: vrowens sock
cmansipasie: almal soek  ekonomiese
onfwikkeling en sekuriteit; en sosialke
(1] pnlilieln vooruitgang, Hier het ons

Fe rJ'-e:Jg o edsy 2)

 THE CHALLENGE OF ISLAM

One of the most interesting and significant phenomena of
this century is a revitalised and militant Islam. By virtue of the
enthusiasm, fervour and proselytising zeal of its adherents,
Islam is today a force to be reckoned with and the challenge
of this religion is particularly real in Africa.

This continent is al presenl oxper-
iencing it~ third imporam phase in
modern times. On the Age of Discovery
followed the era of Partition and Ex-
ploatation  and  1oday we  have the
Awakening of amd the Struggle for the
Soul of Africa. Three major forces are
engaged in this struggle: Communism,
Christimmity and Tslam

There are many observers who are
convinged that Tslam s going e he vie-
torious; for Moslems are making con-
verls im Black Africa at a rate mone
than five times as great as are Chris-
tian missionarics and @ 5 considered
that this ermpo will gquicken, Recontly
a Christian mission organisation set up
sevenly-live years ago virtually admigied
defeat in one of its main obhjectives: ©
em the Southward '\.|'H'|:1'|d of lslam
in Afric.

ut of a popolation of over 208
million, only 13 per cend are Christians,
abont 37 per cent are uncommitted
amd mearky S0 per cent are Moskems, It
is therefore considered highly probable
that Istam is going 1o become the reli-
glom of Africa.

FAITH HAS REPLACED RACE

There are vasiows reasoms for 1his
swecess and rapad progress, but pro-
bably the most important reason is the
fact that two greal principles, wiz:
(11 the dignity of every human being,

regardless of race or nationality.
amd
(2 the brotherhood of the fuithful.
are recognised not only in theory bt
al=o i practice,
Race and nationality do mot debar

amomee in Moslem countries.

According to the Koran: “The Faith-
fuel suee all Brother”

The words of the Prophet are again
repeated: “The Arab is i no way bet-
ter than the non-Arab wnles he s
more religious,™

According to Amadou Hampate Ba,
the outstanding Moslem iheologian in
Africa: “There are only two types of
people in the world, those who accepd
ared love God, and those who don't,”

There is thus a real sense of Fellows
ship in the Moslem world, for Gakth
has replaced bBlood, race or nationality
as unifying force,

The reason for the success of Islam
is explained by Vivekananda:

“It came ax a message for the
misses, The first message was egual-
ity, There is one religion lowa, Mo
maore question of race, cofour, or
anything else, That practical guality
corried the day.™
Aldrcady im 1928 a0 ihe Mission {on-

ference held i Todia (he following
challenging  statement was madde:

“The admirers of Islam mainiain
that Islam iz the only practical anid
real heotherhood for this  divided
world, the only unifying factor in
the midst of all the prejudices, Bslam
bring= real wnity im the midst of con-
flicts of colour, race, nationality and
|;|;|t.:.'. T~.|:|r1'|i|.: 1"||'|'|-1|"||..‘:|'f1-:'||'u] s a e~
fving factor is something real.”
And Toynbee writes:

“The extinction of race conscous-
ness s hetween Muslims iz one of
the outstanding moral achievements
af Islam, and in the comtemporary
world there is. as it happens, a cry-

—A. L. GRAHAM

]JIF need For the propagation of this
fslamic wirtue.”

For in a world in which distzinee has
been destroved by the achievement of
modern man, man will either karn to
live in peace amd harmony with his
fellow-man or destrov himself

But these two great fruths which
are proclaimed and practised by MVos-
lems amd which are making such an
impact on the African mind, vie the
dignity of man and ihe brotherhood
of man, are the two fundamental prin-
ciples in Christian teaching,

The parables of the lost son, the lost
coin and the losg .‘u]I{'E"F'I_ aaeh |._.'-I'I|1|'|||.;|:«.i'-.l.1
the grent truth that every human being,
irrespective of race, colour or nalion-
alitv, i= of infinile worth in the eves of
Ciod: for be was made in the image of
Ciod, he has an immoral soul and
Christ died for him,

Furthermore, we are taught thar “we
are all children of God™ and therefors
hrothers, For the Fatberhood of God
implies the brotherhood of man, 1n the
words of owr Lord:

“For whoever shall do the will of
Ciod, the same is my brother and my
sisder amd my neother.”

There is thus o bond far ovore valid
than the bond of Blood, race or nation-
ality. A spiritual family exists, a fellow-
ship in Christ in which “there s neither
Jew nor Greek, there is neither boasd
nor free, there is neither male o fe-
male: for ye are all one in Christ
lesus,™

Differences  of  race,  nationalities,
ocial status, culiure or sex oare ol
destroved, but these dividing lines are
transcended, We still have racial or
national diversity for “the people of
Ciod™ are drawn from “every tribe and
language and people and nation™, but
the ereat divisions of men are frans-
cended, differences are composed and
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we have a spiritual unity, a Divine
Commaonwealth in which  all  other
bonds are subordinated.

There is. however, large scale dis-
lovalty to these two fundamental Chris-
tian principles,

Not only in totalitarian states, but
also in all so-called Christian countries
we find a process of devaluation of
man. The individual i= subordinated
and sacrificed 10 the communily and
man is judged and measured by the
use of artificial norms. consequently
we hawve nol respect, bub coniempl.
arrogance,  intolerance,  exploitation
and injustice.

Furthermore, instead of unity and
fellowship we have disunity, amd con:
sequently discord instead of cancard,
amongst those who profess to form the
Ecclesia, the Community of Christ, the
people of Gaod.

And Because of ihis unfaithfulness,
Christianity is rejected by Alrica in
favour cf Tslam!

Thix unfaithfulness is, 1 believe, due
ta the Fact that God s no longer a
reality.

ALMIGHTY MAN OR
ALMIGHTY GOD

There are ultimately only two views
of life:

I, The Theocentric or God-centred

or

2. The Egocentric or Man-centred,

In Africa we have today these two
diametrically opposed views of life.
These two are not only lined up agains
ench other but are trying desperatcly
to gain control over the minds of mil-
lion= who are living in a spiritual va-
cuum, and 1o mould this African world
in which so much has become fluid.

On the one hand Communism with
;t; materialistic and atheistic view of
ife.

O the other hand two religions:
Telatn and Christiamity.

Islam with, in the view of Christians,
a limited conception of God but with
wholehearted surrender to the will of
Allah.

And Christendom with, so it is be-
lieved, the full revelation of God, bui
guiliy of half-hearted subtnission Lo thi
will of God and therefore unfaithful
to the fundamental Christian principles,

Rhadikrishnan calls this “the dis-
parity between outward allegiance and
imward hetrayal.”

Here. 1 believe, is the crux of the
prohiem, the reason for the ineffactives
ness of Christianity.

Gaod is not openly rejected, but life
is no longer God-centred, A process of
secularisation  and  dechristinnization
has for a considerable time heen going
on in the Christian world, Spiritual
truths have been watered down, Chris-
tian principles might still be accepled
as intellectual truths, but ane no longer
the driving forces of action. Religion
has been divorced from week-day life
and we have in consequence a religion
without moral force. E. M. Forster in
“A Passape to India™ describes one of
his characters as approving of religion
as long as it endorses the Mational
Anthem but he objected when it at-
tempted 1o infloence his life. This is
typical of millions who sull make use
af the outward framework of religion
bui who are the victims of hypocrisy
and whose values are blurred.

This process of secularisation hias
ilire conseguenoes:

1. When man becomes the law-giver
there is no longer a supreme law
valid for evervone, Values ane not
absolute but pragmatic: morality
becomes relative; what is good and
right depends on circumstances —
it is all a matter of expediency.
Lowve iz not rejected but we have
self-love, love for those who be-
long o my group. but not the love
af Christ which is universal and
knows no boundaries or barriers,
There is stll respect, but mever
respect for all men irrespective of
social standing, culture, language,
political or Church affiliations,
eolour of skin or racial origin, And

in consequence we have arrogance,
prejudice, injustice and exploila-
tion.

When faith is no longer the uni-
fying foree, its place 1s taken by
group loyalty, race or nationality
and so there is no true fellowship,
Instead we have militant entities;
differences are md composed bul
emphasised and glorified; there is
class or race Consciousness, @0
acute, and sickly awareness of dif-
ference. Because the fatherhood of
God is not real, the hrotherhood
of man does not exist.

Toynbes accounts, in his own add-
ition 1o the Parable of the Sower, in
a novel way for this phenomenon of @
religion that is powerless and ineffec-
tual in the economic. political and so-
ciul sphere:

“Some =eeds ell on a conveyor-
helt and were carried into the factory
where they were processed, refri-
perated and sterilised,™
And so we have spiritual truths with-

out redeeming power, religion without
moral force, Christianity  without
Christ.

The history of Islam warns us that
when a Church is not true to the light
it hus received and to its divine calling.
it not only loses its freedom  and
sl.r-mgh but also destroys itsclf.

When the centre of gravity of the
Moslem world shifted to  Baghdad,
the Khalif came strongly under the
infMuence of Oriental despatism. Soon
the theocratic democracy disappearad
and a bureaucratic despotism took its
place, Khalif means “Successor 1o the
Prophet.” But he now calls himsclf the
Shadow of God on Earth. He identi-
fied his will with the will of God and
soon the next step followed: he identi-
fie the will of God with his will. Tn
theory he was still subject to the will
of God. but in practice he decided
what was right.

Religion was put in the sgrvice of
this suocracy: it had to justify the
claims of authority as well as the policy
of authoritarianism, The ruler had de-
cided what the truth was — and reli-
ion had to add the hall-mark of valid-
ity. The Church was no longer the con-
science of the State hut was expected
1o collaborate, 1o give divine sanction
o Stale policy. It no longer provided
a divine norm to which policy had
to conform but was cxpecied 1o con-
firm and justify policy,

In the temple of Leviathan its chiel
function was to help to maintain the
status quo. But when the Church wil-
lingly became one of the pillars of the
existing order, the vindicator of policy
and thercfore the tool and praver front
of the State, it lost its freedom. A
Church that refuses to speak by testi-
fying, warning or comdemning, soon
discovers hat it cannot speak; a Church
that no longer serves God becomes sub-
servient to man!

But not only did it lose its freedom,
it had started on the down-hill course
af self-destruction. For when justifica-
tion of policy became the task of reli-
gion, when theology was ho longer ¢on-
corned with divine truth but with inter-
preting the Koran in a way that was
acceplable to the State which had al-
ready decided what truth was. we find
that emphasis fell on dogma and in-
stead of a living faith we have the
growth of religions lism and arid
formalism. Religion which served not
Giod but man, lost its spiritual strength
and redeeming power — it had becone
divorced from life, sterile and ineffec-
tual!

THE NFED FOR CHRISTIAN
VOCATION AND
RESPONSIBILITY

b

But the Church not only Josi il
strength, it also destroyed itself. For
when religion became characierised by
dogmatism and authoritarianism, or-
thodoxy became of the uimost im-
portance. Belicf hardened into a rigic
code, into o cut and dried set of doc-
trines which had to be accepted in their
entirety without any guestioning. No
deviation was allowed, everyone had
1o conform. Anyone who opposed or

criticised the status guo or the official
policy on the grounds of conclusions
or an interpretation which  deviated
from the officdal view, anyone who
found that dicates of the conscience
made it impossible to accept the dic-
tates of authority, was branded a here-
tic. And it is therefore not surprising
that disintegration et in and that
Islam started splintering indo numerous
pon-conforming secis.

[=lam is regarded by many as a dan-
ger, It should rather be regarded as a
warmng and a challenge — a warniig
that religion and civilisation can be
destroyed not only by attacks from
without. bul also by dry-rot within
And a challenge o all Tor whom Chris-
tianity and culture have become syno-
nymous and religion a sort of social
decency, the done thing without any
true significance. withoui moral vital-
ity, to do some honest soul-scarching:
a challenge o pet once again a clear
idea, ot only of the fundamentz] prin-
ciples of Christianity, but also of the

ristian vocation and responsibility.
Yes, a challenge to the Church o be-
come again a creative force, We are
reminded by John Macmuorray  that
“the pre-eminence of Christianity as
a creative force in history lies in the
Fact that it realised the function of re-
ligion. as the creation of a wniversal
communily, a brotherhood of all man-
kind: and realised it nod as an idea to
he believed or as a sentiment io be

Die Uitdaging van

{Vervolg van blodsy 1)

n situasic waarin die moderne chris-
telike kerk leiding behoort te kan gec.
Maar sé Montgomery Watl: . practi-
cally no Muslim has shown infercst in
modern  Christian  thinking™., Waar
& die fowt? Waar het die paaie van
Islam en die Christendom geskei®

1SLAM EN CHRISTUS

Ishmn bt aliyd  Chirisbs  Samvaar
maar nie &5 dic Seun van God nie. Die
Koran agnvaar die bonatuurlike ge-
haorle van Jesus deur die werking van
die Heilige Gees in die maagd Maria
(Sura 110, 4045y, dat hy gestuur Wis
deur God en gesteun was deur die Hei-
lige Gees (Sura 11, 80-84, 250-254): dat
hy mense gesond en lewendig pemaak
het met spesiale krag van God, en dat
sy plek naby God is (Sura TIT, 40-45%
dat God aan hom gesé het: O Jesus!
Fk sal maak dat u sterwe cn u Weer
opneem na my en ek sal u bevry van
die ongelowiges: ek sal dié¢ wat u volg
hatr =tel as dié wat ongelowig s . . .
en wat betref dié wat nie glo nie, ek sal
hulle straf met 'n groot stral in hierdie
wireld en in die toekomstige, en hulle
sal miemand hé om hulle @ help nie”
(Sura 171, 40-49), Ook in Sura XIX
L34 word gepraat wvan Jesus se 0p-
standing en di¢ woorde word in §Y
mond gesit: .en (God se) vrede bly by
my, op die dag wat ek gebore iz, en dig
dag dat ek sterwe en die dag dat ck
lewendig opgerig =l word” Dmar
word selfs gepraat van sy wederkoms
as "n dag wat sommige skielik sal oor-
val (Sura XLIII, 55-69)

Toe is die Koran dan weer verwar-
rend want in Sura TH, 75-80 word Je-
sus as gewone profeet saam met dic
artsvaders (insluende Tsmael) en Mo-
ses genoem, met die woorde: .ons sal
geen onderskeid maak  lussen hulle
nie.” En in Sura TV, 165-169 word
Christene  gewaarsku: . Die  Messias,
Tesus die seun van Maria, is skegs 'n
apostel van God en sy Woord | . - Glo
dan in God en sy apostels en mocnic
i Dic” nie . . . God is "n enige God
en le verhewe in sy eer om ‘noseun e
wek.” Wat sy dond, opstanding en
wederkoms hetref glo Mohammedane,
volgens wal die Koran in 'n later Sura
(1%, 156) =& dat Tesus nie aan die kruis
aesterwe het nie, maar dat God o
plaasvervanger gegee het en Jesus na
die hemel opgeneem het vanwaar hy
later weer sal kom om =005 ‘0 mens
te sterwe, In Mohammed se graf is
daar ‘n ekstra kelder gebou wat nog
altyd wag vir die liggaam van Jesus.

As jongste godsdiens glo Tslam dat

cherished, but as o task (o be achieved.”

The needs of both Africa amd the
world make this a matter of great ur-
mency. For science has destroyed dis-
tance and given us a physically inte-
erated world: unfaithfulness o Chris-
tian principles is on the other hand,
responsible for a divided and spiritual-
ly disintegrated world. And so we have
*“proximity without communion.” 150
lation is no longer possible, “The uni-
fying forces that creale proximily can-
nt be stopped, but the disruplive
forces thal prevent commumnily must
be curbed otherwise we are heading
towards ruin and ultimate night.”
iMurde Macdonald in “The Need 1o
Believe,™)

And therefore Islam brings the chal-
lenpe to Christians not only to pro-
claim, but also to practise the Christ-
fam  principles of the dignity and
hrotherhood of man, For a Church
that does not imsist on the infinite
worth of every human being, irrespec-
tive of race. colowr or creed, a Church
that is not the “fellowship of recon-
ciliation and communion of love™, is
no Church of Christ, has no message
for an awakening Africa and is power-
less o meet the challempe of cither
Communism or Isham.

fAn abrideed address piven 10 @ Rofie
Luncl in Fory Efizaberh on f7th May, T¥62.

M. Cienhom, o tencher, f5 a mestber of
the MNed. Grerel. Kerk in Gralamstown,

Islam in Afrika
die dié finule openbaring van God i,
ook wal betrel JTesus se wese en amp.

ISLAM EN DIE CHRISTENE

Die tradisionele  verdraagsaamhend
van Islam teenoor Chrisiene kan terug-
gevoer word na die Koran, waarin
daar wel aan die een kant kritiek teen
Christene gevind word omdat hulle in
Christus meer wil sien as net "n beson-
dere groot profeet en apostel, maar
aan die ander kant hulle beskou womd
as Jdig §es j
groot profeet (sien die aanhaling hier-
bo wit Sura 111, 40491, So byvoorheekd
wind ons in Sura V. 85, dat die Koran
die Jode aanval maar sé: .en julle sal
vind dat die wat napste is aan die ge-
lowiges™ (dow.s, Islam) Lis hulle wal
sd: Ons is Christene: dit is omdat daar
ﬁricst:m en monnike onder hulle is. en

ulle pie hoogmoedig is nie.” Moham-
medane gaan selfs vandag nog op pel
erimstogte na Antiochii, nu die gral-
tempel van Habib en Najjir, wat vol-
gens hulle oorlewering bekeerlinge en
volgelinge van Jesus was en saam mict
Jesus vervolg was!

‘n Mens is dus nie verhaas dat van
die wvrocgste tye af Christelike kerke
toegelaat word om (e hestaan te midde
van Mohammedaanse gemeenskappe
nie, en vandag kry ons verskeie Teolo-
giese kweekskole in Mohammedaans:
lande (soos bv. die Henry Martyn-
akool vir Mohammedaanse Studies in
Aligar, Indié). Ook vind ons danr
Christelike nitgewers en drukkerye soos
bv. die Nile Mission Press in Kairo
en die American Mission Press in Bei-
riut, Lebanon (5iri#),  Chrisien-profes-
sore doen dikwels diens aan halle uni.
versiteite (met witsondering van die
Mohammedaanse Kweekskool van El
Azhar) en Christene-predikante is al
selfs uvitpenooi om  van  Mohamme.
daanse . Kansels™ te preek. In Desem-
ber 1953 het die Egipticse koerante .El
Akhhar Bl — Jadidah™ en die .Egvp
tinn Garcite™ Moslems aangespoor om
Kersfees te eerhiedig dewr groete en

sgnie aan Christens te sluur. 0
vooreestel dat Christene dieselfide doen
op die Mohammedaanse feesdae. Die
Egiptiese onderpremier het in “n spe-
sale boodskap gesé: Nt is vir my '
plesier om aan al my Christen-hroers
my beste wense oor te dra vir geluk,
voorspoed en sekuriteit,” Die Egipliese
Departement van  Binnelandse  Sake
het ook terselfdertyd permitte witee.
reik vir die hou van Christelike kerke,
Verder het die Egiptiese Departement
van Onderwys aangekondig, dat Chris-
ten kinders in staatskole, mel tocsiem-
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RAMPOKKERLAND?

Byna elke dag bring koerante ons berigle van georganiseerde
rooftogte, aanrandings, inbrake en digfsial. Hoewel dit hoofsaaklik
i ons groed stede voorkom ondervind groter platielandse dorpe
in toenemende mate ook sulke ervarings, Alarmstelsels, diefwening,
foerod, kettings aan deure, gewapemde bankamptepare en nag-
wigle — al hierdie verskynsels word meer en meer deel van die
daaglikse patroon wvanm ons stadslewe, Sommipge inbrake en roof-
togte word deur Blankes beplun of ondernsem; in die meerderheid
van gevalle, egler, is nig-hlankes betrokke in die werklike gewalle
van wetsverkragting en dien al hierdie gebeunienisse om die onge-
lukkige gevoel wan agterdog teen die nie-blanke nog verder e
verskerp terwyl baie blankes nie genoer doaraan dink dat duisende
welsgehoorsame nie-blankes net o ontsteld en veronrus voel oor
hierdie toenemende  wetteloosheid  as  enige  verantwoordelike

hlanke.

Dringende, sposdige en kragdadige stappe =al geneem moct
word om "n verandering in die toestand van sake te bring, "n Moo-
suaklike vereiste vir 'n goeie oplossing i= om "n deuriastende onder-
sock te laat doen na die grondoorsake van hierdie gewelddadigheid.
Ernstige aandag sal geges moet wond aan onder meer die volgende
vrac: waller rol die verbrokkeling van sedelike waardes cmder die
Flanke, die ondermyning van die familiclewe van die nie-blanke,
dic verontagsaming van owerbeidsgesag, die invlosd van die ram-
pokkergeskrifie en -films speel in die skepping en toename van
sulke gebeure, Dic samewerking van veraniwoordelike leiers aan
albei kante van die kleurlyn sal verkry moet word as ons die loe-
nemende stroom van wetleloosheid en geweldpleging wil keer.
Hier 15 "n kostelike peleentheid vir Kerke en Christenleiers om
mcknar te vind en saam fe werk in "nosaak waaroor almal basies
ewe ernstig voel,

Church Hypoerisy: The
Only Valid Reply

The “Chnstian Recorder™ of the [8ih Sepiember contmns a
report of the reply which the Prime Minister, Dr, H. F, Verwoend,
gave o the Methodist Church when he received a resolution passed
by the Cape Symod psking for a re-consideration of the 90-lays
legislation. In his reply the Prime Minister accused them of hypo-
erisy i cerimn aspects of their church life and practice. We are
not in a position to judge whether this i= a valid accusation or not,
and even if we were able so to judge, we believe that the Methodist
Church must be free either to accept or to refute this indictment.

Thiz accusation, however, needs (o be taken seriowsly and to
he wviewed in a broader perspective by every church and every
Christian in this country. Is it not true that at the deepest level
every church amd Christian is guilty in larger or smaller measure
af the sin of hypocrisy? If we sincerely and honestly compare the
verbal confession of owr faith with everyday praclice in church
life what else con we say to God and man than: We are guiliy?
[ there a single denomination in South Africa (or the world) where
church decisions on unity, justice, merey, and brotherhood have
been fully implemented in the life of the congregation or the struc-
ture of the church? Is this not one of the fundamental and major
weaknesses of the church: the great gap existing between principle
and praciice? Would it not be much better of all Chrstians and
denominations in South Africa would realize and admic that true
renewal of the Church i= impossible without a sincere confession
of =in and repentance before God? And then to stant implemeniing
the eternal truths of Christian brotherbood, unity, justice and com-
pas=ion in faith and wathout fear regardless of the consequences?
And if such implementation clashes with government policies, then
we must answer by saving: We do this just Because we want 1o
wipe oul all hypoerisy and wani to be obedieni fo God above
all else,
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Almighty and most merciful God, we pray for
all those who work earnestly for their livelihood,
that thou mayest guide and protect them. For
all who labour on land, sea or air:

We beseech thee, O Lord
For all who toil and yet have to starve because
their wages are low;

We beseech thee, O Lord

For those who have to borrow for their daily
needs and are not able to clear their debts
because of inadequate income;

We beseech thee, O Lord

For those who spend their earnings on liquor
and ruin their families and themselves:

We beseech thee, O Lord

For all those who have resorted to shameful
means to earn their living;

We beseech thee, O Lord

For those who cannot provide proper food or
education to their children because of poverty:

We beseech thee, O Lord

For the poor who labour so hard that they
have no time for prayer and meditation, and
for the rich who in their pursuit of gain and
riches fail to find time for prayer;

We beseech thee, O Lord

For avaricious employers who do not give
proper wages to their employees and for
unscrupulous business men;

We beseech thee, O Lord
For officials who take bribes and for all who
resort to dishonest means to make a profit;

We beseech thee, O Lord

For doctors who charge exhorbitantly for their
services and for people who are reluctant to
pay fairly for the services they enjoy:

We beseech thee, O Lord

For those who receive high wages and yet are
not faithful in their work:

We beseech thee, O Lord

O Lord, our God, we pray thee, that thou
wouldst cleanse all men from unrighteousness
and selfishness, and hasten the day when thy
will shall be done on earth as it is in heaven.
And grant us the will that we may dedicate
ourselves for the establishment of thy kingdom
on earth.

O Lord, have mercy on us and hear us through
Jesus Christ our Saviour

QO Christ Jesus, who seeing the multitude said
unto thy disciples "Give ye them to eat”, give
to us and to thy Church, the consciousness and
the sense of duty towards the poor and the
needy.
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Christian Peace Assembly Czechoslovakia, 1964

— MARGARET A. NASH

By train and bus, motor-car, “duimry™; on flights from
Moscow, Paris, London, over 1000 people converged on Prague
in the heat of late June. The occasion? The Second All-
(hristian Peace Assembly, June 28 - July 3,

Truvel, said the veterans of the First
Awembly (19611, was casier; at the
beginning of this year Crechoslovakia
threw open her borders and offered 2
favaurable rate of exchange to foreign
tousiets - who came in their thous.
s,

Was that the purpose of the Peace
Asembly?  Hardly, for it has ils
arizins in the Christian Peage Confer-
cnce of Prague that strugeled into life
during the harsh realities of the Culd
War, For years the CP.C. served as @
bridgz. first for Chrstians  n sl
European countrics 1o mecl together,
incrensingly for Christions of east and
west  (so-calledy 1o discover that in
Christ the curtain of separation has
heen irreparably o,

Tor come hack to 1964: this Assemb-
ly had as its theme -— "My {ovenant
is life and peace™ (Malachi I:3) and
in daily hible studies the groups of del-
cgales struggled (in three  languages)
to hear and understand the Covenanis
of God with his people throughout his-
tory.

Against thiz background speakers of
astonishing  diversity  focussed  our
Uioughts on world isswes. The keynote
acdidress was, of course, hy Professor
Josef Hromadka, doven of the A
sembly, A youth in the regn af the
Furopean Franz Joseph, Hromadka al
the ase of seventy-five still thinks and
acls nositively towards secular powers.
“Christians™, he said, “share the
responsibility for the past. The speed
of historical developments is Erighten-
inz. Sometimes 1 fear that we will not
he ahle 1o cope spiritually with owr
task, and accept the new ovenis, Dow
chanees and world unhcavals, But the
Gospel in the victory of Jesus Christ
amd in his merciful rllh:ﬂﬂ'ﬂ.‘T the world,

; ¢ future,
trms us (o the § that

Hromadka  reminded o5
thronghout the world, in the east amd
im the west, man — his essence nmil
destiny — has become the main sub-
ject of philosophical, literary amd pofi-
eal  Mscossions.  Tn  this sitmation
Christinns, in declaring that 'I]vr_H! -
came man, become involved in the
strugele of seenlar man with his proh-
temns of life and death,

The main speeches, then, were large-
v secular, Emilio Castro of Latin
America spoke militantly about Fung-
or and Feonomic Independence, “Chur
Lord Jesus Christ definitely made the
fate of mankind his own . .. |le i5 1oy
know that underdevelopment is some-
thine that must be conguered. To
know that God has mot piven un his
property in the earth is to be frec from
all that holds us hack in our search lor
the solutions (o the problems of to-
dav.” _

Liberty and Unity was the subjec!
of Richard Andriamanjato, Mayor of
Tananarive and minister of the Re-
formed Franeelical Church of Mi:l':_iﬂ-
pascar. He defined these in positive
Lerms, liberty for action, and spoke of
the struggle of the African people: 10
discover the real dimensions of man 1n
5 citwation that is morg and maore fe
sirictive Tor all of humanity: to forze
a unity of culture that would trimmrnh
over  accidental  differences  [racial,
tribal, techaicaly, 1o attempl (0 pro-

pse @ new coperrtion of inll.-rrr.:!mnr_ll
felations and of o world  where 1
would he nowible to harmonise and
recognise the rights of all men.

He challenged the Church as an in-
stitution in history. Is it the bulwark
of conservatism or can it be as radical
a5 Bts Lord? Tn the recent UN Trade
Conference in Geneva “the 75" stood
topether, refused to align with ﬂ'll:.l:r
cagt or west, wilnessing to their visinn
of justice in ecomomic relationships. Ts
the Church committed or uncommitied

in the struggle of men to liberate them-

sehves for Fuller life opether?

It was hard o switch over mentally
fand te agnore the jurgon) in the ad-
dress by Professor Harvey Cox of the
U'SA. The very title was forbidding:
“Christinn Responsibility in a Techm-
cised World”, BUT —— and it is a big
but — here was a man wrestling with
the future to which Hromadka as-
serted the Gospel mkes us. A fulure of
scientific fechnolegy, A oworld of aulo-
maticn? even that s ool “with it™, A
world of cybernation, where mathesin-
tics and the computers look like taking
DVET.

Moat of us were in decp walors:
many delegates made the jargon an
excuse for indifference. For me, this
wis one of the most difficult and
thought-provoking  =essions. ¢ of
these davs I'm going to get Harvey
Cox o write it in basic English! Tn
the meantime, TH go on  strugeling
with what he had to say aboul:

I. The biblical basi= of madermn tech-
nology. Under this. he discussed
the “disenchantment™ of the waie-
ral world, the worth of human
work,  and  the  possibility  of
changing thimgs.

11, Religiows  distortions  of  techno-
logy, The three most significant
are  romanticism  (nature  the
satiree of healing), ulopianism and

conservatism  (which  does  naot
cast im iis lot with the Coming
Oinel.

1M, Problems and Possibilities of

Technical Civilization, In this sec-

tion he listed four areas of choice
— “lile or death™.

modern weaponry

modern methods of food produc-
Licw

evharnation jcan we develop @
Christian cthic of keisure?)

miss mediz,

1V, Peoblems of the Technological

Mentality,. The two most impor-

tant are the impersonality of

power {“in burcaurcacy no one

feels  personally  responsible  for

what is happening™h and the utili-

tarian logic which measures i

only things but people in ferms

of productive processes, )

In summing up Harvey Cox said
“History is nol reversible, The living
God does not allow ws (o remain
adolescent, tampering and playing with
human life, He creates for us & civili-
zation in which the only altermatives
are maturity or death, responsibility
or destruction,”

{1t may seem that, in terms of South
Africam readers I have dwelt too lomg
on this fopic. On the comtrary, how-
ever, it is because South Africa is one
of the most technologically developed
countries on the continent of Alfrica
that some of us at least ought fo he
thinking aboumt the kind of “civilizn-
tion™ townrds which the whole world
is tending.)

“BEFORE GOD TOGETHER™

Equally thought-provoking was the
scholarly  address  of  Archpreshyler
Borovoi, Fuossian Orthodox  represcn-
tative at the World Council of Chur-
ches. Speaking on “The Problem of
Coexistence,” he guoted Charles Peguy
“We must come before the face of
Giod topether™, and quoted extensively
from Bonhoeffer, Congar, Schutz, Pope
John XXTI1. Pope Paul VI, in defence
af his thesis that the Church of Jesus
Christ Tives Tor and serves ALL MEN,

While admitting freely the accusa-
tion that in the Choslian Peace Con-
ference there was a tendency to “leap™
from “theological foundations fo con-
crete political decisions, Father Boro-

vl claimed that this “leap™ is “a con-
mon phenomenon among all men who
iry to dedoce from their outlook con-
crete directions for all oceasions.” This
should not lead away from political
commitment: “One may have a greal
interest in the problems of cschalo-
logy, & most lofty and purely =piritual
concept of the peace of Chrisl, one
may wirk to establish the kingdom of
Goed in ome's heart, but without effec-
tive minisiry (o the reconciliation of
mankind all this will be as soundinge
hrass and tinkling symbol”

WORKING GROUPS

There were other specches, hat al-
ready 1 have dwelt too long on this
aspect of the Assembly, After two days
we  separmted 0o commissions  or
working groups, on a wide range of
subjects  (disarmament, the German
Duestion, Ecumenical Relations, Peace-
ful Service of Youth. etc). T was in
the onc on “Peace and MNew States™.
and in this we came 1o grips with some
of the major issues of the Development
Decade the cconomic gap beiween
developed and  developing  countries,
the tendency towards neo-colonializm
(comtrol  Lhrowgh  economic  pressure).
racializmy, The sroup included people
from Indonesia, Cuba, Argentina, many
African countrics, India, UIS A, and
most European countries.

The cxchanges in discussion answer
the question I have so far not raised,
i.e. was there freedom of speech in
this communist context? Our discus-
sions, and others [ experienced in the
Assembly,  were  characterised by
straight speaking and honest criticism.,
and in the search for understanding of
the problems of New States or de-
veloping countrics there certainly wis
mol @ meat division into western and
castern approaches. Rather there was
i general awarcoess of the need o
strengthen the UN as an impartial and
ohjective apgency in all major inter-
naticnal programmes of development

In & session on Southern Africa,
there was no mistaking the impaticnce
with words shown by African dele-
gates. They urged action against racial-
ism, in all countries amsd situations
where there was discrimination, In s
report the Commission called on the
churches to work with their respective
governments for “much stronger sup-
port Tor all organizations which pro-
minte the eoonomic, social and cultural
advancement of the newly developing
countries"

There is so much [ still have not said
aboul this Assembly: the conversalions
over meals or in the cvenings, the ox-
plorations of the old city of Prague
(marvellous Hansel and Gretel towers,
lovely Gothic churches full of national
history and aspiration), the services of
wotship, the meeting of old friends and
the making of new ones from all
corners of the earth. Through such an
experience one loses many prejudices
— amd gains new ground for criticism!
As westerners, some of us were forced
o engage in an unwonted degree of
“corporate self-examination™: as sti-
dents we were stimulated to read and
think mwore widely and deeply, and 1o
reject those atiempis at conditioning
which make us insensitive to the truth
which may be revealed ouiside the
accustomed  “externally  ecclesiastical
wacramental forms.™

CONCLUSION

The procecdings of the Second As-
wembly will he printed in book form.
andd will be a basis for study and action
in the next three or four years. 1 hope
that at least some copies of the book
will be available in South Africa, and
be used to share in the ongoing search
for God's way in our world, All T can
do by way of conclusion is fo guote
from the final Mesage to Churches
and Christians:

“Gods Covenant does not fake us
out of the world, bot sends us info it
That frees us to bove all mankind and
tn he sible with regard to every-
thing that happens in the world, The
Covensint of the Lord obliges ws o
take wpon ourselves the sk of con-
crete decisions. Only thos can we who
have heard Gods call remain on the
way of obedience.”

{Marpreet Mask, o Soith  Africon,  Ix
Grreral Seeretory of the SCM in Carndod

DIE CHRISTEN 5E ANTWOORD
OF NME KOMMUNISME

(U referer venr prof, 50 P var dor Bl

Oins moel ons loespits op one i
werf en dic oog rig op diegene binne
ops wolksmpyr, Ons mozt "o gelukkige
blanke en Bantoevolk hé Ons moet die
Kleurlinge aanvaar asx ons naasie Wikl
sanm met ons heweeg op ons nasiof e
pad 1ol ons cic Suid-Afrikaanse be-
stemming. Ons moet geregtigheid doen
teenoor die Indifr en hom gelukkig
lant voel.

Dan het ons " bolwerk, "o sterk ves-
ting wal nie sal en kan brokkel nie
Oins hoef nie bevreess te wees vir die
lewenpropaganda nie.

Die Christen wal op die wagtoring
siapn moet ook nousienend wees dat
geregligheid betrag word en billikheid
moet die wapwoord wees.  Hiermes
eann natuerlik gepaard dat waarheid
benefen moct word. Ts daar n gebied
wat nader aan huis is, as hierdie goes-
telike terrein wat deur die Christen nie
net gepreck word nie, maar ook be-
leef? God is die hoogste waarheid en
Godl is 'n God van gerestigheid. Geen
mag, geen verehiging of Bond, ook
peen regering mag die Christen van
hierdie mool pad af lnag paan me. Tl
is begimsels hicrdie wal sodanig dic-
eiendom is van die Christenmens, dat
dit sy lewensasem penoem kan word
Gee die woaarheid prys, en jy beland
in digselfde impasse as die Kommumns:
me. wal dewr nicmand meer verirou
kan word nie. Waarom is dit dat vol-
kere nie tof oplossing van hulle vraag-
stukke kan kom nic? Die antwoord is
cenvoudig. Hulle mag saamstem, maar
ook die samestemming het mie veel he-
tekenis nie, omdat kommuniste God
nie vrees nie, en daarom peen gromd
i,'lglil'lg het wir waarheid, gp::TE'E[i[:‘hEi_l_l
en billikheid nie. Al wat ons hier ¢is 15
dat die Christen getrou moct wees aan
BV WSE,

(argenecm v Antibom”, Mei 1964,
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EDUCATION FOR REALITY

— WINSOME MUNROE

The term “Christian education” can legitimately be used in a number of senses, depending on the context. In relation
to «tate education it is often used of Christian Religious Instruction, as a subject alongside other subjects of the curriculum.
More widely it can refer to the activity in the general sphere of education of those who are Christians, or to education under-
taken on a Christian basis, or in institutions with a denominational attachment. The sense in which it is used here, however,
is in relation to the message and purpose of the Church, a sense which is more clearly conveyed by the term “the teaching mis-
sion of the Church”, This is to be preferred because it avoids the narrower connotations of “Christian education”, which all
too often brings to mind something which it is hoped takes place among the young, in the day school or in the Sunday school,
spmething, in other words which happens at a different time from the “main” coming together and worship of the Church
proper, usually in another place and with only an indirect relation to the Church itself. Against this background special atten-
tion to “Christian education” can easily be understood merely as the advecating of better techniques and teaching aids, with
refevence to the capacities and needs of children. In contrast “the teaching mission of the Church” is obviously a matter which

concerns the Church as a whole and is integral to its entire existence,

THE MATURE OF THE
CHURCH'S TEACHING
MISSION

il calling of the Church is to be

the community of those reconciled
to Cienl through Jesus Christ, the new
humamty, the new creation, as well as
the agent of redemption through which
God 1= bringing about the reconcilia-
tion amd recreation of the world so
that the kingdoms of this world become
“the kingdom of our God and of his
Chrst.” ANl of this assumes that the
Church itself is aware of what it is
called 1 be and that the world m
which it is sel is made aware of ils
aims ond claims. This must involve a
process of communication both within
the Church and out from the Church
into society al large. Both these aspects
are implied in the charge to “go . . .
and muode disciples {ie. kearnersh of all
mations, baptising them . ., fand} . . .
tenching them to observe all that |
have commanded vou . . 7 (ML 2E:
193, { An oversharp distinction has been
drawn  between “preaching” in the
sense of the proclamation of the basic
Christian truths, and “teaching™ in the
seitae of the drawing out of the mainly
moral implications of these truths (cf
C, H. Dodd in “The Apostolic Preach-
inz and ite Development™) Tt is 1
fact impossible to separate these two
functions, Both are to be regarded as
facet of the entire teaching mission)

The ohject of the teaching or nur-
ture «f those within the Church, o
under its immediate influence, should
be 1o relate and promote the growth
of 1he whole person in every aspecl —
phy-icil, mental, moral, emotional and
social — in relation to God. The
“opiritual™ life, e the whole life in itx
relutiom 1o God, must not only have &
heginning but should be a matter of
continual growth far beyond childhood
and adolescence into adulthood and
even beyond in the life o come, "o
matnre manhood, 0 the measure of
the siwture of the fulness of Chrst, =0
that we may no longer be children ..
{Eph, 4: 130, This means growth in
resprnse Ly Gl as he has revenled EII'_.II.|
continuees to reveal himself, in fulfil-
ment of the first and greatest command-
ment: “You shall love the Lord your
God with all your heart, and with H-!!
your =onl, and with all your mind.
iMi, 22 37 “Heart™, “soul” and
“mind” refer (o the whole person as
a living, thinking. willing, acting being
and not to any special parts of the
human makeup to which the Church is
to mimister, This response should ideally
be (0 the whole revelation of God, so
that, in the words of Ephesians, “vou
may be strong o grasp, with all God's
people, what is the breadth and length
and height and depth of the love of
Chrst, and to know il though it is
kevond knowledae, So moy wou atlam
1 fullness of heing, the fullness of
fieed himself.” While there is room for
the particular message or emphass of
a  particular person or  group, this
should be in the setting of all that has
been revealed to the whole Church,
Fullness of understanding is only pos-
sible “with all God's people™.  The
secl is a seel because it has become
separated  from  the main body of

Christendom in its life and message,
In the divided state of the Church
cvery church is Lo some extent a secl,
oul of woeeh with the totality of God's
revelation. For this reason the oou-
menical movement is of the greatest
importance 1o the Churchs eaching
mission, In South Africa the Church
and s teaching suffers from fragimen-
tation amounting o chaos due 1w Lhe
prodiferation of separatist sects,

FOR THE SAKE OF THE WORLD

If this explanation of the Church’s
teaching mission were 1o stop here the
impression might be given that it s
something concerned purely with the
building up of the Church and the edi-
fication of it= members, in odher words,
that the teaching mission is for the
wake of the Church, with the world
serving only as a source of supply for
fresh members, [ cannot be too siroag-
ly emphasised that the Church exists
nod for its own sake but For the sake
of the world in which it is sef.

To refer again to Ml 28; 19, ihe
charter of the Churchs feaching
mission, one finds the Church charged

fo “goo. .. oand make disciples of all
maticas”  amd 0 a0 related  passage
* . . ovou shall be my wilnesses mn

Jervsalen and all Judea and Samaria
aned to the end of the eanh.” (Acts 1
&), Thi= mission to all the world hax
ceased to have peographical meaning.
since there is today no country where
the gospel is pot announced and where
there are no witnesses to Jesus Clirist
According to the World  Christian
Handbook {1962) there are 854,031,945
professed Christian witnesses {a third
of the human race) in the workl to-
day, wvet it is obvious that in terms of
the actual life of the world the task
has only just begun. Only recently has
the Church beégun (o think seriously
ahout ils witness in every aspect of
what constitutes the workd, ahout beins
i truth the salt, light and leaven that
change the quality of the whole, What
this= amounts o for the teaching ms-
sion is the effectual proclamation and
application of the total Losdship of
Christ, an affiemation of which pres
fixes the teaching charee (Mt 28: 18)
and brings the entire life of the workd
in it every aspect within the scope of
the Church's mission,

In recent years there has been much
talking and writing about the gulf be-
tween the Church and its messnge on
the one hand and the Nie of the world
on the other, The fact remains, how-
ever, that the Church IS im the world
in the person of every one of its mem-
bers in cvery walk and sphere of life.
What is called the “laity” find them-
selves im the ploces where the real issucs
of life and of history are being fought
out, and in it all the witness of the
Chuorch occurs throwgh them or not ot
all. These ordained to the ministry
undergo vears of intensive training in
order to equip them for their tasks
But what of the bulk of Church mem-
bers who share this ministry? Is it not
as important that they should be train-
ed and equipped and made aware that
they too are ordnined to the ministry
of the Church through their baptism
and confirmntion?

DISCOVERING THE RELEVANCE
OF CHRISTIANITY

The guestion needs o be  asked
whether the Church does in fact fit ils
members to bear witness to the reality
of God in the midst of the realities of
pur modern society. It is unfortunate
bul tre that to some cxtent at least
the Church positively unfits its mem-
bers for this rdle, First there is the
centuries  old  tendency  typified
Bunyan’s Pilgrim's Progress (o “wrile
off™ the world as something heading
for destruction, from which as many
ws possible must Be rescoed and sena-
rated before iU is too late. Muoch has
been read into the saving “My King-
dom is not of this world™ o justify
non-involvement in the affairs of so-
ciety, in particular political affairs,
Thiz iz of course to misunderstand the
words, which refer not to the other.
worldly character but the other-world-
lv origin of the kingdom and the alle-
Tiance it d:.‘l11ul1d*~'.E['" be “in hut not
of the world™ means 0 bear wilness
to what Bonhoeffer has called “the
bevond in the midst of our life.”

Then more recently the Church has
tended to place #self on the defensive
i relation o the world and the spec-
tacular progress of science, indusiry
and social reform, and the relatively
new comcepts of the responsibility of
the state for education, the care of the
sck and the relief of poverty, which
used 1 be regarded as the special
spheres of the Church. The Church has
appeared to wonder anxiously whether
all this leaves any room for God and
alen for itsell, Tnstead of supporiing
and welcoming every evidence of man's
advance and seeing in it the confinuing
creative work of God it has often been
grudging in its acceptance of progress
and piven an unfortunate impressicn
of heing on the side of those who cling
to the past and oppose change. In
Africa as elsewhere the Church s
being driven (o the position where 1t
miust either contract out of the rapidiy
developing life of man or throw itself
into that life and regard its members
pof merely as those who Al pews
which would otherwizz be empty, hul
as those who man the front ranks of
the Church, thase who are in the thick
of the real work of the Church in the
world, The latier is olwiously the only
way open to the Church, but this re-
guires  considerable  reorientation  in
the way the Church thinks about itself
gnd ahoul the world and human so-
ciety,

Tt is ot emough to decide that the
church member needs 1o be acquainied
with a certain body of doctrine and
teaching in order to qualify for church
membership, or what  camlidates For
the ministry need to know in order 10
perform  cerlain functions  in the
Church in ordzr that the Church may
be perpetuated. At every level the
“what?" of the teaching mission needs
to be rethought in the light of the
question “what for?” This means niM
trving to *make Christianity relevant”.
as if it were nol relevant and necded
i he changed to beoome s, bt dis-
covering its relevance in the real issues
which face young people in the varving
staees of their growth and which face
adults in their work and family life

amd in relation 1o the imdividual sl
vorporate decisions which are foreed
upcn them.

The Church in the discharge of its
teaching mission needs 1o take account
of the findings of the scicntist, the
social scieniist, the psychologist and
psychiatrist in order that it may under-
stand better the people and the socigty
o which it mimisters. It needs o be
Far more no fail than it is with what is
afoot in society, with the intellectual
climate, with the movements of one
kind and snother that stir the intelli-
genisia as well as the massas,

In South Africa it is alarmingly out
of touch with the op-and-coming peo-
ple who are bound to shape the socicty
of the inture. It apparently has nothing
whatever to say to those who are most
concerned fo bring about a just social
onder. Tt is doubtiul whether it would
really welcome them as part and parcel
of its life, What happens in South
Africa in the Foture will pass The
Charch hy as o cumbersome irrelevance
unless it exerts iself o become geared
to the realities of the sitogiion. There
is oaly the dimmest awarcness of the
thinking of the Charch in other paris
of the world on these very matfers,

(To be concluded)

Winsome Munrog, BA, BB, i3 secretary
af the Chrictivn Educarion Movement.

HOW CHRISTIANITY AIDED
COMMUNISM IN CHINA

The following extract from an ad-
dress given by Peter Howard to the
Rotary Club of Minneapolis, Minne-
sota, August 21sl, 1994, is the repor
of a conversation he had last Ociober
in Mew Delhi with o Red Chinese
diplomat. After discussing some of the
problems of living in an atomic age,
the diplomat suddenly sad, “We do
not want Christianity back in China.”

. .. He raised the point, T did nod,
I asked him why, He said, "I was
brought up in a missionary school. 5o
were many leaders of my country, The
missionaries came from (he West, Most
of them were sincere people, But they
were only interested in personal salva-
tiom and in filling churches, We were
interested in Chima, The missionaries
had no chance™ )

He then expained the Communists
were inlerested in the food empiy
stomachs would get to cat — the work
emply hands would have (o do - the
unity and destiny in Asia oand the
world, of a nation of history and gran-
deur,

[ said to him with some passion.
“Supposing vou had had men of Taith
come from the West to vour country
who were as interested as any Commu-
mist in the fond men had to eal — as
interested as any Communist in the
work men had o do — as intleresied
as any Communist in the destiny o
China, but also cared greally and in-
telligently for the character and Taith
of every imlividual they met?” That
Chinese Communist diplomat  looked
at me for several seconds, then replied,
“In that case the West would never
have lost China,™
MEA Informaiion Servive, Vaold, §2, Na,
AR, Mtk Seprember, 1964,
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Die Werk can die Wereldraad van Kerke
The Work of the World Council of Churches

WAT WORD BEDOEL MET
INTERKERKLIKE HULP-
HULPVERLENING
VLUGTELINGE- E
WERELDDIENS?

Diz Ecumenical Review van Janu-
arie 1964 publiseer "n toesprask van
dr, Leslic Cook oor bogenoenule werk-
afdeling van  dic Wereldraad  van
Kerke. o

Die spreker poncer en verduidelik
iwee stellinge:

|. “Die Afdeling Interkerklike Hulp-
verlening, Viugtelinge- en Werelddiens
van die Weéreldraad van Kerke is 'n
mtdrukking van ekumcnisiteit cn dra
die verantwoordelikheid om op sy be-
sondere terrein die volle roeping van
dic Wereldraad van Kerke tof mling
e bring, Ons bepaalde veraniwoorde-
likheid i om ons besig te hou met die
hehoeftes van dic kerke en van manne
en vroue, maar hierby kom nog dic
verantwoordelikheid om e sorg dal
wanneer kerke daartoe oorgann am in
Fierdie behoefles te voorsien, hulle dit
e so 'nowyse dosn dat hul eenbesd in
Christus _wci:' ndhaaf en sighaar word.

T e tweede stelling is: L[ie Afde-
ling Interkerklike Hulpverlening, Viug-
telinge- en Wérclddiens moet as deel
van diz Wereldraad van Kerke daama
streel om die rosping len opsigle van
die evangelic ¢ verval, Dic roeming
hestaan daarin om die eenheid (whaole-
ness) van die evangelic te verkondig
en met die daad te demonstreer.™

Die spreker s& dat in hicrdie ver-
hand reeds veel studie gewy is aan die
Migi-Testamenticse begnppe  diakonia
en beitourgin, o.m. om @an e woon dat
hulle nie van die versoeningsdiens van
Christus geisoleer mag word nie. Hy
sell wra aandag vir die omvattende be-
tekenis van die woord barmhbartigheid
of ontferming in die Nuwe Testament.
Hy wvs daarop dat barmhbartigheid 'n
wesenlike deel van die evangelic is en
dat  dit  doeltreffend  en planmahiy
mioel wees,

oHierdie barmhartigheid, wat Gods
liefde in Christus is, kom tot vitdruk-
king in ons E_etuieni-: in ckumeniese
verband in die algemeen en in die
Weérekdraad van Kerke in die besonder.
Mt ix "n petuienis aongaande die een-
heid van die cvangelic wat ons tot dic
cendraglige betoning van barmhartig-
heid verplig.™

[ie tweede deel van die rede bestaan
uit leidrade vir die besluite en hamdel-
wyse van die Afdeling Interkerklike
Hulpverlening. Vugtelinge. en Wéreld-
diens

i, Hierdic Afdeling moet sy deel
doen om in betrekking to kerke te
iree en "n broederlike verhouding tus-
wont kerke (o1 stand te bring, Die Afde-
ling het bepaald mel die diens van
barmhartigheid te doen, en deur be-
hoeftige kerke sowel as vermoiEnde
kerke in hierdie hulpaksie te laar decl.
word die ware ekumeniese gees ol
wikkel.

i, Die Afdeling moet sy deel doen
in die diens wat die Weéreldraad aan
die kerke poog te vernig.

Deur hierdie diens van barmhbartig-
heid ontstaan “n wederkerigheid lussen
die kerke wal materiéle dinge pee en
ontvang en wal geesielike omderrig gee
en ontvang, Dikwels ontvang die kerk
wal gee koselike insinte van dic kerk
wal hulp ontvang. Aldus oorskry dic
kerke die gremse deur afkoms en ira-
disie opgerig en begin hulle hul cen-
heid in Christus gewaarword. Hulle
hesef dat huolle mie maoar net Amern-
kasmse of Engelse of Duitse of Franse
of Afrikaanse Kerke is mic, maar Kerk
van Jesus Christus m Amerika, FEnge-
land, Duitsland, Frankryk en Alrka,

i, [he Afdeling moet sy deel doen
om die dosl van die Wéreldraad van
Kerke na te kom wal bestzan in die
bevordering van ekumeniese studie van
sike wat die gemeenskap belange van
die kerke raak.

In die laaste jare het die Afdeling
die stodic van bepaalde onderwerpe

oadermeent. Daar is by, die verskynsel
van trekarbeid, Christelike maatskap-
like inrigtings in die moderne welsyn-
stausf, chroniese armoede im sommige
lande en die vorm wal hulpverlening
moct aanneem. Interkerklike Holpyer-
lening verels ‘m subwere verhouding
tussen dic prakiicse en die teoretiese,
tussen ekstroversie en Introversie, As
die klem te veel op die prakiyk val
loop die afdeling gevaar om "a groep
oingidenkende o pooders”™ fe wees:
val dit te sterk op die teorie, dan word
dit 'n groep planmakers wat mooit fof
die dasd corgaan mie.

iv, Die .-"l.I'Lli:]ing Mol sy dee] doen
o die doel van die Wéreldraad e ver-
wesenlik ten opsigie van gemeenskap-
like aksie devr die kerke.

Mt bestaan daarin dat die belang-
stelling en middele van soveel kerke
as kan, ten bale van kerke of lamd-
streke waar hulp dringend  nodig s,
aamgewend word, [l sluit ook in die
aanstelling en aktivering van beprocfde
hcrrl:-mninfmlmmiww wul  met e
plaashike lewensomstandighede en e
die ware behoeftes van dié wat gehelp
met word, bekend 15 en dus in slaat
15 om middele wal geskenk 1. op die
wiordeligsle wyse 12 hestee,

v. Dhe Afdeling mo=t in naam van
dic Werckiraad cn tot verwesenliking
van sy doeldellings sowiplioe beslis-
sings neem en hoandelend ondrec, D is
idie Afdeling daarom 1e Jdoen om in
gen bepaalde sekior van mood, by, Ly-
dens  nuluwrrampe, by verhongerde
hevolkingsgroepe, by vioglelinge  wat
crens gevesiio moct word, in "n o arheids-
kamp van jong mense. deur sy optrede
dig Besel te wek dat die kerk van Jesos
Christus, versprei oor die hele wéreld,
higr in aksie is. The ware solidariteit
van Christenmense om, waar Jdie nood
skrgiend i= verstandig te beraadslaag,
viugtig op te tree en noodlenipend in te
gryp, moeet aan die lig tree.

ngp dié manier beantwoord dig Af-
deling aan sv doel,

SR o™, Augantnery P96,

THE CHURCH'S HEALING
MINISTRY

(Tiibingen, Germany) Deep and
continuing stedy of the Cheistian con-
cept of the healing mimistry  of  the
Church was called for by a consulta-
tion convened here by the World Coun-
cil of Churches and the Lutheran
World Federation,

A slatement unanimously  adopled
by the six-day mesting asked the two
bodies 1o take a “new look™ at the
meaning of healing and particularly at
the role of church-spon=ored medical
inslilutions. '

The participants, the majority  of
whom were doctors. nurses, and other
medical personnel aftached (o church-
spofsored  instifutions around  the
world, specifically stressed the nead 1o
re-cxaming the concepls within the
church which wview Chrisiian medical
work as either primasily for the meet-
ing of phyacal needs or as a tool for
evancelism.

The wald criticsm by VO r
churches that such institutions are o
“harden” to them amd the lack of inli-
mate  consresafional  invelvement  in
peedical institutions in the West noints
un the abaenee of o sufficient distine.
tion between moch Christian medical
work amd the =ervices of secular amen-
cies” the statement declared,

But, *the Church cannm sorrender
its resmomsihility in the field of healing
i oiher aeencies” the sinlement
affirmeed, “The Cheistian Church has
m sneciflic fask in the fickd of healing”
Tt has “insichts concernine the nalure
af  health which are available only
within the context of the Christian
faith.”

Consultation discussions wene con-
cerned with what constitutes the health
amnd healine of the whele man —— the
prevelalamienl,  sniritenl, and el

realms — #s well as the physical,

It affirmed that “all healing 1= of
Ciod™ and that “the specific characler
of the Christian understanding  of
health and of healing arises from ilx
place in the whole Christian belief
aboul God's plan of salvation for man-
kimd."™ It added:

“The Christian  wnderstanding  of
healing begins from its place in the
minisiry of Jesus, There 10 was wosign
of the hreaking into human life of the
powers of the Kingdom of God amd
af the de-throning of the powers of
evil, The health, which was s fruii,
wis not something static. a resiored
cguilibrium: it was an  involvement
with Jesus i the victiomous encounier
af  the Kinodom of God  with  the
powers of evil,

“A concept of health which is merely
that of a restored halamce, o static
“wholenes=". has no answer Lo the pro-
hlem of human suilt or death, nor Lo
the anxientv and the threat of meaning-
lessness which are the projection wpon
bhman life of the shadow of d=ath.

“Health, im the Christian understamd-
ing. is a confinuous and victoriogs en-
counter with the powers that denv the
existence amd gpoodness of God,™

With this understandine of health,
ihe consultation statement declared. it
must be seen that the comeregation has
“a o eentral oand  resnonsible role™ i
healme and that all its members
mot jnst the doctors, nurses, amd pas-
tars — are involved, .

The congregation. it swid, “hy il
prayer. by the love with which it sur-
rounds each person. by the practical
acts which express its concern for
every man, and by the oprortunities
which it offers for participation in
Christ’s mission . . . is the primary
agent of healing.™

The comsuliatinn expresscd concern
that contemporary theological training
deals so little with the relations=hip be-
tween healing and  salvation. niting
that the importance of the spirtoal
component in health s not cenerally
recognised,

Tt recommended that oilol projects
ke st wp within sclected hospitals in
which teams comprising a physician,
nurse, pevchiatrist, and pastoral coun-
sellor would seek “to treat the patient
in the totality of his sickness"

[t nlse Tavoured ihe coomeraiion of
church-sponsored neencies with roverp-
ment and secular badies “provided this
in nooway commromises the cxpression
i Christian witness ™

fl F“rll'u:T |;_".|'|||_~'| Fn:1r 1.'\-.1||l'|:'r:11i1'|!1' b
the cherches in survey, study wmed nlan.
mme.  personnel  placcment, and  Vin
wmie areas” the sponsorship of in
medical programmes,

The remort also summested  that a
sl comsulation of theologicans be
held “at an ewrly date™ o discuss
“health and salvation™

Participants  wn the  consuliation,
which did not speak for cither of the
two convenor  bodies. came  from
Furope, Asia, Africa, and North Ame-
rica and represented a wide range of
church membershin,

(The report of the consultation will
ke awailable later from  the World
Council of Churches and the Lutheran
Waorld Federation. The =tudy papers
of the copsultation are scheduled for

“Eapmeilen] Preos Berviee™, Genevn, 4tk
Frame, TG,

'N BOODSKAP AAN ALLE
CHRISTENE

'n Berig van dic Wéreldrand van
Kerke van 23 Desx, 1963 meld dat die
Kommissie vir Wereldsending en evan-
melisasie 'n boodskap aan alle Chris-
tene in die Wereld vilgestuur het. Hier
volg " opsomming daarvan:

1. Ons wéreld verander sneller as
il Mowe lewenspairong Kom tevoor-
skyvn, In hierdie  veranderinge  speel

Oet. 15 Okt. 1964

welenskap en legnologic "n beslissende
rol. Dt het sy groot voordele maar stel
ons ook voor die emnstige vraag of leg-
nologie ons dienaar of ons baus guan
WeEs,

2. Oms wat die God van die Bybel
ken weet dat die toenemende heerska
py wal die mens oor die natuur uii-
vefen "n ogawe van God is, maar ook
dat ons aan Hom rekenskap daarvoor
verskuldig is, Onderdanigheid nan Hom
is die één wanrborg van ons menslike
vryhed.

A, Met dit in gedagic betuis ons: {a)
dat hierdic wéreld Gods wireld i, Juis
die handelose onrus van ons ivd i
o aitwoord: enersyds in omsderwer.
ping aan en andersyds in opstandigheid
icenpor Gods Woord, Die wiérek] mag
dit nie weet nic of dit verontmg-oam
mie, maar die feir bly stnan dat God
ilie Here is nie slegs van die <kepming
mie, waar ook van die geskiedenis. Wat
pebeur, 15 in Sv hand, selfs wanneer
Hy mie as God erken word mie. Ons
ward apgeroep om met volharding ons
daaron toe te Boom hierdie wéreld te
verstaan en Gods wil daarvoor te oni-
dek en dit beteken om e wete e kom
wat in ooreensiemming met Sy be-
doeling is en wat onder Sy oondee] val.
Terwyl ons dus alle wanrdering het vir
die nuwe lewensmoontlikhede wal ons
huidige samelewing bied. wil ons he-
klemtoon dat die mens slegs in diens
van die lewende God tof vevheid Lom.
anders verval hy onder die heerskappy
van ander magte (of sy eie onderrane,

My O Betuie dal God, aan wie higr-
die wéreld behoort, Hom in Jesus
Christus  geopenbaar hel. Hy, Jesus
die Here van almal, Sv Maam i= bo alle
name, Sy liefde gaan uil na alle mense,
Hyv het pesterf en opgestaan wir almal.
Drarom kan ons in vertroue en nede-
righei] ol memse van ander gelowe of
sonder gelnof zaan, Want Jdic evan-
gelie wat ons bring is die verkondiging
van wal God vir alle mense gedoen het
en nog doen. Alle mense het reg doar-
ap om hierdie goeie 1vding te verncem
en op ons wat dit ken rus die verplig-
ting om dit hekend te maak. Niemand,
die Christen allermins, durf volhou dat
dit nie daarop aankom wat mense gio
ni¢ as hulle maar jets gho. Hoofsaak
in die lewe van ‘n mens is juis om e
weel wie God is en dit weet ons sless
in en dewr Jesus Christus, Ons verkon-
dig Jesws Christus nic it 'n gevoel van
meerderwaardigheid nie, maar enkel
en alleen omdat Hy aan ons die sen-
dimrtank foevertron het,

(et Oms betuig dat alle Chrisiene ge-
roep is om eendragtiz hierdie opdrag
te vervul.  Ons voel oortuig dat die
tvd daar i< dat ons moet kom Lol on-
derlinee oorlegpleeg en optrede,  Die
feit dat Christus  onverdeel 1« moel
oortuizend  bivk il die samestelfing
van oms sendinpwerk. Omes verdeehl-
heid op kerklik en sendineaebicd weer-
spreck hierdie feit ongelukkie,

{d) On= betuig dos dat hierdie scn.
dingtaak &fn is en eenheid wers it os
één omdat in alle lande die tank van
die kerke wesenlik &n en dieselfde 1=
Mht is gén omdat elke Chrsien omeen-
te waar ook al in die wdreld meroeng
i am dig licfde van God an Christos
im wened an daad agn die omrineendo
wargld bekend te mank., Ons ceckivde:
ms verswak ons hoodskan,

e} Om= hetie dat by gevolg ons
meponp word omoarense por e steek,
Die sondeline deen il wanneer by oo
nasie en kaMunr verlaat om die evan-
gelic aan ander walks et "o ander kul-
fane e hrine. Dasrhe kom die talle
Christene wat feewille van “n beroen in
handel. omderwys of reperinesdiens bl
nn amder lande begewe, Laasgennem-
de het ons sebede nodig,

Maar daar iz ook ander grense wal
ons moet oorsteek: ons Christene moel
hesef dat God ons met 'n dozl na die
werkswinkel, kantoor, Klaskamer of
waar ook al in dic sckulére wireld
stunr en dat die stryd vir reete sosiale
en rasse-verhoudings ook hul <k Qs

f Vervidg op Madsy T4
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Die Uitdaging van Islam in Afrika

fFervolz van bladsy 2)

ming van hulle owvers, onderrig kon
ontvang  in  die  Christelikz  peloof
(voorheen is net dic Koran in hierdie
skole geleer). Die leerplan word opge-
stel deur die owerhede maar in oorleg
met Kopliese en Evangeliese kerke,

Verdrangsanmheid en geloofsvryheid
in Islam beteken egler slegs die reg
wan clkeen om sy eie geloof e behou
en wil e leef. Dit beteken mie dat 'n
volgeling van Tslam vey is om sy peloof
te laal waar en ‘noander guluuf aan te
neem e, As by din sou doen sal ge-
weldipge wetlike, sosiale. en ekonomiese
cankses op hom toegepas word—selis
moord is niz witpesluit nie. G'n won-
der dat in selke omstendighede waar-
i sleps cen righing bekerings (dw.s, lot
Flam) toegelant word. dic orodokse
Christenkerke “n passicwe en defensie-
we houding ingensem het nie, Die ge-
vestigile Christenkerk in Arabiese lan-
de hly getron aan hulle geloof  ten
spyvie van ontheringe, en dit strek hulle
tot eer. maar hulle skyn vandag totaal
onhewus te wees van die Teit dag hulle
1 gvaneelie hel om wit fe dra.

El. AZHAR

e groonste struikelblok  wir sen-
dingwerk onder Islam en dig bron van
krag in die vithreiding van die ryk van
[slam in Afrika is die Jamia® Fl-Azhar
['miversiteit in Kairo — die ouodste
Universiteit in die wéreld — wat gestig
is in dicselfde jaar as Kairo sell — 69
A — en dus oor nege jaar sy dui-
sendjarige bestaan vier,

Hierdie Tniversiteit is die belangrik-
ste teologiese opleidingsinrigting van
die bele wéreld van lslam. Dhe het na-
genoeg 11,000 studente en 350 profes.
sore. Sy studente kom van oor die hele
wireld, selfs vit Kommuniste-Rusland.
Siberié en Sjina. Dic minimum tocl-
|,||rglcku;||ifik:hiﬂw wirs allvd JEI..'J,,I;: imi-
pimtum ouderdom 10 moel kan lees en
skrvwe: moet die helfte van die Koran
it die hoof ken. [he hooldoel van El-
Arhar se leerplan is "n grondige kennis
van dic Koran en die keerstellinge en
welle van Tslam. In dic lanste kwart-
cou 15 daar egler grool pogings aange-
wend om die leerplan meer wetenskap-
lik 1t maak en die standaard te ver-
hoog. Maar suiwer akademiese ople-
ding i« die taak wan Alexandrié en
Kairo se ander drie groot Universiteile
(R0 studente) terwyl El-Azhar wat
nou sendingbewus is, hom toespits om
sy 11,000 studente die wéreld in le
stunr as praktiese sendelings vir Tslam
in hulle alledangse gemeenskapskringe.

it word gesé dat 2,000 sendelinge
elke jmar El-Arzhar verlaat om veral
Aldky te wen vir Islam (teenoor 100
muwe sendelinge jaar wat al die
Christelike Kerke saam in Afrikn wit-
stuurl,

El-Arshar neem glad nic genoed mel
dig liberale houding van die Egiple=e
repering tecnoor ander pelowe nie en
sv maandblad. die .Majallat El-Az-
har™ kritiscer gereeld die regering om-
dat op regeringskole te veel aandag pe-
gee word aan sekulére vakke en e min
aandap aan godsdienstige opleiding.

SENIINGMETODES VAN TSLAM

Tod dusver was die sendingveldiog
van Islam in Afrika geen sensasionele
Sheilige oorlog™ teen die Christendom
nie. maar 'n geleidelike vithreiding van
sy invioedsyfer.

Sy .sendinglegnick™ word goed be-
skrywe deur 1. Spencer Trimingham in
o hoek oor Tslam in Ethiopi&,  Hy
skrywe onder meer: Tslam het in Ethi-
apid peen georeaniseerde sendingsnro-
pamanda gebruik nic en sy uithreiding
wos grolendeels deur vreedsame in.
Aringing van Arabiese handelaars, Die
cersle stap in die .bekering™ van die
beiden is gewoonlik niks meer as die
dr van Moslemklere en versiersels on
dic gebruik van sekere kossooric mie,
s word Moslem-persosnsname oor-
repeem en Moslemfeeste soos dié van
Ramadan word swam met Moslems ge-
vier (hoewel dic vas nie onderhou
word niel, Mosemamuleite en -geluk-

bringerifies word van reisemnde smouse
pekoop en gedra. Hierdie witerlike te-
kens is egler genoeg om dicgene wil
huille gchruik se aandag te trek na die
gelool van Islam, en geleidelik aanvaar
hulle Moslemgebruike en -gewoontes.

Mz Sharia of kanonicks Wetle van
Islam pas nie heeliemal in by die slam-
gewoontes van Afrika mie maar, =2
Spencer Trimingham: ,What Islam re-
quires primarily is revercmee for the
law even though it is ool obwrved”
it werk dan siclkundig sodat hoewel
die najurel aanvankliik voorlzaan Mol
sy gie stamgewoontes, hy Islam se wel-
1¢ on rites cerbiedig en peleidelik skul-
dig voel as hy hulle nie witvoer mie,
foidal die wette ook vir hom 'nong-
snoer word vir sy lewe. Sodra die na-
turel hierdic stadium bereik het, willig
hy ook in om sy kinders na Koran-
skole le stuur en in sommige  grood
dorpe soos die Somalistad Faila word
Moslemstmlente aangehelp om na die
Fl-Avhar-universiteit in Kairo te gaan,
waar daar koshuise wvir 5000 bune-
landse stdente is.

'n Belangrike fakior is die inticme
vermenging van ontwikkelde Moslems
met haar naturclie-Moslems op die ge-
bied van godsdiens,

Die feit dat Islam mie anmvanklik in-
boordinggebruike en -rites aanval nie
dat Islam simpatiek staan teenoor die
naturel en ‘n le-blanke™ godsdiens
is: dat Islam veral in die stede aon die
stamlosse naturel ‘n iens aanbied
wil hom dadelilk bimd aan 'n massa
ander Moslems is belangrike faktore in
Islam se sendingaksic em vooruitgang.
Hulle is veral helamgrik as gevolg van
*n hesluit vam dic . All African People's
Conference”™ In Akkra (van 5 1ot 13
Desember 1958) om ‘n einde te maak
aan die hale podsdienste wat stamime
van stamme shei, Tlam bied hom aan
as 'n godsdiens wat 'm eenheidshand
kan bevorder en die plek van die me-
nigvoldige heidense pelowe kam meem.

HERLEWING ONDER 1SLAM?

Mo word daar baje gepraat van '
wromt herlewing  onder lslam, as sou
Islam nou met vuur en viam die wé-
reld wil bekeer en die Christene heveo.
My beskeie mening s ester dat dit
meer ‘n peval van neo-lslamitiese na-
donalisme is as "n godsdienstige her-
lewing,

[t is waar dat Pakistan  homself
verklaar het as ‘n Moslemstaat en dic
hoogsie poste word vir Mohammedane
gereserveer; in Tran moet die koning.
cerste minister en alle kabinet-minis-
ters Moslems wees: =0 ook vind ons in
Tndonesié en in die Soedan pogings om
Islam te bevorder en Christelike akui-
witeite te beperk (bv, die mediese werk
in die Suid-Soedan word deur die e
pering oorgeneemb; MAar van n ware
eodsdienstige  herlewing is daar me
sprake nie. THE is meer 'n poging om
n minderwaardigheidsgevoel  teenoor
die Weste {van wie dic Mudde-Ooste
en Moord-Afrika so afhanklik is wir
geld en tegniese hulp in hulle huidige
ontwikkelingsplanne) teé te werk deur
eic kultuur en godsdiens te verdedig en
ap le hemel, Die motiewe is sielkun-
diz en sproit nie it podsdiensiige oor-
tuising nie,

Die leiers van die Moslemstate dink
nie diep oor hulle godsdiens nie (hoe-
wel hulle altyd as Moslems dink)
maar hulle moet die gevoelens van dic
miassas. wat in riles en in gewoonies
sterk deur hulle podsdiens gebind is,
eerhiedig. In werklikheid cgter het die
leiers peweldige probleme as  pevolg
van die stremmende invioede van orto-
dokse Tdam, wat ‘n pre-wetenskap,
pre-indusirié,  pre-nasionalisme  godds-
diens ix, en hom moeilik leen tot_die
uitwerk van eckonomiese en  politicke
formules vir moderne toestande,

Tot dusver was die siaatkundige wit-
breiding van Tslam meleidelik. Maar
die afeclope dekade word I.!llh"lt-!dmg
deur politicke gebeure in die Midde-
Ohoste en in Afrika verbass, Aanspo-
rende faktore is by, (a) die verset leen
die indringing van lsrael in die wérekd
van Tslam; (b) die gesamentlike protes
van die Arabiese Bond teen die aanval

van Brittanje en Frankryk op Sues:
{cl dic gemeenskaplike wvorset teen
Franse optrede in die Magrib en (d)
verset teen die vooribestaan van kolo-
piale hehoer in Afrika.

Mog s die opirede van lslam ge-
malig soos hewws is deur die drastiese
ondendrukking deur die I;fimicnr: rege-
ring van diz fonaticke  Moskem- Broz-
derbomd (met ledetal twssen cen of
twee miljoen) by geleenthede  waar
hulle gise en optrede bulenspong g2
word het. Maar ekstremiste se stemme
word mesr en meer gehoor. So vind
ons dat dr, Mustafa Khaladie en dr,
‘Umoar Farroekh in 1953 "n boek uit-
gee met dic titel: | Sendelinge en Im.
perialisme”™ waann hulle verklaar dat
sendelinge  imperinlisme  uitdra  cn
eam.: LIhe feit bly dat die verkondi-
ging van godsdiens "n bysaak s in sen-
dingaktiwiteite™ (hls, 28) en _sende-
linge word pekenmerk deur sterk vy-
andskap teenoor Arabiere en Mohan-
medane en 'n openlike haat vir ander
Christengroepe watl van hulle verskil”
{hl=, 3% Sulke ekstremistiese vitlatings
word matuurlik bedoel om die wéreld
van lslam teen die imperialisie 1e ver-
enig. en hulle vind ‘n simpaticke ge-
hoor onder die naturelle-nasionalisie
vepder suid,

In di¢ verband skrywe die Intelli-
genee Iegest in Januarie 1960

- This process of wooing Africans in-
to joining Tslam has until recently been
procegding  quietly and  efforts were
made not to attract (oo moch atlen-
tion, Mow, suddenly, all caution is
being abandoned and the drive for
more converts, directed from Egypl, 15
accompanied by outright  ateacks on
Christianity and on Christianity’s m-
terference with African traditions and
culture . . . Mohammedanism is heing
offered as the great unifving force for
all Africans.”

Majoor Louis Kraft meen dat in dic
laaste 20 jaar Islam |00 myl voorwil-
gang semank het in Afrika en dat die
empo wersnel word, Voor my B n
brief van die Sekretaris van dic Sudan
Interior Mission waarin  hy skrywe:
LJOUE own missionaries, entering Areis
that were always known as  pagan,
have found Gme and again that Mos-
ke missionarics have got there Firsd
and the result has been  that once-

pan arcas have become solid Mos.

m blocks,™

Danr is geen twylel dot Islam vinnig
uithrel nle. Wat siaam ons as Chris-
tene fe doen voor hierdie opmars van
Islam?

(Rorpenicem  var L Polemeia®,  JO, i
rieeede deel vam die arkel  veeskwvn val-
perdye maamd en i 'n poging om righing 1e
gee i war gedoen kan word e aniwoornd
cirm Felam,
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Op hierdie terreine moet hul onder lei-
ding van die Heilige Gees deur woord
en daad getuig van die geloof wat in
Talle is.

4, Ons hetuig dagrom dat dic sen-
dirwerk beslag on alle Christene in
ol die ses m;.ﬁﬁ is. S-e:gﬁg m:g
die pemeenskaplike pefuienis van
el kerk wees wat e hele crangelie
na die hole wireld witdra, Ons heoryn

nic poed watler  omwentelinee
hierdie bemaderine van ons cis mie.
Maar in gelool henr ons vorentoe in
roderies afwanting van die leiding van
die Heilige (Gees.

Fater Nor™, Febrraeie 1984

THIRD MINISTERS'
REFRESHER
COURSE

The third of the series of refresher
courses which are being held under the
auspices af the Theological Education
Fund will be held ino%"chruar_'.r 1965,
probably in Johanneshurg or vicinity.
Iterested ministers are asked to write
immediately for details o The Secre-
tary, Ministers® Refresher Courses, cfo
P Box 97, Johanneshorg, 1t is hoped
that vacancies will be available for @
small number of White ministers also,
Ministers who have attended past
courses miy apply aguin.

The theme for the course will pro-
hably be “The Task of the Church in
Lirban Industrial Arcas™ and we hope
i hawe ot least twa well-known over-
seis theologinns among our lecturers,

Farticipants must hold at least the
Junior Certificate plus the Minister’s
certificate of their own churches, They
must be able to understand amd speak
FEnglish,

I travelling and accommodation
expenscs will be paid by the Commit-
tee, but a Fee of RIOOD will be levied
on cach participant to assist with the
admmistcative costs, The course will
he af three weeks” duration,

Please write immediately to the Sec.
retary for details

DIE FRANSE PRIESTER-
ARBEIDERS IN DIE
INDUSTRIESENDING

Bulletin 14 van die Persbureau der
M. Herv., Kerk verklaar soos vaolg:

Wadat tydens die laaste oorlog in
Frankryk “n studiestuk oor die taak
van die Rooms Katolicke Kerk in
Frankryk ten opsigie van die oni-
kerstemde  arbewders-wéreld  werskyn
het, het die gndagt: al meer na vore
gekom dat daar ‘n taak vir sommige
priesters om as  arbeiders lussen dic
arbeiders te gaan staan om s0 hul ge-
tuienis te lewer. Hierdie oortuiging is
versterk nadat 'noaantal priesters as
gewone arbeiders saam met die Franse
arbeiders ma Duitsland gegaan het.™

Mie Franse kardinaal Suhaid  het
hierdie beweging verdediz maar die
aanvalle daarteen van die uiters regter-
vienel onder die Fran=e Katolieke en
ook van die Curie in Rome het al hoe
sterker geword,

Ma die dood van kardinaal Subuaid
in 1949 was daar geen prelaat meer in
Frankryk wat hom voluit agter die
beweging oestel het nie en het die teen-
stand van uit Rome pesedvier en is
die priesters verbiecd om hulle in die
arbeideratand te laat inskakel. Hiendie
verhod sou in 1954 van krag word,

Tien jmar het sedertdien  verloop,
Ongeveer 50 of tweederde wan die
aantal priesterarbeiders het hulle nie
aan die verbod pesteur nic en het as
arbetders manhon werk, Sommige het
werkies om liewer die Roomse Kerk te
verlaat as die rocping wat vir hulle
heilig was,

Deur hul handelwyse w68r en na dic
verbod het die priesterarbeiders in elk
geval hiendie positiewe resultaat bereik
dat die kerk. en nie slegs die Roomse
Kerk nie, bewus geword het van die
nooddsaaklikheid van evangelisasiewerk
onder die arbeiders. Enkele lede van
idie Franswe episkopaat het, stellig onder
invloed van die Kosilie in Rome, be-
sluit om weer  priestecarbeiders  na
fabricke in hul diosese te stuur. In die
gees van die desentralisasicriating wat
by die Konsilie seopenbaar is, is daar
meer vrvheid om op eie verantwoorde.
likheid te besluit en kon die eksperi.
ment hervat word ondanks die destvdse
verbod wit Rome wat nooit herroep
is mie,

[Me pricsterarbeiders, wat met die
werk hegin bet, moes dic moeilikhede
van hierdic pioniersonderneming  ver-
duur en het die kerk waarskynlik n
groal diens bewws,

Irter Wos'™, Junle M4,
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Lay Training in my
Congregation

PART 2

by GEORGE D. WILKIE

Last month Rev. G. D). Wilkie sketched the history and
establishment of lay leadership training in his congregation.
This month he deals with some of the specific problems en-

countered in this work.
TRAINING OF THE ELDERS

The monthly meeting of the Kirk
Session which normaliv deals only with
business became the “briefing meeting”
for the elders preparing them for their
leadership in the house churches, Of
course the training was principally
needed in the ]cuﬁing of the Bible
dudy but there was also diseussion
abaut how to conduct a mecting, how
to deal with awkward cases, and @
sharing of ideas about how the house
church could operate more effectively.

There was alse from time to time @
request for courses in the basic doc-
trines of the faith, These elders could
not get by now with a superficial
knowledge of the fnith. They were be-
ing asked too deep questions and the)
accepted a responsibility for finding
out the answers for their people.

We =oon discovered that the hiblical
plan of going out two by two applied
i this work aml mosi of these house
churches are now run by two elders
conperaiing  with each oher,  This
makes it easier for them and alio
strengthens the bond between them as
they work together and support each
olther. Altogether there is a new sense
of learning together and of teaching
euch other, or rather learning from
gach other in & quite informal way,
which is perhaps the best way for older
people o learn.

We also found that this job gives the
elder w new status. The office of the
chder is one greatly respected during
Seotland™s history, but it is today only
a very fainl reflection of what it once
wias, Most elders have the feeling that
it shoubd mean more than just dealing
with the routine organisation of a con-
regation, The house church gives the
cleler w new status both in the congri-
gation and in the people of his district.
He becomes the person Lo whom the
people will po with a problem or dif -
ficulty, Elders themselves say  they
kow this is what they ought to have
been doing all along.

TRAINING OF THE
CONGREGATION

OF course this applics only to those
who attend regularly and that apples
o mot more than 25% of the congre-
gation, Ome af the exciting things, how-
ever, has been to see the growth of
people of quite outstanding abilily and
perceplion in the house churches. Men
who reveal a depth of understanding
in the Bible study and are of course
all the tinwe training their fellow-mem-
hers; women who show remarkable
ingenuity in getting  round ohstacles
amd caring for people: people oa the
fringe of the Church who come nto
their own and bring a refreshineg breath
of unconventionality to a  Christian
sathering. Altogether | believe that a
person grows more in Christian charae-
ter in =iy monihs o osuch oa o oroup
where there s no Tormal preaching
than in six years regular attendance @t
church services,

The basis on which we work is not
cecentially  different  from  that  on
which we staried: service and Bible

=ludy,
SERVICE

Meighbourly service s still one of
the greatest factors in the mission of
the Church. Tt is the one essential thing
hv which the world recognises whether
vou are Christians or nat,

Some vears ago a Glasgow minister
was approached by a group of Quakers
who wanted to do some work in his
“down-town” parish, He directed them
1 a block of shum tenements and sug-
gesied that they go in and clean them
up and get essential repairs done, They
set b0 work at weckends with pails amd
brushes and paint amd nails. enlisting
the help of the occupants. Three werks
Iater the ministier was walking through
his parish  one Smiurday  aflernoon
when a man (a2 local mand asked him:
“Where are the Christians working this
woekemd !

Sand the mumister: “The church has
existed im this parish for over 300 vears
but they have mever called ws Chrs-
tians. Now a bunch of men come n
with pails and brushes and immediate-
Iv they are dubbed “the Christians””
Unfortunately T cannot say thar the
people of the parish now see the mem-
hers of the house churches who wnder:
fake this sort of work as Christians,
They sec it as arsing out of the kind-
s of andividusals heeause they do not
think of it as part of the work of a
church,

I would like to emphasize the im-
portance of service however in such
groups, Otherwise they can very easily
hecome pious and inward  looking,

BIBLE STUDY

Oine of the great discoveries of course
for the laymen was that Bible stody
coild he so intercsting and rewarding.
They always took if for granied that
it was dull, One of the great discoves
ries for the minister was the realization
that in the Protestant Church (of all
places!) the laymen had no opportunity
of getting down to the problems that
face him in the Bible,

The other conviclion that we now
have is that Rible studv of sl
creates Fellowship, The Bible forces
men to be honcst, to confess their
doubts and 1o expose their problems
And immedistely someone has done
tha' in a group they are putting their
trust in the other memb-rs. Tt is lke
chadme o deep secret with someone.
You trust them nof to expose you o
give you away. So in helping men fo
share their most secret thoughts, the
Hihle crembes a mew trast and symipathy
amd bond between me, which is the
haosis of troe [ellowship,

We expecled fellowship to arse ot
of service, We found it alko in Bible
study, where you have a commitied
group, Mo longer was there a problem
of how 1o inject Tellowship mlo a con-
gregation, For those who attended the
house churches il was inevitable and
in many cases bocame a very real and
wostly thing.

There also grew un g pew  under.
stamding of the Church. Mo longer was
it down there in that buildine, “MNow
we Teel the Church is up heres in the
street”™, said a member of o house
church 1o o BBC reporter recently.

It would =eem (0 me that this is the
Chorch and not a temporary exspedient
ar missionary tactic, John Robonson,
ihe controversial hishop of Woolich,
s |_-i|r|_'9.- g 1950 wrnie: 1 believe (hat
the theological recovery af this notion
of the Church in the house | | . is one
of the most imporiant tasks of this
aeperation. Whereas the organisalion
is mow an optional extra . . . 1 bBelieve
that the cellular structure of the Church
will be rediscovered as a necessity of

(Conetiped Tr et eolimn

PUBLIKASIES

“Hace. Reflections of a theologian™
deur P. Bon, Hiswood, (LF.OL
Herder, Rome, 168 bl

[ gehzur nic dikwels dat in ons
blad ‘n boek hespreck word, waann
die skrywer ook .[Re Brog™ se artikels
aanhanl nie, (Bl 86 DNt gaan hier oor
_Race. Reflections of a Theologian™,
deur dr. P, B, Hinwood, OJF.MM.

Hierdie hoek is "n proefkrif ter
behaling van die doktersgraad. Dl 1=
niz "0 hoek wal mens makhk lees, soce
ywaorheeld ‘nslapbandbockic voor jy
naar hed gaan, nie

Madat hy vasgestel het dan rasse al-
twid "norol gi:.-imnﬁchm in die geskiedenis
en wverduidelik het wat die posagiewe
welenskapps mel rasse hedoel, sel die
skrywer uiteen hoe die Kerk deur haar
leiers teenoor rasse en die gevolge van
rasseverskille in die samelewing staamn.
Hoewel die Kerk dic Fundamentele ge-
lvkheid van alle mense henadruk. nec
oy diz verskille wat daar bestaan fus-
sen lande. groepe, kullure en ragee in
. Almal most bydrea tot die vorming
en verryking van God se Volk.

Mie vierde hoofduk — “n kommen-
wmar op die Instruksie oor dwalimes
insake Rasseverhoudings™ van Pous
Pius X[ (1937} — is goed. Interessant
is dit ook om te verneem dat die Kerk
dit regverdig dat die Staal wir onge-
dooptes die huwelik (ussen mense ¥in
verskillende rasse kan verbied, mils dit
in die openhare belang blvk te wees.
(Rl 800937,

Tog twyfel ons of hierdie ahsirakie
hehandeling veel hulp =al bied aan talle

memfngs
21 Seplember L

Ciengle Redaksic,

Cirnag wens ek hiermes aan die
lesers wan Pro-Veritale mee e deel
dat die Artikel God. Kerk en Sending

fContinued from previons eolumst

its life,” And T would suggest that in
ek cells lay training i as natural as
it could be. Tt is basically informal bul
il is constantly raising a demand for
the deepest formal instruction. And ul-
ways il is beine tested and trizd agaimsl
the actunl needs of the situation,

The house church of wdsy s
of course the whole Church. The Mew
Festament word “oikes”™ included 2
aan’s place of work as well as whal
we know of as his home and presum-
ably the “oikos™ church is to he found
in man’s work also. 1 think we see the
srecalled house church in its tree per-
spective if we see it as one of the at-
tempts o relocate the Church in i his
generation. as an American wriler -
acribed it, 1 believe that this problem
of relocating the Church is one which
is central to our whole  meesobary
effort.

Tf 1 might return to a point made at
the beginning, my conviction that n
these groups wis to be found the true
Church, arises not so much because mn
themn 1 have seen the Word truly
preached, though T have seen that, nor
hecause | have seen the Sacrament
truly administered. hut rather hecause
I hitve scen the Spirit giving mifis to
men and in & group faced with a dif-
fcult task choosine someong — s0mMe-
times a most unlikely person — For
the job which needs to be done. This
[ am sure gives encouragement 1o those
who have responsibility for lay train.
ing and should serve to comfort us and
convince us that we do not work alone,

i Tl Bevd, Grearee 1 Wilkie I3 a FirdmiE=
tir wr e Chrerch of Seadland. These exeerpls
from @i address gives af the World Conr-
wdtmtion  for  feaders of Lay Tredelag,
Feas iy, W, P83, v F"'I'|'P¢l'l--'1|'|'|'\rI Froam
=haie”, Nae, I7, dure, T904.0
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mense wat oor rsseverhoudings hesorg
iv, Rasse, =o0s kulture, is mie n filo-
sofiese onderwerp nie, maar “n reali-
igit, "'n veranderende werklikheid, wal
'm mens mie alleen wit dic cogpunt van
wal kerkleiers on sosiologiese deshun-
diges duaroor in die algemeen «£. kan
beskou nie. maar veral met inagneming
van die plaaslike omstandigheds, sowel
seskiedkundig as eietyds. Daarom i
die oordesl van Biskoppe wal hulle
noodwendig met die rasseverhoudings
moat besig how, soos in Suid-Afrika
en die Verenigde Siate, belanariker ns
ander witsprake. Al staan hulle in dic
hiklinerafie. word hulle manr mae aan-
sehaal, Maar hulle is besorg oor die
tncpassing van regte en pligle @n dit
i« mie die oogmerk van hierdie proef.
skrif mie.

In die Kerk het daar ‘n groot oniwik-
keling  plaasgevind  ten  opsigle  van
sosseverhoudings, Van die weering om
Indiane tot die Kommunie toe e laal
ik, 3 — op grond dat hulle moontlik
nie mense sou wees pie — tot Biskonpe
uit alle rasse, wat deur blanke en ander
pricsiers hygestaan word, is ‘n grool
Jdap, Hierdie ontwikkeling is noz nimt,
Jegs vyftig jaar van duur (bl 1030, it
i« darem jammer dat die skrywers sy
werk protendeels op ouer geskrifie hi-
o

Hier in Suid-Afrika wag odes nog op
die toepassing van die begimsels, witre
druk in Hoofauk Vier, op die werk-
likheid wan ons rasseverhouding:

(Oorgemeem v e Brag”, Ao
fand, |

esers

in ou uitgowe van 15 Seplember 1964
sonder my goedkeuring of medewete
pepublisaer is, soos u dan ook terep in
0wl e kenne gee,
Mot agling,
die uwe,
iy W, H, BOSHOFF.
Mie Sendingkaninor
e Korestraat 117,
Rraamfomten,
||:'||'|;||'|rll."~\.!"'l.1!'|='.

Cieagle Redaksic,

Op bladsy drie van die uitgawe van
w hlad van September 15, lees ko dat
die Eerste Minisler gesd het: | Adlicmpis
are heing made to create the impres-
sion that we are wrong if we do mo
allow multi-racial churches . . We do
not wish o0 change our church frome
the way in which we have inheritcd it
and experienced it for centurics”

it i tog in stryd met die geskiede-
nis. Toe ek in 1916 by my gencenle
mekom het was daar 'n tal vun nie-

hlankes (Kleurlinee) in die kerk cn aan
diz pagmaalsiafzl en het die predikan
mereeld  huishesoek gedoen sanm mel

die blanke lidmate. Daar is toc N
plasclike  sendingkerk gestig e na
enige jare het die mense hulle by die
wendingkerk vrvwillig aangesluit

En as ons sou terug gaan in die
peskiedenis . vir eeue™ van af dic aon-
koms wan Jan van Rieheeck =al ons
vind dat ons Kerk wel 'n veelrassipe
kerk was. Ek herinner my toc ek 'n
jongman was dat daar talle kleurlinge
saam met «ie Wankes aanbid het op
Wellington, Paarl, c.a.

Sal u nie hierop die aandag veslig
me?

EMERITIIS.



