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1. Working Together in
“Community”,

It ia In our country a common thing
to work together with people of other
races and nations. Ususlly, however,
thig eo-nperation tends towards compe-
fition In the economical oF politleal
spheres of 1ifa and we could not apply
the term “community’ te this warking
together, 1 alse deubt whether this
“community” could ever be realized
on 8 purely buman basls because man
naturally tends to strive for the sake of
his own tribe or mee The world in its
secular existence ia not shaped only by
the creative Word of God, but to a
great extent by the Fall of Man, which
iz reflected in the Lhird chapler aof
Genesls, and ite political results. as
noted in the ancient aceount of the
bullding attempt of united mankind at
Eabel (Genesis chapter eleven), In all
our human relations we must realize
that we live in n world that rebelled
against its Creator.

Al the Theological Staffl Institule,
we worked together in diligent study
of theslogieal problems in the contem-
porary  religious  scene  in Afriea.
Among the approximately fifty partici-
pants, we counted at least fiftecn dif-
ferent racial and nalional groups oF in-
dividuals, many of us with entirely dif-
ferent home-langoages. During  thess
three weeks, we worked in the unity of
a real “community™ which was perhaps
our most valuable experience. How was
this possibleT It was possible because u
new factor ruled our minds, indeed the
most real factor of new human society:
the gospel of Jesus Christ,

Beliewing in Christ does not only
mean to join another religion, it means
to share the reconciliation of God with
the world, it means Lo be tranaformed
into a new life and to enter info new
relations with man and with soclety.
B0 often Christ s deseribed in sermons
as the small bridge ower the abyss of
divistons. In my opinion thia term is
inadequate. Christ is not only a bridge,
He really iz the earthquake that closes
the donga of separation, cnabling peo-
ple of different societies to join in the
new nation, the Christian Church, in
the Community of Saintas (in the Bitli-
cal semsel, in the restoration of the
Goeod Order of Creation that was made
by God in the Beginning.,

2. The Challenge of the Heathen
Masses.
The purposze of the meeting was to

atudy intensively the contemporary re-
ligious setting in Africa in order to
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WE WORKED AND WORSHIPPED TOGETHER

The Second Theological Staff Institute for Southern Africa, sponsored
by the Theological Education Fund, met from the 4th to the 25th
of January, 1964, in Rosettenville, Johannesburg. It is impossible
to do justice to all events of this course in these few lines; but as a
participant of this Institute, I only intend to convey a few of my
impressions and experiences to the public,

exercise the proclamation of the Gospel
in n more effective way., On Sunday
afternoong, we ohserved on the grass-
land ootside  Rosefienville  many
forcign forms of religions cultz. S8mall
groups of domes it =ervants from this
part of Johannesburg meet here week
by week to seek satisfaction for their
spiritual mneeds in Ziondst  worship,
which jelns together old animistic cults
with a few idess of the Christian faith.
They build up clrele’'s of stones in con-
formity with n Znlu eattle kreaal, and
within this clecle, representing  the
unit of their oawn world, they perform

e

certain forms of liturgy and messages
are given to the group by their leaders,
they dance, perform epiritual healings
and sing spontaneously their simple
eonge, before they return to  their
working places, waltlng for a new emo-
tional experience the following week-
end.

“Peave be in the congregation™ is
often repeated in all these meetings.
We have to ask ourselves how it could
happen that the frontier line of Christ-
famity im Africa is not an active group
of pioneers, bul 2 host of Sectarlan
groups 15 not the presentation of the
Gospel the reason, not usually being
done in the way of universal salvation
as we find in the New Testament, lut
tan often mived and mingled with a
culture and civilizmfion of 3 Western
type? We felt the challenge of the
masges of heathen in oor continent,
realizing the necessity for m more ade-
quate presentation of the Gospel. The

gueat lecturers, with thelr mizsionary
experience in West Africa and Indones
sia, asslated s in finding new wavs of
1_'n111m|;|_11il;'q|i111.l_' t ha: {{-:lﬁprl fs e
heathen and Sectarian people. Mare
gquestions were mised for further sius
dy and experiment in the time ahead.
The missionary encounter im Afriea i=
mod over, but still stands ar iis be-
Einning.

3. Confronting Islam.

Another religious problem in Africa
today s Lhe Islam, Dr, W A, Bijlefdld,
the leader of the "Islam in Africa Fro-
ject” at Jom, Nigeria, gave us g desp
ingight into the essence and changed
forma of Islam in Africa. For years
it was impressive that Islam won more
converts In ouwr continent than the
Christinn mission. Die Lo § more Wn-
deratandable approach. this time is
now  over, and the number of con-

#® Continued on page 4

MRES. MIA BRANDEL-SYRIAR

Some aspects of the meaning of
Cheistianity Jor the Adrican woman

I have been asked to deal with some aspects of my last book on
African Christianity, called “Black Woman in Search of God™, which
was published by the Lutterworth Press in London in 1962, I needed
a whole book to make the points I wanted to make, and in the brief
time at my disposal I shall therefore have to be brief and selective,
and 1 shall have to speak in the most general terms on a many-sided
problem full of the subtlest complexities.

I shall then select two main poinks:

T shall deal with the mesning of
Christlanity for the African and I shall
develop my suggestion why it possibly
does not have the full meaning it ought
to have, and what can be dong about
it in the future.

Looking at Europe from the
Orientalist Viewpoint

Before doing s0, it may be necessa-
ry to explain clearly my point of whew,
it iz namely the point of view of some-
one who was an Orientalist by pro-
fesgion and who in this country be-
came a eecial anthropologist,

1. As an Orientallat my special
field of study rconcerned the Arabic
culture, history and language and the
religlon of the Arabie-speaking peo-
ples, — Islam (not Mobammedanlam azs
it Is often erroneously called), T left

Europe and my country Halland fquite
early im life and lived for many years
uninterruptedly in Eastern and near-
Eastern countries. I became accustom-
ed to ook at Burepe with the eyves of
my many non-European friende.

I mention this in the Introduction
of my last book, I quote there the
great Duteh  historian Jan Romein
with whose viewpoint I feal affinity.
He gave a series of lectures on Europe
and analysed European soclal history
for Indonesinn students at the Uni-
versity of Jakarta in the years "51.'53
and he naturally had to look at Europe
from his students’, l.e. from the Asian
point of view., From this point of view,
i from the non-European's point of
view, Europe appears as, what Jan
Romein ealls, a “deviation” from the
General Human Pattern as developed
in the rest of the world. Europe that
ie, Europe after 1500, One can discern
i common  stream  running through

all non-European peoples, and Earope
after 1500 deviated from this general
human patbern bo enter upon n -
velopment of its own, a development
guite unigue in the world's history.

Throughout the period of the Wes.
tern hegemony | partly doe to thias spe-
cial deviating development) Europe
gpread this deviatory pattern of values
and bellefs over the reat of the worid
where it profoundly influenced non-
European peoplea and inspired them
towards neceptance and Imitation.
However, thig iz not the end of the
atory for in the rest of the world cer-
talp essentlal human traits had long
agoe found expression in aocial and
spiritual forma. And one may take it
for granted, says Jan Romein, that
with the era of Western hegemony
drawing to a close and the re-establish-
ment of a new national and racial self-
consciousness  in the non-European
world, these social and spiritual forms
belonging 1o the general human pat-
tern will ultimately re-assert themsel-
ves and clamour for re-affirmation,

From this point of view, therelore,
many of the supposedly permancnt
patlerns developed in the West are of
an essentially temporary nature only

& Continued on page 2
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CHURCH IN THE WORLD

AFRICAN CHURCH MUSIC
WORKSHOP
MINDOLO ECUMENICAL
FOUNDATION
KITWE, NORTHERN
RHODESIA

Twenty-five studente from nine
African countries and eleven denomi-
nations recently attended a four-week
Church Music Workshop at the Mindo=
In Eeumenical Centre. The second of
its kind, the Workshop attracted wide
attention both locally and  Ffurther
afield, The mim of the Workshop was
to encourage the use of indigenous
types of music in Christian worship
in Africa. The effectiveness of Afri-
«if music in various forms of worship,
ranging from the Roman Catholic Mass
{Missn Luba) to congregational sing-
ing In the vernacular, was practical-
¥ demonstrated, Durlng the course a
large number of new hymns were com-
pieged and these were later sung by the
Workshop Choir at two public perfor-
maneag, one on N.RE. Television and
another in the local Anglican Church.

The Workehop conaisted of instruc-
tion in theory of music, cheir conduc-
ting, woice production, histary of music
and composition. Lectures were alao
given on "“The Principlea of Christinn
Warship", “The indigenization of the
Church in Afriea™, "The structore of
Afriean Musie”, “Afriean Music He-
gearch Methods”, and "African Music
in the Chureh”, Lecturers included a
Foman Catholle Priest, a Dutch Mi-
nister and the Africa Secretary of the
World Student Christian Federation.
The Workshop Director wes Mr, Ro-
bert Kauffman, a Methodiat mizsiona-
ry from TImtali, Southern Rhodeain.

During the Workshop organisatio-
nial meetings of the All Africa Chiuareh
Music Association were held. The pur-
pose of the Association is to “encous
rage the development of indigenous
mgle and s integration inte the
Church that worship may be enriched
and meet more fully the despest needs
of African Christians.” The aims of
the Assoclation will be promoted by
setfing uwp local branches in varlous
countries. It 1g hoped that the Church
Music Workshop will become a per-
manent featurs of the Mindole Een-
menieal Centre's programme.

CONTEXT OF MISSION

#® Continued from page T

particularly howewver, how it is put in
the prologue of John's gospel. Here
two principals grapple with each other:
the darkness of the world, and the
light coming into the darkness which
the darkness cannot comprehend or
overcome. The irony les in the fact
that the darknesa is thickest and most
impenetrable precisely i those who
are most sture of their own enlighten-
ment. He camg to his own, and hia
own did not receive him, This theme
is taken up most memorably of all in
the incident of the man born hlind,
where in order to maintain their con-
copt of the world intact, the pharisees
are forced to deny the truth of every-
thing else: the truth of Christ, the
truth of the man born Blind, the truth
of the miracle of healing. Thus the
pharizees had what might be called a
‘hurricane lamp concept of truth: the
flame depended upon its being sur-
rounded by glass, and Jesus polnts out
that the inside of the glass has been
blackened to opacity.

What they aee and judge as wicked-
nesg In others is simply their own
Fuilt.

Danger of Return to
Legalistic Concept

It iz important for us who live
within the new covenant to remember
hows easy it is to be drawn back into
this pharizaie econeept of the world as
a legalist syetem. Buch comprehension
may have different features at differ-
ent times, but at oot it is the attempt
to master the world completely by sub-
jecting its processes to our under-
standing of them, and to reduce the
complexities and uwneconditioned charac-
ter of grace to the simplicitioes of an
aorder which we Iavent. The danger
sign of thia happening is always when
people start talking about “outside the
+hurch there i no salvation.” Two
millenia of experience apparently do
not teach us inatead to draw the limita
of the church by where we find evi-
dencea of salvation.

The Unexpected Approach

Tt may be necessary to substantinke
such a contention. We may test it both
by the witness of the old and of the
new testaments,

The Hingdom is heralded by the
extra ecclesiastical activitiex of Johm
the Raptist, He baptizes in the wilder-
nesa — acconding to contemporary

theolopy, thizs was the abode of the

demons. On the contrary, the wilder-
ness turns oul io be the place where
thy work of salvation hegins. Notice
too, the first sermon of our Lord in
the synagogue at Nazareth, He reads
A passage and the congregation sett-
les hack complacently to hear an expo-
gition of one of the comforting passa-
ges that will confirm thelr avwn opinion
of thelr favoured position — Hke those
who listen to news bulleting hoping
to be told yet again how =0 much light
is to be found in this small corner and
how much darkness there is in the
rest of the world. Thiz doez not hap-
pen: instead, they are told that grace
comes (o foreigners, to the widow and
tn the warlord at that,

Again, notiee the conversation writh
the Samaritan woman sbout worship,
This ia a most lmprobable meeting and
the conversation takes a serles of im-
probable turns, What could be more
unlikely than that thiz fundamentsl
revelation concerning the character of
waorship woild come in the course of a
conversation with a divorced Samari-
tan woman. But for our purposes, let
us reslize above all that He dies out-
gide of the city, and He dies under the
curse not only of the priests, but of
the law that ringed the life of the na-
tion ke the eity wall, The drift is un-
mistakable, We are not to conelude
that the grafted branch iz to despise
the parent stock: bot the stock must
take notice of the branch. The theme
continues in Acts, The persecutor of
the chureh is eaptured for aposatleship
within the mission. Peter finds that
the Holy Spirit has already included
Cornelius before he gets to the oli-
max of his sermon.

God iz both within and withouwt, The
revelation He has given to ua is true.
Our comprehension of it may alzo be
true even when it is incomplete. How-
ever, we may rest in faith in the as-
gurance of ite incompletenese without
being anxious about that incomple-
teness, If we try to close the gaps,
then we are shutbing out grace, and
we are |mprieoning ourselves within
a demonaic system, for these are in-
varlably comprised of elemente of the
truth posing as the whole truth, To
liwe by faith — which is the correlats
of the grace of God being thus given to
us means recognizing what we know
and what we do not know and aceep-
ting both.

(To be continued)

e Cafvin Desl i @ mimisler af the Prealiy-
rerin Chiredi in Predermearnitzburg.

South African isolation

@ Continued from page B

shrewd ones who ask: What will wee
have to sacrifice in return for the
queationable advantages we might gain
through seeking closer contact with
the West? They need uz as much as
we need them. We are in an excellent
bargaining position — let them make
the firet move and take the Inltlative.

And then there are the hard and
embittered ones who mutter: Through-
ait three centuries, when we sought
for understanding and assistanes, they
carped, “Carpioed”, criticized and kic-
ked us in the teeth, Mow they can
go to the Devil and their own peculiar
brand of damnation, like we to ours!
If die we must, let ue die with our
backs to the wall for our convictions
and eall upon no man or nation to sup-
port ug in our final, Wagnerian hour
of self-immalation!

All these reactions to the urgent
meed for solidarity — not only with the
Western World, bul with all men and
all mations, including the non-White
races with whom we live in dafly con-
tact — are, of course, the reactions of
sell-deluded sinmers and fools, reac-
tions inspired by the disillusionment,
distruat, selfishnesa and false hride
which are the typical symptoms of in-
grained ain. Great mes like Leibnie
John Donne, Kierkepaard, Martin Bo-
ber and Ferdinand Ebner have repea-
fedly rediscovered the eternal truth
concerning man which God revealed
to him right in the beginning: That no
man is sufficient unio himself, no man
can exist as an island in the sen of
humanity, no man can succesfully sur-
vive a2 & human being in g state of
isolnted non-relationship. And just as
little as any individual can indefinitely
survive as a person in complete estran-
gement from hia fellow-men, so little
can any nation. however vich oF =e-
cure within tzelf ultimately sorvive
without some real and vital eontact
with other nationz, however seriounsly
their national and political inferests
may conflict.

Mankind stands united In the guilt
attendant upon the evil which lurks
in every human eoul. Tn the solidarity
of ain all matiens are inextricablv
joined. And all of them are concertedly
preparing for Armageddon and rushing
headlong, with arms tiehtly interlink-
ed, towards the abyvss of ultimate aelf-
annihilation, Without being united in
a aimilar aclidarity based on pome oth-
er, positive principle, diametrieally
oppoeed to sin, th enations cannot —
can no longer — save themsaelves, And
any nation which deems itself etrong
or rightesus enocugh to stand apart
and divorce tself from the family of
the peoples of the world, not only has
no hope of salvation whatsoever, but
will inevitably be the flrst to be
destroved by the others whoee claim
upon it has been unforgivably denied,

Towards a Seolution

It doea not really fall within the
seope of this paper to suggest a solu-
tion to Bouth Afriea’s peculiar and the
Western World'e universal dilermma; to
deal with that positive principle upon
which a positive solldarity eould be
based to counteract the evil effects of
the negative solidarity in sin, It would,
however, he highly rermizs of me not to
offer, however briefly, my opinion as
to where the solution lies and the se-
cret of true solidarity may be found,
If T may for g moment be permitted
to hecorme pragmatic in my turn. T can
enly point out that of all the solutions
to the problem of human izolation that
have been tried throughout the cen-
turles of history, only one has ever
proven to be successful

The one indicated by that same Bi-
blical rewelation which so clearly re-
veals to us the nature from the perni-
cious effects of the isolations through
sin only throwgh a genuine re-eata-
blishment of responsible relationship
with God and nelghbour. And the me-
thed whereby these relationships can
solely be re-established s clearly elu-
cidated in Seripture and probably most
effectively summed ap In the famous

Heidelberg Catechism. There iz no
need for me to dwell upon it here,

The Initiative

If 1 may be permitted to make one
final observation, I would like to do
g0 in the form of a personal anecdole.
Years ago, when I had to write a the-
gia as part of my qualification for my
doctorate, T did so on the subject of
man's personal relationship with God
and hiz fellow-man. In the ¢owrse of
my researches I stumbled upon an age-
old truth which, however, had the ex-
plogive effect of a completely new and
revolutionary discovery upon my own
mind. For what it la worth, 1 would
like to share it with you, and it ia this:

Before any genuine relationship
between GGod amd man or hetween man
and fellow-man can be extablished, it
is imevitahle that ome of the participat-
ing parties should take the initistive —
juat a3 a apark has to isaue from the
positive pole and make contact with
the negative pole before electric cur-
rent is generated. This ia the immuta-
hle law of dialectic personal exislence
which finda its ultimate folfilment in
the requited Tove of the one for the
other,

The party who takes the initiative,
however, wha gpropes for the other
with a trusting hand, alz=o takez the

supreme pérsonal sk and in effect
places his very life at stake, For basi=
cally he livas himself bare and defen-
2elesz before the ather without know-
ing the outeome of his action. The
proffered hand may be either accepted
or summarily rejected. This i3 the
wildest gamhle and the wltimate =elf-
gaerifice, Tn the siluation belween
Grnd and man, God teok and repeatedly
takes the initintive, makes the supre-
me sacrifice. placea the HME of His San
at stake and Wiz love at the uneondi-
tiomal disposal of man.

In the situation between man and
man the same sternal rale most ulti-
mately and inevitably be oheerved bo-
fore relationshin can blossom, Any hu=
man being who earnestly desires tn
enter a fulfilled relationship of love
with hiz neighour, most be prepared
to take the final risk, to sacrifice him-
gelf and to hold his very lfe at stake.
And snv nation which truly strives af-
ter solldarity with the rest of mankind,
must likewise be prepared to sacrifice
its national pride, to risk itz natonial
survival and to stake it all on a truly
Christlan polley of mutual  trest to-
wards all men.

May Bouth Africa be given the di-
ving grace and find within itself the
great falth to Lake the firet fearsome
gtepa along this reoad to national sal-
vation.

{End}

BThix paper war erigimally delicered ar a
semimar of the Christliche dkademie o fx-
p.fm'll the  beckgronnd of the  Adbmoer
people o mon-Afrikaners,
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and many of the tyvpically Wesicrn
institutions will in the shift of empha-
wia from the West to the Fast, from
Europe to mon-Europe, have to undoer-
go considerable modification.

From this point of view, alse, En-
rope’s principal relighon, Christianity,
= se¢n as an eminently Western-type
phenomenon, je. as  an  organised
Church and in the particular formula-
tion and rationalization of its doctri-
nes Christianity is seen as 8 Weatern
Institution,

The Approach of a Sociologist

2. The =mecond characteristic of the
pofat of wew T adopted refers to this,
wien T set out on the investigation,
aponsored by the Institute of Race Re-
latioms and which ultimately resulbed
in BLACK WOMANM, my palnt of viewr
wnag that of a wociologies, T looked at
Christlanity in SBouth Africa not only
az at an eminently Weatern-originated
and Western-shaped religlon, bat petu-
ally not primarily as a rellgion, but as
an institution in the soclologicenl sense
of the word, as s complex patbern of
gocinl Facte and events, as a enltursl
phenomenon expresgive of cortain ape-
cifie waya of thought and life, wrhich
had enme to the African peoples of this
eonntry together with other Weetern
Institntions anch sz a system of edu-
ention, n syatemn of law, n syatem of
miedicine, a particolar syatem of Gio-
vernment called demoeracy, ete, ate.
The  organlzational finetitotional
contest of my stody of African Chrie-
tinnity resulted from the tormez of Fe-
feronce of the investigation. T had besn
asked to inqulre into the needs of Afri.
cafn women in this country and it had
beem suggeeted that T look at the orga-
nizations which the African women
put up and run themaelves, bocavzs
it 1s supposed that organizations are
atarted to snbsfy certaln needs apd
by studyving these organizations one
could discover the real nesds of the
African wrban women. As one of the
women's organizations, and probahly
ag ohe of the most important type of
women's arganization, I studied aleo
the ©Church women's organizations
which, for simplicity's sake, T grouped
together and gave the general name of
MANYAND. Tn thiz context then T he-
gan to lonk at Christianity in Sonth
Africn, at the different ways in which
the missionaries brought it to the Afe-
eans, and pt the different wavs in
which the Africans recpived and ex-
pressed this Christinnity, From this 1
beeame interested in finding out what
thie Furopean Christinnity as brooght
by the Eurcpean misslonaries really
rreant for the Afriean.
And this is the first aspect of my
study which T would MNke to diseuss
with wvou.
Bumiming up what T said eo fare: T
collected my data and deew my con-
clusions from two maln sourees of in-
formation:
fal active and participant ohservation
of the MANTANOS,

bt an enguiry condueted with a
friend of mine into the meanings
nf certaln important concepts of
Weatern culture; namely an ana-
Ivziz of the responses recelved to
anch questions an: What {= eivili-
zation? What {8 Christianity?
What iz sduestion?

In pddition T had my general ox-
perienee over many years of personal
afd intimate contact with nll manner
of Afriean people to help me in inter-
preting the findings. Moreover, T had
the benefit of previous knowledge of
at expericnes with other non-European
peoples and their ways of life sand
thowght, and T had famblinrized myself
with their way of looking at Europe.

MNoturally, I malnly studied and
contacted African women, buot much
nf what T found appeared applicable
to m wider world than the Manyanos
and to African pesple generallv. And
it iz about Afrleans generally, men and
women, that I want to talk.

The Meaning of Christianity

for the African

What did Christianity mean for
the African?

For purposes of analysis we shall
distingnizh Christinnity as & social in-
atitution. a eultural phenomenon, a
historical event, from Christianity as
a rellgion, And we shall begin with the
flest.

Christinnity as It came into the
lives of the Afriean people through
conversion and baptizsm and member-
ship of a particular Church, with all
that this entailed for themselves, their
family and children, meant several
thinga:

Civilization

Mot only Western civilization but
civilization tout eourt, Most Africans,
even up to the present do not recogni-
ze any other culture of the world as a
civilization., A possible Hindo, Moslem
or Chinese eivilization i not accepted.
Only by becoming a Christan does
one beeome civilized, Historieally, of
eourse, it happenad ke this: Western
civilization came to our Afriean com-
patriota firet of all in the garb of a
religion, Chriatlanity, which naturally
therefore eame to stand for the whole
of Weetern civilization,

in the storms of the violent changes
engulfing one.

In the lomeliness vesulting from
the hrenk-up of the tribal aoeial orga-
nization and the frapmentarisation of
the kinship system, the Church pave
ane an apporlumity to form new Friemd-
ship in common intereats and joint ne-
tivities, Historically also, membership
in the same Choreh offercd the first
framework in which members of dif-
feremt tribes could come together In a
new fellowship.

A Certain Liberation from Fear

In our eoncentration on the phyai-
cal suffering through hunger and 4i-
seage in traditional tribal soclety, we
often overlook the suffering. The con-
tinuwous fear of the apirits pnd their
rather unpredictable and often sense-
less  spite  and wreath, the agony
through ignorance of the causss of
misforfunes and evil happenings the
dominance of the witehdoctor, and so
forth. Instead there is now the balief
In a kind apd loving God who is al-
wayse ready to help and to forgive
any shortcomings. Ualike African
gods he lg reasonable and dependable,
and hiz actions and resctions are pre-
dictable. If wou appeal to him in the
right way, and you can learn and be
sure of the right way from the mis-
slonaries, — he will asalst you, More-
over, he is stronger than the ald gods,
and his power to work miracles is far
greater. The women believe fervently
that Jesus will help them and perform
a miracle for them, if they only pray
“hard” enough. And if not, one can #l-
waya have a try with the old gods.

This article is an address given by
Mrs Mia Brandel-Syriar at the
Theological Staff Institute Course
held at Rosettenville, Johannes-

burg, during January, 1964,
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In my present research. in which 1
work with a sample of complete fa-
mily and life historles, the acceptance
aof Christianity was the first event
which in the previous generalions sel
into motion & chaln of sther events all
leadling up to s gradual change Lo
wiarnds what is ofien called Westerni-
ention. Chrisfianily l;rpem,-d the door
townrds a new arientation, it wasz the
gate through which one entered into
modern waya of thinkine and livimg.
Christinnity meant having only one wi-
fe amd asnidine initlation schenl, wear-
inz Western clothing. drinking tea. It
meant =olnz te Chorch on Sundavs
and Joining in a number of organiea-
tions and activities all infimately con-
fiected with  the Church., Tt meant
ahove everything else learning to rend
andd write the Bihle and the Hymnhook,
and finally It meant polng to achool,
and sending one’s ehildren to he edu-
cated hy the misstomaries, and later.
working in jobs provided by the missio.
naries or obtained through missionary
recommendation.

A whole new warld npﬂwﬂ up
throngh the Chareh and missionary
contact, The advantages resolting
from conversion were hoth of a mate-
rial and of & epiritual and emotional
naknre, (Unlike most Evvopeans, Afri-
enns do not distinguish beiween (hese
twoe orders of heing). Tp to recently
misslonaries ran most of the schools in
Bouth Africa and through the mission-
arles came most of the scholnrships
amd buraaries. In the Church organ-
lzation a member conld find 8 pew
atatus and new positions of authority,
and the Church eonld provide the me-
eceszary  “recommendations” and  “in-
tradluctions", the speciala and permits
and pisses which hecame mereasingly
indispensible for every African who
wanted to get on in life.

A New Belonging

The Church In fta areanieational
life provided a new belonging, — a
place where one could find an anchor

L L

For the Christian God has not replaced
Lhe older spirits and ancestora, but
has come in addition i them, & more
smenable and more powerful dispen-
gor of good things, an additional pro-
tector agalnst the forces of darkness.

For make no mistake, Christianity
hsz not reploced the old bellefe and at-
titndes, it hns only given them another
farm, another name, If you Hike,

A Certain Freedom and
Emancipation

Christinnity meant alsp freedom
from trihal bondage, from the iyranny
af the kin, from the burdening pressu-
re to gubmit to the groop and (he
norms of the group, — from the stif-
ling control exercized by the father
and other older relatlves in o patriar-
chal enmmunal siciety i which every
child and every young person's well-
heing wn= sobordinate and saerifieed
to the interesta of the older people.
Christianity gave the first impetus to
the development of the African as an
individual, Christianity particulady
meant freedom and emancipation for
the women, Tt freed them from their
submissive and Inferior position and
the home-hound existanee in a society
in which women are perenminl minors.
It enabled her to pain independence
from her hushand's tyranny and helped
to establish her as a persom im her
own right to be respected a3 an In-
dividual.

It frewd her From the homiliationa
of the sorority and the levirate, from
the agonies of the tribal childbirths,
for ot only did Christlanity some in
the shape of the mieslonary, but it al.
a0 came in the form of the Doetor of
Medicine and the Judge of Low, and
all these personages were feli by the
women a8 forces protecting her and
defendlng her homan righta. Tt was
throngh her becoming ralsed to the
dignity of a Christian woman that she
found the coursge and the spportunity
to go to a European Hoapital, to appeal
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to a European court of law, to go oot
and find herself a job and to acquire
A profession o ps to become finanelal-
1y independent snd econcmleally self
supporting, which e of great impor-
tanee in the long ~truggle still ghead
of her. For whiic Western influence
can give her the legal and economic
framework of a modern society, her
real struggle towards foll emancipa-
tiom and recognition sg a person of
equal value with the male in the eyes
of her own society, must be fought by
herself, in her own soclety, alone,

To further emancipation of Afri-
ean women {3 of preat value for Chrisi-
ianity in Seuth Afrlea, for not only is
it the woman who carries the family
in African society in o far more Hteral
and wider sen=e thom in European an-
ciety, for she ls more responsible and
mare enterprising than the man, But
alan she Iz more progressive, This
sounds mayhe strange hut it is =0, It
ia the women whn have been and are
pushing towards Christinnity and the
misdern world. Tt is the women whi
are behind the edweation of the chil-
dren. Tt s the women who glve them
whatever religlons teaching is dome at
Thome.

Tardlita waa the first to prove, in a
resapreh done in Dahomey, that the
women are in a statlstleally aigmifi-
cant way more progressive and plo-
neering than the men, who were found
to b more conservetive, The Women
are claiming new rights and new waya
in all sepecta of life and under all
cireumeatances. But the men, saya Tar-
dits, are only progreesive ineofar as
the traditional ties of the lineage and
the traditional ways eonstitote a bar-
den and are ohstacles to thelr econo-
mie advancement,

Enmnne Jean's eonclosions firom a
gtudy on the Resf are strikingly simi-
lar. Bhe wrote that the wemen adapt
themeelvea hetter to the new circtm-
atances whereas the men hark back to
trihal gociety fn which they were given
an affortless superiority odwver the -
minle,

My own experience confirms this.
The urge to become Christian and ci-
vilized and edocated, ie. to become
“modern’ fz greater amongst the wo-
men than amonget the men. The rea-
sons are nob difflenlt to see. What for
the women j= an expanslon of their
persoaality and of their opportunitie:s,
is for the man a restrickion of his for-
mEr Hl]-e’!l""'_l," and power, an inerease in
respongibilities and the end of a lazy.
leisarely and signorial existence.

Tt was in the Manvanos that the
women first found o milien in which
sha eonld express her newly found pers
somality, and it is still in the Manyanos
thnt she hag learned and f8 learning
tn exercise those functioms and play
the important mole which modern wo-
men play In thele sochbaty.

Social Prestige

Church membership snd perticipa-
tlon  in  Chureh  funetions, finally,
h!‘ﬁ'l.lg‘hl'. eonsiderable  soeinl nreatige,
with wery few ocoasione to exercies
autharity, the Church offered positions
of status, Tt brought many other bene-
fita; — n proper funeral — of extreme
importance o Africans — and it added
glarpomr and  cepemony o baptisms,
weddings and other family events, TE
brought regular eontaet with Buaro-
peong and entry inte Europesn housee.

Far sore, all these meanings of
Christinnity are rather eoclal and ma-
terial than meral and eeliglous. Bat
thiz iz not so felt, Tt was all part of
the general African strugghe towards
“the “g]'ll". mri&ﬂnhil'.:,r itself waa the
atepping stare on the rmosd ftowasrds
Afelean  empneipation sand  equality

with Europeans,

Ag mentioned  before, a1l theae
meanings really amount to the faet
that Christinnity stond for Western
civilisation iteelf, and conversion to
Christianity meant the break-away
from trika] patterns with the promise
af ultimate participation in the Wies.
tern World.

[T be continued)



EDITORIAL

ANARCHY AND RESPONSIBILITY
Although it was to be expected that with cessation of

colonial rule in Afriea and the coming of independence, a
measure of unrest would unavoidably arise, the recent hap-
penings in parts of Africa have disappointed and saddened many |
wellmeaning friends of this continent. i

There are indications that in some regions communist forees '}
are actlvely at work, abusing political freedom for their own
gelfish ends, while in other states lack of maturity in judgnrent |
pnd administration has increased the tension and dissatlafaction
amongst part of the population. On the whole it seems as if
more and more dictatorships or one-party states will be esta-
blished in many parts of Afrelca in the near future,

Whether this development will be to the advantage of the
gtates concerned is & debatable point which does, however, nol
concern the church as such beemuse the extension of the King-
dom and the proclamation of the Gospel can proceed under
many different formsa of government, Bub what does concern
us is the question of the moral responsibility of all Christians
to memist ne far ns possible to prevent all forms of injustice,
anarchy and lack of good government and to exert s positive in-
fuence for good im their communities. That i3 why the church
of Christ in one part of Africs must realize that It hae & eo-
regsponsibility for the witnesa and welfare of the church in all
olher countries of this vast continent, and that we are bound
of prayer, fellowship and Christian eoncern. In this sense all
progreas towards a well ordered and reeponsible government 8
of great slgnlficance to the life of the church.

But of greater importance is the training of Christians with
a view to subsequent particlpation in politics so that their
example of honesty and falrmindednees, moral integrity and
mature judgment may place before their people a standard of
Christlan strength and scrvice which will be a chellenge to
every inhabitant of their country, It is only through Christ, and
the renewal of all life which he alene ean give, that anarchy
can be averted and responsibility be nccepted. |

INLEIDINGSARTIKEL:

TE ROEP VAN HONGERLYDENDES

Te dit mie "o diep verootmoedigende feit dat ten spyte van al
die wireld ee tegniese en wetenskaplike vordering in die onge-
looflike vermeerdering van produltsie van voedselmiddele mil-
joene van die wéreld se inwoners nie genoeg het om van te
lews mie, Qorproduksie en ondervording, corvioed en broodnocd,
ryledom van die klein groepie bevoorregtes teemoor armoede
van die massas — moet ons maar aanvaar dat dit tot aan dle
cinde wan die tyd die beeld van die mepslike lewe sal By as |
#an van die bale tekens van menelike selfsug en hebsug? En be- |
teken dit dat die Kerk van Christus geen verantwoordelikheid
in die saak het nie — dat dit by ons alleen moet gaan om die
galigheid van die siel terwyl wéreldee, ja antichristellke magte,
hulle as verlogsers van die mens se aardse nood aandien?

Wie so redeneer of handel openbaar "n rockeloss onverslkil-
ligheid ten opsigte van die opdrag deur Christus aan sy volge-
linge geges. Wie die gelykenie van die Barmhartige Samaritann
reg verstaan, wie die woord van Christus in Mattheua 26 oor
die dag van oordeel ter harte neem, sal ook verstann watter ge-
weldige verantwoordelikheid die Kerk dra om in solidariteit
met die nood van die wireld oral dasr waar armoede en gebrek
en hongersnood is, die helpende hand te reik. Maar dan mag
dit nie net 'n blote handreiking wees nie of hy 'n blote gebaar
van barmbartigheld bly nie. Die Kerk se verantwoordelikheid In |
naasteliefde vereis dat hy homself op hoogte moet stel (vir so- ||
verre dit moontlik iz} van al die feite oor hengerlyding of ge-
hrek wat in ele omgewing powel as in enige ander deel wan die |
whreld meg bestaan, Verder moet die Herk homself afvra of hy
'n antwoord het op die ultdaging van 'n antichristelike mag |
aoog dle Kommunisme wat woorgee dat hy die soksesvolle
Kampvegter ig vir ekonomiese geregtigheid, Maar bo-al aal |
weer diep en ernstig nagedink moet word oor die gebeure In die |
ecrste Christelike kerk waar Woord- en tafelbediening hand in |
hand gegaan het in die lewende en suiwere gemesnskap van ge- |
toof en liefde om onsself in alle eerlikheid af te vra: Hockem
bestaan dit nie meer in di$ mate onder ong nie? Is dit nie waar
dat ag ona die geheim van vervulling met die Hellige Gees bly
belewe het die Kerk se diens van barmhbartigheid so kragtig
aom uitgebloei het dat die wiéreld die heerlichield van Christus
gom aanskou hel in ons oorvlieedige hulpbetcon asn almal in
nood nle?
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Meditation

”God so loved the world”

"Do not love the world. For all that
is in the world, the lust of the flesh and the
lust of the eyes and the pride of life is not
of the Father but iz of the world™, 1 John

2: 15 and 16

"D mot love the world™ ) And yet these
same Tohawning weitings affirm also Hhat
“God so loved the world” (Jobn 3 : 16).
An irreconcilable contrast seems fo appear
in these two sayings, a comtrast which is
underlined by the fact thal in both pas-
sades the same Greek words are used.

1} There iz indeed a tension between
these two words, a ves and a no; there is
this Biblical tension which forbids ws o
establish once and for ever a doctrine or
a law which would be at our disposal

"Tho not love the world™. Tn this word
the terin “kossieos™ (world) bas the mean-
ing of a world fn which man bas become
the cemire. Bt is the world whose dood
order has been upset by man's rebellion, Tt
has become the chaotic world where the
“expusiai’’ and “stoicheiad’”, the principali-
ties and forces of evil, are at work. M bas
become the world of man-crealed idols,
the world of ideologies. whether they be
called nationalism, communism, fascism or
any other “ism". W is the world of man-
ttade  religions and " HWeltanschauingen™
Creorldmiews), i i the world in ewhich man
tries o be great and central, and in which
he Becomes after all the wretched victim
of all these “isms” and ideologies. W is the
world in which man should bave ruled as
frod’s deputy-ruler. But be wmisused it in
hiz rebellion and became a caplive. There-
fore the apostle exborts ws and says: "Do
not love this world”, ie. do not get lost in
it, do mot idolize its treasures, do not be
swept moay by its ideas and religions, its
wighty slodaws awd movewents, Do wol
become a prisoner of and in this world.“For
all that is in it, the lust of the flesh (ie. its
plegsures and even its joys) and the lust
of the eyes (its beauty and even its cul-
tures) and #s pride of life (its techmigue
and civilization) ¢ wol of the Father”.

We are surprised, I5 not all this God's
gift and part of HMis good creation? M s,
but “we bave served the creature rather
than the Creator”™ (Rom. 1 : 25) and our
whaole relationship to the world bas become
wrong, We bave turned God's good gifts
into their opposite. The satawic power of
sin bas entered into all spheres of life.
Therefor “do not love the world”.

%) This word of St John places the
CROSS 0N OUF WAy,

Between us and the world God bas pla-
ced the cross of Jesus of which St Paul
confesses: "1 glory in the cross of owr
Cord Jesus Christ by which the word bas
been crucified to me and 1 to the world”
(Gal. 6 : 14). The cross implies judgment
and death. This is the “scandalon™ (shum-
bling-block) 1wbich we have to face and
which challenges us. dre we willing to sur-
render everything to Christ the crucified
Lord, to Him in Whom there is no beauty,
to Him in Whom God judaes the wisdom
of this world by His divine foolishness?
The cross calls ws to surrender all our
ireasires, to dewy ourselves and to die
with Christ, All owr ideas, skills, achieve-

ments and emotions bave 1o be brouabt 1o
the foot of the cross,

3} And yet we read that " God so lop-
ed the world that He gave His only begot-
ten Son”. Crigie and judgment are not His
last word. The crucified Cord is the risen
Ohee. God has wot given up this world
which it His creation. God bas mot given
us ufr. Jesus Christ came B0 save ws and o
deliver together with us this world, 1he
whaole creation (Fom. & . 19{fy. Christ’s
resurrection and redemption have cosmic
dimensions, As men and women who bave
goire through the greal crisis of the cross
and surrénder daily to the crucified and
risen Christ, we are inviled Lo Tove this
world together aoith God, This seewms a
paradox. And yet it s true. Becanse God's
last word is restoration and not deslruction,
God's doal is the new creation. As peohle
who have passed through death 1o life
(Jobn 5 : 24) we are inviled lo love the
world, to love it in the true freedom of the
children of God. " TWe are forgiven, we
hare overcome the eoil one, we are stromd
through God's word”, these are the pro-
mises immediately preceding our passage
i1. Tobn 2 : 12-15). To love the world
weans to get inpolved i it, o face its chal-
lenges to suffer with those who suffer. to
fight the kattle of faith, fo rejoice wilh
those who rejoice, to enjoy the good aifts
of God and to use them for the purpose
of His glorification {amd mot our own!)
and to serve the people in this world. There
is @ stromg call addressed to us in present-
day Africa to get involved in this world
ar those who are not of this world, but who
are born of God and Mis Word. This in
volpement is the duty and privileie of those
who die daily with Christ and are raised
with Him to a new life. Tithout this pro-
cess of dying and rising with Christ. bow-
eper, our involpement would soon turn in-
to captivity, our Tove would become {alse
T can never be an unbroken love, it is al-
warys that love which has to go through
the great crisis of the cross. Tt is only
through the cross and the resurrection that
our relationship to this world and our [el-
lounman is pack right.

4} Therefore, as long as we live, we
remain in that tension between the two
words: “Do not love the workd” and " God
so loved the world”.

As soon as our irolvement is in danger
of turning into captivity, the Cord calls us
“Tio not love this world”. And as soon as
we disengage ourselves and retire upon a
so-called “spiritual ling'” because inpolve-
ment can become dangerous these days in
Africa, we bear God's challenge and pro-
mise " God so loved the world. ..

This tension throws us back into the
arms of Jesus Christ the crucified and risen
FCord. B lets us look forward with eager
expectation to the day when God will glo-
riously manifest His new creation ab the
paronsia (second coming) of Jesus Christ,
when all kingdoms and realms il be His
Marie-Lonise Martin

-

Die nood van die wireld om brood is die geleentheid van die

Kerk om die enigste afdoende antwoord te gee op daardie roep:
Jesus Christus, die Brood van die Lewe, deur wie se llefds ook
die voorelening van die honger om aardse brood die Kerk ae
yreugde en mede-verantwoordelikheid word, Sal ons almal nie
ernstig gaan nadink cor wat preaiea dit beteken vir ons wat in
Afrika en in Suld-Afrika woon nle?



PRO VERITATE

PROF. B. B. KEET

'n Brief uit die gevangenis

. Deur bittere ervaring weet ons dat
vryheid nooit deur die onderdrukker
vrywillig geskenk word nie, dit moet
deur die verdrukte geéls word. En ek
het nog nooit aan 'n beweging deelge-
neem wat , twdig” wae, volgens die tyd-
tafel van hulle wat nie onder segrega-
gie gely het pie. Jarelank hoor ck die
roep: Wag "'n bietjie! In die meeste ge-
valle beteken dit: nooit! Met "n ver-
maarde juria glo ok dat reg wat te
lank uvitgestel word, reg is wat geweier
word. Ona het reeds meer as 340 jaar
op ons kenstitusionele, Godgegewe reg-
te gewng, Die volke van Apid en Afri-
ka beweeg miet straalbelynde spoed na
hul onafbhanklikheid en one kruip nog
met slakkegang na die reg om 'n kop-
ple koffie in "n restaurant te geniet,

,Die Tyd is nie Ryp nie”

Twee bekentenisse wil ek asn my
Christen- cn Joodse broeders doen,
Eerstens dat ek diep teleurgestel is
mel  die | gematigde” blanke. Ek het
byna tot die konklusie gekom dat die
groot strulkelblok in die weg van die
Neger, nie die Ku-Elux-Klan en derge-
like organizasies is nle, maar die gema-
tigde Blanke, wat meer begaan is oor
Lorde” as peregtigheid” wat die voor-
keur gee aan ‘n negatiewe vrede met
afwesigheid van spanming, bo 'n posi-
tiewe vrede wat met geregtigheid ge-
paard gaan: wat altyd si: ek stem
spam met die doel wat v besog. maar
ek kan mnle jou metodes ondersteun
nie; wak vaderlik meen dat hy die tyd-
tafel kan etel vir 'n ander ae vryheid;
wat die Meger steeds aanrmai om op
'n gelegener tyd te wag. Ek het ge-
hoop dat die gematigde blanke die
Iyds-argument reeds verwerp het.

Tvie omredelike gedagte dat daar in
die tvidaverloop fels is wal vanself
alle moeilikhede oplos, iz "'n iragiese
migvatting. Die tyd is neatraal en kan
of op konstroktiewe of op destruktiewe
wyze gehroik word. Ek vrees dat die
kwaadgesindes dic tyd met meer vrug
ms die goedgesindes gehruik. Tn hierdie
ivd =al ons berou moet betoon nie slegs
vir die giftige woorde en dade van
slegte mense nbe, maar vic die onfsel-
tende stilswye van goeie mense. THe
veoruitgange van die mensdom rol noait
voort op die wicle van onvermydelik-
heid nie, maar kom alleen deur die on-
vermoelde inapanning en volhardende
werk van mense wat gewillig is om
medewerkers van God fe wees, Sonder
higrdie harde arbeid word die tyd niks
andera az die hondgennsot van =osiale
slilstand nie, Die tyd moet kreatief ge-
bruik word en j= aliyd ryp om reg fe
laat geshied,

Twee Gevaarlike Uiterstes

1T spreck van ons optrede in Ble-
mingham as eksatremisties, Onthoo tog
dat daar in die Neger-gpemeenskap twee
teenoormekaarataande strome bestaan,
die een so inskiklik gemaak deur lan-
gr jare van onderdrukking dat dit geen
gelf-respek meer het nie. Hulle het hul
aangepas by segregasie. Aan hulle be-
hoort ook "n aantal Megers uit die mid-
deklas wat, weina hnl akademiess en
chonomiese wvoordesl wat deur segre-
gasie verslaaf word, onbewus ongevoe-
lig geword het vir die probleme van
die massa,

Me ander rigting koester 'n ge-
vieel van bitterheid en hant en staan
gevaarlik naby die pebroik van ge-
weld, e word openbaar in die ver-
skele nasionalistiese groepe wat in die
land ontstann, die groolste waarvan is
die Moslemse beweging van Elia Mu-
hammad, Hiendie groepe word saamge-
atel wit menze wat hol vertrone in
Amerika verloor het, die Christendom
heeltemal verwerp het en die hlanke
;:t"ﬁ ongeneeslike,  doiwel” afgeskryf

Tussen dié twee strominge stasn
ck, met die cortuiging dat ons nie die
onverakillighetd van die inskiklike hoef
te volg nie, ook nie die haat en wan-

GESKRYF DEUR MARTIN
LUTHER KING
(vervolg)

hoop van dic swart nasionalisme file.
Daar la 'm uitnemends weg, dié van
liefde en geweldlose protes, As geweld-
lpoaheld nie deel wan ons siryd ge-
warrd het nie, 18 ek cortuig darean
dat in baie strate van die Suide daar
now reeds bloed eou gevieei het. Ek
dank God dat geweldloogheid deur dic
Megerkerke gekom het, Ek is ook daar-
van oortulg dat as ons, Blanke hbroe-
ders, hierdic manne #a% opstolers en
bultestaande agitators” wveroordeel,
miljoene Megers uit pure teleuratelling
en wanhoop hul troos en sekuriteit on-
der swart nasionalistlese ideclogied
gal anelk,

Teleurstelling in Blanke
Kerk en Leiers

Laat ek "n ander teleurstelling noem
— ek iz teleurgesteld in dic blanke
kerk on sy leiers. Daar is merkwaardi-
ge uitaonderinge, manr ten spyle daar-
van s ek teleurgesteld in die kerk. Toe
ong bus-protes in Montgomery enlge ja-
re gelede geloods is, het ek die gevoel
gehad dat die kerk ons son onderateun.
Ingtede dasrvan was sommige predi-
kante en priesters unitgesproke tei-
standers, on baie was meer versigtig

WE WORKED

verte to the Islam and the Christian
faith are equal, This new approach is
not, however, just a new method of
mlesionary tactice, it is based merely
on a deeper reflection on the message
of the Bible and on the object of ita
proclamation. This "Islam  Project”
will fill & grenter space in Theological
Training, and it is our hope that from
Bouthern Africa there will be missio-
naries who are able to do mission work
on this most vital poat-Christian reli-
gion, However small the numerical re-
sultas may have been in the Islam mis-
sinn, there iz a podsibility of winning
the Moalim for Christ, because Christ
iz the Lord of the whole world, who
ia appointed by God,

4. The Inspiration of Devotion
and Worship.

More than in & normal Christian
mecling boday, the Institute was shap-
ed by common worship. This should be
a normal thing in Christian life, that
the daily work be guided by the Word
of God. But we all know the tempta-
tion Eo leave owut this vital part of
Christian life and to pass by this maost
necessnry communion with our Lord
for the reason of “pressure of work".
Ewen for a Theological lecturer who
hag to prepare twenty or more lectires
a week, this is a problem. This tempta-
tiom emn only be overcome by God
Himgelf, If we begin to take seriously
His presence in our llves, we shall rea-
lize that the more time we have for
God, the more power He will give to
LS,

During our course, a rich devotional
life developed. Mot only was the Sun-
day ohserved with & morming and eve-
ning service, beslde many other loeal
gervices attended or conducted by the
participaniz of the course, but each
and every day was opened and elosed

as moedig, terwyl hulle stil gebly het
agter die verdowende sekuriteit van
gebrandekilderde  vensters. Ondanks
dit alles het ek na Blrmingham gelom
in die hoop dat die blanke, godsdiensti-
ge Icierskap die regverdigheid in ons
gaalk son ingien: ek het verwag hulle
sl begryp, maar weer is ek teleur-
geatel. Ek het talle van godsdienstige
leiers 'n beroep hoor doen op hulle ge-
meentelede om die Desegregasie-beslia-
sing te gehoorsaam omdat dit die wel
van die Iand is; ¢k het verlang om
blanke evangeliedienaara te hoor s
volg  hierdie bevel, omdat integrasie
moreel reg is en die Meger jou broe-
der, Te midde van skreiende onreg het
elr blanke kerke op die sylyn slen
staan en uitdrukking gee aan vrome
praatjics en onbeduidende kleinlikhede.

Te midde vanm 'n magtige stryd om
Ons NASIE vin rasse- ¢f chonomiese on-
geregtigheid te bevry, het ek so baie
predikante hoor a&: Hierdie iz sosdale
veasgstukke waarby die evangelic geen
helang het nie: ek het so bale kerke
hulle sien vereemselwiep met n totaal
ander-wireldse godadiens, wat "n 2on-
derlinge omderskeid fussen liggaam en
ghel, die gewyde en die sekulére maak,
En so stann ons aan die uitgang van
die twintipste eeu met "n godasdienstige
gemeenshap aangepas by die stalus
quo, srs nagterdamp wat ander ge-
meenshapsinstansies volg, Lpv. soos "n
hooflamp wal die mens na hoér viakke
van geregtigheid lel.
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Hierdie s die slitgedeclie
van die brief dear Eerw. Mar-
tin Luther King uit die gevan-
renis in Birmingham geskry-
we in antwoord op ‘n verkla-
ring van agt predikante van
Birmingham waarin =y opire-
de gekritiseer s,

77777
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Wat die optrede van die poligie be-
tref, erken ¢k dat hulle openbare han-
delinge van ingetoénheld getuig het
maar ongelukkig kan dit nie gesd word
van hulle private handelinge nie, On-
pewapende Negers is deur kwaal hon-
de gebyt, en in die gevangenis het
hulle op onmenelike wyse o0 Vroue ont
jong meizles, mans en jong seuns mis-
handel. T4t spyt my dal ek nie in u
aanprysing van die polieie kan deel mie.

As ok iets In hierdie brief gesé het,
wat die wasrheid geweld aandeen, of
ongeduld vertoon, vra ek om verge-
wing. Ae ck jets gesé het wat nie die
volle wasrheid is nie en ‘n geduld
vertoon wat met niks minder as broe-
derskap tevrede i= nie, vra ek God om
vergiffenis, Ek hoop dat hierdie brief
u sterk in die geloof sal vind. Ek hoop
ook dat ematandighede dit  wir  my
moontlilk sal maak om elkeen van u e
ontmoet, mie as ' integrasionis of
woorstander van siviele regte nie, maar
as 'n mede-evangeliedienaar en R
Christen-broeder. . Laat one vertrou
dat die donker wolke van rasse-yoor-
oordeel gpoedig sal verdwyn, en die
diepe newel van misverstand oor ons
wrees-hevange germesnskappe Fehg snl
word in ‘n toekoms wat more, 0T-
mére die skyvnende sterre van liefde
en broederskap, met al hul skitterende
gkoonheid oor ons hele nasie sal laat
opgaamn.” *

AND WORSHIPPED TOGETHER

@ Continued from page 1

hy worship, in which all the members
of the Instlitute had an opportuniiy fo
give n Wihlical messape to their col-
leapues. It was most impressive that
this was possible in our situation where
churches are =0 much divided in our
country into  different demominations
which officially have not yet found
their way together,

The members were of all establish-
ed churches in Southern Africa, who
are engaged In Theological training.
For the first time, members of the
AME., were aleo represented in the
Institute, and as an observer, 8 Roman
Catholie lecturer from Basutoland at-
tended the entire course, More than the
common study on contemporary theo-
lagieal questions, this eommon  wor-
ghip brought ue cloger together.

How ean this happen? Listening 1o
the mepaagea given by the different
parficipants, the reason became elear:
not g0 much atresa was laid on the dog-
malieal heritage of the particular de-
nominations, but the preachers pointed
to Chrlat, the God incarnate, the cro-
cified SBaviour and the resurrected Lord
of our lives.

Mot that we have already over-
come the divisions of the broken hody
of Christ into different denominations,
hut a sign poat has heen erected which
pints towards the still hidden wnity
of the Church, the Body of Christ. By
listening tn His Wond and by our com-
mon prayer, our longing for this final
unily was brouwght before Him who is
able to make visible that which all hu-
man efforts in hringing the divided
Christinns together, cannot achieve.

The lagt wesk of the Inatitute
coincided with the week of prayver for
Cheistian unity observed by many
churches all over the world, Mo won-
der that the evensongs of that week
were deveded in our eourse Lo prayer

for the wvisible umity of  the
Chrigtian  Church by means and
ways which the Lord may use in His
plamn.

5. Closer Link of Theological

Institutes.

Through the common work and
common worship of the lecturers of
the different denominational Theaolo-
gical Training inetitutions, we came Lo
the conviction that things can be done
hetter together. Thia desire did not ot-
Iy find its expression in the planning
together of a Third staff Institute to
he held — den volente — in January
1865, where the problem of Christian
preaching in a dynamic society will be
studied, but also in a definate plan to
wark logether In the future. A consti-
tution for an " Asseciation of Southern
African Thecological Institutions™ wms
debated and will now be submitted to
the varlous Beminaries, Collcges and
University Departments of Divinity
for approval. We hope to be able to
catablish this permanent Association
in January, 1965. Preparatory work
for this common undertaking was al-
ready done in discussing problems of
Theological Training and exchanging
wiewa and reports of atlempts to solve
these probleme ln the different institu-
tiona, May this Association, which is
independant of any other Institule or
Ecumenienl Movement, help to foster
the purpose of our meeting: the wplif-
ting of Theological Education and
Training in our country,

We worked and worghipped together,
and thus shall we do in the future

*Rev, H. ], Recken b a nmiember of the Staff
i_'\.r |l-||. '_J,1||||'r.|ll| “ll:{lll’!ﬂh':l] I!":'.Ilr,gr &t Ma-
pamala, Natal and acted as course chaplain
e the Staff Tnstitute Course held in Johan-
neehnrg I Jammary 1591
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Effect of the Two World Wars

The first is gituate in the fact South
Africa itself was physically spared the
horrors  and  disruption of the Dao
World Wara and that epiritually,
therefore, South Africa did not di-
recily experience their terrible after-
math of dizillugionment and nihilism.
These after-effects of the two holo-
causts only penetrated to Bouth Africa
in the form of falmt reverberations on
the spiritual and moral plane and so-
me slight discomfort in the economic
sphere. What has become one of the
strongest common bonds between the
countries of Europe possesses very lit-
tle reality for the average SBouth Afri-
can and has made but slight bmpact
on hie spirit. This has undoubtedly
coptributed to a lack of a true feeling
of eolidarity, For solidarity between
the peoples of different countries is
inevitably bazed on mutual wnderstan-
ding and sympathy and it is usually
only a shared common experience from
which sueh mutual understanding and
sympathy flowe.

That is why the average South
African frequently failz o grasp the
underlying philosophy by which the
spirit of the average 20th century Wes.
tern European is moved, and why the
average Buropean, recovering from the
shock of two major wars and despera-
tely trying to avold the third and final
Armageddon upon  which mankind
seems to be vent, fails to understand
South Africa's lack of intercat in the
variouz world councila and their fin-
dings and its apparent preparedmess
“t do It alome™.

South Africa’s Preference of the

MNew World to Old

A perhaps  somewhat farfetched
seeond causze of South African isola-
tion from the Western World, e from
the Old World, at anmy rate, may he
sought in a strange 20th century phe-
nomensn: South Africa’s peculiar pre-
ferenee of the New World to the Obd,
fx of the United States of America to
Western Europe.

This preference is perhaps not ao
noticeahle inm academic circles and
amongsl the older generation, bul as
far as the ordinary man in the street
and the yvounger generation are con-
cerned, there ean b no doobi that
their inclination in their search for
contact with the outside world is to-
warnl: America and no longer 1o Wes-
term Europe and that their whole oot-
look upon the world and opon life has
heen and is being markedly influenced
by America, the American philosophy
and the much vaunted “American way
of life™, Apart from the almost univer-
=8l reliance of South Africams nowa-
days upon the fruils of American scien-
tifie, technological and industrinl ge-.
niug, the cullural infloence of the
gomewhat chromeplated American
civilization upon South Africa is far
greater than i= often realized.

Tha marked affinity townrds every-
thing Amerlean and the unouoestiona-
ble eclidarity with the spiritual phi-
logophy underlying the American way
of ife can be aseribed {o many causes.
There was, for instance, boond to be a
natural affinity townrds another rela-
tively young country, which hae given
such striking proof of its practieal wi-
tality — in preference to the older
countries with thelr frequently jaded
and disillusioned cultural philosophies.
Historieally there wras, In howevar su-
perficial A sense, the remarkable simi-
larity of loeal conditions, cirewmetan-
cos, problems, challenges and oppor-
tunities. Scientifically and technologi-
cally there was so muoch to be learnt
from America and to be grined from
a eloge azaociation with it Finanelally
and economically Bouth Africa aa a
atill developlng ecountey haz come to
Tean  heavily upon Ameriean  eapital
investment and subaidized know-how.

DR. W. BRUCKNER-DE VILLIERS*®

South Airican isolalion and the need ior solidarity

{(PART 2)

The causes of South African isolation from the Western World thus-
far enumerated were largely historical. There are, however, linally
two noticeable 20th century developments which have also un-
doubtedly contributed to this isolation.

All these extraneous factors, however,
do not provide the complete explana-
tion. What Iz truly alarming is Lhe na-
ture of the spiritual foundation upon
which this South African affinity for
all things American iz based,

For this consists of an understandn-
ble though nonetheless dangerous pre-
dilection towards pragmatic materia-
dbam and casuist opportunism.  Al-
though the average Sonth African ex-
periences no mean annoyance at Ame-
rica's international political philoso-
phy with ite somewhat neive and gen-
timental affuszlons concerning human
rights and democracy, he has, by tem-
perament and tradition, more Lhan
just & sneaking admiration for the
Amerlcan’s practical philosophy of life.
Moulded by South Africa’s pioneering
history of practical hardship and tra-
dition of on-the-spat improviestion
{“die Boer maak 'n plan!"], his sympa-
thies lie with the American pragma-
tle concept of effienciousness as moral
norm (““what works, i good ™) rather
than with the rationallam, humanism
and Idealism of Western Europe, with
its penchant for purpeaeless theorising
about life and the world.

Material Wealth as Deciding
Factor

Having aprang from the soil of a
woung country, whose main impact
upon the world thusfar has been made
by its seemingly inexhaustible mate-
rial riches, and in which the possession
of material wealth has repeatedly
achieved more ronerels success tham
mere spiritual endowment, he is all
in favour of the American philosophy
of umabashed materialism and eapita-
liam s ageinst the socialiat ideal of
Western Europe and the unproductive
spiritual values unearthed and illumi-
nated by the prophets of idealism, Like
the American, he ig very much inclined
to believe that progress and happiness
can be elther bought or engineered by
materinl means, not evolved or dises-
vered “in fear and trembling” by the
seprehing human  epirit. The mate-
rialistic and essentinlly idolistic status
symbaol has become of far greater im-
portance than the tiny jewels of eter-
nal wisdem and love embedded in the
crusty ore of human spirituality.

Like the American, too, the mo-
dern South African [ inereasingly
gtarting to adopt and live aceording to
the eallows standards of “"big business",
with ite frankly cynical and opportu-
nistie outlook upon the world. The
concept of means being justified by
their end iz becoming the accepted
precept for everyday living. A univer-
sally accepted and observed code of
moral judgment and hehaviour has be-
come outdated amd has been replaced
by o easubtst morality of making de-
cigiona according to immediate clronm-
stances, according to the lie of the
land, aceording to how the wind blows
— whatewer the consequences may be
in the sphere of responsible homan pe-
lations, As in America, an indifferent
shrug of the shoulders concerning the
fate of the human neighbour has be-
come “die een e dood is die ander se
brond™ — a faveurite expression. ..

In the day to day life of South Afri-
cans, in their bosiness negobintions,
in their ancial intercourse. in the sphe-
re of their pastimes and recreations
and even on the lafty level of political
philogonhy and religious exercise, car-
pe diem has increasingly become the
slogan of the times, the status svmbal
has heen enthroned as polden calf and
eternal spiritual valoes and moral sian-

dard are being sacrificed on the altar
af lemporary expediency.

The Danger of Spiritual Isolation

from Western Europe

The tragedy contained in this whole
20th eentury phenomenon s, of courae,
that although it gives evidence of a
definlte South Afrlean solidarity with
the Americanized version of the spi-
ritual life of the Western World, it
spells, at the same time, an increasing
isnlation from all that iz good and
noble and lasting flowlag from the
spirit of Western Europe, Undoubtedly
thiz i= largely due to mental turpltude,
which is an all oo much ¢ommoen hu-
man atiribute — not characteristic of
Bouth Africans only — and to the fa-
cility with which the effusions of Ame-
rican culture and the shallow philoso-
phy which wnderlies it, iz assimilated
by voung South African minds, Quite
understandably thie phenomenon mili-
tates against the mental apd spiritual
effort involved in seeking closer soli-
darity with the more profound and
abstract spirit of Western Europe. Tt
is g0 much eagier to plumb the mysbe-
rleg of hot jaze than that of Bach
cantats or fugoe, and the intracacies
of Elizabeth Taylor's warious emotio-
nal involvements are far more easily
unraveled than the spiritual eonun-
druma propounded by the lonely Soren
Elerkegaard in his desperate search
for the truth about hiz own soal. .,

To saam up, then South African iso-
lation, in a= far as it does in fact ob-
tain, is omly very indirectly attributa-
ble to geographic isolation and distant
remaval from the immediate common
experiency of events which shook the
very soul of civilized Western Europe.
In essence it is characierized by a na-
tional cor incurvatum in se, caused
by an all-pervading fear of heing ower-
whelmed by uncivilized Black Africa.
on the one hand, and by an inlense and
largely justifiahle resentment of in-
dignities historically suffered at the
hands of invading “foreigners”™ and of
present-day uncharitably eritical inter-
ference from the side of the Western
World; and hy a corresponding  natie-
nal urge towards defensive selfjustifi-
cation hy meana of withdreawal indo
a state of Impersonal conformity, an
almost medieval appeal for divine
sanction to  essentially secolarized
churches which have almost complete-
Iv losi sight of thelr divine woeation
and by recourse to the hrash incalei-
trance which i= encouraged by a prag-
matist, materialist and opportumist
pseuds-philosophy.

Maodern man would probably ascri-
be all these symptoms and characte-
rietlee of lzalation o what is euphe-
mistienlly called normal human nature.
It iz interesting to note, however, that
the charaeteristics of this Booth Afri-
can isclation are essentinlly the same
% those deseribed in the Biblical mar-
rative of Adam and Ewve's fall into sin
and its aftermath; fear, resentment,
sensitivity to cenaure, shame and fran-
tie self-justification,

The Illness of All Man

And in these symploms we undouh-
tedly also have the measure of the ill-
ness of isolation with which South
Africa ia afflicted. Tt = the mortal 111-
ness with which all men and all na-
tiong — mot only we here in South
Afrlca — is afflicted: the illness of
the individual soul and the national
aplrit which the Bikle calls sin and the
evil eomsequences of which are divine-

Iy reviealed to us as: fear unto death
— fear of God and Hiz juodgment opon
aour lives, fear of the neighbour and
hiz evil intentions upon our lives, fear
of ourselves and the consequences of
what we are doing to our lives, fear of
the Evil One and the devilish way in
which he patiently walls uliimately fo
take possession of the ruined remains
of our lives —; estrangement from
God and our fellow human beings; mu-
tual distruai, rancour and eventually
the violent hatred leading to fratricide;
the stifling and extietion of all com-.
munication between ounrselves, the ai--
lencing of the Gespraechagemeinachaft
to which mankind is called: the nmon-
fulfilment of the responaibllity af love
towards each other; the erection of
impeneirable to llve together in peace
by a deliberate “kmaling-off of our-
aelves; the deliberate aelf-withdrawal
and self-tsalation of ourselves and ul-
timately the infense amd utter lome-
liness and lostress of the doomed.

Just sz some individuala provide
striking examples of the consequences
of gin, in the solidarity of which all
human beinga are enmeshed, =0,
amongst the nations of our moedern
world, Bouth Africa is fast becoming
a vivid epilome of the terrible resulis
flowing from the evil forces by which
all the matlons of this mad, modern
world are inspired. For, let us not
delude ourselves: South Africa’s deli-
berale self-isolation, on the one hand,
and its victimization even by erstwhile
friends, on the other, only form part
of the penultimate consequences of na-
tional and international gin — the ul-
timate one, of course, being open war
and mutual destruction.

The Common Guilt of
Human Selfishness

For what iz it that basically in-
gpires the nations — epven those of the
Weatern World — towards such con-
certed victimization of South Africa?
Iz it mot simply sinfol political self-
interest and the age-old need to find &
geapegoat behind whom to hide their
own national sins and on whom io
offload thelr collective guilt ? And why
are South Africans so obsessed by fear
for thelr own aurvival, so hypersensi-
tive to eriticism and censure, ao hadi-
erously anxious to justify themselves
before (God and man if they are not
in fact aware of unfulfilled national
responslbilitiea and suffering from a
gravely troubled national conscience?
The clroumstances may be  typically
Bouth African and the apecific causes
may be historically unigque, but the in-
sufferable izolation to which South
Africa hag become heir basically flowa
from the aame prime cause as all huo-
man isalation and the loneliness of
dezpair: the disruptive quality of huo-
man selfishness, selfrightecusness and
gin. The ravaging effects of thia mor-
kil dizease are only starting to beeome
elightly more notieeable in South Afri-
ca's eage than in most.

Reactions to the Need
for Solidarity

Iz there really a serions need for
golidarity with the West and with
Western Europe In particular? There
are many whe deny this need or who
would gladly minimize its sericusnéss.
There are the eyvnies and sceptica who
sav: do we really still stand in need
of the Western world? What, apart
from a few trade agreements, can
they still offer us of value under our
peculiar circumstances and with our
unlgque probleme? What, after centu-
ries of civilization, have they achieved
for themselves that we should look to
them For guldance and assistance?
Wonld we not be far better off o
working out our own salvation aceor-.
ding to our own lights?

There are also the caleulating and

® Continued on page B



PRO VERITATE

Vermoedelik ia dit wel die enigste
Fosang waarin nie God gepryes word
nie maar die voorgeslag., Besonder
snaake iz dat gesien die woorde u
heil”, wat tog nie anderg as God so
heil kan beteken nie, dit feitlik Cod is
wat opgeroep word om die voorgeslag
s dade en dengde met gloed van vren
me fange: e prys; want ag God v die
naFin aangespreek word, is dit ool Hy
wat in die voorsin opgeroep le So hel
die digter dit nle bedoel nie, maar so
wtaan dit dmar. In sy vervoering het
die digter trouens nie maar net hies
nie, maar ook op ander plekke in die-
selfde gesang die prammatika agteloos
QR oee;

Hierdie keer gaan ons dit egter
om die derde vers van dieselfde lied,
ve eerzte helfte danresn lui;

~Halfmaan van geweldenare
buig die horings om en om,
ehriklike moordbarbare
tet werdelging aangedrom!™

Daar het ong 'n woord wat 'm
mens eelde in die Afrikaanss letter.
kunde tecnliom: moordbarbare, Dit s
'n vreemde woordklontering, OF dit in
Afrikanne toclaathanr is, mag dle taal-
kundiges beslis; 'n ander vrang is, of
dit "'n plek in dle kerklike woordeskhat
verdien, met ander woorde, of dit in
Bybelse sin gebruik is. NMatuurlik kom
dit nie =0 in die Brhel voor nie: maar
ong lant dasedie | moord” nou mear
met rus, en let op die Bybelse gebruik
van dic fterm | barbare™.

Waar kom die woord vandaan?

Die ou Gricke het met dle woord
barbaros femand aangedui, wat geen
Grieks praat nle, en duoa vir hulle on-
verstaanbaar wae. Dit boote die on.
verstaanbare klanke wan n vreemde
taal na. As toneslspelors apgter die
skerms die geluid moet mask van 'n
ontevrede of woedende wolkempsss,
gran hulle by mekaar staan en a8, &0
vinnig as dit kan, 'n aantal kere agter
mekaar _rabarber. rabarber, rabar.
ber!™ Dit iz omtrent dieselfde klonk.

'n Barbaros iz dus soveel az ‘i
brabbelanr, femand wie se taal jv nie
verstaan nie Op egigeelf hoef 4t geen
ongunstige klank te hé nie. Tn poten-
gie is alle tole gelviewnardig; dle we-
sentlike waarde van 'n taal hang af
van die intellektuele en morels stan-
danrd van die mense wat dit gebruik.
Ona kan dit onzg medemense nie ver-
Ywalik nie, re holle 'n ander taal praat
a8 one ele. . Danr i8", &0 s die apostel
Paulus, ,wie weet hoeves]l soorts ta-
Ie in die wéreld, en peeneen daarvan
is sonder klank nie.” (T Kor, 14 ; 100
Teenswoordig stel ona die getal tale
van die wireld op omtrent 1500, en
danr is niemand wat daarvan meer as
net 'n panr persent ken nie, 'n Barba-
ris s dos eenvoudig iemand wat "n
taal praat, wat one nle verstaan nie.

In daardie betekenmiz gebruik die
saposte]l Paulus dit in T Kor, 14 @ 11:
LA ek dan die betekenia van die klank
‘nie ken mie, zal ek vir die spreker 'n
veeemdeling wees, en dle spreker =al
vir my ‘n vrecmdeling wees.” Tereg het
ons vertalers hier dle woord | vreem-
deling” gebruilk, hoewel daar in die
Gricks barharos stasn. Al kan ons me-
kaar s woorde nie verstaan nie, hoef
on3 mekaar tog nie as barbare te be-
skou nie, Dit is belaglike bekrompen-
heid om die efe taal tot die enigste
standaard van beskawing te verhef.
Faulus het nog homself, nog die ge-
feefibelede van Horinthe as harbare
beakou.

Paulus en die barbare

Lukazs was 'n Griek: die enigate
nie-Jond onder al die Byhelshrywers,
Toe hv Paulus op sy tog na Rome he-
welel en saam mel hom as skipbreuke-
ling op Malta aangekom het, het hy
hom werbaas en verbly oor die mens-
liewendheid van die eilandbewoners
{Hamd. 28 : 2}, H¥ het dos seker niks

PROF. A. VAN SELMS

GEVAARLIKE WOORDE

IV BARBARE

Lie Gesangeboek, in gebruik by twee van die drie Afrikaanse kerke,
bevat 'n hoogs sonderlinge lied, nr. 172, Dis nie, soos die oorgrote
meerderheid van die gesange, 'n bewerking van 'n Nederlandse lied
nie; die digter van hierdic gesang kon sy dig-aar in vryheid laat vioei.

11t begin so:

«Roem met gloed van vrome sange
daad en deug van wvoorgeslag:

hul het rou in blve en bange

ure op u heil gewag.”

vongunstigs bedoel, toe hy hulle har-
bare” genoem het nie. Hy het danrmec:
sekerlik nie asngedui dot holle hol
sns barbare in die leenswoordize =in
van die woord gedra het mie. Hulle
whs geen . masrdharbare” nie; inteen-
deel, holle het alles in hul vermo@ ge-
doen om  die shiphreukelinge te he-
hoed teen 'n dood denr blootstelling
en onfhering Tereg alweer het  die
Afribaanse vertaling Thier nie wvan
Sharhare™  meprant nie,  hoewel  dle
Gricks hierdie woord gebruik, en die
pu Stotevertaling it ook  pehad  het,
Die nowe Mederlandse vertaling s
Winlanders” en die Afrikaanse veria-
ling ,imboorlinge”, Aliwee woorde het
nion ook al ‘n engunstize Wlank gekey
die hewoners van voormalige koloniale
mehiede hou nie van daardic woorde of
hulle verwante in ander tale nie {..na-
tives™), Miskien =al oms hulle dus in
die toekoms moel vermy en van Janda-
hevolking™ zaan praat,

Op Malta is blvkens die inskripsies
van daardie tyd Fenigiea gepraat. Lau-
kaa kkon dit nie verstnan nie, maar vir
Paulus en 4% van sy begeleiers wat
Hebreens geken het, het die taal wvam
Malta nle so veeemd geklink nle, Fe-
nigiea en Hebreeua iz net so non ver-
want as Afrikeaans en Duits, miskien
nog nouer. Vandaar dat hulle die | in-
IJ-q,l{:ﬂiTlﬁa:" kon verstann, toe holle van
Pauluz g Hand. 28 : 4%: _Hierdie
man is beslis 'n moardenane Cgeluklki
nie: ..moordbarbasr” nie!d wat die
goddelilte wraak nie nat lewe nie al
iz hy wit die see gered”. en later wvan
gidaghe vernnder en gesi het dat hy "o
god was. Wellig was die bewonera van
Malta wvir Paulug en sy joodsgebore
hegeleiers  weel minder | barhare",

1'1'21!1&'&&&!5!1.3’-&, ng die Galasiérs of La-
tynesprekende Romeine.

Die MWuwe Testament lesr ons dat
ong die betekenia van taalverakil nie
moel  sorglkal nie, Teesnoor die  echl
groot opdrag, dat die Evangelie aan al
dic nasice verkondig moet wond, het
die onderakelding tussen ele en vreem-
de tnanl geen gewig nie. Bo 38 Paulus
dan ook (Rom. 1 = 14 | Teenoor Grie-
ke sowel as nie-Grieke (in die oor-
spronklike  staan  weer | barbare),
teenoor wyse acwel as onverstandige
mense is ek ‘n skuldensar,” Hy wvoel
homself verpliz om wat God aan hom
roeges het, nAan hulle deur &e gee; as
hy dit nle doen, 1z hy 'n dief

Maar is die volle, wat geen Grieks
gepraat het en dus volgens die alge-
mene opvatting van doardie dae onbe-
shaaf en primitiel was, wel ryp om die
Evangelichoodskep te verneem?T Moes
bulle mie cers, soos die Jode, "n oeu
of twaalf voorhereiding ondergaan nie?
28 ons melf in ons tyd nie dikwels dat
daar hale generasies moet voorbygaan,
voor . moondharbare”™ ons beskawing
innerlik deelagtiz kan word nie? En
wya gnma dan nie op dic twaalf ceve
wat ons shel van Willehrord en Boni-
facins nie?

Panlus — nee, die Heilige Skrif —
naee, God — pee die antwoord (Kol 3
1 11): wanr daar nle Griek en Jood,
heanedene en onbesnedene, harhaar,
Srith, slaaf, ¥yryman is nle. maar Chris-
fus i= alles en in almal.” As helyers
van Christus saambkom. val al daardie
ondersheidinge  wep, Huolle  hestann
wel: die besnvdenia by, kan 'n mensa
nie meer oneedaan mank nie, maar
hulle is van geen helang meer nie. Oma
manvaar al die belyers as hroeders, en
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so ook die barbare. Onder die katege-
riié  harbaar, Sclth"” sou die ou Chris-
telike predikers ongetwyfeld ook ons
virrgeslag  gereken  het. Laat ons
dankhaar wees, dat hulle op die veet-
spoor van ons feks dergelike  onder-
aheidings van geen belang geng het
i,

Maar kry Ges. 172 in die Ou
Testament geen gelyk nie?

Sover ek kon nagaan is daar oen
plek im die Ou Testament waar ons
vertalera die woord | barbare” gebruik
het, Dit is Eseg, 21 ¢ 51, waar gepraat
word van , barbare. mense wat verderf
smiee”, Daar hel ons dan elndelik tog
'"n regverdiging vir die . moordbarbs-
e van ons gesang! Die Bybel weet
van wrede nagies wat dasrop uwit is
om be vernietig, As ‘n omens dit hoor,
dink jv vanself ann die halfmasn van
goweldenare, aan  die  shrikhellks
moordbkarbare en hul bedreiging.

Acker, maar sal ons die teks in sy
geheel lees? Daar staan: En Ek sal
oor jou my toorn witgiet; Ek sal op
jou blang met die vour van my grim-
muigheid en jou oorgee in die hand van
barbare, mense wab verderl smee”
Sien u daardie tweemanl . Ek". met 'n
hoofletter® DiE iz God wab hisr aan
die woord is, en dit i3 God wat daar-
die barbare gebraik as “n instrument
van sy oordeel teen 'm eondige wolk.
En eal ons die Dassasic in gy p;l:hq,'q,"l
leea? Dan word 4t duwidelik dat daar-
die bedreiging teen Ammon gerig is
21 : 28).

MHe harbare is dos nie "'n bedreiging
van die verhondsvoelk nle. maar "n
werkiuig in die hand van God teen "n
volk wat aan sy Woord ongehoorsaam
ie. En bedink daarby dat die naam
Ameon eintlik betehen die wolk™, 4t
wil sé die volk by uitstek. wat homs=elf
as die enigste reghebbende vialk beskou
en van A% nasieskap 'm afged gemank
het. Die nazie wat homaell as die ware
volk heskou, en op crond daarvan die
ander volke, die harbare™, nie as
hrneders wou aanvaar en  Jdiem  nie,
daardie nasie zal God in die hand van
die harhare ree.

e f.mmTr

CHURCH IN

IDAMASA SCHOLARSHIP
FUND

The Interdencminational African
Ministers” Association of Southern
Afriea (Tormerlv called Idamfy is eon-
gidering to atart a scholarghip fund of
its own. Up to the present time scho-
larships were made available by funds
from the other countries like America
and the European Continent, However
theze funds will ultimately dry up and
unleas we have s fund of oiir own 1o
carry on the pood work started by
these good countries our development
will be greatly distorbed. TDAMAEA
hag therefore decided to tap loeal
funds to sugment the available resour-
CE.
When the time is rlpe this fund
will be launched with the assistance
of our Christian followera. According
to recent statistics there nre between
4 and 5 milllon Christians in South
Africa and if they could be urged to
contribute onz cent each with foor
million cents we econld easily collect
E40,000 per annum and In ten years
this amount could easily  reach
RB400.000. We have reached a atage in
our development when we should do
some of the things ourselves.

There are still some people who ar-
gue that Africans have no money and
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are poorly pald. TDAMASA agrees
with thiz achool of thought but TDA-
MASA goes further to say we Afri-
cana can boast of numbers snd with
these hig numbers anything s within
our reach hecause we are not called
to contribiite hig amounta,

It has been decided that this Scho-
larship Fund eould train our youth on
any of the following:
fay Missiomary Medical Doctors,

Thess doctora could serve im the
existing Missionary Hoapitals. Up to
the present time only European Mis-
pionary doctors are  avallable and
African doctors either establish their
practices or serve in Government In-
alitutionz. TDAMASA has decided to
open on avenue of service in the Chris-
tinn fleld for African voung men and
women who are not ealled to he mi-
nizters of the word to serve Christ in
the Medical field.

‘bt Youth Christian Leaders.

Bome churches have already mnde
an attempt in thiz fleld, to stop the
great exodus of our Youth from the
churches, However sincere in  their
intentions, the impact made by their
efforts on the lves of our youth {8 in-
significant because the problem has
reached far-reaching dimenelona that
it cannot be tackled efficiently by one
denomination single-handed. The pro-
blem is a Christian problem and there-

fore must be solved by the whole
chuarch.

Youth Christian leaders are today
trained at the Mindole Ecumenical
Centre at Kitwe in Northern Rhodesia.
Scholarghips from thia fund could be
made available for our youth to study
at thia Centre for the good of all chur-
chen.

{¢) Ralsing the standard of Ministry
educationally.,

Promising yvoung men conld further
their edication at universities for
theologleal degrees. These acholarships
have been give all this time by ower-
sens organisations,

Berides the one cent annum ool
legtion we have decided Bo male an
appeal to onr privileged groups such
ag teachers, doctors, husinessmen ate.
to make liberal annual donationz to
thizs moat Important fund, This fund
will e called the TDAMASA Schaolnr-
ship Fund but ke all our other funde
the Book-keepers ghall be the Sounth
Afriean Institute of Race Relations
and in that respect the fumd shall be
In safe hands, Al chequer and postal
aorders should be crossed and made to
the IDAMASA Scholarship Fund efo
P.0, Box 9%, Johanneshurg. The suc-
cogs of this fund depends largely on
the support of our Regione and Bran-
ches whe are local agencles of 1he
fund . Our Fegions and  Branches
ghould publish the fund to all thelir
followers and contacts right throuzh
the Repuhlie.

(From: Moreti-lfmiundis Quarterly  Dec,
1963.0
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PRO VERITATE

DR. CALVIN W. COOK*

THE WORLD:

Yeat the only world that we know is
the world we have managed to under-
stand or comprehend. The perennial
problem of any philosophy 18 to assess
how much this or that patterm of
thought or comprehension corresponds
1o the reality., The difficulty is noto-
rious. Every time we read a book orF
listen to the news we find ourselves
wondering “what kind of a world is he
living inT"

The same problem is seem in the
geriptures. They testify to the world
as God's creation: “the heavens de-
clare the glory of God and the earth
shows hia handiwork”; “God created
the heavens and the earth.” But also,
the world is seen as the object of his
redemption. Not only are there disor-
dered relptionships within it, but there
are also dipordered underatandings of
these relationships, The world (either
kosmos or aion} can mean both of
these things: the order and the under-
standing of the order. We cannot fully
understand the significance of the
eoneept of the Word in Seripture until
we realize that this Word of Ged, this
Logos, both brings the world into
being and algo provides the understan-
ding of ite order. Nowhere however
ig it implied in Seripture that this
comprehension of the world is simply
an intellectual matter, World and man’s
nnderstanding act and resct with one
another. We both apprehend the world
and are spprehended by i, We may
measld it, but it alse moulds we.

The early European paintera used
tn be very fond of a subject that has
passed out of fashion: the naming of
the animalz by Adam, Scientists who
have tried to put Adam out of business
ought to be more generous in acknow-
ledging that, on the eontrary, Adam
degerves reverence sa the founder of
acienoe,

When the animals eame to him for
thelr names, he acted in a truly acien-
tific fashion, He had to recognize their
nature, and then to give it the correct
deseription and title. That name ob-
viously had to correspend to the na-
ture of the animal. He was not fres o
alter itz character by Impoeing on it
an uncharacterlatic name. He was not
ereating reality: he was only attemp-
ting to descrlba it truly.

Man"s Limitation

Weo need tn notice that not even in
paradise had man the complete control
of hiz environment. He had to live
within ecertaln “givens”. The natural
order wae not his own creation: he
had to accept himeelf as part of that
ereation. Mor was the ethieal order his
owm making. He did not determine
vight and wrong: these were givens.
He was glven authority over nature;
bt this was Lo be exercised respon-
sibly, He was given a help-mest whose
nature was other than his own — and
how many Adams are truly prepared
to accept the given nature of their
Fvee? Finally, in the centre of the
garden stood the tree that reminded
him of the limits of hiz authority and
dominien. Thiz froit he coold not
touch.

We may underatand the fall as the
piterapt to pass beyond these limita-
tinns. This 18 the essence of the temp-
tatlon. The serpent overthrows the -
mitation: “wou shall not die”:; and
puggests, on the contrary, that the on-
Iv¥ way to live is to live like God, frec
to do what you Hke and to remake the
waorld If necessary to your own Epe-
cifications. Tn thisz way, Adam wounld
overcome the otherness of the world.
In would simply become an extenaion
of hie imearnation, what he wanted it
to be, Tt woold lose its independent
characteristics. He would no longer
have to act and react with 1t. ITnetead,

CONTEXT OF MISSION

Like Everest, the world is there. It exists whether we like it or not
whether we understand it or not, and whether we approve of it
or not. Moreover, whether we like it or not, and whatever our
relationship to it may be or our understanding of that relationship

may be, we are a part of it.

it would be entirely subject to himself.
He wonld probably have been sur-
prised at the term “pure subjectlvity”,
but of ecourse this is what the serpent
wang gelling him. This process of delu-
gion for mastery is to be seen in Ho-
maneg 1. Because of the promise of do-
minion, man exchanges the troe wor-
ship of the imageless Creator for the
false images of his own imagination
modelled on the ereation.
Instead of understanding the world hy
God and by the Word of God, he un-
derstands the world hy means of the
heetle, the crocodile, the ape amd the
tiger, But notice, it is the recognition
of the distinction beiween the world
and our understanding of it that alone
iz the hasiz of graceful comprehension
af the warld and geacefol living within
it. We ean only maintain thizs gap
through falth which sees the presence
of God in the world; the presence of
the Dther and others which prevents
us from imposing onr will upon it
Dtherwizse we shall find the gap in-
tolerable and close {t by identifving
the world with our comprehension of
it. Thiz of course iz almply to live in
a world of “disgroced” images. So it
iz that Adam, given the work of mam-
ing the ereation of God and therehy
of exerciging a real if parfial domi-
nion over it, prifers instead (o atiempt
to dominate it through redocing it to
hia own will and arder.

The Comprehension of the
Second Adam

Mot as the first Adam is the second.
The hinta of the new comprehension
appear  everywhers  throughout  the
Mew Testament. Thiz is for instanee
the theme of the Sermon on the Mount.
Thia is the way in which the warld is
tn he comprehended as the creation
of *your heavenly Father who iz mer-
c¢iful to the just and to the unjust” —
against the experience of men who
are mercilees. Tt ie also the theme of
the first three chapters of 1 Corinth-
iana. Finally, there iz an interesting
comparizon and contrast between the
mizgiona haped on eomprehension in
the 0l Testament in Joshua and the
New in Acts,

We turn first then to the eom-
prehenzslon of the second Adam and
his approanch to the world, We may
gtyle this not as compreheneion
through subjugating the world, buat
comprehenaion through suffering —
that is, undergoing all its propessas

We note his eomplete acceptance
of the world, at the same time his re-
jection of men's understandings of it
Time, place and condition he accepts
as determined for him by the word of
prophecy. Thia prophecy ia the word
which haz ereated the world and his
world, and determines the relationship
hetween him and his world. He accepta
its imtractability: think of the out-
burate that show his frustratiom at
ita refection of him and of his gospel.
And he does not use the power he has
to subjugate thiz world to himself. He
rejects all these forms of subjugation
in the wildernezsa, and in the end he
refuses to order the angels against the
rilera of the world. He enjoine on his
digeiples the zame peceplance of the
warld: they are not even to be fussy
abont what they are to eat, They are
to eat whatever is sot before them,
and from whomever giveas it to them.

The Cross as the Climax

The cross is the climax of this ac-
ceptance, So far from him subjugating
the world tn his understanding of it
and destroying its objectivity in this
way, he allows those who manipulate
its present patterns to have their way
with him. The pywers that be aweep
in te destroy thiz subject who threa-
tens them and thelr dominion owver
the world. They erect o eross which
is first and foremost the Hmit of their
power  En  comprehend the second
Adam. “If the powers had known, they
would not have crucified the Lord of
Glorsy™; “Father, forgive them, for
they know mot what they do.™ In this
way the crozs is the mark of incom-
prehension. They have neither owver-
come nor uniderstoond thiz mhje:t, For
ihis very reason too, the cross is the
point where troe objectivily enters re-
ligion, Here we know the fruth abouot
oursslves, God and the world, repard-
leas of the perversions of our own
minds, understandings and conscien-
cea. Against the accusations of con.
seienee, we may point o the one who
has heen liffed op for us and know
that Gad has saved us and forgiven os.
This knowledzge iz mot sobjective at
all: it is the troth, and thiz troth can
come In mo other way, for all other
ways are tainted by our own attempia
to sobjugate the world and God to
omrsilves,

Summarizing then, the wisdom of
the eross. which s the elue to under-
atanding God's world thus pointe to the
might of God scen in this wealneas: it
5 a power that raises the dead. Tt
points to the vight of God seen both
in the injustice of man. and the way
In which all things are brought under
judgment through the cross, & judg-
ment which iz the saving jodgment of
forgivensss, And it i3 the key to the
true knowledge of God. Becauss he
arfed: “My God, why hast thouw for-
sken me?" We know for certainm that
Gind never Forsakez his children.

The comprehension of the first
Adam and that of the second are thus
hoth  atrongly contrested with each
nther, The comprehenalon of the firet
Adam iz the way of attempted mas-
tery through false Images; the way of
the crose. We must never forget, our
mission iz the mission of the second
Adam; the world to which we are sent,
the wrorld that has been made His
through His ohedience to the cross,

The Mission of the Church

We may thus approach thia mis-
gion in terms of the two great impal-
aea recorded in the seriptures: in Jo=
ghun and in Acts. We are not talking
here about the dellverance from
Fgypk: thizs mission is to bring the
people into their triue inheritance after
they have been delivered from bonda-
ge. The mission of the church iz noth-
ing less than bringing the people of
God inbo thelr true inheritance
Chrlat.

Note flrst the similarities. (170
There are new forma of leadership.
Joshua replaces Moses; the Holy Bpi-
rit, the physical presence of Christ.
The modes are different, but the
powers are the same. There is the
aame aesoranee of grace which iz not
yit possessed that will enable thase
concermed to accamplish the impos-
sihle.

2, Boith begin with inilial incon-
pgruities, A treaty with an harlot
seems a strange beginning for o holy
people in a new land. It 18 an offence
to moral susceptibilitics, yet it Is also
evidenee of the grace of God working
in an entirely unconditioned and unex-
pocted way. It iz the best ewidence
that God is not only within the camp,
but across Jordan: not only where:
they are, but where they are 10 come.

The same genze of affront ia pro—
duced in Acts by the hesling of the:
lame man oublzide the Gate Beautiful.
Here wae a gign to those who eared to
see of judgment on all that was golng
on within the temple. Whether it wasa
meant as an affront, il was certalnly
regarded as one to do this in the name
aof one erucified becpuse he sald he
would deatroy the temple. Grace waa
neither where the beggar expected it
or what he expected it to be,

3. Both impulses meet with im-
purity within the community. Achan's
bland brother iz Ananiaa.

4. Both face the problems of di-
vision and the resultant complaints.
The church had to arbitrate the guea-
tinn of widows' support; Joshua, the
divigion of the land.

5. There iz the problem of frue ré-
ligion and troe fradition poscd in Jo-
ghua by the erection of the trans-jor-
danian altar. The two and kalf (ribes
acroas the river feared that in time
they would become second-class citi-
rena  veligionsly; the rest thought
that in the second altar wae the he-
glaning of idolatry, The “equivalent
imsie in Aots in diacoseed in the Coun.
cil of Jerusalem. Both are settled by
a renewed appreciation of the sove-
reignty and charpcter of God at work.

6. Johua, reconnoitring the siran-
e lnnd is surprised by the mysterious
captain he meets: it is the Lord. Sauf,
thinking he iz on the Lord's hisinesa,
mieets his great antagonist on the road
and recopnizes that it is the Lornd,

The Differences

There are differences, and thess
are significant. Joshun was given spe-
cifie ineztructions fo destrov the pen
ple of the land. The Old Testament
seea the fallure to carry oul chis pro-
cege of territorial apartheid sz the
raot of Taraels fmilure to become a
haly nntion.

The whaole theme of Joshun is that
the Holy penple is a separate people,
and that holiness i= to he preserved
through separation. This “was never
carried out fullv; moreover, it came
to he seem that physical separation
alone did not make a people holy. Haoli-
ness was gradually seen to be a matter
of ethics, not geography. Thus Jere-
miah's prophecy of the new covenant
recogrnizes  the hreakdown  of  this
whole approach through territorial se-
paration, The new covenant will be
hazed on a new Eind of identity he-
tween God and his peaple. Thelr onow-
ledge of him will he inner, direct and
universal Instead of being mediated.
In God's forgiveness and restoration
will lie the possibility of a new life
hased om a true apprehension of God
in the world

Little wonder that this eovenant
waa misunderstond, or that the people
found it difficult to adjnst their thin-
king to this revelation of the charae-
ter of Cad. Tt was utterly inconcebra-
hle that their notion of the world
ghould have beem so wrong that the
onlv thing God could do was to destroy
ita hagizs completely. Yot this i exactly
what the Exile did. My people hecame
o pupnptl::; there iz no tllnugﬂ'lt of ita
heing reconatituted territorially.
From that point on, the population of
the promised Iand has been mixed,

This thems of mission is the basla
of the Mew Testament We may note

® Continued on page B



