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Dietrich Bonhoéiier and young Christians in

— PART 1 —

WE live in an age in which in all parts ol the world Christians are
becoming increasingly aware of the necessity to pray for each other
by joining in the high priestly prayer of our Lord, ut omnes unum
sint {John 17 : 21). We are determined not to be divided by politi-
cal and ideological barriers of any kind. Thus the writer of these
words and her friends are able to join our Christian brothers and
sisters in South Africa in prayer — prayer which is informed and
made concrete by reading the publications we receive from your
couniry. 1 hope that this article will help you in South Africa 1o

pray for ws in East Germany.

Yes, it is from the heart of the
Chreistinn Chureh in Eastern Germany,
the 'German Democratic Republic’, that
these words are writlen, Bul it must
be nied that what T have o say is
plen applicabie to the other part of
our country, anmd that it k& the aame
or similar trends of thoughts, which
are occupying our minds on either
gidle of the ‘iron-curtain’.

Bonhoéifer — prophet and martyr

There is no shadow aof doubt that
na other theologian of the post-Barth-
bin generation, both before and dur-
ing World War II, has had the same
kind of influence on the life and
thought of the young Christinns in the
Evangelical Church of Germany as has
Dielrich Bonho#ler,

He was killed by the 55 on the
Bth. April, 185, In the concentration
camp of Flossenbriick, but In bath
paris of our eountry he iz very much
alive in the discussions and thinking
of young peaple. So to tell of Bonhodi-
fer's influence s 1o tell you something
of our life and thought,

But Bonhoiéffer does not  mercly
belong to Germany and the German
Evangelical Church, In the late twen-
ties and thirties he had many offickal
and persenal relations with Lthe Anglo-
Suxon wing of the Erumenical Mowe-
ment. One thinks especially of his
correspondence with the late Bishop
of Chichester, Dr Bell, and their war
{time cpeounler in Sweden, which had
a deep influence on the relations be-
tween the Church of England and the
Feumenical Movement, both for the
‘Life and Work' ssetion of that mowve-
ment and the German Confessional
Cliureh, The German Confessional
Church wag the true Evangelical
Church of Germany durlng the Nazi-
era, ond resigted the Introduction of
the Mazl ldesology of racism and lota.
litarian  “Fihrerpringip” into  the
Church of Christ, It was Honhobffer
who, &8 a represenintive of the Con-
feagionn] Chuareh and a  personel
friend of Dr Bell, played an important
|:|-|r|: in the formulation and pr-u-mntiun
of the 1934 “Message of Ascensbon-
tide” which was concerned with the
positlon of the German Ewvangelical
Chureh and was addresssd h:!." the Hi-
ghop of Chichester to the repressnts-
tives of the Churches on the Unlver.
gal Counell for Life and Work.

Our young people regard this per-
lod of Bombhotiffer's 1ife (1831-—1034)
when he was the Youth secretary of
ithe World Alllance for Internmtionnl
Friendship through the Churches, as
a time of preparation for his laler act-
Ivities, including the writing of his
booka. 1t i the BonhoiEffer of the MNozi-

Resiptance, the Bonho#ffer of the Ce-
Btapa-prison, who is mostly read hy
our young people. This must not be
taken to mean that he is chiefly a
political fmage: on the contrary, it
is true to say that “Lettera and Papers
from Prison” has provided the young
members of our Church with the equi-
valent of a Broviary. 1 personally
know several of them who have read
this book four or five times and know
snmao of its more fmportant secltions
by heart, The frapmente of Bonho#Ef-
fer's "Ethics" are aleo wliely read; he
himself considered this his mosi im-
portant book and continued to work
on it during the war and up to his
nrrest,

Whnt k= the reason Tor this passin-
nate concern  with  Bonhobers
thought? Even & corsory knowledge
of Honho#fTer will substaniiaie the
claim thal hiz books, arlicles, lectares
and sermons in every period of his life
and theodogical thought were concern-
el with the task of preaching the
Gospel in the modern world, with the
unlty of doctrine and action, both of
the Church as a whole and of each of
its members, As he saw it, only this
unity could puaraniee the validity of
the Christinn message in o seculnrised
nge.

‘Cheap grace’ and ‘costly grace’

This is why Bonhoéffer fights against
the concept of “cheap grace” in Ger-
man Protestantizsm (2ee *The Coxt of
Diiscipleship” — the best known of his
earlier books). By “‘cheap grace” Bon-
hoéffer means that Cheietinns do not
think it iz necessary to obey the com-
mandments of God given to them by
Chriat himself In the Sermon on the

This article comes from a |.
Christian worker in East- |
ern Germany whose name |
cannot be disclosed for ob-

vious reasons — Editor. Il

Mouni and think that they ean rely
on the redemption and forgiveness of
all their sins merely in virlue of their
faith in Christ, and without the neces-
ity of nn absalute obedience to him.
They are not aware of the fael that
the grace of God ‘eost’ our Lord's
death or the Crosa, and Lhat is, there-
fore, ‘enstly grace’ and not “cheap gr-
ce’. (On the other hand. the Christian
who has understood that God's prace is
‘costly graee’ cannol live his life ina
“devil-m ny-tare”’ kind of way as if
nothing hnd happened; be g bound to
follow hia Lord on the narrow path
which leads to righteouaness [ Matl. 7:

14}, and this is a path of “faith ox-
preesed in action™. Again many of the
convictions expressed at the time when
he was in frequesl contact with re-
presentatives of the Anglo-Baxon
workd indicnte that Bonheiffer thought
that the preaching and teaching of
English and American Churchmen is
not suficiently grounded in Biblical
Theology thus they are not fally
able to come to grips with social, na-
ticnal and International questions, in
splte of their goodwill and roadiness
to help.

Bonhodiffer always tried to live by
these insights himsell, Lo discover the
exact will of our Lord and (o live n
truly Christiann life in the real world
of the Hth century.

War and peace

During the lime of his froguent ecy-
menical econtacis no international gues-
tion excited BophoEffer more than the
question of war and peace. Between
1928 and 1838 his papers nnd address-
&3 repealedly return to this theme,
For instance 1932 at the Youth Con-
ference of the World Alliance for In-
lernational Friendship through (he
Churches held at Gland on Lake Ge-
neva, he sald: “The Choreh of Christ
stands for pence befween people, he-
iween nations, heiween clisses and
rces. But the Church knows also thal
ithere §2 no peace where justice and

(xermany.

truth are absent. A peace wiich ope-
presses justioe and truth §s oo peoce,
and againsl such o pseudo-pence the
Church of Christ must pritest. There
exists o sorl of peace which is woise
than fight and struggle. But the fight
and struggle here musd be in the spi-
rit of love fo the adversart, a fighi
of the Holy Ghosi, not of the fdesh . .

Bonhodiffer energeticnlly denied that
this struggle for truth and justico
would invalve wor. He used an exam-
ple from the sphere of worldly justice:
you have to try criminnls in court bo
secure justices but this dees not im-
ply the Inwlulness of torture; the prac-
tiees of the court mus{ rrak on the
Law of God. In the same w.y, wor is
not allowed aa & means of promoting
justice and truth.

In Aungust 1934, at a Youth Con-
ference in Fano [Denmark), Bonho#f-
fer read the Intredoctory paper. The
following bs a summary of his thoughts
on this subject:

“Im one word, ‘wac®, we hove

enemy of our work for penee,
. We musi undersiand what war i=:
i War ig a conscions action, which

has as i1z sirce Lhe consciols de-

cigions of the human wall which s

fully responsible for it

@ Ueniiinaed an page 3

Die beoefening van geestelike ge-

meenskap tussen

lidmate van die

Moederkerk en die lidmate van die

N.G. Sendingkerk

D5. W. ]. VAN DER VYVER"

HIERDIE onderwerp het vir die Kerk vandag aktueel geword. Dat
die Kerk dit dan ook erns meen met die saak, blvk ook wit verskil
lende besluite en witsprake gedurende die laaste dekade. Graag fe-
wer ¢k hiermee dan 'n bydrae om die beoefening van geestelike pe-
meenskap tussen lidmate van die Moederkerk en die N.G. Sending-
kerk te bepleit vanuit die Sendingkerk.

Ek lewer my pleldnol dan;
1. Op grond van ons geskledenis
tol ongeveer 1881
2. Op grond van resenie besluiie
en ulfsprake van die kerk;
3. Op gromd van die praktiese
uiiveerbaarheid daarvan;
4. Op grond van die Hellipe Skrif
Ek plaaa die prinsiplEle grond lanste,
fle omdat dit van minder belang L'i
nie, maar omdat ok met opset cers die
geskiedkundige materiaal na vore wil
bring, en verder ook omdat ek nle hier
beoog om breedvoerig anndag e gee
nan die prinsipicle aspekio nie,
1.} Op grond van ons geskiede-
nis tot ongeveer 1881
Sedert dle volksplanting aan die Kaap
ig die bekeerlinge uit die slawe  en
Hotlentatte by die Gereformeerds ge-
meemnte alhier ingeskakel. Eredienste
is gesamentlik bygewoon: doopsbedic-
ninge het gelvkiydig plansgevind; kat-
kisamieklnsse is gesamentlik gehou; be-

veatiging van likdmate het by dicsolfde
geleentheld geskicd on Nagmaalsvie-
ringe het rondom dieselfde tafe! plpas-
gevind,

Die geklteurde Christone wans dus op
gelvke voet met dic blanke Christens
behandel, hoewel daar vroeg reeds spe-
msinle gitplekke vir dis nie-blsnlkes wis
Hoowel afacondeclike besrbeiding ook
recids teen die einde san die 18de ceu
plaasvind, bly hulle nog ldoate wan
dieselfde moederkerk. IMe bedocling
was klaarhlyklik nie om dewr afsonder-
fike bearbelding hulle wit die herklike
gemeenskap van dic blankes ulf te
glult pie. Die volgende besluit van die
eerste vergadering van die Ring van
Knapstad iz Inelggewend ;

il men volgens den leer des Bij-

bhelz en den geeslt des Chrlaien-

doms verpligh is zoodanige (perso-
nen (van de kleuwr) tegelijh mel
peboren Christenen tod het Avoul.
meal pwe le laien”

.v--rl.-ur; ap by =
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Die bem;féhiné van geestelike geme;anskap (ver;ulg)

Asn die begin van die 18de een vind
one 'n tréffends beskrywing van ‘n
gesamentlite Magmaalsviering te Ca-
ledon, waar ds, M. C. Voa destyds
predikant was.

Ook die Sinode wvan 1520 staan
daprop dat die Nagmaal gelyktydig
gpevier moet word, sonder onderskeld
van kleur of afkoms,

Die Sinode van 1837 versoek verder
dat genoegsame sitplekke vir heidene
wat die dienste besoek, pelant moet
word. Dok word die nie-hlankes wit-
genosi om die katkisasleklasse by te
wison, Dit 13 derhalwe duidelik dat danr
tot op hierdie datum nog geen afson-
derlike aanhidding was nie. Daar was
gpeeatelike gemeenskap binne een kerk-
verband en in dieselfde kerkgebou.

Stockenstrim-gebeure:

Besluit 1857

Maar dan kom 1855, toe daar in
die pemeente Stockenstrim probleme
ondervind word, nie met gesamentlile
bywoning van eredienate mnie, maar
met gesamentlike viering van die Mag-
maal. Die gantal blanke ldmate, wat
hulle by die ocorspronkiike gemeente
wat uit Hottentotte en Kleurlinge be-
staan. gevoeg het, wou hé dat hulle
afgonderlik met die MNagmaal bedien
moes word., Die Kerkraad het egter
geweier omdat dit in stryd sou wees
met die Magmaalsformulier, die ge-
loofsartikels en bale Shriftourplekke.
Uitelndelik het die gaak voor die Ribg
van Albanie gediem met die gevolg
dat die Ring manbeweel het dat die
Nagmaal afsonderlik aan die blankes
bedien word, nadat die Kleurlinge be-
dienn was. Hierdle besluit was ingry-
pend in die lig van die byna 200 jaar
wat verby was. Madat die saak ook
voor die Binode van 1B5T gedien het,
iz die wolgende besluit deur die Si-
node AARFENaEm !

W Synode beschouwl het wen-

schenlifk en Schriftmatig, dat on-

e ledematen wuit de Heidenen, im

ompe bestaande gemeenten opge-

nomen en Ingelijfd worden, over-
al waar sulks geschieden kan;
maar wanr deze maatregel, ten ge-
volge van de zwakheid van som-
migen, de hevordering van de
zank van Christus onder de Hei-
denen, in den weg zouden staan,

de gemeeale ull de Heidenem op-
gerigt, of nog op te viglen, hare
Christelijke voorregien in een af-
gonderlijk gebouw of Gestichi ge-
nieten zal.”
Die Sinode hamdhaaf dus dat daar nie
Skriftuurlike gronde vir skeiding is
nie, maar laat dit wel toe op prakiiese
gronde. Die Sinode hel hierdie reéling
as van tydelilie aard beskou. Die ge-
skiedenis sou egter so anders verloop.
Die sheidingsproses wat reeds by Sio-
chenstriom begin het, sou na 1857 cig
al meer laat wvoel. Die wed tussen die
blanke en nie-Manlke lidmate het maar
al verder uilmekaar gogaan.,

Uiteindelilk kom dike stigling van
die M.G, Sendingkerk in 18B1 {0 nie-
blankes die geleentheid kry om Lot 'n
afgonderlike kerkverband toe Le tree.
Alle gemeentes het nie by hierdle kerk
pangesluit mie, want daar was nie
dwang toegepas nie. Tog aou ni 1681
die wet van die blanke en Kleurling-
Chrietens nog verder uitmekaar goamn,
omdat kontak met mckaor &l moelliker
geword het, Dic gevolg sou wees dat
geestelike gemeenskap mot mekaar al
meer lets van die verlede geword het.

En vandag leef ons ecnvoudig by-
mekaar verby, veral in die zladage-
blede, Dms weel min van meknRr; ons
gtel min belang in mekaar; ons rank
al meer vervreemd van mekaar, Dhie
verhouding = pgrotendeels dit vam
sticfmoeder en stiefkind tesnoor me-
kaar — dit onthreek aan wedersydse
wanrme liefde vir mekaar,

Tog ls dit duidelik dat die mocder-
kerk nie onverskilllg siaan toor, die
ondertinge besefening wen goestelike
gemesnakap nie. Dit biyvlk veral uit die
besluite ten ulteprake gedurende die
laaste dekade hoedat met die pro-
bleem geworstel word. Danrom wil ek
varder pleit vir die beoefening van
geeatelike pemeenskap.

2) Op grond van resente be-
sluite en uitsprake van die
kerk

Eerstens vestig ck die aancog op die
beleideverklaring woen die Rasd wvan
Kerke in 19566:

HDat, waar historicse ontwikkeling
op schdinggebied dewr die eocue

PRO VERITATE

April 15 April 1964

ondsr dis druk van omstandighede
tendense van onchristelike eksklu-
slvisme vertoon en o die beoefe-
ning van ware Christelike gemesn-
skap tussen Christene von verskil-
lende rasee belemmer het, dit ge-
skied, nog dewr kwaadwillige ge-
sindhald teencor nie-blonkes, ndg
mat die goedkeuring van die amp-
telike lelding van die Kerk, muar
gesien moet word as die resul-
tnzt von enbeheerbare omatandig-
hede en ven algemene menslike
awakheid.”
Diie Raad erhen dus dat die beoefening
van geestelike gemeenskap skade gely
het, By implikasie pleit die Raad dus
vir sndanige gemeenshap.

Uit die rappert van die Kommissie
cor Rasseverboudinge van die Gere-
formeerde Ekumeniese Sinode van
1968 heal ek die volgende aan:

w - . die Eerk moet dear sy le-

ring en woorbeeld sy lede opvosd
en veorberel vie die becefening
van Christelike grmeenskap met
gelowiges Uit ander rasse.”
Die Uniale Bendingkongrea gehou te
Eroconstad in 1930 het on, die wvol-
gende beslult penecen:
oDie kongres neem mel dankbaor-
heid kennkz wan die aangeleent-
hede wat doar telkens kom vir
samesprekings tussen moeder- en
dogterkerke cn versoek die wver-
antwoordelike herkbesture om
meer sullie aangeleenthede te skep.
Bulke geleenthede Lon  gevipd
word in gesamentlike koaferen-
sies, biddae, en byeenkomste vir
ontGerlinge versterking en sposio-
le geleenthede wat in 'n plaaslike
gemeente mag voorkom.
Duidelik word die behoafta asn geestc-
like gemeenskap hier gevoel,

In hierdie wverband moet die aan-
dog ook gevestig word op die bévin-
ding van die Kerkeberaad van Cottea-
I im 1850, waar cor ong onderwer
die volgende besluit geneem la-

oMiemand wat in Jesus Christus
glo, mag uitgesluit word uit eni-
ge Herk op grond vam ay klews
of rag nie. Die geestelike eenheld
vom alle meonge wal In Christus
i, moct alghbaar tot witing kom
in handelinge van gemeenskaplike
aanbidding en getulemla, in pge-

Dletrwh Bﬂﬂho_effér and young Christians

[ Cont, from page 1.

b, War la the work of the evil pow-
era of this work and is, therefore,
the work of the enemies of God
and similar to dlasases, eatastrop-
hee, ete.:

c. War reveals the true nature of &
world which has fallen under the
law of death.

2. Thoze who attempt to justifly war
usually do so in three ways which
are related to the threefold nature
of war delineated above:

a. Those who consciously decide to
wage war maintain that it is a
means of malntaining the securi-
ty of the state and of bringing
about future peace. This i& a "mo-
ral” justification of war.

b. Those who regard themselves as
realista maintaln that war [e &n
irresistible event over which mo
man has any power. This 18 &
fatalistic justification of war.

¢. Those who regard themeelves aa
belng more positive realists main-
tain that war reveals an herolc
waorld of sacrifice. This iz an ideal-
Iatic justification of war.

3. Secular pacifism replies as follvws
to this 3-fold attempt to justify
WHT:

a, The peace and welfare for which
humanity seeks cannot be brought
about by means of war, There is
no moral justification for waging
WAT.

h. An organisation must be created
which will approach problems aris-
ing between the nations in a rea-
sonable and rational way, thus
holding back the irrational powers
making for war.

@ War must be suppressrd so that
the world will be revealed as a

good world.

4. The Chrisiian Church replies as
follows hath to those whoe sitempl
to justify war and o the secolar
pacifist :

a. The human will must be confront-

od with the commandment, “Thou
ghalt mot kill”. God does mot ex-
E‘Il'l'pt Y af s from ohedienee (o
His Commandments. If we are dis-
obedient to God we will he guiliy
before God, the God of the Ser-
mon on the Mouni whe is not only
our Saviouir bl our Judge.
To those who object: "The aiate
raugt be maintained”, the Church
replies; "“Thou shalt not kill".
To those who object: “War creates
peace” — the Church replies: "It
ig a lle! War creates destruction!”
To those who object: “The mation
must defend itself!" — the Church
replies: “Have you put your faith
in God for protection, remember-
ing that to have faith in God
means to obey His command-
menta

To those who object: "My love

for my neighbour compels me to

defend him!" — the Church re-
plies: “He who loves God muat
keep all His commandments!™

To those who ask: "What shall 1

do®™ — the Church replies: “"Be-

lieve in God and be obedicnt to

Him!"

But to the secular pacifisis (he
Church replies: “The motive behind
our aetions is not primarily the wel-
fare of humanity, but ohedience to the

eomrendmenis of God, Ever if war
was to the gond of minkind the com-
mandrrents of God wounld still have
to he oheyed by us"™

b. We will not brake the power of

cvil by means of an organization,
but only by prayer opd lasting
{ Mare, 9:29), Any other attitud s
undereatimetes these powera ond
regards them as natural or mate-
rialistic ©cnes. The spirits of hell
will only be banished by Christ
himeelf. This does not hmply fata-
lism nor orgenization, bot prayer!
Although they ton are subject to
the power of evil those men who
feel thelr responsibility for bring-
ing aboul peace will be made aw-
are of the fact that the sclution
to this problem will only ¢oma
about through God's help.
Prayer is sirongar than aony orga-
nleation. It is easy to hide the
burden of cvil and the sirnggic
invelved benind an organisation.
(Zee Eph. & :12).

¢, Because war reveals the troe bo-
ture of the world pe being under
the dermination of the law of
death, it nlao revesls that the abo-
lition ef war would only be the
guppression of a horrible sympiom
— it wotild not destroy the rest
of the ewvil.

It Is mot pociiism that is vieiory which
overcomes the world, hut faith which
expeciz  evervihing from God and
trusts in the coming of Christ and his
Kingdom, {1 John 5:6). Only then
will the eanse of the evil, (ke devil
and his demons, e overcome.

# To bz continued.

meenskap en konsulinsle oor sake
win pemeanshaplike belang.”

Besluit Kaapse Sinode 1961

Ten slotte vestig ek die aandag op
die besluit van dle Kaapae Binodo in
1061 fn wverband met kontak tussen
lidmate wan die moeder- en dogler-
kerke:

Die Hinode wil dan ook alle ge-
meantea van ong Kerk asnmoedig
om, met die nodige versigtigheld
en Christelllke llefde wed te soek
waarlangs ona ag Christone om lid-
mate met diesellde belyvdenls me-
kanr beter kan leer ken, beter
kan leer saamwerk en beter kan
leer sapm bid in belang van Gods
Honinkryl "
Hoewel die Sinode dus hom nie wou
vereemselwip  met  die heslaite van
Cottesloe nie, het hy tog hierdie mooi
en bemoedigende besluil geneem waar-
pit dit duidelik is dat die moederkerk
die behoefte asan peestelike gemeen-
ghap met sy lidmote uit die dogier-
kerke wvoel, Mag hierdie besluit tog
net in konkrete dade mestalie kry. In
begingel is die moederkerk dus ten
gunste van geesiclike gemeenskap,
maar in die prakiyl kom daar onges
lukkiz mog nie veel van tereg nie. Ona
pleit met o, ons moederkerd, voeg die
daad spoedig by die woord. Want taile
hesluite =o0= 0.4, hierbo aangehaal, =8
vir ons dubdelik hoe u voel; maar be-
gluite alleem is nle genoeg nie. Ons
verwng van u konkrete dode!
Vervolgens wil ek pleit wir geeste-
like gemecnskap tussen lidmale van
die moeder- on sendinglierle.

3.) Op grond van die praktiese
pitvoerbaarheid daarvan

Dasr I8 In werkliltheld geen wesen-
like verskil tusen die Moederkerk en
die MG, Sendinghkerk nle, Ons voer-
1agl 1z Afrikasns: onz lres diczelfde
Bybel; ons gebruil diesclide hurgie-
se formuliere; one sisan op dieselfide
belydenisgrondslng: ons ercdienste is
in hooftrelke op diesclfde manier in-
gerig. Ona het dieszifde koltuur; baie
wan ong lidmate het aosipal on koo
mice reeds wver ontwikkel; daar vloei
hale bloed in ong are; geografiea grons
ons gemeentes aanmelaar.

Dok geestelik het baie van ona lid-
mate vor gevorder; doar 8 talle foe-
gewyde Christene wat opreg die Hero
dien en aktief iz in sy diene deufr
midde]l van die kerkraad, die Sondag-
gleool, die C.8.1., die Kinderbond, die
CJIV. en die brigade,

Kleurling-Christene toom diepe in-
slg in peestelike make, zelulg spon-
taan vir diz Here en het licfde vir die
Woord van God en glo in die gebaed.
Daar iz aksoluut geen hindervis in die
wegr van peesielike pemecnskap van
die kant van die Klenrding-Christen
nie, Die probleem 15 by die hlanke
Christen met sy Kleorvooreordeel. Die
Sepdinglierk se deure staan vir die
blanke oop. U kan u in =y kerk kom
verryk, manr die denre van die Moe-
derkerk staan nog nie oop vir die
Kleutling-Chrisien nie. Dic  verant-
woordelikheid is derhalwe op die Moc-
derkerk om alles in haar vermog te
doern om die =irulkelblokke in die weg
van peeatelike  pemeensliap lussen
moeder en dogier wit die weg {e raim.

Ek pleit ook vir geestelike gemeeh-
glap tussen blanke en nie-blanke
Chriatene.

4) Op grond van die Heilige
Skrif

Dit is duidelik dat die beleid nan die
Kaap vansf die begin op Skriftuvar-
like gronde gerns het. Die Sinode van
1857 het skeiding toegelaat op prak-
tiege pronde. DMe besluite en uitsprako
van die laaste jare impliseer ook nl-
mal die Skriftunrlikheld wan geesie-
like gemeenskap tusson Christene en
verskillende rasse,

Elkeen wal dle Skrif onbevooroor-
deeld lees, kan dam ook nie ot 'm an-
der gevolgtrekking kom nie. Die Chris-
temdom iz die nuwe volk von Cod (1
Petruz 2 :9) en alle Christene be-
hoort tot die familie van Jesus Cheis-
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PROF. A. VAN SELMS

PRO VERITATE

e

"N BELYDENIS GESING

werk wverrig, wat my daartos gedwing
het om voortdurend te blsal In die ge-
sangeboek van dosrdle keorl. Dit is die
bundel , Pealmen en Gezangen voor de
eredienst der Nederlandie Harvormde
Eerk, in opdracht van de Algemone
der Mederlandse Hervormde
Kerk opnieuw verzameld sn bewerkt”.
Die psalms in daardle ultgawe Is die-
gelfde ms wal van 1773 tot 1836 in
Afrika gesing is; die nuwe Nederland-
sz pealmberyming s nog nie amptelik

|

|

f iz is daarby prinsipile,
Bybelse, gronde gemoeid. Dit gnan ona
vandag met oor die veang, wakirom
mense uit die Nederlandse kork so ‘n

|

bundel van die Nedor-
landse kerk soos vanaf 1938 in gobruik,
B ig lees. Dan kom ons by, by
Gesang 103 : 1:
+Behoed uw Herk, set uit, o God,
haar palen,
:ﬂjterl_n‘urhn;mm

HOWEVER much Christians generally might disagree with some of

the things said by Archbishop Whelan in his recent statement on
South Africa and her race policies, that statement must be welcomed
at least as another contribution to a reasoned, careful and highly-
motivated examination, from the religious angle, of present national

policies.

Those who have atuiled the whaole
statement will find that a good deal
of what it says s diffieult to refute
from the point of view of Christian

tenching.

to himself theoretionlly sm a human
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heen

laat zlen het groot pexichi
van nller mensen broedersclap

in ‘t ene, goddlijk lcht.”

?
|

Skeldnaam word erenaam

wAller mensen  brosderschap” —
sou dit nou liberalisme of kommunis-
me wees? Hy lnat hom nie daardear
oorfuig nie, en as hy deur hierdie
granng e aing en in prakivk te bring
‘n kafMerboctie sou wees, dan asnvaar
hy, s sy voorouers, daardie sheld-
naam o= ‘'m erenaam,

With all this many of us have no
quarrel.

Meither have we any gquarrel with
the answer glven to the question, Is
npartheid not san injustice which must
go? to which the Archhishop replied,
It all depends on what you mean by
npartheid.

Where we are in doubt

In faci this iz really the erux of
the whole statement. What do we mean
by apartheld? It js becanse so many
pecple In South Africa heve never
really faced up to this question, and
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tus (Luksa 8 : 11). Hierdie nuwe ver-
houding waarin verloste sondaars tot
meknar Lo stansn kom, moet sighaar
tof uwitdrukking kom. WVergelyk oa.
ook die volgende verse in die ho8-pries-
tarllks gobed vamn die Here Jesus:
Joh, 17 :11, 21, 22, 23, In Openba-
ring 7 : ¥ beakryf Johonnes 'n hemel-
B genlg van 'n groot menigte uit alle
nusies en stamme en volke en tale,
Indlen ons dan eenmual in die hemel
geesiellko gemopnakap met mekaar sal
genlet, ia dit tog onverklaarbaar dat
hiervan niks op marde tot witdrokking

serveer word vir die hemel nie, dit
mag nle slegs ae cskaiologiess lecr-
etull benader word nie. Dil moel hier

Wanneer daar weer mei hierdic
mank erns gemaak word, wag dasr ge-
scénde ondervindinge wvir beide kante.
Dewr ons isciasie i= albei peesielik
verarm. Beorfening van  onderlingr
geesteliie grmoensksp ] gresielilc
verryking mesbring.

= F flﬂﬁr"!mlrmrﬂh-
cmn der NV Sewdimpprecesie, Beiresz,
il alel saa e sbeer @ -
b segrueeem i Josrked sem S
Tradeprer Sleed wor der TVC Sebagplerd
Felkagias, LF (Fsl

Need ior

which are made to implement the
theory.

Bo far so good. But it is precisely
at this point, which s the kermal of
the whole discussion. that the good
Archblashop folls Lo make the distinet-
lon which he so truly says i crucial

He soema (o suggest that the iden
of apartheid is simply the idea of
saparnte natlonnl or rnelal groups ex-
Isting on port of one siate. Mothing
could be further from the truth.

There are at leant three distinet
ehnracterintien of the South Afriean

words are Dr Whelan's) which go far
bayond Lhe mere theory of separate
grouping.





