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DIE RADIO EN EVANGELISAMIE

Voordat ons tot die praktiese aspek van die saak kan kom, is dit
nodig dat ons 'n sekere begripsbepaling moet verkry. Ons moet

naamlik vasstel:

1. Wat is EVANGELISASIE? en

2. Wat is die feitelike posisie in verband met die radio in Suid-
Afrika (asook in Afrika) vandag en watter moonilikhede is daar
vir CARA om die radio aan evangelisasie diensbhaar te maak?

1. Wat is Evangelisasie?

Ong sal die bexrip evangelisasie”
miskien dic heste versiasn wannees
ons dit slen as. .,dia haniering wan 'n
situpale wat wit 'n bepaalde tydsbede-
ling wvoortvioei”, Die Gricke het 'n
woord gehad — kairos wakt min of
meer beteken het: dle wolheid van die
tyd. Bo is Chriatus gebore em het die
christeltke kerk onigtaan en gogroel
in dig volheid voa die tyd, of, s003 0ns
vandag dit sou witdruk: die tyd was
ryp daarvoor, Deur die ecue heen Was
dnar verekillende sake waarveor die Lyvd
ryp was, hywoorbeeld: 400 jaar en meer
g::l.e:til:: wag die tyd ryp vir hervorming
in die christelilke kerk, en het die dan
ook met keag gekom, In ons tyd ie danr
‘i kairoa” in meer as esn opeig. Op
mastskaplike gobied beleel cne fans
die rypheid van die tyd met betrekking
tot rasseverhoudinge — die bele wé-
reld is gaande daaroor en in ong land
staan ona in besonder in die bemnd-
punt van hierdie hele aangeleentheid.
Op wetenskaplike gabied is dacr 'm
LWkniros" vir tegnologiesa ontwikkeling,
wat eelfs nuwe terrcine betres, sooa
ruimteviugte — die hele wéreld is
gnande danroor.

Die ,Kairos' van ons dag

Dok op geestelike gebied is danr 'n
Jkairos”, Daarvoor iz die hele wéreld
wel nie gaande nie, maar die Eerk van
Christus wel, want binne die grense
van die Kerk, sowel ns dparbuite, is
daar 'n afvalligheld en vervreemding
van Jesus Christos soos nog selde of
ooit tevore — e it van mense wal
lidmate wan die Kerk is maar geen
kennis en begrip van Jesus Christus as
persoonlike Verlosser en Saligmaker
het nie, of mense wat hulle verband
met die Kerk reeds verbreek het, manr
hullezelf nog eteada goeie christehmen-
se noerm, Dit is "n verskynezel wat sedert
die tweede wéreldoorlog voral sterk op
die voorgrond trec. Materiallame, seliu-
larisering en bale ander faktore werk
dit in die hand, maar ons moet dit
moontlik ook eskatologies sien, want

die Byhel sé: JIn dic lsaste dee sal
sommige wvan die geloof  afvallig
word...)" (I Tim. 4 : 1} cn; ....&N0

omdat die ongeregtigheid vermeeorder
word, sal die llefde van die meeste ver-
koel™. (Matth, 24 ; 12). Dit is wel 'n
gaak von spekulasie of ons reeds .in
die laaste tve™ leef, monr die afvallig
heid van die geloof sien one baie duide-
lik in die wéreld van ons dag en as
aulks is dit ale alleen 'n profesic wat in
vervulling gaan nie, mapsr ook "n teken
van die Jkabrmos" wir die koma van die
anti-chria.

Ops kan egler nle om hierdic rede

maar non aglerosr gasn =it en si ons
het mei 'n vershvasel van die tyvd ie
den en ons kan daar miks aan doen
niz, want dic Kerk van Christus word
op marde geroep om die  strydende
Kerk te wees en te Bly toldat Jesus
Christus op die wolke van die hemel
kom., En na mate dic stryd heltiger
word, moel die wapenrosting en sees-
telike kryosvernuf des te meer dil
treffend wees — ook met behuolp van
'm moederne elekironlese massamedium
anas die radio,

Die taak van die Kerk

Die taak van die Kerk ia twee-ledlig:
JFaan dan heen, maak dissipels van al
dle nagies. " en: Jeer hulle om alles
te onderhouw wat Ek julle beveel het™
[ Malth, 28 . 18}, T¥e cerate noem ons
gewoonlik die pending.aksie van die
Kerk. Qor hoe die radic in diens van
die sending gebruik kan word, ket ons
annstonds 'n referaat. Oor dle tweede
tamk gaan dit nmow hier: hoec om Jdie
mense wat reeds dizaipels pemank is, te
leer om alles to onderhouw, en vera! : hos
om hulle wat vergeet het wat halle ge-
leer het, dit weer te leer; hoe cm hulle
wat aan die Kerk behoort, mane van die
Kerk af weggeloop het, weer na din
Kerk terug te bring.

Lant ons eers daarop let dat ons
twee Eroepg van buitestanders het —
openlike buitestanders en bedakle buoi-
testanders, Tde eergte groep is mense
wat openlik hulle verband met die kerk
verbireek het — hulle veretaan nic mee;
die taal van die kerk en sy Bybel niz en
stel ook mie meer beleng dasvia nic,
Hulle gee ook nie meor om dat huiie
nie meer lidmate van sen of ander kerk
is nie. En tog is hulle dikwsiz goeis
menae wat valgens baie van die stan-
duwarde van die Chrietendom lewe —
hulle & geen heidens of barbare nise.
Hulle is. soos con skeywer Jdit witge-
druk het ,christene deur osmose”. Baie
van Wes-Europa en Moord-Amerikn se
menss lewe vandag so — en ook al
healwat hice b ons eig land, 'n Groter
grocp, in ons land altans, ts die | be-
dekie buitestander”. Hy ia 'n lidmaat
van die kerk; hy s in die kerk getroud
ci sy kinders ig in die kerk gedoop -
en hy word wit die kerk begrawe, maar
dit is ook embrent al werband wat hy
met die kerk het. Miskien kom hy neg
nol en dem in die kerk, of selfs taam-
lik dikwels en by gee nog vie die kerl,
maar in ¥ lewe van elke dag beplan by
gy tockoms en neem hy sy besluile en
leef hy ay lewe sonder dat Christus
daar enige seggenskap m hel of die
woord van die Here daar enige maat-
staf voor is. Wat sy pralktiese lewe en
omatandighede en handelswyae en go-
sindhede betref, kan Christus en sy

Kerk ook manr net so good nie bestasn
het nie.

Dit is die kenmerke van die gemid-
delde mens in die sogennamde christes
like londe. it is die kenmerke van ‘n
ontatellende grool groep lidmate vam
die kerke hier in ona ele land. Dt neem
aatuurlik nic die feit weg dat daar 'n
kern iz wat toegewyde, geesvervalde
lidmate is nie; wat hul lewens inrlg
volgens die woord ven die Here en
buig veor die geeag van God; wat deur
die werk van dic Heilige Geee in hul
harte Jegus Christus ken as hul per-
saonlike Saligmaker en God ng hul he-
meelse Vader met die getulenis van die
Heilige Gees saam met hul gees det
hulle kinders van God is, Hulle iz in der
waarheid die sout van die aarde en dic

lig vap dbe wéreld. Maar wat van die
aout wat laf geword hel eon diec lamp
wat onder die maatemmer verberg g7
Wat van die bedekte en openlike buite-
stander?

Hoe kan die kerk weer kontak met
die buitestander mank; watter taal
moet hy praat om homself verstaan-
baar e maak aan die mens wat van
Christus wvervrcemd geraak het; wat-
ter middels kan hy aanwend in die wit-
voering van hierdie foak? Te midde
van die bale middels en metodes wat
bedink en beplan en beproef word, het
ong vandag bler met een te doen: DIE
RADIO:

Kan die radio 'n nuitige instroment
wees in dle hantering van 'n situasie

Vervolg op bladsy 2

The Significance of the
Toronto Congress ior
the Anglican Communion

Dr E. Knapp-Fischer, Bishop of Pretoria Diocese.*

In this letter I ean only attempt
to tell you a Mlttle about the most im-
portant thing which has come out of
the Torouto gatterlng. This i guite a
ghort document, but what it hae to
say is of the greatest significance for
every single Anglican in every part of
the world. Tt has a father formidable
title: “Mutual Besponsibility and In-
terdependence in the Body of Christ™;
but the important snd fundamentasl
things it has to say can be understoon
by all and every one of uz. Before vou
hear what It says you will want to
hear how this document came into
existence, It was coneeived at one of
soveral preliminary mestines hold 1e-
fore the Congreas at London, Ontario,
attended by the Archbishops and Pri-
mates of the eighteen Provinces of the
Anglican Communion and their ad-
wigers. It was born on Saturday, Aun-
gust 17, when it wae presented to
aome 2,000 Anglicana from all paris of
the world st the Congress, and enthy-
glasticaly approved by them, They
further undertook to do all in their
power, by God's Greace, b commend amd
explain it to the people of their parish-
es and diseeses, and to win the aotive
co-oporation of every Anglican in put-
ting its principles into praotiees,

A fundamental principle ia apmmed
up inm itz title, but this needs to ke
explalned and expanded. Tt means that
avery part of the Anglican Communiomn
in afl slx continents must realize, as
never before, that they are members
ome of another, and that they must
work together in & new parinership
for the extension of Christ's Kingdom,
which is thge Mission of His Chureh.
Thia invelves severs] things:

l. The continuing vocation of Angli-
canlsm, People somelimes soggest that
az more and more reunion schemes
are coneluded, the Anglican part of the
Church Unlversal will soon lose its
own identity as it ia merged into other
united bodies ke, for example, the
Church of Bouth Indis. Although this
will happen one day when according
to Christ's desire all churches will b
truly one in Him, and all loge their
separate identities in the one Chuiei,
that day is still dstant.

Meanwhile the Anglican Commu-
nion must still preserve the distinctive
treasures of its great tradition for the
sake of that one Church which wall
one day come into existence, including
all the disiinetive contributions which
the still separated churches must make
to its life if it is to be {ruly the Body
aof Christ. The Anglean Communion
wonld hetray its voecation if it were
tn disappenr prematurely. Meanwhile
our immedinte task and responsibility
ia hoth to work and pray for unity, and
to become hetter Anglicans, who re-
cognize and understand the rich in-
heritance which has heen entrusted (o
us by (God for the benefit and enrich-
ing of His whole Church,

2. The old distinction between “giving”
and “receiving” churches muost go. In
the pastaome alder churches, for exam-
ple. the Church in England, have been
regarded as founding churches, while
other younger churches, for expmple,
in Afriea o Tndia, have been regarded
as mizaion churches, lnrgely supporied
by the older ones Now we must re-
cogntze that all the churches of the

Cont. on page 2



Pro Veritate

Die Radio en

Vervolg van hladsy 1

wat ult "n hepanlde tydshedeling voort-
vioei? Kan die kerk die woord van die
Here denr midde]l van die radio aan die
man bring wal dil andersins nie meer
hoor nie? Laat ons dit dadelik duidelik
atel dat die radie geen towerstaf is
wanrmee allerlei soorte van wonder-
werke gedoen kan word mie; of dat ons
dear die radio probleme kan oplos wat
op geen ander opgelos word nie. The
radie hel bhale heperkinge, en die ra-
din kan noeoit meer as 'n HULPMITk-
DEL wees nbe, maar dan ook 'n bale
belangrike hulpmiddel — 'n elekirn-
niese massamedium waarmees mense in
n kirter tydperk bereik word as met
enige ander medium. [Me {ronie iz dat
it juis die radio is (en in forsese linde
de beeldradio) wat "n belangrike rol
apes] in die vervreemding van die gods-
diens — die mense e pandag word =0
violledig in heslag geneem deur seku-
lére dinge wat dic hele dag deur die
radio en beeldradio aan hom voorgehon
worl, dai daar nie eintlik meer 1yd
oorhly vir die godsdiens nie — vir By-
belsindie en bepeinsing en gebed. IMe
eerste wat hy indie nggend hoor is die
nuus en die laaste wat hy in die aand
hoor iz die nuus en {ossenin *n hon-
dird ander dinge en allemgs dreaal sy
hele lewensdag am die bloot alledangs=e
en tydelike dinge, Kan hierdie selfde
mudlium — die radio — wat die mens
a0 wekulér en materializties maak ook
gebruilk word om die mens na God en
s¥ Woord ferug te hring?

Laat ong dan in die twerde nfdeling
wvir onaself afvea: . Wat ia die feitelike
posleie in verband met die radio in
Buid-Afrika (en Afrikn} vandag en
watter moontlikhede iz daar vir CARA
om die mdic ann evangelisnsic diens-
brar te maak?’

Maar dan moet ons daarby duidelik
versinan dat CARA nie pes 'n entitelt
op ay eie optres nle maar as mondstuk
van die Protestantse Kerke in Suid-
Afrika wil dien. Dit is dus in eintlike
ain die Kerk wat dle radio in diens
HEED.

Wat ie die radio-popisie in Suid-
Afrlka ¥ — Heeltemal anders ax in felt-
lik enige ander land van die wireld!
In die lande agter die yster- en ham-
boesgordyn is die radio in die hande
wvith dic staat en word wilsliitlik ge-
bruik om dle heeraende stastsbeleid
te propageer gn ult te bou, In sover die
kerk nog mag boetaan, bet by geen
gegpenskap oor die radio of geleent-
held om daaroor uit te saal nle, In die
meeste lande van Wes-Europn en veral
In die V.8.A. {waar die meeste radios
per bevolking gevind word ) is dle posl-
aiie geheel en al anders. Daar word die
elektro-magnetiese golwe dear privaat
maatskappye  belear, Die  oorgrole
meerderheld van die 5158 uwitsanista-
sies in Amerika is handelsenders — fete
gong ong Springbekradio; 'n fweede en
veel kKlelner prosp behoort aan stada-
rade en soortgelyke publicke liggame,
en 'n derde heoel Klein groep behoort
aan univeraitelte, shole en teslogicas
skole, Daar word — ook oor die ban-
delzendera — baie godsdienstige pro-
gramme ulbgesaal, maar die herke
moet ten duurste daarvoor betaal, Een
program by, [ The Lutheran Hour”
{ook genoem Bringing Cheist to the
nationg"y word weekliks oor meoer as
n duizend senders nitgesasi, maar dit
koe die Lutherse Kerk in Amerika
peeer as 20000 per jaar.

Posisie in Suid-Afrika

In Suld-Afrika is die poslsie epter
gehee! en sl anders. Hier het ons 'n
semi-gtaatsheheerde radio, wamar die
ataat volle seggenskap ocor die eter-
riim ket maar die witsaaiwerk gedoon
word deur "n staatsbeheerde maatskap-
py of korporasly — die Suld-Afrikaan-
s Ulitsanikorporasie — gestig in 1938
o actdertdien witgebou tot drie afson-
derlike I.IH:HE'.Ildh:IgE —= dic Afriksanse
gender: die Engelse sender en die han-
delasender, plus "n Afrika-diens en 'n
al groter wordende Bantoe-diens. Van
die stigting van die B.ATKE, in 19368
het die kerke geleentheld gekry om ult

k.

Evangelisasie

te sani — oggend- en aanddienste cp
Sondae; sggend- en sandoordenkinge
gedurende die week en lnter ook atel-
jeedienste, godsdicnstige praatjies, pro-
gramme ens. Vandag word, oor die
Afrikaanse sender, sownt 8% van alle
uitsanityd asn  godsdienstige witsen-
dings bestee en 'n ietwat kleiner per-
sebtagie oor die Engelse sender, Oor
die handelsender word geen tyd wir
gpesifick  godedienstige  programme
toegestaan nie. Hlerby kom ons later
Wasr,

Wat ogter duldelik is, is dat ons
in Sold-Afrika 'n unicke posigie het
witt ons in geen ander land viad nie
— die woord van die Here word dik-
wels uitgesani, maar die kerke het geen
koste danraan nle. Hoevesl daar reeds
vir die honlnkevk van die hemele he-
retk is deur hierdie vitsendings, sal dic
ewigheid alleen kan openhaar,

Die vrang is egter of die verande-
remde omstandighede vun ons tyd nie
ook ‘n veranderde godsdienstige peo-
gram oor die radio noodsaak nie, Wie
laister eintlik na die hoidige gods-
dienstige nitsendings oor die S ALK,
Omidersoek hel ann die lig gebring dat
dit hoofsanklik die toegewyde kerk-
mens iz wal daarma luister. Die pro-
gramme is dan ook op hierdie groep
van mense ingestel —  kerkdienste,
godulienstige oordenkings ens. Vir dic
bedekte of openlike buitestapder iz die
podadienatige progromme nouliks eni-
ge kontalgunt,

Hoe kan die bestannde tvd vir goda-
dlenstige uitsendinge — of altans 'n
gedeclte daarvan — omskep word om
die aandag en belangstelling van die
buitestander vae te gryp; om hom te
laat besef dat hy glad nie so 'n goele
christenmens is as wat hy dlak nie.
mair hom juizs in kontak — en tege-
Ivk konflik --- met God te bring; om
hom ult =¥ sclftsvredenheld wakkes te
skud en hom as 't ware ha sy kerk on
na sy Bybel terug fe dryf; om hom
nie net 'n begrip te gee wan die son-
digheld van die mens, en dus ack van
gy eie sondigheid nie, maar ook dle
werklitheid wan Gods genade en dic
aafbod tol vergifnis in Christus doids-
lik te stel — en hom sodoende ook #e-
rug te bring tot die kerk? Hoe kan dit
gedoen word? Hier 18, myns inslens,
cen van die grootate talke van en aitdo-
gings aan CARA. Tt aal geen gemak-
like taalk weea nle. DMt sal Lrie in-
spanning en stuydie; behendigheid on
Loewyding ; gebed an arbeld moodsank.
Maar dit Iz ook 'n groot en heedike
geleentheid.

Die beleld van die 54, 10K is om
zeen tyd oor die handelsender - Spring-
bokradio - wir godsdienstige witsen=
dings te verkoop nie. DMe rede aal dui-
delik weea - enlge groep of rigting
20U din enigiects konm nitsani wat bais
prohbleme en komplikasles sal meehring,

Mou Ik dit vir my die aangewese
weg, of altans, vir die huoldige, 'n ge-
skikte beginpunt wir dic Christelike
Aksie deur die Radio in Suid-Afrika
om programrme vir Radio Suid-Afrika
te lewer,

Laat ek hierdie beeld gebrolk: Ver-
onderstel hier is n groep studente wat
grang HSondae in Langa (of elders) sen-
dingwerk wil gaan doen, moar halle
weel nig hoe om dear te kom nie en
dua begin hulle nou planne maak om
'n bus te koop, Maar hier kom "n goeie
velend en by sé: Kyk, ck eal julle elke
Bondag met my bus en op my koste
daarheen neem en terugbring. Dit son
verstandig weezs as die studente dan
van a8y asnbod pebrulk sal moaal.

Nou Ivk dit vir my tog verstandig
dat CARA op hierdie stadium gebruik
sal maak van die reeds beskikbare fa-
giliteite en liewer die beskikbare fondse
gl hestee in  die voorhereiding van
heogstaande programme as in die op-
righing van "n gender. Bk = egter wif-
druklik: op hierdie stadium, want CA-
RA staan nie nel vir die Christelike ak-
sie deur die Radle in Suid-Afrika mie,
manr in Afrika. Die fank en doeelsiel-
ling i= veel groter as die genoemde he-
gin punt. Gans Afrika moet vir Chris-
tus bereik word, Maar dit 1&8 dam veel

meer op die gebied van die sending as
die evangelisasio.

ok hier lg geskikie beglnpunte
deur gebruik te maak van Hadio EL-
WA en Radio Volee of the Gospel, Die
dag mag egler ook aanbreek dat OA-
RA - &rens — 'n sterk sender sal op-
Iﬂ";g om Afrika met die evangelie te be.

£,

«e Radio en Ewvangelizasie” —
hier wag vir CARA 'n gelesntheid en
n voorreg; 'n taak en 'm opdrag.

Daarcen wil ek graag aan die hand
gee dat hierdie Konfereneie van CARMA-
lede pan dis CARA Trustees 'n opdrag
gee om &0 spoedig moontlik die masjie-
nerie in werking te stel om geskikie
gpodsdienstige programme op te stel
en gereed te mask vir niteending oor
Radio Suid-Afrika en, in sover dit
evangelisasie-programme raak, met die
verskillende  Evangelizsasickommissies
van die kerke te skakel om sodoonde
hul nousts snmewerking te verkry,

In hierdie tweede helfie van die
twintigate eew, wal in =0 baie opsigle
die kenmerke dra van dig Jaaste dae”
wanrvan die Byhel praat, hel die Here
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in die hande van sy Kerk op asrde 'n
middel gestel om miljoene mense op *n
gegewe tydatip mee te bereik — in die
hoapitaalkamer; in die slekekamer: In
div sithumer; eethamer; kombiis —
aoral in die huis: in die moter; in die
werkawinkel, kantoor, fabriek — oral
word die stem van die madio gehoor.
Lant ook dapr die stem van die evan-
gelie gehoor word — In die taal wat die
mets van ons dag kan verstann, Laat
ong behou wat nog behou kan word;
terughring die wat aan die wegdwaal
is en inbring dic wat boite staan. Die
geleenthede is donr; die middels i=
daar; die fondse =zal nog almeer ge-
vind wond, In hierdie land, waarcoer
ewiglik die waspoor 18 en oor die nag-
swart moordgwand heen 18 die pad van
die evangelie nog oop. Laat ons die
Here danrvoor dank, maar last ons
ook gebruik mask van ons geleenthede
solank ons dit nog het,

* Toesprank pehon desr s Abhell ven die
Ned, Gerel Kerk by pefoenthedd von die
Kanferenzie vom CARA e Seellenboschk,
fhorgeneem wit CANA-Nwurhollntls dug, 03

T

Johanneshurg, 1e skryi,

leraars sal bring.

BELANGRIKE AANKONDIGING

D¥ie interkerklike komitee wat opfrissingskursusse vir
nig-blanke leraars reél, kondig tot sy innige spyt aan
dat die kursus wat vir September-Oktober gereél is,
uitgestel moes word aangesien 'n onvoldoende getal
aansoeke ontvang is. Die rede hiervoor is blykbaar die
feit dat daar tydens daardie tvdperk te veel ander kerk- |
i like vergaderings plaasvind,

Die komitee probeer nou om die kursus vanaf 4 tot 28
Februarie 1964 in Johannesburg te hou, en alle belang-
stellendes word gevra om onmiddellik aan die Erese-
| kretaris, Opirissingskursusse vir Leraars, Poshus 97,

Die komitee sal dit hoog op prys stel as persun; wat
hierdie berig lees, dit onder die sandag van nie-blanke i

The Toronte Congress

Cont, from page 1
Anglican Communion throughout Lho
world depend mutually upon one ancils
er, Each provincs must realize that
it must give to other provinces, bolh
men and money, aceording to their
needs, as well as receive from (hem,
3. There must be a for greater exchan-
ge of information belween the differ-
ent parts of our Communion. It iz very
imporiant, for inetance, for different
provinces to be  familiar with one
another's prayer books; and if conver-
gationg with Methadists or Preshyte-
rinns are going on in, say, Australia,
it will be a greal help to thoee whoe are
engaged in similar conversations in
Canada or any other country fo have
copiea of their reports, In order that
we may become much betier aegualnt-
ed with one another's activities and
pecds, the Anglican archhishops will
in future meel every year, and it is
suggested that the Execulive Offieor
of the Anglican Communlon shall kave
psstatant regional officers in every
continent,
4. The Anglican Communion must en-
gage more effectively in ils mission to
the world. It must never be forgotten
that the Church exists primaclly for
the benefit of thoee who are still owt-
gside it. The plans suggested at Toron-
to are not designed to make us & cosy.
selfetontained community of Anglican
Christians, but to enable us o dischar-
ge wore effectivaly our share in the
great task of proclaiming the Gospel
of Cheigt to all mankind.

The significance of thiz report —
and the mosning of the Congress
is summed up in the concluding para-

graph:

“We are aware that such a pro-
gramme ks We propase, if It iz seen in
its true size and secepied, will mean
the desth of much thet is Familiar
about onr churches now. It will mean
radieal change In our priorities — even
leading us to share with athers at least
a8 much as we spend on ourselves, It
means the death of old isolations amd
inherited attitodes, I means a willing-
ness to forego many desirable things
in every church.

In substance, what we are really
asking in the re-hirth of the Anglican
Communion, which means the death
of many old things but — Infinitely
mare - the birth of cntirely mew re-
latiomshipa, We regard this as the es-
sential task before the Churches of the
Anglican Communion mow™,

Many people have asked me whether
the Toronto Congress was a sucoess
To that it is impossible Lo Eive an ans-
wer yet. Whether or not it proves te
be =0 depends upon whether we, who
were privileged to be there as your
representatives, ean pass on the vision
It gave us, so that every Provines,
every diocese, every parish and YRy
individual Anglican everywhere 0.
cepls the challenge of its message, and
determines, by God's Grace, to aceept
the demands wich our membership of
n::lr Communion how makes upon s
all.

" In his disevson magasine af fofoler 1963

the Hiskop of the Churol al the Prowines
m Prelovis  gace the  follousn

v £ SRRy
rhoms :-h:- A npliveu Congress i Torgrss
FAog. 1962) which we repeind wich kis Pere

mEsTEan.
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REDAKSIONEEL IE CHRISTELIKE INSTITUUT

Die stigting van die Christelike Instituut het in bale kringe
(kerklik sowel as nie-kerklik) wye reaksin uitgelok waarin sowel
goed as afkeurende kommentasr doaroor gelewer is, Wat ookal
die viteindelike cordeel gaan weee wat persone of liggame oor
die Inatituut gaan vel, iz dit duidelils dat hier ieis tot stand ge-
Tom het wat onder Gods genadige hestel, "n groot en beslissende
rol in die Christeliks denke en lewe van Suid-Afriks gann speel.

In die volgendes uitgawe van ong Bad boop ons om vollediger
inligting oor die doelstelling en werksaambede van die Instibuut
te verstrek. Intuesen wil ona kemnis neem van die feit dat die
Inatituut as sy doel aangekondig het om die Berk van Christus
op alle moontlike maniere te dien” en dat as basie die volgende
gal geld: , Die Christelike Instituut is gefundeer op die Woord
van God, op die geloal in God die Vader, in Jesus Christus die
ZBeun, Verloaser en Herc, en in die Heilige Gees, en op die oor-
tuiging dat vir almal wal hierdie gemesnskaplike frou deel, dit
wendlik en nocdeaaklik is dat doelbewuste pogings aangewend
word om hulle eenheid in Chrisinag te betuig on te bevorder,”
Lidmaatekap ,sal oop wees vir enige Christen wat die basls en
doelstellinge van die Institout onderskryf. Lidmantsknp van die
Instituut sal in geen opsig afbreuk doen aan die tron van "n lid
aan sy kerk en belydenls nie”

Dile Instituut het eerstens ontsizan wit dle toenemende be-
hoefte deur baie Christene uit die verskillende Protestantse
kerke gevoel om as Christene op grond van Gods Woord os
enigate rigenoer meer erns te mank met die soeke na die lig
wat die Skrif gee op die vrasgstukke wal die kerk en die Chris-
tendom raak en om dic antwoorde op die vrae deur individuele
aowel pe gemeenskaplike getuvienis sen die wireld uit te drea,
Die tweede aandrang tot die stigting was die steeds groelende
opf dat Christene meer bewus gemank moet word van die

selae ela om Christelike cenheld en broederskap en det deur
gesprek en studie, gebed en aksie die nard en die gestalte van
sodanlge penheid bepaal eal word.

In slles word lede opgeroep om hierdie cogmerke na ie
strewe s Udmate van hulle onderskele kerke, Die Instituut is
dus geen nuwe kerkstigting nie (sooe sommige verkeerdelik wou
voorgee), dis geen  HKerkraad” of Raad van Kerke soos die
Christenraad of ander Interkerklike Rode waar kerke amptelik
ap verteenwoordig ie nie. Dit dien ook nle a8 vervanging van
enlge kerk nie mear wil juis die hoogste belange van die univer-
gale kerk ¥an Christus en die keninkeylk van God bovorder deur
die lidmate van die onderskele kerke meer bewus (e maal ven
hulle roeping en taak as belydende Chrlatene, veral in soverre
dit die doeclstellinge en algemene cogmerke van dle Inatituut
raak.

Daaror wil die Tnstituut juls die gewone lidmaat betrek wal
hekommerd is nor die ontoereikende getuicnis van ‘o verdeelde
Christendom In ons land en wal opreg verlang om met Chrisbes
ne van ander kerke saam te sprek en fe bil DNe felt dat lid-
maatskap veelrassig is, is {soos die Skeif dit ook sien) heeltemal
bykomstig en vloei natuurlikerwye veort wit die feit dat alle
= whe in Suid-Afrika blanke sowel png nic-blanke lidmate nslait.

gank van primére belang ls dat dit Christelik is, dat dit
die Woord van God as enigate norm stel, dat dit erna wil maak
met die toepaseing van dic waarheid van die Skrif op alle ter-
reine van dic menslike lewe en dat dit die ware eenheid van die
kerk wan Jesus Christus wil soek en belig.

EDITORIAL A CRUSADE OF PRAYER

Materinlly South Africa has never had It so well ag at present
but spritually and morally there are many danger signs which
are o cause of deep concern to every sincere Christian, The

Inck of falth amongst many Christians of the tronsforming
power of Christ, the decline in church attendance, the lessening
influcnee of the church on society, the increpse of divorces and
Fhe loogeneea of moral standards — these and many other facs
torg are oll signg of a process of spiritual and moral disinbegra-
tion. There i3 lack of clear understanding of the basic causes
of thia epiritunl decline and the fact thal no united clarion eall
i fortheoming from the church as a whole to show the way out
of this impasee tends to increase the confusion and adds o the
doubt smongst many Christinns whether the church will be able
to bring about a decisive change in the spiritual life of the
country.

We have noted with deep gratitude the call to prayer lasued
by the Christian Council and the appeals of ndividaal church
leaders and magazines on the Alrikasns-speaking side to make
this a time of supplication to God, but we doubt whether the
urgent need for such prayer action hae penetrated the thinking
of the average Christian.

We know from history that such times of confuslon and
doubt have alwaye been the sensons of God's preparation for
the renewsl of his church, But men must first dizeover and
confees their total imakility te change anything or anyhody
through their own power before God reveals his own power and
gaving grace. It is such n confespion of human incapability Lo
gave and serve the world thet is needed today — and this is
brought about by prayer and by prayer alone,

Such prayer always starts with individoals but must also be
taken up by groups of Christians as the increasingly diseover
and acknowledge Lhelr own gpiritual bBankruptey and the ineffec-
tiveness and Inadeguacy of their witness to the world, Has the
time not arrived for Christians of all denominations to start a
prayer crusade within their own mnksT And to extend this to
groups of Christinng of other denominations so that we all may
be gathered in united supplication and confession before the
face of God?

OORDENKING

MNACMAAL N MY BROEDER

fhe Nagmaw! is "n broklie van die groot
fecs wan God vir sy Senn. Dit is vireers God
wai feesvier o dan vir ens doer n plek i
gre, e fees van God §s die tees van die Vol
einding, In Jesus wat div Laaste is, ket die
lnaste gobewr en ket die lnaste aangebreek,
Dit is wir oms megmose verslieior agler die
wolke van sy koms, Hieengter is alles goed en
wlles reg soos wat God dit goed en reg wou
hé, Dagrom vier God fees en gee Ny ons op
ons weg na dic verlossing von ong Wggame "n
brokkie van die fosstelikheid 1o sten,

frodd vivr fees amf deer goen akeiding meer
is tuzzen God sa meRse fn lussen mense on
Meriae B en ons delkome .!'r_'rmnl.qm_r ias .u_mjl
davr geen sonde en dood en Fwaod  meer
is pie; geer oorlog, honger, sickte, ellende,
stryd en spanning meer is nie. .. omdar dir
revds (r Jesis waar 5] INE G2 50 omdat oie
liefde oorwin het... war bewys is aen die
krwis en Devestig i in sy opstanding. Sy
Jees ix "n fees woan fefde, Nogmaal iz die maal.
trd wan dié Nefde soad alfes sormin, .. ook
wlles ot ons shei van orssell, van ons brosder
e van God oo ovan gy noline,

Hulle wat declneem aun sy lefdesfees is
recds mense wit ‘o oander wéreld, wit "m noewe
skepping, met n onder burgerskap on v gons
rere opolitick”. Hulle rogmaatlewe is om dic
broeders lief 1o bé met die licfde van God, .
Wear kierdie wounder gebr'ur it MLRE?  THn
allerlel ward. herkoms en korakier  mekear
onverbreeklih liefher mer die liefde war ken
rpar verges {, doar kom dic WERELD WEET
AT (el JY SETN GESTUIR HET.

Hieroan sol die wéreld weer '1: | | o5 men-
se mekear lefher met die lefde war ALLES
hedek, alles wet ons vun Ratiere en camred
ons sondes so grondig oot verskil,

Maar ors hee dic Nogmaalsformalier Iy
ons lmal verbydrexn en 5o in ors harte doar
nostreep dear geteek wanr dit 58 det ons die
cendid e div hroeders (wal soos die een-
feied van n Breod air Baie ﬁprfngl‘wrm‘.\ B
wvn wit baie drniwekborrels is) met die DAAD
tespoor mekeer sl BREWFYS. e daad! .ir.h'r
daed ! INe daad! En "n broeder iz ELEEEN

werd efie wrl van God doen, Die wil pan GOD
is dat ons GCLOVIN HOM W AT HY GESTUUR
WET,

Etheen st glo! Flbeen! Elbeen! fiy is
iy broeder,

Die nagmaellvee wat God wil hé dal ek sl
lei, wat fo, die nogmeslformalier van die ge-
reformeerde groep van kerke oen ons voor-
bt is dut ok met ELKEEN wat in fesus glo
EEN sl wees in ay liefde eo dor ok dit met
i DAAD sal bewys dap ok cen 15 met hom
soos die wyr en die brood.

Wier allecn is daor niks te veees nie, Hier
wlleen is doar geen gevaar nic. Hier alleen is
daar "n toekoms in dic Here, Hicr alleen i
Suid-Afrika in God s oavil, As ons dit weerlé
moel ons dic aagmaaljormuelies ook weggood,
it soptrige ol so gesteld §s op div lees dane-
van (so fonatick on 5o crg gesteld) nogtans in
gres reeds lonkal gedoen ber, Vandear kulle
geapaladfeid,

Maar GO vra ons vandeg of ons mie te-
disie en  sentinmenl, gewoonte en politiel,
sewararder luet weeg ot as die geloo] pie, Jo
sekerl Dt ix duearom det die swéreld nie
IFELT dwt God sy Seun geatuur het nie,

Lot ons ophoe em longer met God 4
Woord weghbruiper te apeel. Loat ons end Ley
meed fanger in die skermbret 1o goan met God
s¢ Woarhedd, Lowl ons God  hoor .'|f.l¢l'|5-l.'|l;:
Wie sy broeder wie lefhet nie (en let op die
-H_‘_I"bl'll ﬁ'uhﬂi,fl'.:re'r ric wie er foe cuodeear o
froeder is pie ) ket God nip Hﬂn'i:r'n ae,” Thie
broeder gee my moondik oorvloedige rede wir
aanstoat, s moontlik in sy hele sin vir oy tor
agratoot mrar by glo In fesis Christus, Doar-
om s iy my broeder, Dagrom! Wie bierdie
hroedor mie liefher met die vergewende liefde
van God nie, het God, die Lewende God, die
Fader van affe mense in fesus, NOOIT CE-
KEN NIE.

) Here, van die Heerlikheid wot opgpestann
feed bk oms h't'rl‘_;lf'gntli‘l:n'. teer airs om [T te ben
e ont ois broeder fn I te ken, Wank ons vey
pir U alleen en wey wir oz broees, vey om
fief te Bé en vey om be glo dot bierdie geloof
alleen die weeld oorpdn,

Amen,
Uit Falbring”, September 1963,

Briewe van Lesers

DE. GEERTSEMA NA
SREFORMEDF CHURCH OF
AUSTRALIA®

Gengte Redalosie,

Vergun my, in verband met
die mededeling in u blad van
156 Augustue dat uw medewer-
ker, de. P, (7. Geertsema "n be-
roep  aangeneem het na  die
Hervormde kerk in Perth, Au-
straliié, die opmerking dat hy
nie aangeneem het na die Her-
vormde kerk nie, maar wel na
die “Reformed Church of Au-
atralia”™ 4.1 dig kerk wat 12
jaar gelede gestip 1z deur da.
J, van der Bom onder die tnl-
ryke Mederlandae immigrante
in die land. Omdat die Preshy-
terian Church van Australié
nie meer op die grondelag
glaan van die Weatminster Be-
Ivdenia, maar lecrvryheld on-
der die predikante wvoorstaan,
kon die Hollanders nie by die
kerk aanslult nie, maar het wel
toenadering gesoek tot  die
Vive Preshyterisanse kerk,
wat die gereformeerds belyde-
nis handhaaf. Daar het selfs
predikante wit die Presbyte-
rlaangs Kerk oorgegann na die
Reformed Church omdat hulle
geen vrede gehad met die toe-
stande in hul ele kerk mie.

Die Reformed Church het
tang 14 predikante, waarvan

sommige uit die Christian Re-
formed Church in  Amerika
ocorgekom het; dit het 'm els
teologiese skool in Geslong en
het enorme vordering gemaak.
Hy stann was op ay gerefor-
mearde  belydenis, en  werk
hartlik saam met ander herke,
wat hulle hou aan die Woord
van God.

Dle werslag van die United
Preshyterian Church in die
Verenlgde Btate toon dieselfde
afwyking van die belydenis en
'n toename van die Hberalisme
sons die kerl in Australié.

Die besluit om die Evhbel
uit die publicke skool te ver-
ban, iz 'n paralle]l met dieselfde
begloit wan dle liberals vege-
ring in MNederland in 1878, wat
aldaar die atoot gegee het tot
die oprigking van Christellke
akaole.

Hierdie moderne gees open-
baar hom ook in die Wéreld-
raad van Herke, waarvan die
lefers ook tot die United Pres-
byterian Church behoort en
wat die corsank is dat, sowel
die N.G. Kerk az die Hervorm-
de Kerk van Suld-Afrika hulle
ult dié liggaam ontirel het.

Dle prootste gevasr, wal
die Kerk wan Chreistus teens-
woordlg bedreig is die gevoar
van hinne, wanneer dwealle-

raars in die kerk opstoan, Die
apostel Paulus, en ook Jolan-
nes waaraku dasrteen in sy
briewe telkens, en wveral 2
Thess, 2 : 4, wanneer die Anti-
chrie die kerk indring, die tei-
atander wnt hom verhef ha al
wat God genoem word of vour-
werp van aanbidding is, sodat
hy in dic tempel van God gal
sit en voorgee, dat hy God is,

Hierteen most ook o u
blad gewnsk word,
W, Hovy

NOTICE
We wish to apologise for
the late publication of the Sep-
tember and Oetober izsues of
Pro Veritabe, This was due to
circumstances outside our con-
trol, From Movember it will ap-
pear on the 15th of each
month as usnal. — Editor,

KENNISGEWING

Ons wil verskoning vra wir
die laat verskyming wvan die
Scptember en Oktober uitga-
wes van Pro Veritate, Dit was
te wyte aan omstandighede
buite ons beheer, Vanaf No-
vember szl die blad weer op die
15de van elke maand verskyn
eoos gewoonlik, — Eindredak-
tenr.
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RECONCILIATION :

THE WORLD’S FUNDAMENTAL NEED

EXTRACTS OF THE MODERATOR'S ADDRESS GIVEN BY THE RIGHT REV. W. M. J. LUND, B.A., OF ADELAIDE TO
THE GENERAL ASSEMBLY OF THE PRESBYTERIAN CHURCH OF SOUTHERN AFRICA, SEPTEMBER, 1963,

I want to speak to you about reconciliation. Not that human thing,
where our human goodwill sometimes manages to break through
barriers and divisions between individuals or groups or people; but
the reconciliation that God has wrought for us in Jesus Christ.

Many are the taske we may feel
that the Chureh has to do in the world,
But this above all is its calling: to try
to 1ift the world's eyves off itself and
its obaessions, its doubts, ite fears and
inadequacies, to God; not to n God
who is way up in the skics in a distant
heaven, but who in mercy and love ia
with ua: to God who cares, who takes
the initiative because He is not impas-
give and unmoved, but compassionate;
whose attitude to the world is moti-
vated by a thing called lowve, the nature
and the magnitude of which we hardly
even begin to understand: God who
acts, who has already acted in Jesus
Christ His Son, acted to reconcile the
world to Himeelf, That s the world's
deep and fundamental need,

At the outset I want to describe the
method T will use. T have not the ability
to give a reasoned theological slate-
ment, illustrated and supported by
quotations from the great Christinn
authorities, T must be mysalf — I muat
speak ag I am — aa the Lord made me:
the things I know and believe; the
thinge I have learned from my own
walk with God, within the framework
of His Holy Word and the fellowship of
Hia Church upon earth.

You must pardon me, therefore, a
certain amount of reference to myself
— 1t ie inevitable, I cannot stand apart
from the things I want to say. I am
involved in them, up to the hilt, gladiy
and gratefully ao.

The reconciliation that God hath
wrought for us in Jesus Christ

I still remember clearly one of my
Divinity Professors at Theologieal Col-
lege. He was a fine, gentlemannered
person, He lectured to ua on the work
of Chriat, examining the various theo-
rieg of the atonement (and the word
atonement in ite original meaning s in
fact the word reconciliation) and toe
different forms in which they had been
stated during the long history of the
Church,

The so-called modernism was m its
hey-day; ita vigorous mind fearlcesly
pxamining everything we believedl so
ag to try to sort out the wheat from the
chaff. Its chill breath sometimes hlew
away a lot of wheat with the chalf,
yet it performed a real service, It made
the Church look at the implications of
the way it was stating some of ite be-
liefs:

Jesus Christ, it had in fael taught.
gave Himself as a gacrifice to an angry
God to satiefy His honour, His justice
and His wrath, How could you eseane
the conclusion that, no matter how you
put it. Jesus Christ was gentle, sell-
aacrificing and wonderful; but God
was demanding and grim more like a
tyrant and a worldly potentate than
the Father of our Lord Jesus Chriat.

Apain, Christ's victory was depicted
ag His being thrown as bait to the
devil, who was tricked, took the hait
and so defeated. Bo the atonement was
made something crude,

Again, faith tended to become the
aceeptance of a formula and the em-
phasis seemed to be on accepting the
right formula rather than on a person-
to-person  encounter with that the
Living Spirit, the Son of God.

Balvation had chiefly to do with
not golng to hell after death, and
with having one's soul saved from the
grip of the devil, and there was lttle
refercnes to the deaperate nseda and
injustices and sufferings of the men
and women of the here and now,

All this had to he faced; deep heart-
searching was inevitable and right.

Bo 1 listened to my professor as
he aceomplished the work of demaoli-
tion,

But I wondered.

Perhaps I misunderstond him He
wag auch a fine Christinn man. More
than likely my¥ own mind and epinit
were very eonfused and one-aided. But.
it seemed to me, all that was left of
Christ on the Cross was a picture of
Haoly, suffering love, striking home to
our hearts and consciences in such o
way that we arc persuaded (o turn
from sin and be reconclled to God, This
of eourse 1t was. But was that all?

The old theories had been crudely
stated. But wer: they not, in their fum-
bling, inadequate way, trying 1o say
gomething profound, something cszen-
tial ¥ Something that i8 the heart of the
Goepel T

I looked again at what was left
after the demolition. The only gin with
which the death of Christ wes conneao-
ted, was the ain of the Pharizees, the
Chief Priestas, Pilate, The Romsn sol-
dlers and the erowd who cried “'Cru-
cify Him.” He did not suffer for me
except Lo be a vision, an example, a
challenge, a picture of Holy, ruffering
lowve,

God's love, Yes!

But it was distant, remoto. And
the forus was on what man iz chal-
lenged to do; what you and I are chal-
lenged to do, not on what God has
done, And life has taught me since,
what I believe the Church has always
gaid, that what man does, oF attempts
to do, exeept as a response to realising
what God in His amazing love has
done for us in our deep need, tends
to be shaky, hollow, and in the end
apiritually corrupting.

New light on Christ’s
Resurrection

For some years | was out of the
Ministry. Shorily before 1 re-entered
it, 1 came across ong of James Ste-
wart's books, in which 1 met for the
first time the new emphasis on the
resurrection of Christ, It was indeed a
new and joyous light breaking. The
focus was clearly and strongly on what
God has done, on the victory that
He had gained in raising Jesus Christ
from the dead. Christ is the vietor
over sin and death. This was good
news, This was the (ospel again. Here
was the living meaning of the promise
of Jesus after His resurrection: “Lo,
I am with you even unto the end of
the world.”

Here wag the reality of S5t Paul's
oft-reiterated words about our being
“in" Christ and He “in" us. Here wha
a shaft of light that made Pentecost
and the eoming and the work of the
Holy Spirit live and throb, Jesus

Oet. 15 Okt, 1963

Christ, the Risem, Living Lord, in all
Hig warmth and power, His Glory and
Lowe, is with us through His Spirit in
this worl-a-day world, this often dif-
ficult, often confusing, often  also
joyous world. We are nolt alome. We
are no longer shut in with our weak
endeavours and sense of failure and
impotence. By God's permission, vea
by God'e command, cur eyves are to be
on  Christ, His Wictorious, Risen,
Living, Fver Fresent Son, who ia
mighty to help ue to overcome,

And wyet there was something
lacking; there wae something more 1o
come. Instinctively T reached out to b
Even preached it but unsurely; with
the unsureness of one who looks fo
other, more learned, more mabure
Chrlatiang for eonfirmation of his own
fumblings, lest he be after all confused
and deluded. Of course T did nmot look
in walin,

All this burst of the new light of
the resurrection seemed a bit like read-
ing a great love story of which some
vital chapters are missing. To be a
resurrection, there had to be a death.
What of the Crucifixion? The suffer-
inga of our Lord? Here, all through
the history of the Christian Church,
apart from the somewhat grotesque
formulations of theory, has been the
deep and poignant centre of its faith,
In it heart the Churel found at the
Croag, the redeeming, forgiving, merci-
ful, omething that broke hard barren
hearts, that lifted great burdens of
fear and sin, and set free great tides
of forgiveness, 1t was not merely the
acceptance of a formula, The Church
may not alwaye have emphasised the
pesurrection  encugh. But as  the
Church eame 1o the Cross it knew that
here the meaning of Christ's life, the
meaning of all life came to o focus
and was made plain, And in the re-
surrection Cod would put Hiz own
gtamp of approval on that meaning.

He ig Risen. Blessed be God for
this. Christ is Rizen and with us for
ever and ever. But He who comes to
us and s with ua now, who rose from
the dead in victory, He was on the
croge. He suffered, He prayed. He died.

8t. Paul =aid “He died for me”. The
Church has said so ever since. 1 he-
lieve it means somethimg; something
tremendous, The New Testament aays
“He died for our sins”, implying that
our Lord's agony was intimately con-
nected with our sin and its forgive-
ness: that in answer to our faith there
comes out of the event of the cruei-
fixion and the resurrection, that hles-
god gift of a clean sheet hefore God,
the gift of “righteousness"; and with
it the beginning of a new way of life,
a rehorn life where a new heart, in
which God's laws are wrilten, exerts
itself by the power of the indwelling
Spirit.

And now to eome to the depth of
the matter: St, Paul in his letter to
the Corinthiang, Chapter 5, speaks
about how God has reconciled us in
Christ, and then suddenly, in a terrible
gentence, he plunges into an awful
abyse when he says of Christ: “For
Ciod hath made Him to be sin for us,
who knew no sin: that we might be
the rightecusness of God in Him".

Before this awful reality T for one.
can do no other than fall upon my
knees and say: “He did it also for me.
He died for me — and for all like me
— my bretheren, our bretheren —- for

mankind”.
We do pot underatand the mysteriea

of God'as greal works., But one won-
ders: is this saying closely linked with
the terrible haunting, almost despair-
ing ery of Jesus on the Cross: “My
Goad, my God, why hast Thoo foraaken
me?" Is thiz the abyss? The awful
identification with us and our sin?
~ B0 that He who is Risen and is now
ever with us, triumphant, wvictorious,
can walk into our lives as we believe,
repent and surrender, and forgive us
and make us now, righteous with God's
rlghteonaness ?

In the stark, hammerblow senten-
ces of the Apostle’s Creed, there are
these words about the Son of God: "He
descended into Hell”, — Whatever may
be the meanlng of this grest mystery.
there ig a hell, a private, pereonal hell
which each of uws has known; a hell
whase decpest bitterness ia loneliness,
having lost God, Created by our own
sinful independence of God, our trying
to live and walk our own way, often
nggravated by the sins of others; and
Jegus Chelst who comes to us, the
Risen, WVictorioua Lord, has plumbeid
it all. He has tasted the hell of lone-
linese; He has denlt with if, soffered
for it, redesmed it, and becanse of this
He ig able to forgive, to heal, to help
us see the truth and repent; to rescure
and to make of us Bonms of God, re-
conciled with God's own reconcillation
which He hath wrought for us in
Christ our Lord.

Reconciliation and human
relationships

But this Gospel, this reconciliation,
immedintely invelves una in relatioa-
ships with other people. For the natuse
of this reconciling love of God In Christ
iz that He loves the whole world.

So far | have spoken almost exelu-
gively of oor relationship with (od.
But nothing could be further from my
mind and intent than to give the im-
pressiop that the work of Christ for
our salvation and reconciliation has
to do with, as it were a =oul suspended
in isolution coming before God. That
would be a complete travesty, My re-
lationship with God is inexlriczhly
hound up with my relationship with
other people, for this essence of God,
this Love (for as the Bible tells us:
God is Love) refers o cvery single
human being, the fellow nexi door,
the neighbour, the brother, the ones
in our own home and ouiside if, the
penple amonyg whom we live, the perple
of the land in which we live.

The most tragic and vicious resull
of our independence of God, our sin,
iz to be seen in broken, hurtful, twist-
ed, barren human relatlonships. God
made ua to be warm-hearted, to care,
for saye the Bible, we are all made in
Hig image, and His image is no mate-
riml, phvsical one. It is o Spiritual one,
it is Love. And sin makes us lonely,
frightened, hard, selfcentered and
lacking in understanding. Our saddest
failures are the fallures in our hu-
man relationshipa. This is surely the
deepest grief and loneliness that comes
to us human beings: — our failure Lo
mean  something  lovely, something
fine, something dependable, something

lowed 1o other people,

Far from Jesus Christ dealing with
us in isolation, it s precisely at this
point that healing of relationships be-
gins and love beging to flow like
fountain in a desert land, for we are
being invaded by the very love of God.
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Religion that focusea o man's eyos
on his own salvation, causes him Lo
disregard those around him and fails
to stlr his copsclence and his heart
about his human relationshipa has got
away from Jesus Christ, Even more
subtly wrong is the suggestion that he
must go and set righl wrong relation-
ships so that he ean get right with
God, Is that not merely using other
people to try to get himself right?
When self cught to die before the Holy
Spirit's conviction of sln, and he re-
pent and be forgiven, and find a true
love, and then go, in love and in ole-
dience to God, the broken relationships

be healed? I must aleo confess
that T feel suspicious of a religion that
makes o man feel in any way superior
to the unconverted. At itz centre is
self, and a religious point of wiew and
not Jesus Christ. As T behold Jesus
walklng amongst people 1 see Him
coming to the sinners, those without
the pale, with a genuine love. Thus He
gave them new hope and mirde them
turn from their wandering ways and
put their trust in Him, and they were
aaved,

The meaning of this message for

South Africa

One might profitably spend much
time diseussing these truths, but this
evening I want. especially, to proceed
with them towards the question of re-
lationships and reconciliation in this
country of ours,

Is there also message of reconcilia-
tion for this land in which we live?
Thiz Southern Afriea which we love,
with its many peoples, its tensions, its
unsolved problem of relationships, —
itg history of triumphs and glory —
and of many hurts and wounds, wonnds
of the mind and the spirit even more
tham of the body, this place of grow-
ing anxieties, this South Africa where
fear i3 deep-rooted amd couses far-
reaching damage; where prejudices,
the more terrible hecause ghey have
their roots in the sobeonscious mind,
hind and blind, and cause men to com-
mit and rationalize injustices and io
duall the conscience that ought to bhe
disturbed hy auch things.

Is there a message for this country,
or ig sll this of which we have apoken
work-a-day realities and pain and need
of thia land?

The anawer is quite clear from the
Waord of God. The centre of our falth
ie mot @ message but a person. And that
peraon, Jesug Christ, is right here in
South Africn. A man once wrote a book
entitled “Christ of the Indian Road™.
For us He is the Christ of the Snuth
Afrienn Road, the South African Veld,
ita villages, its towns and its poople —
this is where Christ is for you and me;
in the daily relstionshipe, both swet
and difficult, with the people whom
prery day we meet, in the midset of
every day'a toil and grind and joy; this
ia where Jesus Christ is. This is where
we must and will find Him 1f with all
our hearts we seek; for He, with all the
amazing reconciling love of God, dwells
lere.

Mot in holy feelings. sspirations
and worship in His Father's house,
alone, are we bo seek and find Him,
but with the whole personality rising
up in faith to accept the revealed word :
Lo, T am with vou even to the end of
the world”. Here in this South Africa
of the year of our Lord 1063, Jesus
Chriat the Son of God ia, and here, and
not in some other place, He s euffi-
clent for you and for me, for this is
where He has called us to Dive.

Two realities to be faced

If you are ko interpret Jesus Christ
honestly in terms of South Africa, it
seeme to me there are two things that
you misst Face.

(1) The first thing i= that God
loves, with this same compassionate ro-
conciling love which in Christ was
reconciling the world unte Himself,
every single man, woman and child in
thiz land of ours, whatever their race,
whatever their colour, vea, even what-
ever their ereed may be, There is nof a
single one excluded, 1 1 seck God's [or-
giving merciful love in Christ for my-

=elf, then this other man that seeks is
linked to me through this strongest
miosl polent, most meaningful of all
Ioves. He iz my hrother. And the whole
trend of the teaching of Jesus is that,
if aif that point I close my heart fo
himi, T close my heart to the love of
God, And whatever religion 1 may
think 1 have thereafier, iz a fallacy, an
unreal hypocritical fake, for it lacks
the one thing which alone can redeem
— the love af God in Jesus Christ,

{21 And the second thing which
you musl face s that Jeans Christ does
not atand untouched by the needs pond
the sorrows and the sufferings as well
s the jovs of everyone in this eountiy,

Do you remember how He once snld
that in the judgment, He wounld say
to some who felt themselves unworihy
of hesven that they were Indeed to
enter in because they had given Him
water to drink when He was Chirsty,
food when He was hungry, clothing
when He was naked, and wvisit=d Him
in prison and so forth, snd ibey said
“But when did we do this?" and He
gaid “What you have done Lo the least
of these my bretheren, you have donz
unto me™,

He cannol stand dispassionoate
towards the suofferings of men. He
bears it on His own heart, (il Jesos
Christ of the South African  ropd,
whom you and [ desive and must meet.
And to meet Him and to find Him and
to be reconciled to God through Him
i# to be reconciled with oor brother, o
be involved in that same compassionate
fove, S Paul says, with his own tre-
mendous inmsight: “The Holy Spirit
gheds abroad the love of God in our
hearts"”.

Two factors bedevilling our life

There are two things that have
bedevilled 2outh Africa’s history and
South African life. Though they may
peem opposities they are in fact decply
and closely linked, They are the very
oppoeite of God’s reconmling love in
Jesus Chirlat.

1% The first of thess two things
iz hardness and sentimentality. You
find them living together in the same
human heart and life. A man will be
gentimental about some penple ond
hard towards others, and this happens
all through the South Afrigan situation,
Zome people are sentiments] shout part
of the white race and hard lowards the
non-white, Some are sentimental to-
wards the non-white and noard towards
others of or the whole of the white
race. They both spring from self —
unredesmed  self-centredness  in Lhe
human heart, The sentimentalist s wt
heart a self-indulgent persc:, He loves
to indulge his pleasant feelings. He re-
fuses to face the fact of sinfulness and
fallenness in human nature. He closcs
his eyes to real people, preferring o
se¢ only his own picture of then, thus
making thom what they ware never
meant to be; thus stifling before it is

boen, any possibility of real love. If he -

looked at people as they are, he would
have to face the cost of real love, for
people have decp maoral, apieitual men-
tal as well as material needs, Having
been helped, he would then love and
really tey to help, But it ia easier to be
gentimental and thus falsely feed his
iden of himsell a8 a philanthropiet,
even as a Christian.

The person who is hard (remember
often the very eame person) ia hard be-
cause, somewhere, he is afrakd of his
own  selfish  wvested interesta being
touched. He iz hard because he is guil-
ty of selfishness before God, gullty of
lovelesaness. He beholda human sinful-
ness and since he is himself un-repen-
tant and un-forgiven, he knowa no
compaesion and iz afraid and rises Lo
hig own defenee with this protection
of hardnesa,

And both hardness and sentiments-
lity try to disguise themselves under
all kinds of high-sounding phraseolszy
in our land. And they are the compleie
opposite of the love of God, for He sees
people ns they really are, in all their
deep need and weakness amd sin, and
gives Himself in Jesus Christ His Bon
upon the cross to die for them that
they might have freedom, new life,
eternal life in Christ.

T you remember the man whe

cpme  to Jesua, blind? And Jezus
touwched his eyes and He asked “What
do you see?” and the man said, "1 see
men as trees walking”. And then the
second touch and Jesus asked “What
do vou see? and now he was seeing
men clearly, This is the mark of the
real love of God In our hearts. It goes
men just as they are, with all their
needs, and there is no hardness and no
putting on of sentimental blinkers, but
g trus COMPESSI0N.

Our ideologies

(2} Another thing which bedevils
us in South Africa I8 our ideologies.
The danger for us is that we gel =0
ahsorbed in and excited about our ide-
ologics that we forget Jesus Christ and
His compassion and we try to fit and
push human beings into cur plans, and
the little people tend to get ground
chorarm.

Lot ug acknowledze that this is su-
rely one of the most difficult countries
in the world in which to govern. Let
us not talk and eriticise too easily, Far
rather pray more than we do. Lt ue
not he unappreciative of much being
done for the needy. Thank God for it.
Let uwe also acknowledge that there
are deliberate attempts by those who
don't really care, but want to destroy,
to confuse issuea and Lo spread wrong
information. I remember in the early
daye of the last war, hearing. Dr. Mac-
Millan, my senior here in this Church,
saying “In wartime the firet casualty is
truth™. It is also true in the cold wat
and in the politicsl conflict that goes
on i our countey,

Truth la often wvery difficult to
et at.

Yet again and again the evidence
persists that there is injustice in our
land: that the little people, who cannot
atand up for themselves are being hurt,
deeply hurt, That family life is being
bhroken up, that people of one race are
heing pushed around willy-nilly and
often with great hardship, just for the
aake of another race.

[ do not want to condemn. Wha of
us iz able to condemn? We seem fo me
too easily to shoui accensations and
condemnations at each other in this
land, often l-informed and without
first of all honestly having asked our-
wolves the gquestion: “What would T do
if T had all those circumstances and
difficulties to deal with?” No, I do not
want to condemn. But the Church of
Christ must warn.

Do you remember the incident when
Jesus took s child and set it before
men, and surely that child was the
gymbol of all the little people who
gan’'t stand up for themselvea, and He
gaid “Woo be unto the man who iz a
cange of offence to one of thesa little
ones, 1t were better for him that a
mill-gtone were tied round his neck and
he were cast into the bottom of the
E-GH-“

Jesus never condemned sinners. He
waleomad them and in Hie love they
found something that made them
repent and He forgave them. But to
the people who refused to be compas-
sionate, who hardened their hearte to
others, who refused to let His lowve
enter into their hearts for needy hu-
manity, to them He spoke grave and
terrible warnings.

Jesus onep aaid: “If you come to
the altar with your gift" and for those
of us who have known Christ, or call
curselves by Hiz name, surely that al-
tur iz none other than our approach to
God through Jesus Christ — “If you
come to the altar with your gift, and
{here remember that your brother hae
aught againat you” —in other words
God's Spirit ie making you aware of
thinga wou have been ignoring, God is
showing you somewhere you have
not forgiven him — if there you re-
member that your brother hath aught
apainst you, go first and be reconclled
with him and then come and give your
gift". And that does not mean that you
have to leave God amd go first and
then go back to God. If ever God truly
goes with a man, if ever Christ ia pre-
sent with & man. He ia present with
that man who knows he has done hie
brother a harm and in repentance and
gorrow goos Lo make right as far as
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he can and to
brother.

b reconciled to his

True act of reconciliation needed

We have all been involved in i, one
way or another. We all bear some
measure of guilt for the sorrow of
Bouth Africa. Our self-righteous erlii-
cism of others is often very litile more
than hlindness, But is the time nol
overdue for a true act of reconcilia-
tion? Is it not time for us in an honest
humble Christian Bpirit to seck out
where there is injustice and avoldahle
hurt that we may kmow where our
hrother hath aught apainst oz and
may set it right and he reconciled io
him? Surely such a courageous acl,
auch a Christinn act would do more
to heal and to draw together the forces
of goodwill in our land than anything
that we have vet done?

Thia iz a land with a history. A
higtory of much that iz fine, but alao
a history of great hurt. All sections
have had a part in it and all sections
have, one way and ancther, suffered
from it. We say “forget the past”, That
iz right. But it is not always just as
eagy a3 that. We accuse each other and
pothing comes of it, for all it does is
to inerease the huet and suspicion, Je-
gus Christ says “If you come to the
altar and if there you remember, if
there you realise, if the Holy Spirit
brings truth to vour heart, that either
in attitude, or in word or in thought.
or in action you have hurt or harmed
or despised your brother, whatever hie
race of language political outlook,
then go, and the Lord goes with wou,
and be reconciled and then come back
and know the real glory of the love
of Ood that was in Jesus Christ re-
coneiling the world unto Himself.

This i not idealistic nonsense, This
is not the Church with s head up
in the elouds. Thia thing has happened
in our land, Tt has happened many
many Umes, for this iz the work of
God. T venture to give you two pereonal
illustrations, for one reason only, that
they help to bring reality into our
thought.

Our marriage as illustration

Bixty-five years ago my father and
my wile's father were involved, on op-
posite sides, in that tragic conflict of
our country, known as the Anglo-Baer
War, Yet God, in His Holy Wisdom and
love, has brought a daughter of one
and the son of another into marriage.
Of thiz marriage 1 dare nob say any-
thing less than what the DOR.C, Mar-
tlage Order eays: "“God geluig hier-
mee dat Hy vandag nog na elkeen as "
ware, met ay hande sy vrou lel”, Free-
1y translated this mesns "Cod hereby
witnesges that even today He leads, as
it were, to each man his wife”. This,
in Ged's merey, has been a very happy
martiage. Tt has been thst, not be-
cause of human romantic love, but be-
cause by God's grace, Jesus Christ
means more to esch of uws than we
mean to each other,

[ have seem marringes ncross (his
barrier saffering and going on saf-
fering under severg strain, for there
has not been this primary loyaliy to,
and love for, and dependence on Gl
in Christ Hiz Son. T have seen the one
try to Afrikaansise the other, or the
other trying to Anglicise the one and
the reauliing sadness and fension: one
personality crushed; the other currup-
ted becanse love iz denied and sinned
againgst, Mo, by the Grace of God, the
past has been faced step by step be-
fore God, and Hiz reconciling love and
merey have had their way and out of
the past God has created for Himself
and for Hia children, something lovely
and true and holy.

And the second illustration:

My first chillhood memorics are
of the Southern Free State, and there
I lived my early life, I took in, almost
with my mother's milk, the deep and
far-reaching prejudices of race and
colour that are so strong in this land.
Thus T grew up and thua T was. And
then came Jesoa Christ the Lord, walk-
ing into my life and with Him has

Cont. on page 7
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Private and Public Meoralily

Why ia it that ln private conversa-
tlons one can secure assent and bold
statements on  contentious subjecte,
which pssent and forthright opinions
do not seem to be fortheoming when
apportunity le provided to puoblicly
take a stand? Perhaps private and
gmall group conversations are merely
& method of testing one's ideas? Per-
hapa it is not pure rationalization that
peeounta for the oft heard, "1 agres
with you completaly, but the methods
being used do not seem wise. .. or,
“T agree with you entirely, but it seems
to me the time is not yet ripe...)” To
be sure, many a good cause has been
damaged by & bull-in-the-china-shap
approach or by lack of proper apads
work to provide the neceasary founds-
tions on which a sound structure eould
e built. But there are thope ventures
which would breathe the rarified at-
mogphers bevond conventional {and
ghall we esay it — “'sub-Christian™]
morality, These by thelr very nature
demand & boldness of approach and
mn intensity of commitkment which
must be prepared to serve as o van-
guard well in advanece of the eddying
masses of men. “Not the right way, ..
and "The time ia not ripe..." may
sometimes  be  Jogitimate  eriticisms
but when uzed in the case of such ven-
turing, one is enbitled to question
whether this represents a balaneed
criticiem or an evagive rationalization,

How ean one account for the gulf
between private affiemation and pu-
blic witness? Lot ue ignore the in-
stances where public utterance and
private opinicn are greatly at varian-
ce. With the exception of the field
of politica, whoze pecolier genius is
too often charncterized by just such
a dichatomy, this fortunately occurs
but rarely. The more common phenos-
menon iz that of private affirmation
and public sllence. Why this willing-
nese to substitute mase judgment for
personal conviction? For silence I8 por-
ticipation! If the history of the rise
and fall of Mational Boclallam and the
enauing pericd of shame and guilt in
Germany has taught uwe aaything, it
has powerfully demonstrated that si-
lence ia participation,

By silence and apparcnt endorse-
ment of prevalllng masa opinion one
doeg gain the eecurity of “incognitoe”
and the soeinl acceptance which at-
taches to conformity. By voicing con-
vietiona which are not customary and
may well, for that reason, be unpopu-
lar, ome gtands reveasled, identified,
vulnerable, risking alienation from the
mags. {Let It b2 recognized that in
gome eocieties the degree of aliena-
tion and the severity of social sane-
tions which may result are very greak,
Dure is such a society,) Yet this iz the
hazgard of leadership, this iz the price
of progress. Until an individual or
emall group haz schieved that degree
of convictlon and that maturity of
purpoae to wean itself from such de-
pendence upon mags approval and from
the fear of severing this umbilical cord
there can be but lithle advance amongst
the indiatinguishable mass of men,

Our Lord's example

It Ie guite natural for us to de-
gira the approbation of our fellows, and
to a degree thia iz nece=saary as a test
of our relevance, but ae Christians we
are ¢alled upon to be tranaformed to
something other than “natural” con-
formers, At the wvery outset of his
earthly ministry Our Lord faced this
templation of the natoral desire for
worldly mcclaim and approbation. He
respanded, "“Thou shalt serve the Lard
thy God and Him only shalt thou ser-
ve " Ewven the enemies of Jesus, as
they sought to trap him, recognized
that he refused to be shackled by his
degire for acceptance and approval:

The formation of the Christian Institute has provided the basis for
some interesting discussions on moral and philosophical questions.
Amongst them is the perplexing problem of the discrepancy between

private and public morality.

"Teacher we know thet you are sin-
cere abd that you teach the way of
God honestly and fearlessly; you do
nob  court human  favour” ([ Matth
28 ¢ 16 Moffatty. One of man’es great-
eat temptations is to de that which
iz pleasing 1o his fellows: our chicf
congern ghould be to earn the “Well
done thou good and faithful servant”,
of our Lord, not the approval of our
fellows.

Attitude of individual and group
towards injustice

Another aspeet of thiz dichotomy
was recently discuesed in the Christi-
an Recorder. The Hecorder quoted Ja-
mes Gellerg:  “Men will uphold and
sanctify injustices when they operate
ax groups, injustices they often will
not countenance ag individoals." They
apparently agreed with Mr Seller’s
preseription for this dingnesis: “To
ingiet upon an individualistic approach
to morality when evils are wrought
by groups ia to fall into niive illosion.”

At the risk of being .nlive” this
writer would prefer to side with Bishop
Pardoe, whoe in his book “A Right
Judgment In Al Things" says “Chris-
tianity is o peronal adventure in mak-
ing decizlonas and taking actlon,” amnd
with Dietrich Bonhoeffer in his “Cost
of Discipleship” (p. 48) “Through the
call of Jesnz men hecome imdividuals.
They arve compelled to decide and that
decision ean only be made by them-
selves”™. .. "“Whenever a group, bhe it
large or small, prevents us from stand-
ing alone before Chrisl, whenever sich
a group ralsea a claim of Immediney it
must he hated for Christ's sake.” (n
biil]

Christians dare not regard a group
as anything but an cggregate of indi-
widuals. This g nol to eontend that
magees of mon in aggregate do not
exhibit at timea charpcteristics which
are not the sum total of the indlvidu-l
componenta present. But Christinns, of
all people, must hold fast to Lhe con-
cept of Individual accountability and
reaponsibility and to the walidity of
the “leaven” working to affect the
whole magss, Otherwiee they must
brand as irrelevant the carthly mini-
stry of Jesus, His minlstry was to in-
dividuala; frue he did speak to groups,
but he affected lives and produced
change In individoala snd  through
them affected the society at large.
Similarly our task today, in our age
of conformity and relative ethics, is to
cocoursge that  true  maturily  of
which Paunl spoke (Eph. 4 @ 13 an
order that we may be more concernad
to be God pleasera rather than men
pleagera, a term Paul uwacs in that
eame epistla.

Basgically this anomalous rift be-
tween private judgment and public
pronouncement can be eeen as a re-
ligions dilemena, The superficial (sin-
ful?) aspect of man's nature leading
him toward econformity with the
“masg”, the truer aspect of hiz sensl-
tivity revealing itself in the private or
emall group setting when the pressures
of conformity and the threats of non-
conformity are remowved,

In her study, “Faith and Free-
dom”, Barbars Ward states thiz in
different terma: “Mor ia it easy to
coneeive of any means other than re-
Hgil:-uu failth for ph::ﬁ:;r'ping a g‘enul_n_e
division of power bn soeiety; for if

man iz no more than o ecresture of his
environment and a prodoet of his so-
eial order, on what foundstions can he
bage claime and loyalties which go
beyond the aocial order? From what
soree ¢an he draw the strength o
reslat the clalms of soclety? To what
justice can hg appeal beyond the dic-
tates of the state? The state ia by na-
ture so powerful and compelling and
varacioug an inetitution that the et
tizen, standing alone against it, ia all
but powerless. He needs counter insti-
tutions, above all the counter institu-
tion of the Church, which of all or-
ganized bodies alone can look Ceasar
in the face and clalm a higher loyal-
tv." (Lestthia quotation be interpret-
ed as “taking o swipe” ot any politi-
cal regime, let it be said that this
artiele ig interested in the terme “sia-
te’ and “Coaesar”, the latter ae a ca-
rleature of the former, only ns the in-
stitutionalized expressions of mass
man in any given modern sitwation.

Bonhoeffer's answer to the
dilemma

In “The Cost of Dscipleship” Bon-
haelfer puls the dilemma aa he devel
ops the Biblleal Injunction to be “wise
as serpents and harmless as doves™:
“How difficalt it is to dreaw the line
with ecertalnty between spleitual wis-
dom and worldly astuteness, .. Who =
there to let us know when we are rua-
ning away from suffering through co-
wardice, or running after it throuzh
temerity 7" His answer — the Ward!
“Only the {rmuth of that word (the
word of Jesus) will emahle him to
discern what is wise. Bui to deviafe
from the truth for the sale of some
prospect or hope of onr own {the hope
of avoiding social =sanctionsT) can
never bg wise however slight the de-
viation may be... It will alwave be
true that the wisest course for the
disciples is always to ahide solely by
the Word of God in all simpliciiy.”
i(p. 100-1)

Thg dilemma s a religious one,
Given: the nature of man and his sus-
ceptibility to environmental pressures
toward conformity. and the counter
pressure {unless we are to assume A
“saved sociely™ ) of religion to canble
man to stand alone, must we agsume
that religion is inept ar irelevant? The
inftial statement of the problem as a
discrepancy between private and public
morality would seem Lo indicaie that
once again the Church iz on the de-
foneive, And ia not thie perhaps the
clue to the matter, that the Church
and individual Chelstlans are rencting
to situatione rather than leading the
way?

As our soclologist friemds might
state it: Inm any given culture {here
are gertain independent and ecertain
dependent variables: cerfrin dominant
assertive mspecta of colture, ceriain
adaptive aspeels of culture, and inva-
righly thers i o culture log Betwoen
them,

For far too long the Church has
been prepared (o tag along as a de
pendent, adapiive aspect of modern
culfure rather than firmly leading with
“Thus s=ailth the Lord!" Witness ihe
pitiable present situation in the Ame-
rican Chuarch in the area of racial in-
tegration, (he British Church in the
field of sexual morality, and in South

Africa wherg business, political and
humanitarian organizations have
takem firm leads in stating the neced
for justice and a semse of human dig-
nity, The clamant demands of our ma-
terfal culture, of the politienl and een-
nomic aspects of owr life, have been
vigourously asserted, and these have
ruthleszly forged ahend. The Church,
symbolic of our spiritual and moral
culfure, has too often been a0 oecupied
with its divisions and ita institutiona-
lized existence o do more than try to
“tag alomg” rather than independently
neseriing its own claims on the lives
of its peaple and osn the nation. Tt has
too often been comcerned about what
men wonld think, and perhaps not
often caough coneerned  with what
God might think.

Lt ua hope that the Formation
of the Christian Institute ia but a re-
flection of the uneasiness that Christi-
ans of many persuasions feel about
this unhappy reversal of roles in oor
pociety and that they shall be enabled,
through God's guidanes, to help the
Chureh to undertake its forthright, in-
dependent role of serving God and the
communiky.

Let uws not lose sight of our problem
n8 a distinetly Individus]l one, one in
which man may find in his falth and
in his church the courage and support
he needs to stand alone before God.
uneoncerned for the approbation of his
fellows, though not unconcerned for
hia fellowrs,

This problem, this ambivalence that
too often exists between private convie-
tion and publie action i= symptomatic
of a disease. To repress one’s deep con-
vietlons ko order to conform to societal
norms leads to the death or maiming
of gonscience, or to digezsze. Classieal
peychlatry has represented the eticlo-
gy of mental illness as repression —
anxiety — unsatiafactory avoldance
reapofide —— disease, Although it does
not fit the clagsical comeeptlion, there
i5 & whole mnew generation of prac-
tising paychiateists whae ngree with Dr.
0. H. Mowrer when he says, VIE ns
now seema increasingly lHkely, what
most often gets repressed I8 man’e
moral rather than his biological striv-
ings, then the undoing of repressions
la pre-eminently o moral enterprise. . "
{p. 572 Learnilng Theory and Perso-
nality Dynamics] Tt now seems highly
probable that although Freud was
right about the nature of symploms
and the necessity of represaion for the
ceourence of anxiety, he was wrong in
hie aseumption coneerning the direc-
tion of repression.

Many source of present evidence jo-
dicate that mosi — perhaps all — neu-
rotic human beinga suffer, nol becayss
they are unduly inhibited as regards
their hislogical drives, bof  heeanse
they have disavowed and repudinted
their own moral steiving.” (ibid p. 568)

Thie if the problem stated ls falirly
widespread (and common experience
smema to indicate (), then it would ap-
pear that the Church has some [mpor-
tant therapeutic work to do in an area
in which il alone s competent; a task
it enn not perform by a lame “me too™
approach, but by the bold proclama-
tion of “"Thua salth the Lord " Mot that
all sections of the Church will inter-
pret serlpture snd its the church's role
in the same way, but the “success™ of
the Pentecostals is to a degree an in-
dication that people are anxious for
the Church to declare itself morc
forthrightly, The Church can, In fact,
eupply thy support and set the stan-
dards which will encourage its sons
and daughters to declare themselves
openly, to witnesa a good confession -
nt any cost!

* My Rubinsiein 5 worden of the Wilgesproir
Fetlomahip Centre,
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AFRICAN' NATIONALISM AND THE CHRISTIAN FAITH

Thiz then is the peint at which
the West met Africa: the Afriea which
in 1863 boasts numersus independent
gtates: the African whose sons  and
danghters are aequitting themselves
creditably today as doctors, nurees,
teachers, angineers, ebe, in some of
the best institutions in Europe and
Ameriea; the Africa that has begun
b make its impsct in the assemblies
of the world; a continent that may
yeb hold the Balones Between East and
Weat.

The Bible and rapid communi-
cation as transforming factors

Two things have, more than any-
thing elss, transformed the lives, the
attitudes, the asplrations and hopes
of the people of this once dark ecop-
tinent: these are the glant strides that
have been taken in fhe development
of the means of communication, and
the Eibie,

Some one hag said that ithe early
missionary movement developed along
with and, in seome asenees a2 part of,
the expansion, politieal, cultural and
ceomomic, of the white rtaces, This
linking of the White man's ways with
Eﬂtﬁhlianily in the minds of Ehe Afri-
cang is one of the problems that con-

e front thy Church g mfrica teday. In

i

many respeets, the history of colonin-
lisgn in Africa has not heen a happy
opne: it is g Fecaora of Lhe suppression
nf any sense of homan dignity and
palf-expresaion . the subject people
The bearers of western culture were
white; they professed Christianity and
yeb often showed ne remdiness to share
the good things of life with the African
majority among whom they had settled.
Today, the most powerlul motive fores
Behind African nationalism is the re-
acticn against white domination. The
gtruggle of the African people to fres
themselves is the focnl point of unity
— nn egsential ingredient of natlona-
lism everywhere. The struggle is likely
to get progressively more hitter, and
many Christlanz, both White and

The naticnalism which has begun to rear its head in Africa is the pro-
duct of numerous influences and trends, At the end of the 19th cen-
tury, the powers of Europe found themselves controlling millions of
people on the continent of Africa whose progress in a material sense
was centuries behind their own. The man of Africa carried his bur-
dens on his head; he had not found it necessary to reduce his langu-
age to writing. He had no currency and no external trade, except
perhaps slaves and ivory. For clothes he was content to wear bark
cloth, hides and skins, His language had no words for a whole range
of whal were commonplace objects and concepts in the culture of
the west — things like table, fork, a-quarter-to-three, a pound of meat,

i,

Black, may “get hurt” in the process
— even if not necessarily in a physical
SETyR.

Adfrican nationalism and indepen-
dent churches

Afriean nationaliem wmade a hid
to challenge the Church in this coun-
try as early as the 18th century, It
derived its inspiration from the NMegro
in America wha at that time was
geiged with a race coneciousness that
made him want 0 govern himself in
religious matters, This movement cul-
minated in the establishment of the
first Negro Church ln 1767, Following
on this, African leaders in this coun-
try folt wwmkening in them a desire for
a purely African Church. In Amerien
the movement had been greeted with
great enthusiaam by the Megra peoaple,
and its success was assured from the
beginning, The Africans were filled
with hope. and felt that the innova-
tlon conld not bub  stececed in this
coiniry also, They began to campaign
for a natlonal religlous exodus from
the Ewropean-mansged churches,

A numbaer of tribal churches, such
ag the Tembu Church of Soulh Afriea
and the African Bakgatls Church, be-

RECONCILIATION

Cont, from page 8

cofme, step by step, through the vears
a transformation, In time God led me
inte a multi-racial Choreh. Here wers
opportunities and indeed necessitics of
mecting my brothren of other races
in the Chuorch of Christ. And He has
given me close and valued friends
amangst them, who have been to me a
hridge acrozq thess chasms, these bar-
riers with which T waz born. And T
thank God for all this preat earich-
ment that He has brought to me. Here
in Chrigt the Living One, the Loed,
who died for us and rose again, is
the reconcilintion with God, and it is
affered fo us, and in it oor reconcilia-
tion with sach sther. And it iz offered
for every man and for overy woman
in this land of ours, And let no Ealse-
hood clowd this truth. Let no man say
“I belong to Chriat™ if he refuses to ba
reconciled, for he {8 false, he speaketh
not the truth.

*The so-and-g0 Afrikaner”, the “ao.
and-go Rooinek™, the "so-and-sn Kaf-
fir™: “the go-and-so Indian"”. We have
all heard such worda, we all know the
attitudes and feelings which they re-
present — feelings which are the real
viciousnese and evil that perpetoate
an much of our division, =in and eon-
fusion in this land., They thwart re-
conciliation: they keep people in eamps
of misunderstonding; they are excus-
el with high-zounding phrases: they
are even gilded to Iook lke holy loyal-
tiea. but they ame the works of hell,
snd they still live in meny church peos
ple, They are still In many Preshyte-
riang. They are part of the hell that

forced from the lips of the Bon of
Gaodd, the ery "My God, my God, why
hast Thou forsaken me'". Persist in
them and you persist in darkness and
the works of hell. — Repent, confese,
turn feom them, fly from them to
Christ and you will find forgivenesa,
and cleansing and reconciling with
God and with your neighbour,

Here iz the suffering of God and
herg I8 the victory,

And the Church, the Body of
Chriat? If ever there are words which
need enrefol and prayerfol thought by
Christlanz, these are such words; The
Church the Body of Christ, What the
Body feela, Christ feela: What Chrlat
feels, the Body feels, — But does it?

Christ's chosen, living, body of re-
conciliation: These divistone aughi {0
lie like » bunden of ngony on our heart,
Instead of which the Church, so often,
through its various branches and its
diviginng tends to take aides — not as
belwern the real good and the real evil
— hut as hetween one sentiment group
and the other,

Mot anly our pereonal sing, but this
national sin and owr compliclty in §t:
thiz we ought to be confessing with
repenting  eorrow and praver befors
God. and apainat this we must wits
Ress.

And our deetiny In this work of re-
conciliatlon: Popularity T Or scorn,
mockery, erucifixion — even as the
Lord, the head of the Church suffored,
and with it the everlasting jov of our
Lord here wupon earth and in
heawven!

gan to spring up; but two men, both
of them ministers of the Methodist
Church, came forward with a much
bigger vision. The Hevd, M. Mokone
and the Revd. J. M. Dwane visoalised
a church which would be national in
srope and character, “Interpreting the
African’s religlous feclings, fulfilling
hiz aspirations towards self-govern.
ment and providing opportunitiea for
the exercise of his powers of inftia-
tive nnd leadership™. The Revd, Mokane
seceded from the Methodist Church in
1882 in protest against colour diserimi-
nation and formed the Ethiopean
Charch, He was joined in 1595 hy the
Revd. J. M, Ihwane, The slogan for this
new movement was “Africa for the
Alricana”.

Their banner was inscribed with
the worda “Ethlopla shall streteh forth
her hands te God™. The twoe ministers
sought affiliation with the Negro mo-
vement, and as a result of the wisit of
MNegro Bishop, named Turner to this
country union waa effected, and what
has becorme known as the African
Methodist Episcopal Church came into
being. This has remalined to thia day as
the largest and most progressive of the
Mon-White churchez in this country. It
iz aipnificant that certaln members of
the orlginal Ethiopaan Chareh felt that
affiliation with the American WNegro
Church wae atill collaboration with
toreigners, They refused to join the
few allinnee, and have remained as
the Ethiopean Church to this day.

Ethiopeanism and Zionism

The movement soowhballed, Thou-
sapde of people have since left the
FEuropean-poverned churches, and one
of the featuree of South Africa today
is. the multiplicity of [ts separatist
churehes., There pre those whose pri-
mary reason for secesgion is Ethiopoa-
nizm, Their basie ory s “Africa for the
Africans”, ang their expreas motive i
to rid themselves of white domination
in religions matbters. There g vel a
large section comprising pumerows
small groups whose distinguishing fea-
ture iz Zioniam. While they are not
expresaly natlemalisl  in orientation,
I‘.hE}" have found that they can ﬂu‘pm‘rt
many of the traditional African beliefs
and practices from sections of the Old
Testament. The Africanist clement is
therefore not altogether absent from
their motives, Indeed, with the political
awalkening that i= taking place, this
clement i8 assoming blgger propor-
tiome. Thexe Fionists regard their
lenders as prophets, and are abaolutaly
leyal to them, 2Bome days, some “proph-
et” may feel moved to pssume the role
of o Moses,

Even more serious is the faet that
these Fionlst sects look with contempt
upst the arthodox Chreistlan churches
They take the injunetions of the O
Testament seriously and lterally. To
them, the acid fest i3 whether things
do or do mol agree with the patent
menning of the seriptures. The preaup-
positions and eommentaries of learmed
theologians have no place inm (heir sche-

me of things. They are aware that
many White people passively igmore,
and in some cases even repuidiate, the
teaching of the Bible, The inconsisten-
cies belween what is praciised and
what is taught by those of the West
who call themselves Christians only
help to destroy any respect which these
people might have for the morals and
E:n]tur: of the West, In this they are
in agreement with the more sophisti-
cated of the hreak-away churches
which claim that missionaries came to
Afriea 2= agents of western imipse vla-
liam.

The pleture we have just painted
may apply to SBouth Africa specifical-
ly; but, put in the context of develop-
mente in the rest of Africa, it takee
on a more cihanced complexion, The
Afrien of yesterday s different from
the Africa of today, History Iz indesd
made in seconda, and il is inevitable
that the reasons which profpted Rewvd,
Mokone and Revd. Dwane to leave the
White man's churches in the 10th cen-
tury, while remaining basically the
aame, may be considerably reinforced
by other factors today. The World
Counell of Churches recognised this
faet when, in the gtatoment it prepared
in 1858, it said: "The epecific task in
the light of the present situation is to
concentrate on o different form of na-
tionalism in a different phase of histo-
ry in the areas of rapid social change,
egpacially in Asia and Afriea”

The beginnings of most forms of
nationalizm In Afriea are to be found
in the desire of the people to discover
and express themselves snd to got the
respect hitherto denled them. In prae-
tice, thie means a common fight by the
subordinate group fo free itself from
alien political domination and diacrinmi-
natlon. In this phase, pride in the
things that belong traditionally to the
group is very evident. Where it is dor-
mant, it is deliberately fostered by the
leaders to create netional sentiment,
We ser it in our country in the wear-
ing of traditional dresa on certain oe-
caglone, ln spite of the fact that, un-
like their compatriots to the Morth, the
Africana in the Bouth do not have a
racognised form of national dreass.
While this phase of nationalism may
be fraught with unpleasant possibili-
tiea from the Christinn point of wiew,
it la capable of direetion so that dislike
of demination doee not degenerate into
hatred of the dominant group. Fortu-
nately for us in Seuth Africs this form
of direction is atill poasible — although
for how long & will continue Lo be pos-
aible s another question,

Revival of ancient cultures and
religious practices

Beyond this liee a second and more
dengercus phase, thy course of which
ig largely determined by what has gone
of before and by the Intensity of the
spirit of mnatlomalizm, This phase can
corme with the attainment of Indepen-
denes, nz in the case of Chana, oF in
the courae of the struggle for indepen-
dence or freedom from domination. as
in the rizse of Mau Mau in Kenya, This
phase iz characterised by a revival of
anclent eultures and religiona practices
stlmulated by a deslre to counteract
the influenee of western culture, or
ag much of it as can be dispensed with
— nnd alas, Christianity s not proving
indispensible, as iz shown by the he-
haviour of the Western man himeslf.
Bishop Newhigin says: “Western man
has, on the whole, losg bellef in the wa-
lidity and finallty of the revclation
arcund which his culture originally
grew up.'”

Thiz phase cam be the most destrse-
tive for Christlanily, and it represents
the challenge that African Mationalizm
poses for these whoe call themselves
Christians. It is also in thiz context

Cont. on page K
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BRIEWE VAN
LENERN

»MY VERHOUMNG MET N
MEISIE"

Geagle Redaksie,

In ,Op den Uitkijk” van
Maart 193 werslyn die wvol-
gende  (wertaal oit Neder-
lands):

1N Wes-Afrika het die hu-
welik 'm  geweldige probleem
geward, YVoorheen was die vrou
hier "n gkonomicse faktor. Dog-
tera het vir huol opers | labola™
geld beteken. Toe het die Chris-
tendom gekom en dit het die
monogame  huwelik  geleer.
Maar dit het net die monoga-
mie gebring, dit het nie weg-
gedoen met Jlabola™ nie, en
dit het ook nle weggedoen met
alle moontlike soort van selsu-
ele | taboes” nie. Maar dit het
wel die ekonomiecse eowewix
versteur: in pleks van 3 of 4
¥roue nou voortaan maar een.

En na die Christendom het
veratedeliking gekom. Die men-
ae het na die stede getreh. Do
jeug van vandag wil nie meer
op die land werk nie. Hulle wil
almal 'n loopbann in die stad
en in dig stad word hulle los-
gemaalk uit die stamlewe, In die
gtede la die moraal van die
stamverband nie mecr geldig
nie, The resultaat hiervan is
dat in al die groot stede van
Wes-Afrika dit 'n treurige toe-
atand is. Losbandigheid, onge-
hude moeders van 15, 14 jaar,
ho# persentasies geslagsieltes,
proatitusie, epskeidings: die
drocwige resultant van 'n s@-
melewing wat te skielik ver-
ander het .

En die kerke, en die predi-
kante!

Al wat hul kan deen is om
'n stremnge tug toe & pas,
waarby die wet ‘n grotere rol
speel as die liefde.

Een ecienaardipe faktor is
hier ¥an belang: Sonde in Afri-
kn is net die bewese sonde, An-
der sake is nie van belang nie.
In die kern van die sank is
danr sodoende gpeen basiz meer
vir die huweliks-etiek nie.

Dile monogamie iz aanvaar,
maar die wverhouding tuasen
man en vrouw het nie verander
nie en by maar dieselfde soos
vroedr, en al die gewoontes in
en om dle huwelik het diesslf-
de gebly. Want hierdie hei-
dense moraal van vroedr in die
atamlews was wel heelternaal
verskillend wvan dig Christelike
moranl, maar was beslls nie
loghandig nie, was aelfe baie
streng. Maar hierdie moraal
bestman nie meer anie, tenmin-
ste nie meer in die stede nie,
dit iz stukkend geslnan deur
die trek na die stede, denr die
Christendom, en is tot dusver
eintlik nie vervang deur iets
anders nie,

Gelulkkig i= doasr now te-
kens wat daarop wys dat die
gituasie besig ia om te veran-
der. In die Kamercen het dit
gebeur deur "n Duitse sende-
ling, Walter Trobitech. Hy was
onderayser in Duits asan “n
Protestanise hodirskool, masr
was te veel van 'n sendeling
om maar nct leg in Duits te
miee,

Hy het dus begin met 'n
kuraus te gee oor huwelilks-
Vrag¢ vir die hoogste standoar-
de van die skool, en deur sy
persconlike houwding het hy die
vartroue gewen van dfn seuns
en doglers wvan sy kins, Hulle
het ma hom gekom mel bl
vrae eén probleme, Hy het met
hulle gesels &n gegewens ver-
aame]l en die hele onderwerp
bestudeer, Tenslotte het hy 'n
boekie uitgeges met as titel:
WAai aime une file Tn Afris

kaans gou ons dit vry kon ver-
taal met: My verhouding met
‘n Meigia™.

Dis 'n boekie waarin die
korrespondensie WeErZaTes
word van “n jongman wat oor-
spel gepleeg het, on ey predi-
kant. In daardie boekie word
die hele problematick behan-
del, sowel bybels as  medies.
Trobitach het H000 ekeemplare
laat druk. Hulle was binne @
weke uitverkoop, ondanks die
taamlik hod prya. o Tweade
druk is ecpas uit die pers.

Trobiteeh moet deurgaan.
Trobitach moet ook  boekies
skryf wir die melsies, vir hu-
welika-katkisazle, 'n handbock
vir predikante wat die huwe-
likz-etiek behandel, iets oor die
tugmaatredls van die Kerk,
LA'ai aima une fille', k= non al
in & Bantoetale vertasl asook
in Engels en Walter Trobitsch
het aanbiedings gelry uwit 9
ander Afrikastate om by hulle
te kom werk as huwelikspesin.
lis.

So is dic toestand vandag in
die Wes-Afrlka lande, dat "n
predikant wat nadenk oor ‘n
probleem, 'n boekic wam 50
bladsye ehryf, meteens 'n spe-
sinlis is op die gebied van die
buwelik en huweliks-ctick.”

Tot aover die artikel, Ver-
der shryf dip blad dan oor die
deingende noodssak om die lek-
tuuraksie te steun, waaraan dic
Protestantse kerke in Neder-
land saamwerk, om lektuur te
kry wir daardie Afrka-staie,
wal besig is om te onbwilikel,
en wat byna g'n ander leos-
stof het as Kommunistiess nie.

Ons het die stukkis oorge-
neem omdat seveel dusrin ons
herinner aan toestende hice,

En ook werfcem oms van
groot bedrae hier beshkikbaar
vir  lektuorverspreiding. Wat
ona nog kort kom s menss gocs
Walter Trohbiteeh, met die no-
dige kennis en liefde, om te
voorgien in die geestelike prd-
kos vir ong Bantoe volke wat
op pad is na "n hor bestem-
ming.

J. Griffioen.
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Kerk in die
Weéreld

IMITSE KIECHENTAG" 1IN
DORTMUND

In Julie het duisende Duit-
e Protestante in Dortmuand,
hart van die Industriesls Rule-
gebied, wir die tweejaarlikse
wBerkdag” byeengehom. Die
hooffiguur vap die kerkdag”
it Reinold von Thadden, Dit is
recds die tlende kerkdag weat
Von Thadden reél. Hy is reeds
TO janr oud, en op sy gesig lees
mens duldellk die spore van
Iyding in die verlede, As jong-
man het hy die militére akade-
mie in Brandenburg byvgewoon,
en ag jong offisier in die cerste
wireldoorlog gedien. Ma die
corleg skakel hy in by die
Christen Studentc Vereniging
(CEV.), en werk woltyds on-
der studente aan die Universi-
teite in Duitsland. Toe Hitler
aan bewlnd gekom het, was hy
'n ecneawme atem wat gewaar-
gku het teen die beheer wan
die kerk deur die Nazis. Dit
wiag ook nle lank nle of hy was
'n gemerkte man”, en unitein-
delik beland hy in dic tronk
in Berlyn. Hy s vrygelaat
hoofenaklik omdat hy nie op-
geleide predikont wae nie, Ty-
dens die tweade wéreldoorlog
het hy weer cens in "n tronk
beland, waar hy "'n gemeente
georgatlzesr het, Hoewel hy
nooit teclogiese opleiding ge-
had het nie, hel hy die | predis
Eant” wvan die tronkgemeente
geword, Byna ol sv gemeente-

et By uitelndelik veyge-
laat i3, het hy 'n ekamele D
pond gewesg,

Hy het dadelilk begin om
die . Kirchentag” te organi-
seer, wal geen amplelike ver-
band met die kerke gehad het
nie, masr wat gegroei het wit

individuele Christene. Hy het
aamvanklik geen onderateuning
wan die kerke gehad nie. . . net
kritiek. Die kerk het hom ver-
dink van politicke motiewe, en
het die algehele mizlukking
van die  herkdag” woorspel. In
18960 is die eerste , kerkdag”
te Essen gehou, en 25,000 men-
gt het toegestroom. By die af-
gluiting wan die week van By-
belstudie en gebed, was daar
200,000 mense teenweordig.

In 18954 te Leipzig het 'm
half-miljoen mense die |Jerk-
dag” bygewoon, Relnold von
Thadden het bereik wat goen
kerk kon regkry nie — hy het
die boodskap van die Bvbel ten
opslgte van aktuele vraagstuk-
ke uitgedra na die gewone 1bd-
maak, die kerkvervreemde en
die huitekerklilke.
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that the disserviee done to Christian
witness by those who profess Christin-
nity can cleardy be seen; for — i one
may adapi a phrase from Shakespeare
— the evil that Christians do lives af-
ter them. To the Africon, the western
way of life iz essentially Christian.
And when, instead of Christian kind-
ness and friendliness, he meets with
harshness, regimentation, cruelty and
injustice, he begins to wonder whether
he was not =old a white elephant.
Where once disease attacked him  bhe-
cause of his ignorance, he finds that
he is a victim of disease bocause of a
gystem that makes it difficuli for him
to enrn enough to meet hiz hasic needs
Where once slave traders separated
families, other systems have arisen fo
produce precisely the same effecis, The
feeling of insecurity that =ifles am-
hition and inftiative ls ever with him.
The disillusionment that follows s
perhaps the greatest threat to Christi-
anity in Africa. The danger to Christi-
amity is the Christian himself.

Mationalism as religion

Mationaliem can also become a re-
ligion, and the people may begin Eo
ook upon the nation as a Messinh, and
to regard everything that is done in
the name of the nation as God-ordain-
ad. The leaders in such a case tend Lo
demand abeolute loyality which iz due
only to God. Criticlem becomes near-
Lrenson,

The World Couneil of Churehes has
studied the question of nationaliam and
one ean do no better at this atage than
re-iterate some of the suggestions it

makes. The World Council of Chur-
ches atates:

1. "Since the Church belleves in
the providenee and redemption of God
it ean recognise the upsurge of aspi-
ration to humen freedom and socisl
justice as the movernent of the spirit of
man which {30d can use for the service
of mankind, The Churches therefore
ahould conslder that emerging natio-
nalisme are potentially able to bring
hitherto suppressed peoplea into the
strenm of world history and to provide
freedom for men and women to make
the choices of human destlay. . .

2, "The missionary  movenent
which led to the founding of the
Christian churches in Asin and Afriea
became in the course of history as-
socinted to a considerable extent with
the Western ¢ultural and political ex-
pansion so that the Church and Christi-
anity appear to many in these lands,
ineluding the younger generation of
Christians, to be eclosely  identified
with Weatern rulers,

Very often, when rejecting Weslern
rule, they tend fto reject Christianity
alzo and hecome hostile to if, a0 that
men and women who enler nationalist
politics are often loat to the Church. | .
+o o Along with this goes the attitude
of maty elders and ministers of the
chorchesz that Christianity = a purely
spiritual religion of personal salvation
and has nothing to do with political
questions, This non-political idea of
Christianity has sirengthened {he
feeling among Christian voung people
amd paliticians that Christianity is in-
different to the real concerns of life
in spclety and state, and (they leave the
Church, considering it as beat irre-
levant. There is need for the Church. . .
to renew ils understanding of the

workd and of the ceumenical character
of the Church's being. Thiz will help
the churches not only to disentangle
themselves from a false idenfification
with Western culiure and politics, but
alao to take a positive attitude io-
wards the struggle for Freedom and
nation-building.”

3. “The Church's participation in
nationalism must be positive and res-
ponsible: it should be o responee to the
call of God to bear witness Lo his pur-
pose for the world and hiz concern for
all men in their concrete situation.
Therefore, it will also be a critical
involvement and net a total ene. When
nationaliam demands the total loyvalty
of the Church and its memkers, we
Ihave to obey God rather than man.
God iz not an lnstrument of nationns
lism; He is its judge and His word i=
transforming power. Therefore, the
Church's struggle for the freedom to
worship and witneas to Christ as Lord
of the nation, to keep ite fellowehip
apen to all mea irrespective of colour
or other communal affiliation, and to
have relations with churches ouizide
the nation, ig at the eame time its con-
tribution to the development of a
healthy nationallam.”™

4. "Where imperialism or natlona-
lism has become idolatrous or abaolute,
the Chureh may still serve the nation
by suffering at its hands. Such suffer-
ing is 8 witneea to the Lordship of
Christ over the nation and hss a re-
demptive function '

May I conelude these remarke by
quoting from a paper that T read on
another oceasion? T spid then that “the
forces of African natlonalism hold for
the Black man the promize of eman-
eipation from the humiliation and de-
gredation which be suffers because of

hiz colowr. Will those who eall them-
gelver Christians be abla to mateh this
challenge and turn this into a force
for the geod? Can they convince the
Black man that the Church s not the
handmaiden of White domination?

“Chrizlianily iz a dynamic, univer-
sl experience precizely because it is
a personal experlence. I is the duty
of every Christian to seek to he per-
sonally invelved in jovs and sorrows,
the sufferings and the humiliations of
others, Every Christinn is his hroth-
er's keeper.

“Many young African men and wo-
men today feel that Christianily. ., is
# Juxury they can ill afford. They he-
lieve that they must mean what they
may, or mol =ay it at all, They see all
around them many things happening
which are a complete repudiation of
the meaning contained in those first
two wirds of the Lord’s Prayer: “OUTR
FATHER..."

Christizne, when they go down on
their Enees snd repeat those words,
musl be prepared to proclaim the com-
rnon fatherhood of God in their actions
algo, If they do not, then they must
confeas their belief in the existence of
a white henven with a white god, and
a black heaven with a black god. The
African demands a fiem stand on prin-
ciple, and no amocnt of “theologising”
about the situation will make him
abandon this view, For the tribal gods
of the Afrikaner, the Englishman and
the African, he would prefer to see
substituted a universal God to whom
every knee, whatever its colour, shall
hend.”

* Mr Mlata s a8 memiber af ke dnglican
Church and Field Officer of the 5.4, In-
siitnfe af Roce Refarioms
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